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An  Extraft  from  Mr.  Law’s 


Spirit  of  PRAYER. 


PART  i. 


C H A P.  I. 


HE  greatest  part  of  mankind,  nay  of  Chrii- 


tians,  may  be  faid  to  be  afleep  ; and  that 
particular  way  of  life,  which  takes  up  each  man’s 
mind,  thoughts,  and  actions,  may  well  be  called 
his  particular  dream.  This  degree  of  vanity  is 
equally  vifible  in  every  form  and  order  of  life. 
The  learned  and  the  ignorant,  the  rich  and  the 
poor,  are  ail  in  the  fame  date  of  dumber ; only 
palling  away  a fhort  life  in  a different  kind  of 
dream.  But  why  fo  ? It  is  becaufe  man  is  born 
into  this  -world,  not  for  the  fake  of  living  here, 
not  for  any  thing  this  world  can  give  him,  but 
only  to  have  time  and  place,  to  become  either 
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an  eternal  partaker  of  a divine  life  with  Go4 
or  to  have  a hellifli  eternity  amongft  fallen  an- 
gels : and  therefore,  every  man  who  has  not  his 
eyes,  his  heart,  and  his  hands,  continually  go- 
verned by  this  twofold  eternity,  may  be  juftly 
faid  to  be  fall  afleep.  And  a life  devoted  to  the 
interefts  and  enjoyments  of  this  world,  fpent  and 
wafted  in  the  flavery  of  earthly  defires,  may  be 
truly  called  a dream,  as  having  all  the  fhortnefs, 
vanity,  and  dclufion  of  a dream;  only  with  this 
oreat  difference,  that  when  a dream  is  over,  no- 
thing  is  loft  but  fiftions  and  fancies  : but  when 
the  dream  of  life  is  ended  only  by  death,  all  that 
eternity  is  loft,  for  which  we  were  brought  into 
being.  Now  there  is  no  mifery  in  this  world, 
nothing  that  makes  either  the  life  or  death  of 
man  to  be  full  of  calamity,  but  this  bfindnefs  and 
infenfibility  of  hisftate,  into  which  he  fo  willing- 
ly-, nay  obftinately  plunges  himfelf.  Everything 
that  has  the  nature  of  evil  and  diftrefs  in  it,  takes 
its  rife  from  hence.  Do  but  fuppofe  a man  to 
know  himfelf ; that  he  comes  into  this  world  on 
no  other  errand,  but  to  rife  out  ef  the  vanity  of 
time  into  the  riches  of  eternity  ; do  but  fuppofe 
him  to  govern  his  inward  thoughts  and  outward 
aciions  by  this  view  of  himfelf,  and  then  to  him 
every  day  has  loft  all  its  evil  ; profperity  and  ad- 
verfity  hath  no  difference,  becaufe  he  receives 
and  ufes  them  both  in  the  fame  fpirit  ; life  and 
death  are  equally  welcome,  becaufe  equally  parts 
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his  way  to  eternity.  For  poor  and  miferable 
as  this  life  is,  we  have  all  of  us  free  accefs  to  all 
that  is  great  and  good,  and  happy  ; and  carry 
within  ourfelves  a key  to  all  the  treafures  that 
heaven  has  to  bellow  upon  us.  We  ftarve  in 
the  midft  of  plenty,  groan  under  infirmities, 
with  the  remedy  in  our  own  hand : live  and  die, 
without  knowing  and  feeling  any  thing  of  the 
one,  only  good , whillt  we  have  it  our  power  to 
know  and  enjoy  it  in  as  great  a reality,  as  we  know 
and  feel  the  power  of  this  world  over  us  : for 
heaven  is  as  near  to  our  fouls,  as  this  world  is 
to  our  bodies ; and  we  are  created,  we  are  re- 
deemed, to  have  our  converfation  in  it.  God, 
the  only  good  of  all  intelligent  natures,  is  not  an 
abfent  or  dillant  God,  but  is  more  prefent  in  and 
to  our  fouls,  than  our  own  bodies;  and  we  are 
flrangers  to  heaven,  and  without  God  in  the 
world,  for  this  only  reafon,  becaufe  we  are  void 
of  that  fpirit  of  prayer,  which  alone  can  unite  us 
with  the  one  good  and  open  heaven,  and  the 
kingdom  of  God  within  us.  A root  fet  in  the 
linell  foil,  in  the  bell  climate,  and  bleffed  with 
all  that  fun,  and  air,  and  rain  can  do  for  it,  is 
not  in  fo  fure  away  to  perfection,  as  a man  whofe 
fpirit  afpires  after  all  that,  which  God  is  ready 
and  infinitely  defirous  to  give  him.  For  the  Jun 
meets  not  the  fpringing-bud  that  ftretches  towards 
him,  with  half  that  certainty,  as  God,  the  fourc-e 
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of  all  good,,  communicate?  himfdf  ro  the  fouf 
that  longs  to  partake  of  him. 

We  are  all  of  us  the  offspring  of  God,  more 
nearly  related  to  him,  than  we  are  to  one  an- 
other : for  in  him  we  live , and  move,  and  have 
cur  being.  The  nrft  man  that  was  brought  forth 
from  God,  had  the  Spirit  of  Father,  Son,  and 
Holy  Ghoji  breathed  into  him,  and  fo  he  became 
a living  fold.  Thus  was  our  firfi  father  born  of 
God,  and  hood  in  paradile  in  the  image  nd 
likenefs  of  Gcd.  He  was  the  image  and  h e- 
nefs  of  God,  not  with  regard  to  his  outward 
ftape,  for  no  fhape  has  any  likenefs  to  God  t 
but  becaufe  the  Holy  Trinity  had  breathed  their 
own  nature  and  Spirit  into  him.  And  as  the 
Deity,  Father,  Son,  and  Holy  Spirit,  are  always 
in  heaven,  and  make  heaven  to  be  every  where ; 
fo  this  Spirit,  breathed  by  them’into  man,  brought 
heaven  into  man  along  with  it and  fo  man  was 
in  heaven,  as  well  as  on  earth,  that  is,  in  para- 
dife,  which  fignifies  an  heavenly  hate. 

Adam  had  all  that  divine  nature,  which  angels 
have  : But  as  he  was  brought  forth  to  be  a lord, 
and  ruler  of  a new  world  ; fo  it  was  neccffary 
that  he  fhould  alfo  have  the  material  nature  of 
this  new  created  world  in  himfelf.  His  body 
was  the  medium  or  means  thro’  which  he  was  to 
have  commerce  with  this  world,  become  vifible 
to  its  creatures,  and  rule  over  it  and  them.  Thus 
ftood  our  firfi.  father  ; an  angel  as  to  his  fpirit ; 
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yet  dwelling  in  a body  taken  from  this  new  crem- 
ated world ; which  however  was  as  inferior  to 
him,  as  fubjeft  to  him,  as  the  earth  and  all  its 
creatures  were.- 


€ H A P.  II. 

Difcovering  the  true  way' of  turning  to  God,  and. 
of  finding  the  kingdom  of  heaven,  the  riches  of 
eternity , in  our  fouls . 

* A LL  our  falvation  confifts  in  the  manifejla 
tion  of  the  nature,  life,  and  Spirit  of  Jefus 
Ckrif  in  us.  Enter  with  all  thy  heart  into  this 
truth,  let  thy  eye  be  always  upon  it,  do  every 
thing  in  view  of  it,  try  every  thing  by  the  truth 
of  it,  love  nothing  but  for  the  fake  of  it.  Wher- 
ever thou  goeft,  whatever  thou  doft  at  home  or 
abroad,  in  the  field  or  at  church,  do  all  in  a de- 
fire of  union  with  Chrift,  in  imitation  of  his 
tempers  and  inclinations,  and  look  upon  all  as 
nothing,  but  that  which  exercifes,.  and  iriereafes 
the  Spirit  and  life  of  Chrift  in  thy  foul.  From 
morning  to  night  keep  Jefus  in  thy  heart,  long 
for  nothing,  defire  nothing,  hope  for  nothing, 
but  to  have  all  that  is  within  thee,  changed  into 
the  fpirit  and  temper  of  the  holy  Jefus.  Let 
this  be  thy  Chriftianity,  thy  church,  and  thy 
A religion. 
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religion.  For  this  new  birth  in  Chrift  thus  firm- 
ly believed,  and  continually  defired,  will  do  every 
thing  that  thou  wanted;  to  have  done  in  thee,  it  will 
dry  up  all  the  fprings  of  vice,  ftop  all  the  workings 
of  evil  in  thy  nature,  it  will  bring  all  that  is  good 
into  thee,  it  will  open  all  the  gofpel  within  thee, 
and  thou  wilt  know  what  it  is  to  be  taught  of 
God.  This  longing  defire  of  thy  heart  to  be 
one  with  Chrift  will  foon  pat  ar  ftop  to  all  the 
vanity  of  thy  life,  and  nothing  will  be  admitted 
to  enter  into  thy  heart,  or  proceed  from  if,  but 
what  comes  from  God  and  returns  to  God  : thou 
wilt  foon  be,  as  it  were,  tied  and  bound  in  the 
chains  of  all  holy  affetlions,  thy  mouth  will  have 
a watch  fet  upon  it,  thy  ears  would  willingly  hear 
nothing  that  does  not  tend  to  God,  nor  thy  eyes 
be  open,  but  to  fee  and  find  occafions  of  doing 
good.  In  a word,  when  this  faith  has  got  both 
thy  head  and  thy  heart , it  will  then  be  with  thee, 
as  it  was  with  the  merchant  who  found  a pearl  cf 
great  price,  it  will  make  thee  glad-to  Jell  all  that 
thou  hajl,  and  buy  it.  For  all  that  had  feized  and 
poftefted  the  heart  of  any  man,  whatever  the 
merchant  of  this  world  had  got  together,  whe- 
ther of  riches,  power,  honour,  learning,  or  re- 
putation, lofes  all  its  value,  is  counted  but  as 
dung,  and  willingly  parted  with,  as  foon  as  this 
glorious  pearl,  the  new  birth  in  Chrift  Jefus,  is 
difcovered  and  found  by  him.  This  therefore 
may  ferve  as  a touchftone,  whereby  every  one 
- may 
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znay  try  the  truth  of  his  ftate  ; if  the  old  man  is 
ftill  a merchant  within  thee,  trading  in  worldly 
honour,  power,  or  learning,  if  the  wifdom  of 
this  world  is  not  foohfhnefs  to  thee,  if  earthly 
interefls  and  fenfual  pleafures  are  ftill  the  defire 
of  thy  heart,  and  only  covered  under  a form  of 
godlinefs,  a cloke  of  creeds,  obfervances  and  in- 
ftitutions  of  religion,  thou  mayeft  be  aflured, 
that  the  pearl  of  great  price  is  not  yet  found  by 
thee.  For  where  Chrift  is  in  the  foul,  there  ail 
carnal  wifdom,  arts  of  advancement,  with  every 
pride  and  glory  of  this  life,  are  as  fo  many  Heathen 
idols  willingly  renounced,  and  the  man  is  not 
only  content,  but  rejoices  to  fay,  that  his  king- 
dom is  net  of  this  world . 

But  thou  wilt  perhaps  fay,  How  fhall  this 
great  work,  the  knowledge  of  Chrift,  be  effefted 
in  me  ? It  might  rather  be  faid,  ftnee  Chrift 
has  an  infinite  power,  and  alfo  an  infinite  defire 
to  fave  mankind,  how  can  any  one  mifs  of  this 
falvation,  but  through  his  own  umvillingnefs  to  be 
laved  by  him  ? Confider  hew  was  it,  that  the ' 
lame  and  blind,  the  lunatic  and  leper,,  the  pub- 
lican and  finner,  found  Chrift  to  be  their  Saviour, 
and  to  do  all  that-  for  them,,  which  they  wanted 
to  be  done  to  them  ? It  was  becaiife  they  had  a 
real  defire  of  having  that , which  they  afked  for, 
and  therefore  in  true  faith  and  prayer , applied  to> 
Chrift,  that  his  Spirit  and  power  might  enter 
into  them,  and  heal  that  which  they  wanted,  and. 
defined  to  have  healed  in  them.  Every  one  of 
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thefe  fa  id  in  faith  and  defire.  Lord,  f thou  wifi, 
thou  canft  make  me  whole.  And  the  anfwer  was 
always  this,  According  to  thy  faith,  fo  be  it  done 
unto  thee.  This  is  Chrift'’ s anfwer  now,  and  thus 
it  is  done  to  every  one  of  us  at  this  day,  as  our 
faith  is,  fo  is  it  done  unto  us.  And  here  lies  the 
whole  reafon  of  our  falling  fhort  of  the  falvation 
of  Chrift,  it  isbecaufe  we  have  no  will  to  it. 

*But  you  will  fay,  Do  not  all  Chriftians  defire 
to  have  Chrift  to  be  their  Saviour  ? Yes.  But 
here  is  the  deceit ; all  would  have  Chrift  to  be 
their  Saviour  in  th h next  world,  and  to  help  them- 
into  heaven  when  they  die.  But  this  is  nor 
willing  Chrift  to  be  thy  Saviour  ; for  his  falva- 
tion, if  it  is  had,  muft  be  had  in  this  world,  if  he 
faves  thee,  it  muft  be  done  in  this  life,  by 
changing  and  altering  all  that  is  within  thee,  by 
helping  thee  to  a new  heart,-  as  he  helped  the 
blind  to  fee,  the  lame  to  walk,  and  the  dumb  tc 
fpeak.  For  to  have  falvation  from  Chrift,  is  to- 
be  made  like  unto  him  ; it  is  to  have  his  humi- 
lity and  meeknefs;  his  mortification-and  felf-de- 
nial,  his  renunciation  of  the  fpirit,  wifdom,  and’ 
honours  of  this  world,  his  love  of  God,  his  de- 
fire of  doing  God's  will,  and  feeking  only  his- 
honour.  To  have  thefe  tempers  formed  in  thy 
heart,  is  to  have  falvation  from  Chrift-;  but  if 
thou  willeft  not  to  have  thefe  tempers,  if  thy 
faith  does  not  feek,  and  cry  to  Chrift  for  them 
in  the  fame  reality,  as  the  lame  alked  to  walk, 
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and  the  blind  to  fee,  then  thou  art  unwilling  t» 
have  Chrift  to  be  thy  Saviour. 

Again,  confider,  how  was  it,  that  the  deep- 
read  Scribe,  the  learned  Rabbi,  the  religious  Pha~ 
rifee,  not  Only  did  not  receive,  but  crucified  their 
Saviour  ? It  was  becaufe  they  defired  no  fuch 
Saviour  as  he  was,  no  fuch  inward ’ falvation  as  he 
offered.  They  defired  no  change  of  their  own 
nature,  no  de  draft  ion  of  their  natural  tempers, 
no  deliverance  from  the  love  of  themfelves,  and 
the  enjoyments  of  their  paffions  ; they  liked  the 
gratifications  of  their  old  man,  their  long  robes , 
their  broad phyladl tries,  and  greetings  in  the  mar- 
kets. They  wanted  not  to  have  their  pride  and 
felf-love  dethroned,  their  covetoufnefs,  and  fen- 
fuality  fubdued.  Their  only  defire  was  the  fuc- 
eefs  of  Judaifm,  to  have  an  outward  faviour,  a 
temporal  prince,  that  fhould  eltablifh  their  law 
and  ceremonies  over  all  the  earth.  And  there- 
fore they  crucified  their  Redeemer,  and  would 
have  none  of  his  falvation,  becaufe  it  confided 
in  a change  of  their  nature;  a kingdom  of  hea- 
ven to  be  opened  within  them  by  the  Spirit  of 
God, 

* Awake,  thou  that  deeped,  thou  art  called  a 
Chridian,  and  Ckrid  fiiall  give  thee  light.  Be- 
gin to  fearch  and  dig  for  this  pearl  oj  eternity  ; 
it  cannot  cod  thee  too  much,  nor  cand  thou  buy 
it  too  dear,  for  it  is  all,,  and  when  thou  had 
found  it,  thou  wilt  know,  that  al)  which  thou 
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haft  fold  or  given  away  for  it,  is  as  meer  a no- 
thing,  as  a bubble  upon  the  water. 

* But  if  thou  turned:  from  this  heavenly  pearl, 
©r  trampled  it  under  thy  feet,  for  the  fake  of  be- 
ing rich,  or  great,  either  in  church  or  date,  if 
death  finds  thee  in  this  fuccefs,  thou  cand  not 
then  fay,  that  though  the  pearl  is  lod,  yet  fome- 
thing  has  been  gained  indead  of  it.  For  in  that 
parting  moment,  the  things,  and  the  founds  of 
this  world,  will  be  exaflly  alike ; to  have  had 
an  eftate,  or  only  to  have  heard  of  it,  to  have 
lived  at  Lambeth  twenty  years,  or  only  to  have 
twenty  times  pafied  by  the  palace,  will  be  the 
fame  good,  or  the  fame  nothing  to  thee. 

I will  now  drew  a little  more  didin&ly,  what 
this  pearl  of  eternity  is.  Fuji,  It  is  the  light  and 
Spirit  of  God,  which  has  hitherto  done  thee  but 
little  good,  becaufe  the  defire  of  thy  heart  has- 
been  after  the  light  and  fpirit  of  this  world.  Thy 
reafon,  and  fenfes,  and  paflions,  have  turned  air 
their  attention  to  the  poor  concerns  of  this  life, 
and  therefore  thou  art  a dranger  to  this  principle  of 
heaven,  thefe  riches  of  eternity.  For  as  God  is 
not,  cannot  be  truly  found  by  any  worfhippers, 
but  thofe  who  worlhip  him  in  fpirit  and  in  truth , 
fo  this  light  and  fpirit  is  not,  cannot  be  found, 
or  enjoyed,  but  by  thofe,  whofe  fpirit  is  turned 
to  it. 

When  man  fird  came  into  being,  and  ftood 
before  God  as  his  own  image  and  likenefs,  this 
light  and  Spirit  of  God  were  as  natural  to  him,  as 

the 
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the  liffht  and  air  of  this  world  is  natural  to  other 

O 

creatures.  But  when  man,  not  content  with  the 
food  of  eternity,  did  eat  of  the  earthly  tree,  this 
light  and  Spirit  of  heaven  were  no  more  natural 
to  him;  but  inBead  thereof,  he  was  left  to  the 
light  and  fpirit  of  this  world.  And  this  is  that 
death,  which  God,  told  Adam , he  fhould  furely 
die,  in  the  day' that  he  ate  of  the  forbidden  tree. 

But  the  goodnefs  of  God  would  not  leave  man 
in  this  condition  ; a redemption  from  it  was  im- 
mediately granted,  and  a bruifer  of  the  ferpent 
to  bring  the  light  and  Spirit  of  heaven  once  more 
into  the  human  nature.  This  light  and  Spirit  of 
God  is  called  grace , free  grace,  or  the  fuper natu- 
ral gift,  or  power  of  God  in  the  foul,  becaufe  it 
is  fomething,  that  the  natural  powers  of  the  fold 
can  no  more  obtain.  Hence  it  is  that  every  Bir- 
ring of  the  foul,  every  tendency  of  the  heart  to- 
wards God  and  goodnefs,  is  juftly  afcribed  to 
the  Holy  Spirit,  or  the  grace  of  God.  It  is  be- 
caufe this  firil  feed  of  life,  which  is  fown  into 
the  foul,  is  itfelf  the  light  of  God,  and  that  every 
Birring,  or  opening  of  this  feed  of  life,  every 
awakening  thought  or  defire  that  arifes  from  it, 
muB  be  called  the  moving,  or  the  quickening 
of  the  Spirit  of  God.  Hence  alfo  we  have  a plain' 
declaration  of  the  certain  truth,  of  all  thofe  fcrip- 
tures,  which  fpeak  of  the  infpiration  of  God,  the 
operation  of  the  Holy  Spirit,  the  power  of  the 
divine  light,  as  the  neceflary  agents  in  the  renew- 
al and  fanblification  of  our  fouls-.  Hence  alfo  it 

is, 
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is,  that  all  men  are  exhorted  not  to  quench, 
refill,  or  grieve  the  Spirit,  that  is,  this  feed, 
the  Spirit  and  light  oj  God  that  is  in  all  men,  as 
the  only  fource  of  good.  Again,  the  JleJh  lujlelh 
againjl  the  Spirit , and  the  Spirit  againjl  the  JleJh. 
By  the  flefh  and  its  hidings,  are  meant  the  mere 
human  nature , or  the  natural  man , as  he  is  by 
the  fall ; by  the  Spirit  is  meant  thebruiferof  the 
ferpent,  that  feed  of  the  light  and  Spirit  of  God, 
which  lieth  as  a treafure  hid  in  the  foul,  in  order 
to  bring  forth  the  life,  that  was  loft  in  Adam. 
Now  as  the  flefh  hath  its  life,  its  luftings,  whence 
all  forts  of  evil  are  truly  faid  to  be  infpired,  quick- 
ened, and  ftirred  up  in  us ; fo  the  Spirit  being  a 
living  principle  within  us,  has  its  infpirationr 
its  breathing,  its  moving,  its  quickening,  from 
which  alone  the  divine  life,  or  the  angel  that  died 
in  Adam , can  be  born  in  us. 

When  this  Spirit  is  not  refilled,  grieved,  and 
quenched,  but  its  infpirations  and  motions  fuller- 
ed to  grow  and  increafe  in  us,  to  unite  with  God, 
and  get  power  over  all  the  lulls  of  the  flefh,  then 
the  nature,  Spirit,  and  tempers  of  Jefus  Ch:  ift 
are  opened  in  our  fouls.  On  the  other  hand, 
when  the  flefh,  hath  refilled  and  quenched  this 
Spirit;  then  the  works  of  the  flelh,  adultery,  for- 
nication, murders,  lying,  hatred,  envy,  wrath, 
pride,  foohlhnefs,  worldly  wifdom,  carnal  pru- 
dence, falfe  religion,  hypocritical  holinefs,  and 
ferpentine  fubtilty,  fet  up  their  kingdom  within 
ns. 

Secondly . 
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Secondly,  This  pearl  of  eternity  is  the  wifcfom 
and  love  of  God  within  thee.  In  this  pearl,  all 
the  holy  nature,  fpirit,  tempers,  and  inclinati- 
ons of-  Ghrilt  lie,  and  divine  wifdom  and  hea- 
venly love  will  grow  up  in  thee,  if  thou  giveft 
but  true  attention  to  God.  On  the  other  hand. 
There  is  hidden  alfo  in  the  depth  of  thy  nature 
the  root,  or  poffibility  of  all  the  hel-lifh  nature, 
fpirit  and  tempers  of  the  fallen  angels.  For  hea- 
ven and  hell  have  each  of  them  their  foundation 
within  us,  and  fpring  up  in  us,  according  as  our 
heart  is  turned,  either  to  the  light  of  God  or  the 
kingdom  of  darknefs.  But  when  this  life,  which 
is  in  the  rnidd  of  thefe  two  eternities,  is  at  an 
end,  either  an  angel  or  a devil  will  be  found  to 
have  a birth  in  us. 

Thou  needed  not  therefore  run  here  or  there, 
faying,  where  is-  Chrijl?  Tkou  needef  not  Jay , 
Who  fall  afcend  into  heaven,  that  is,  to  bring 
down  Chrijl  from  above?  Or  who  /hall  defend  into 
the  deep  to  bring  up  Chrif  from  the  dead?  For 
behold  the  word,  the  wifdom  of  God  is  in  thy 
heart,  as  a light  unto  thy  feet  and  a lanthorn  unto 
thy  paths.  It  is  there  as  an  holy  oil,  to  foften 
and  overcome  the  wrathful  properties  of  thy  na- 
ture, and  change  them  into  the  humble  meeknefs 
of  light  and  love.  It  is  there  a3  a fpeaking 
word  of  God  in  thy  foul ; and,  as  foon  as  thou 
art  ready  to  hear,  will  fpeak  wifdom  and  love  in 
thy  inward  parts,  and  bring  forth  Chrid  with  all 
his  holy  nature,  fpirit  and  tempers.  Hence  it 
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is,  that  in  the  Chriftian  church,  there  have  beerr 
in  all  ages,  amongft:  the  moil  illiterate  both  men 
and  women,  who  have  attained  to  a deep  under- 
ftanding  of  the  myfteries  of  the  wifdom  and  love 
of  God  in  Chrift  Jefus.  And  what  wonder  ? 
Since  it  is  not  art  or  fcience,  or  fkill  in  grammar 
or  logic,  but  the  opening  of  the  divine  life  in  the 
foul,  that  can  give  true  underfianding  of  the 
things  of  God.  This  life  of  God. in  the  foul, 
which  for  its  fmallnefs  at  firft,  is  by  our  Lord 
compared  to  a grain  of  muftard  feed,  may  be, 
and  too  generally  is  fupprefTed,  either  by 
worldly  cares  or  pleafures,  by  vain  learning,  fen- 
fuality,  or  ambition.  And  all  this  while,  what- 
ever church  or  profeflion  a man  is  of,  he  is  a 
mere  natural  man,  unregenerate,  unenlightened 
by  the  Spirit  of  God.  And  therefore  his  reli- 
gion is  no  more  from  heaven,  than  his  fine 
breeding;  his  cares  have  no  more  goodnefs  in 
them  than  his  pleafures;  his  love  is  worth  no 
more  than  his  hatred  ; his  zeal  for  this,  or  againft 
that  form  of  religion,  has  only  the  nature  of  any 
otherworldly  contention  in  it.  And  thus  it  is, 
and  mull  be  with  every  mere  natural  man,  what- 
ever appearances  he  may  put  on,  he  may,  il  he 
pleafes,  know  himfelf  to  be  the  flave,  and  ma- 
chine of  his  own  corrupt  tempers  and  inclinati- 
ons; to  be  enlightened,  infpired,  quickened 
and  animated  by  felf-love,  felf-efteem,  and  felf- 
feeking,  which  is  the  only  life,  and  fpiritofthe 
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mere  natural  man,  whether  he  be  Heathen,  Je^r 
or  Chriltian. 

On  the  other  hand,  wherever  this  feed  is1  buf- 
fered to  take  root  in  the  foul,  there  the  man  is 
juflly  faid  to  be  infpired,  enlightened  and  moved 
by  the  Spirit  of  God,  and  all  that  is  in  him  hath 
the  nature,  fpirit,  and  tempers  of  heaven  in  it. 
As  this  life  grows  up  in  any  man,  fo  there  grows 
up  a true  knowledge  of  the  whole  myfiery  of 
godlinefs.  All  that  the  gofpel  teaches  of  fin  and 
grace,  of  the  new  and  old  man,  of  the  light  and 
Spirit  of  God,  are  things  not  got  by  hearfay,  but 
inwardly  known,  felt  and  experienced.  He  has 
then  an  unftion  from  above  which  teacheth  him 
all  things,  a fpirit  that  knoweth  what  it  ought  to 
pray  for , a fpirit  that  prays  without  ceafng , that 
is  rifen  with  Chrift  from  the  dead,  and  has  all  its 
converfation  in  heaven,  a fpirit  that  hath  groans 
and fghs  that  cannot  be  uttered , that  travaileth 
andgroanet'n  with  the  whole  creation,  to  be  deli- 
vered from  vanity,  and  have  its  glorious  liberty 
in  that  God,  from  whom  it  came  forth. 

Again,  Thirdly,  this  pearl  of  eternity,  is  the 
church,  or  temple  of  God  within  thee,  where  alone 
thou  canlt  worfhip  God  in  fpirit  and  in  truth. 
In.  fpirit,  becaufe  thy  fpirit  is  that  alone  which 
can  unite  to  God,  and  receive  the  workings  of 
his  Spirit  upon  thee  : in  truth,  becaufe  this  ado- 
ration in  fpirit,  is  that  truth  and  reality,  of  which 
all  outward  forms  and  rites,  tho’  inftituted  by 
God,  are  only  the  figure  for  a time ; but  this 
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worfhip  is  eternal.  Accuftom  thyfelf  to  the  holy 
fervice  of  this  inward  temple.  In  the  midft  of  it 
is  the  fountain  of  living  water,  of  which  thou 
mayft  drink  and  live  for  ever.  There  the  birth, 
the  life,  the  fufferings,  the  death,  the  refurrec- 
tion  and  afcenfion  of  Chrift,  are  not  merely  re- 
membered, but  inwardly  found  and  enjoyed  a* 
the  real  ftates  of  thy  foul,  which  has  followed 
Chrift  in  the  regeneration.  When  once  thou 
art  well  grounded  in  this  inward  worfhip ; when 
God  has  all  that  he  fliould  have  of  thy  heart, 
when  renouncing  thy  natural  will,  judgment, 
tempers  and  inclinations,  thou  art  wholly  given- 
up  to  the  obedience  of  the  light  and  Spirit  of 
God,  to  will  only  in  his  will,  to  love  only  in 
his  love,  to  be  wife  only  in  his  wifdom,  then  it 
is,  that  every  thing  thou  doft,  is  as  a fong  of 
praife,  and  the  common  bufinefs  of  thy  life  is  a 
conforming  to  God’s  will  on  earth,  as  angels  de- 
in heaven. 

But  this  cannot  be,  till  in  obedience  to  his 
call,  thou  denieft  thyfelf,  takejl  up  thy  daily  crojs, 
andfollowefl  hitiu  This  is  peremptory,  it  admits 
of  no  referve,  or  evafion,  it  is  the  one  way  to 
Chrift  and  eternal  life.  Be  where  thou  wilt, 
either  here,  or  at  Rome , or  Geneva , if  thou  liveft 
to  thine  otvn  will,  to  the  pleafures  of  thy  natural 
luft  and  appetites,  fenfes  and  paftions,  and  in 
conformity  to  the  cuftoms  and  fpirit  of  this 
world,  thou  art  dead  while  thou  liveft.  Chrift 
can  profit  thee  nothing,  thou  art  a ftranger  to  ali 
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that  is  holy  and  heavenly,  and  incapable  of  finclk 
ing  the  peace  and  joy  of  God.  And  thus  thou 
art  poor,  and  blind,  and  naked,  and  empty,  and 
lived  a miferable  life  in  the  vanity  of  time; 
whild  all  the  riches  of  eternity,  the  light  and 
Spirit,  the  peace  and  joy  of  God  are  waiting  for 
thee.  And  thus  it  will  always  be  with  thee,- 
.there  is  no  remedy,  go  where  thou  wilt,  do 
what  thou  wilt,  all  is  fhut  up,  there  is  no  open- 
door  of  falvation,.  no  deliverance  from  thy  cor- 
rupt nature,  no  overcoming  of  the  world,  no  fo- 
lid  joy  above,  till  dying  to  thyfelf  and  the  world, 
thou  turned  to  the  light,  and  Spirit,  and  power 
of  God. 

But  thou  wilt  perhaps  fay,  How  {hall  I have 
thefe  riches  of  eternity,  this  Spirit,  and  wifdom, 
and  peace  of  God  within  me  ? Thy  firji  thought 
of  repentance,  or  defiring  of  turning  to  God,  is 
thy  jirjt  difeovery  of  this  light  and  Spirit  of  God, 
It  is  the  voice  and  language  of  God,  tho’  thou- 
knowed  it  not.  It  is  the  bruifer  of  the  ferpent’s 
head,  who  is  beginning  to  preach  within  thee, 
what  he  fird  preached  in  public,  faying,  Repent , 
for  the  kingdom  of  heaven  is  at  hand.  When, 
therefore  but  the  fmalled  defire  calleth  thee  to- 
wards God,  give  it  time  and  leave  to  fpeak  -T 
and  take  care  thou  refufe  not  him  that  fpeaketh. 
for  it  is  not  an  angel  from  heaven  that  fpeaketh. 
to  thee,  but  it  is  the  eternal  word  of  God,  that 
word  which  at  fird  created  thee,  is  thus  begin- 
Sung  to  call  thee  unto  righteoufnefs,  that  a new 
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firan  may  be  formed  in  thee  in  the  image  aruf 
likenefs  of  God.  But  above  all  things,  beware 
of  taking  this  defire  of  repentance,  to  be  the  ef- 
feft  of  thy  own  natural  fenfe  and  reafon  ; for  in 
fo  doing,  thou  lhutteft  the  door  againft  God, 
turneft  away  from  him,  and  thy  repentance  (if 
thou  haft  any)  will  be  only  a vain  unprofitable 
work  of  thy  own  hands,  that  will  do  thee  no  more 
good,  than  a well  that  is  without  wrater.  But  if 
thou  takeft  this  defire  of  turning  to  God,  to  be, 
as  in  truth  it  is,  the  working , redeeriiing  power  of 
the  holy  Jefus,  if  thou  doft  reverence  and  ad- 
here to  it  as  fuch,  this  faith  will  makethet  whole, 
and  by  thus  believing  in  Chrift,  iho’  thou  w’ert 
dead,  yet  fhalt  thou  live. 

Now'  all  dependeth  upon  thy  right  fubmifiion 
and  obedience  to  this  fpeaking  of  God  in  thy 
foul.  Therefore  liften  not  to  the  fuggeftions  of 
thy  own  reafon,  run  not  on  in  thy  own  will, 
but  be  humbly  attentive  to  this  new  rifen  light 
within  thee ; open  thy  heart,  thy  eyes,  and  ears 
to  all  its  impreftions.  Let  it  enlighten,  teach, 
frighten,  torment,  judge,  and  condemn  thee,  as 
itpleafeth;  turn  not  awray  from  it,  hear  all  it 
faith,  feek  for  no  relief  out  of  it,  confult  not' 
with  flefh  and  blood,  but  with  a heart  full  of  re- 
fignation  to  God,  pray  only  this  prayer,  that 
God’s  kingdom  may  come,  and  his  will  be  done 
in  thy  foul.  Stand  faithfully  in  this  ftate  of  pre- 
paration, thus  given  up  to  the  Spirit  of  God, 
and  then  the  work  of  thy  repentance  will  be 
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wrought,  and  thou  wilt  foon  find,  that  he  that  is 
in  thee,  is  much  greater  than  all  that  are  agarnft 
•thee. 

But  that  thou  mayefi;  be  firmly  affured,  that 
this  refignation  to,  and  dependance  upon  the 
working  of  God’s  Spirit,  is  right  and  found,  I 
fnall  lay  before  thee  two  fundamental  truths. 

Firji,  That  thro’  the  whole  nature  of  things, 
nothing  can  do,  or  be  a real  good  to  thy  foul, 
but  the  operation  of  God  upon  it. 

Secondly,  That  all  the  difpenfations  of  God 
from  the  fall  of  Adam , to  the  preaching  of  the 
gofpel,  were  only  for  this  one  end,  to  prepare 
and  difpofe  the  foul  for  the  operation  of  the  Spi- 
rit of  God  upon  it.  Thefe  two  great  truths 
deeply  apprehended,  put  the  foul  in  its  right 
ftate,  in  a continual  dependance  upon  God,  and 
a readinefs  to  receive  all  good  from  him.  They 
will  keep  thee  fafe  from  all  errors,  and  falfe  zeal 
in  forms  of  religion,  from  a feflarian  fpirit,  from 
bigotry  and  fuperflition  ; they  will  teach  thee 
the  true  difference  between  the  means  and  end' 
of  religion,  and  the  regard  thou  fheweft  to  the 
(hell,  will  be  only  fo  far  as  the  kernel  is  to  be 
found  in  it. 

* Man,  by  his  fall,  had  broke  off  from  his  true 
center,  his  proper  place  in  God,  and  therefore 
the  life  and  operation  of  God  was  no  more  in 
him.  He  was  fallen  from  a life  in  God,  into  an 
animal  life  of  felf-love,  felf-efteem,  and  felf-feek- 
ingin  the  poor,  perifliing  enjoyments  of  this  world. 

This 
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This  was  the  natural  Jlate  of  man  by  the 
fall.  He  was  an  apoftate  from  God,  and  his  na- 
tural life  was  all  idolatry,  wh ere  /elf  was  the 
great  idol,  that  was  worfhipped  inftead  of  God. 
All  fin  is  nothing  elfe  but  the  various  operations 
of  felf-love,  felf-efleem,  and  felf-feeking  which 
feparate  the  foul  from  God,  and  end  in  eternal 
death. 

* On  the  other  hand,  all  grace,  redemption , 
falvation,  fanclifuation,  Jpiritual  life,  is  nothing 
elfe  but  fo  much  of  the  life,  and  operation  of 
God  found  again  in  the  foul.  It  is  man  come 
back  again  into  his  center  or  place  in  God,  from 
whence  he  had  broke  off.  The  beginning  of 
the  life  of  God  in  the  foul,  was  then  firli  made, 
when  the  mercy  of  God  promifed  a feed  which 
fhould  bruife  the  head  of  the  ferpent.  Then  was 
given  a degree  of  the  divine  life,  which  if  rightlv 
cultivated,  would  make  of  every  fallen  man,  a 
new-born  Son  of  God. 

All  the  facrifices  and  inftitutions  of  the  an- 
tient  patriarchs,  the  law  of  Mo/es,  with  all  its 
types  and  rites,  and  ceremonies,  had  this  onlv 
end ; they  were  the  methods  of  divine  wifdom 
for  a time,  to  keep  the  hearts  of  men  from  the 
wanderings  of  idolatry,  in  a ilate  of  holy  expec- 
tation : they  were  to  make  way  for  the  farther 
operation  of  God  upon  the  foul ; or,  as  the 
apoftle  fpeaks,  to  be  as  a fchoolmalfer  unto 
Chriih  That  is,  till  the  birth,  the  death,  the 
refurre&ion  and  afcenfion  of  Chrid,  fhould  con- 
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quer  death,  and  hell,  open  a new  difpenfation 
of  God,  and  baptize  mankind  afrefh  with  the 
Holy  Ghoft,  and  fire  of  heaven.  Then,  that  is, 
on  the  day  of  Pentecof,  a new  difpenfation  of  God 
came  forth ; which  on  God’s  part,  was  the  ope- 
ration of  the  Holy  Spirit  in  gifts  and  graces  upon 
the  whole  church.  And  on  man’s  part,  it  wa$ 
the  adoration  of  God  in  fpirit  and  in  truth.  Thus 
all  that  was  done  by  God,  from  the  promife  given 
to  Adam , to  Chrift’s  fitting  down  on  the  right 
• hand  of  God,  was  for  this  end,  to  remove  all 
•that  flood  between  God  and  man,  and  to  make 
way  for  the  immediate  and  continual  operation 
of  God  upon  the  foul : and  that  man,  baptized 
rvith  the  Holy  -Spirit,  and  born  again,  fhould 
wholly  give  up  his  foul  to  the  operation  of  God’s 
v Spirit,  to  know,  to  love,  to  will,  to  pray,  to 
worlhip,  to  preach,  to  exhort,  to  ufe  all  the  fa- 
culties of  his  mind,  and  all  the  outward  things 
-of  this  world,  as  enlightened,  infpired,  moved  and 
guided  by  the  Holy  Ghoft  : -who  .by  this  laft  dif- 
penfation of  God,  was  given  to  be  a comforter, 
a teacher,  and  guide  to  the  church,  to  abide  with 
it  for  ever. 

This  is  Chriftianity,  a fpiritual  fociety,  net 
becaufe  it  has  no  worldly  concerns,  but  becaufe 
all  its  members,  as  fuch  are  born  of  the  Spirit, 
animated  and  governed  by  the  Spirit  of  God. 
It  is  conftantly  called  by  our  Lord  the  kingdom 
of  God,  or  heaven,  becaufe  all  its  miniftiy  and 
Service,  all  that  is  done  in  it,  is  done  in  obedi- 
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ence  and  fubje&ion  to  that  fpirit  by  which  an- 
gels live,  and  are  governed  in  heaven.  Hence 
our  bleffed  Lord  taught  his  difciples  to  pray, 
that  this  kingdom  might  come,  that  fo  God’s  will 
might  be  dond  on  earth,  as  it  is  in  heaven ; 
which  could  not  be,  but  by  that  fame  fpirit  by 
which  it  is  done  in  heaven.  The  fhort  is  this  : 
The  kingdom  of  felf,  is  the  great  apoftafv  from 
the  life  of  God  in  the  foul,  and  every  one 
wherever  he  be,  that  liveth  unto  himfelf,  is  (till 
under  the  fall  and  apoftafy  from  God.  The 
kingdom  of  Chrift  is  the  Spirit  and  power  of 
God,  dwelling  and  manifefting  itfelf  in  the  in- 
ward man  : and  no  one  is  a member  of  this  kin^- 
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dom,  but  fo  far  as  the  Spirit  reigns  in  him.  Thefe 
two  kingdoms  take  in  all  mankind,  he  that  is 
not  of  one,  is  certainly  in  the  other ; dying  to 
one,  is  living  to  the  other. 

Hence  we  may  gather  the  following  truths: 
Fuji,  That  when  the  call  of  God  to  repentance 
firft  arifeth  in  thy  foul,  thou  art  wholly  to  difre- 
gard  the  workings  of  thy  own  will,  reafon  and 
judgment.  It  is  becaufe  all  thefe  are  falfe  coun- 
fellors,  the  fworn  fervants,  bribed  flaves  of  thy 
fallen  nature  ; and  therefore,  if  the  operation  of 
God  is  to  have  its  effeft  in  thee,  ail  thefe  are 
to  be  filenced,  till  they  have  learned  obedience 
and  fubje&ion  to  the  Spirit  of  God.  Now  this 
is  not  requiring  thee  to  become  a fool,  or  to  give 
up  thy  fenfe  and  reafon  ; but  is  the  Ihorteft  way 
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to  have  thy  fenfe  and  reafon  delivered  from  folly, 
and  guided  by  that  light  which  is  wifdom  itfelf. 

A child  that  denies  his  own  will  and  reafon,  to 
be  guided  by  the  will  and  reafon  of  a truly  wife 
and  underdanding  tutor,  cannot  be  faid  to  make 
himfelf  a fool,  and  give  up  the  benefit  of  his 
rational  nature,  but  to  take  the  fhorted  way  to 
have  his  own  will  and  reafon  made  truly  a blef- 
fing  to  him. 

* Secondly,  Hence  is  to  be  Teen  the  true 
ground  of  univerfal  mortification  and  felf-denial 
with  regard  to  all  our  fenfes,  appetites,  tempers, 
padions  and  judgments.  It  is  becaufe  our  whole 
nature,  as  fallen  from  the  life  of  God,  is  in  a date 
of  contrariety  to  the  order  and  end  of  our  crea- 
tion, a continual  fource  of  diforderiy  appetites, 
corrupt  tempers,  and  falfe  judgments.  And 
therefore  every  motion  of  it  is  to  be  mortified, 
changed  and  purified  from  its  natural  date,  be- 
fore we  can  enter  into  the  kingdom  of  God. 
Thus  when  our  Lord  faith,  Except  a man  kateth 
kis  father  and  mother , yea,  and  his  own  life , he 
cannot  be  my  difciple ; it  is  becaufe  our  bed  tem- 
pers are  yet  full  of  the  imperfeQions  of  our 
fallen  nature.  Not  as  if  father  and  mother  were 
to  be  hated  ; but  that  love  which  an  unregenerate 
perfon  hath  towards  them,  is  to  be  hated ; as 
being  a blind  felf-love,  full  qf  all  the  zoeakne/s 
and  partiality  with  which  fallen  man  loves,  ho- 
nours, and  cleaves  to  himfelf.  This  love,  born 
from  corrupt  flefh  and  blood,  is  to  be  hated  and 
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parted  with,  that  we  may  love  them  with  fuch  *. 
love,  and  on  fuch  a motive,  as  Chrift  hath  loved 
us.  And  then  the  difciple  of  Chrift  far  exceeds 
ail  others  in  the  love  of  parents.  Again,  our 
own  life  is  to  be  hated;  the  reafon  is  plain,  be- 
caufe  there  is  nothing  lovely  in  it.  It  is  a legion 
of  evil,  an  apojlafy  from  the  life  and  pctcer  of 
God  in  the  foul;  a life  that  is  death  to  heaven, 
that  is  pure  unmixed  idolatry , that  lives  not  to 
God,  and  therefore  all  this  oven  life  is  to  be  ab- 
folutely  hated,  if  the  nature,  fpirit,  tempers  and 
inclinations  of  Chrift  are  to  be  in  us. 

* Thus  when  our  Lord  further  faith,  unlefs  a 
man  forfake  all  that  he  hath  he  cannot  be  my  dif- 
ciple. The  reafon  is  plain  ; all  that  the  natural 
man  hath,  is  in  the  pofteftio.n  of  felf-love,  and 
therefore  this  pofteflion  is  to  be  abfolutely  for- 
faken,  and  parted  with.  All  that  he  ltath  is  to  be 
put  into  other  bands,  to  be  given  to  divine  love, 
or  this  natural  man  cannot  be  changed  into  a dif- 
ciple of  Chrift.  For  felf  love  in  all  that  it  hath,, 
is  earthly,  fenfual,  and  deviliih,  and  therefore 
muff  have  all  taken  away  from  it ; and  then  to 
the  natural  man  all  is  loft,  he  hath  nothing  left, 
all  is  laid  down  at  the  feet  of  Jefus.  Then  all 
things  are  common,  as  foon  as  felf-love  has  loft 
the  pofleflion  of  them.  And  then  the  difciple 
of  Chrift,  though  having  nothing,  yet  pojftjfcth 
all  things,  all  that  the  natural  man  hath  forfaken, 
is  reftored  to  the  difciple  of  Chi  ill  an  hundred 
fold.  For  felf-love,  the  greateft  of  all  thieves, 
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being  now  call;  out,  and  all  that  he  had  ftolen 
and  hidden,  thus  taken  from  him,  and  put  into 
the  hands  of  divine  love,  every  mite  becometh  a 
large  treafure,  and  mammon  openeth  the  door  into 
everlafting  habitations.  This  was  the  fpirit  or 
the  firft  draught  of  a Chriftian  church  at  Jferu- 
falem,  a church  made  truly  alter  the  pattern  of 
heaven,  where  the  love  that  reigns  in  heaven 
reigned  in  it,  where  divine  love  broke  down  all 
the  felfilh  fences,  the  locks  and  bolts  of  me,  mine, 
and  laid  all  things  common  to  the  members  of 
this  new  kingdom  of  God  on  earth. 

Now  tho’  many  years  did  not  pafs  after  the 
age  of  the  apoftles,  before  Satan,  got  footing  in 
the  church,  and  fet  up  merchandize  in  the  houfe 
of  God  ; yet  this  one  heart,  and  one  fpirit,  which 
then  appeared  in  the  Jerufaiem  church,  is  that 
one  heart  and  fpirit  of  divine  love,  to  which  all 
are  called,  that  would  be  true  difciples  of  Chrift. 
And  tho’ the  practice  of  it  is  loft  as  to  the  church 
in  general,  yet  it  ought  not  to  have  been  loft  : 
and  therefore  every  Chriftian  ought  to  make  it 
his  great  care  and  prayer  to  have  it  reftored  in 
himfelf.  And  then  tho’  born  in  the  dregs  of 
time,  or  living  in  Babylon , he  will  be  as  truly 
a member  of  the  firft  church  at  Jerufaiem,  as  if  he 
had  lived  in  it  in  die  days  of  the  apoftles.  This 
fpirit  of  love,  born  of  that  celeftial  fire,  with 
which  Chrift  baptizes  his  true  difciples,  is  alone 
that  fpirit,  which  can  enter  into  heaven,  and 
therefore  is  that  fpirit  which  is  to  be  in  us,  while' 
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we  are  on  earth.  For  no  one  can  enter  inta 
heaven  till  he  is  made  heavenly,  till  the  Spirit 
of  heaven  is  entered  into  him.  And  therefore 
all  that  our  Lord  hath  faid  of  a man’s  parting 
with  all  that  he  hath,  is  abfolutely  neceflary  from 
the  nature  of  the  thing. 

But  thou  wilt  perhaps  fay,  if  all  felf-love  is 
to  be  renounced,  then  all  love  of  our  neighbour 
is  renounced,  becaufe  the  commandment  is,  only 
to  love,  our  neighbour  as  ourftlves.  The  anfwer 
is  eafy.  There  is  but  one  love  in  heaven,  and 
yet  the  angels  of  God  love  one  another  in  the 
fame  manner  as  they  love  themfelves.  The 
matter  is  thus  ; The  one  Supreme  rule  of  love, 
which  is  a law  to  all  intelligent  beings,  and  will 
be  a law  to  all  eternity,  is  this,  God  alone  zj  to 
Ik  loved  for  himfelj , and  all  other  beings  only  in 
him , and  for  kirn.  Whatever  intelligent  crea- 
ture lives  not  under  this  rule,  is  fo  far  fallen 
from  the  order  of  his  creation,  and  is,  till  he 
returns  to  this  eternal  law  of  love,  an  apof- 
tate  from  God,  and  incapable  of  the  kingdom 
of  heaven. 

Now  if  God  alone  is  to  be  loved  for  himfelf, 
then  no  creature  is  to  be  loved  for  itfelf : and 
fo  ail  felf-love  in  every  creature  isabfolutely  con- 
demned. 

And  if  all  created  beings  are  only  to  be  loved 
in  and  for  God,  then  mv  neighbour  is  to  be 
loved  as  I love  myfelf,  and  I am  only  to  love 
niyfelf  as  I love  my  neighbour,  or  any  other 
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efeated  being,  that  is,  only  in  and  for  God. 
And  thus  the  command  of  loving  our  neighbour 
"as  ourfelves  hands  firm,  and  yet  all  fell-love  is 
plucked  up  by  the  roots.  But  what  is  loving 
any  creature,  only  in  and  for  God  P It  is  when 
we  love  it  merely  as  it  is  God’s  and  belongs  to 
him,  this  is  loving  it  in  God.  And  when  ail 
that  we  wifh,  intend,  or  do  to  it,  is  done  from 
a love  of  God,  for  the  honour  of  God,  and  in 
conformity  to  the  will  of  God,  this  is  loving  it 
for  God,  This  is  the  one  love  that  is,  and  mult 
be  the  fpirit  of  all  creatures  that  live  united  to 
God.  Now  this  is  no  fpeculative  refinement, 
but  the  fimple  truth,  a firft  law  of  nature,  an<i 
a necieflary  band  of  union  between  God  and  the 
creature.  The  creature  has  loft  the  life  of  God 
whenever  its  love  does  not  thus  begin  and  end 
in  God. 

Thirdly , Hence  we  may  learn  the  true  nature 
and  worth  of  all  Jelf-denial  and  mortification. 
As  to  their  nature,  confidered  in  thenifelves, 
they  have  nothing  of  goodnefs  or  holinefs,  nor 
are  any  real  parts  of  our  fanfifification,  thev 
have  no  quickening , JanBfying  power  in  them  ; 
their  only  worth  confifts  in  this,  that  they  break 
down  that  which  Hands  between  God  and  us,  and 
make  way  for  the  quickening,  fcinElf yin g Spirit  ol 
God  to  operate  : which  operation  of  God  is  the 
only  thing  that  can  raife  the  divine  life  in  the 
foul,  or  help  it  to  the  fmalleft  degree  of  real 
holinefs.  As  in  our  creation  wre  had  only  that 
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degree  of  divine  life,  which  the  power  of  God 
derived  into  us;  fo  in  our  redemption,  or  re- 
gaining that  firfl  perfection,  all  muft  be  again  the 
operation  of  God. 

Hence  alfo  we  may  learn,  why  many  people 
not  only  lofe  the  benefit,  but  are  even  the  worfe 
for  all  their  mortifications.  It  is  becaufe  they 
mi  (take  the  whole  nature  of  them.  They  prac- 
tife  them  for  their  own  Jakes , as  things  good  in 
themfelves,  they  think  them  to  be  real  parts  of 
holinefs,  and  fo  reft  in  them,  and  grow  full  of 
felf-efteem,  and/elf- admiration  for  their  progrefs 
in  them.  This  makes  them  felf-fufficient,  rao- 
rofe,  fevere  judges  of  all  thofe  that  fall  fhort 
of  their  mortification. 

And  thus  their  feif-denials  do  only  that  for 
them,  which  indulgences  do  for  other  people,, 
they  withftand  and  hinder  the  operation  of  God 
upon  their  fouls. 

There  is  no  avoiding  this  fatal  error,  but  by 
deeply  entering  into  this  great  truth,  that  all  our 
own  working  can  do  no  good  to  us,  but  as  it 
leads  us  in  the  bell  manner  to  the  light  and 
Spirit  of  God,  which  alone  brings  life  and  fal- 
vation  into  the  foul.  Stretch  forth  thy  hand , 
faid  our  Lord  to  the  man,  that  had  a withered 
hand ; he  did  fo,  and  it  was  immediately  made 
whole  as  the  other. 

Now  had  this  man  any  ground  for  pride,  for 
the  fhare  he  had  in  the  reftoring  of  his  hand  ? 
Yet  juil  fuch  is  our  fhare  in  the  railing  up  of 
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tEe  fpii-itual  life  within  us.  All  that  wc  can  do, 
is  only  like  this  man’s  ftretching  out  his  hand; 
the  reft  is  the  work  of  Chrift,  the  only  giver  of 
life  to  the  withered  hand,  or  the  dead  foul. 
When  the  Virgin' Mary  conceived  the  holy  je- 
fus,  all  that  fhe  did  towards  it  herfelf,  was  only 
this  fingle  aft  of  faith  and  refignation  : Behold 
the  handmaid  of  (he  Lord,  be  it  done  unto  me  ac- 
sording  to  thy  word.  This  is  all  that  we  can  do 
towards  the  conception  of  the  new  man  in  our- 
felves.  Now  this  truth  is  eafiiy  confented  to,  and 
a man  thinks  he  believes  it,  becaufe  he  does  not 
deny  it.  But  this  is  not  enough,  it  is  to  be  ap- 
prehended in  a deep,  full,  and  praftical  aiTurance, 
in  fuch  a manner  as  a man  knows  that  he  did  not 
create  the  ftars,  or  caufe  life  to  rife  up  in  himfelf. 
And  then  it  is  a belief  that  makes  room  for  the 
operation  of  God  upon  it.  His  light  then  enters 
with  full  power  into  the  foul,  and  his  Holy  Spirit 
direfts  all  that  is  done  in  it,  and  fo  man  lives  a- 
gain  in  God  as  a new  creature.  For  this  truth 
thus  firmly  believed,  will  have  thefe  two  effefts  : 
* Fuji,  It  will  keep  the  foul  continually  turned 
towards  God,  in  faith,  prayer,  define,  confidence, 
and  refignation  for  all  that  it  wants  to  have  done 
in  it,  and  to  it ; which  will  be  a continual  fource 
of  all  divine  graces.  The  foul  thus  turned  to 
God,  muft  be  always  receiving  from  him.  It 
ftands  at  the  true  door  of  all  divine  communica- 
tions, and  the  light  of  God  as  freely  enters  into  if, 
as  the  light  of  the  fun  enters  into  the  air.  Secondly , 
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it  will  fix  and  ground  the  foul  in  a true  and  lafl- 
mg  felf-denial.  For  by  thus  knowing  our  own 
Jiothrngnefs  and  inability,  that  we  have  no  other 
capacity  for  good,  but  that  of  receiving  it  from 
God  alone ; no  room  is  left  for  fpiritual  pride ; 
we  are  faved  from  a Pharifaical  holinefs,  from 
wrong  opinions  of  our  own  works  and  good 
deeds,  and  from  a multitude  of  errors,  the  mod 
dangerous  to  our  fouls,  all  which  arife  from  the 
lomethmg  that  we  take  ourfelvcs  to  be  either  in 
nature  or  grace.  * But  when  we  once  apprehend 
but  in  fome  degree,  the  all  of  God,  and  the  no- 
thmgnefs  of  ourfelves,  we  have  got  a truth  whofe 
ufefulnefs  and  benefit  no-words  can  exprefs.  It 
brings  a kind  of  infallibility  into  the  foul,  in  which 
it  dwells ; all  that  is  vain,  and  falfe,  and  deceit- 
ful, is  forced  to  vanifh  before  it.  When  our  reli- 
gion is  founded  on  this,  it  has  the  firmnefs  of  a 
rock,  and  its  height  reaches  unto  heaven.  The 
world,  the  flefh  and  the  devil  can  do  no  hurt  to 
it ; all  enemies  are  known,  and  all  difarmed  by 
this  great  truth,  dwelling  in  our  fouls.  It  is  the 
knowledge  of  the  all  of  God,  that  makes  che- 
rubim and  feraphim  to  be  flames  of  divine  love. 
For  where  this  all  of  God  is  truly  known  and  felt 
in  any  creature,  there  its  whole  breath  and  Spirit 
is  a fire  of  love,  nothing  but  a pure,  difinterefled 
love  can  rife  up  in  it,  or  come  from  it,  a love 
that  begins  and  ends  in  God.  For  this  pure  love 
introduces  the  creature  into  the  all  of  God,  all 
that  is  in  God,  is  opened  in  the  creature,  it  k 
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■united  with  God,  and  hath  the  life  of  God  ma- 
tt ifefted  in  it. 

* There  is  but  one  falvation  for  all  mankind, 
and  that  is  the  life  of  God  in  the  foul.  God  has 
but  one  defign  towards  all  mankind,  and  that  is 
to  generate  his  own  life,  light,  and  fpirit  in  them, 
that  all  may  be  as  fo  many  images,  temples,  and 
habitations  of  the  holy  Trinity. 

Now  there  is  but  one  polfible  way  for  man  to 
attain  this  falvation,  or  life  of  God  in  the  foul  : 
and  that  is,  the  defire  of  the  foul  turned  to  God . 
Through  this  defire  the  poor  prodigal  fon  leaveth 
his  hulks  and  fwine,  and  hafteth  to  his  father; 
’tis  becaufe  of  this  defreihdX  the  father  Teeth  the 
fon,  while  yet  afar  off,  that  he  runs  out  to  meet 
him,  falleth  on  his  neck,  and  kiifeth  him.  No 
fooner  is  this  defire  in  motion  towards  God,  but 
the  operation  of  God’s  Spirit  anfwers  to  it,  che- 
rilhes  and  welcomes  its  firft  beginnings,  fignified. 
by  the  Father’s  feeing,  and  having  compalfion 
on  his  Son,  w hi lft  yet  afar  off,  that  is,  in  the 
firft  beginnings  of  his  defire.  Thus  does  this  de- 
fire bring  the  foul  to  God,  and  God  into  the  foul. 
Suppofe  this  defire  not  to  be  alive,  either  in  a 
Jen\  or  Ckrifian,  and  then  all  the  facrifices,  the 
fervice,  the  worftiip  either  of  the  law  or  the  gofi- 
pel,  are  but  dead  works,  that  bring  no  life  into 
the  foul.  Suppofe  this  defire  to  be  awakened, 
though  in  fouls  that  never  heard  either  of  the 
law  orgofpel,  and  the  operation  of  God  enters  ia- 
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to  them,  and  Chrift  blefles  thofe  that  nevei  heard 
of  his  name. 

Oh  my  God,  juft  and  good,  how  great  is  thy 
love  and  mercy  to  mankind,  that  heaven  is  thus 
every  where  open,  and  Chrift  thus  the  common 
Saviour,  to  all  that  turn  the  defire  of  their  beam 
to  thee ! Oh  fweet  power  of  the  bruifer  of  the 
ferpent,  that  ftirs  and  works  in  every  man,  who 
has  a defire,  to  find  his  happinef3  in  God  ! O 
holy  Jefus,  heavenly  light,  that  lighteth  every 
man  that  cometk  into  the  world , that  redeemeth 
every  foul  that  followeth  thy  light : O holy  Tri- 
nity, immenfe  ocean  of  love,  in  which  all  man- 
kind live,  and  move,  and  have  their  being  f 
None  live  out  of  thy  love,  but  all  are  embraced 
in  the  arms  of  thy  mercy,  as  foon  as  their  heart 
is  turned  to  thee ! Oh  plain,  and  eafy,  and  fim- 
ple  way  of  falvation,  wanting  no  fubtleties  of  art 
or  fcience,  no  borrowed  learning,  no  refinements 
of  reafon,  but  all  done  by  the  fimple  motion  of 
every  heart,  that  truly  longs  after  God.  For  no 
fooner  is  the  defire  of  the  creature  in  motion 
towards  God,  but  the  defire  of  God  co-ope- 
rates with  it.  And  in  this  united  defire  of  God, 
and  the  creature,  is  the  falvation  of  the  foul 
brought  forth.  For  the  foul  is  fhut  out  of  Godr 
and  imprifoned  in  its  own  dark  workings  of  flefii 
and  blood,  merely  becaufe  it  defires  to  live  to 
the  vanity  of  this  world.  This  defire  is  its  dark- 
nefs,  its  death,  its  imprifonment,  and  reparation 
from  God. 


When 


C 35  ] 


When  therefore  the  fuji J 'park  of  a clefire  after 
God  arifes  in  thy  foul,  cherifh  it  with  all  thy 
care,  it  is  nothing  lefs  than  a touch  of  the  divine 
loadftone,  that  is  to  draw  thee,  out  of  the  vanity 
of  time,  into  the  riches  of  eternity.  Get  up 
therefore  and  follow  it  as  gladly  as  the  wife-men 
of  the  Eaft  followed  the  liar  from  heaven  that 
appeared  to  them. 

ChrifL  faith,  “ I am  the  light  of  the-world,  he 
that  followeth  me,  walketh  not  in  darknefs.”  He 
airefls  us  only  to  himfelf.  He  is  the  morning 
liar,  and  is  generated  and  rifeth  in  us,  and  fhin- 
eth  in  the  darknefs  of  our  nature.  O how  great 
a triumph  is  there  in  the  foul,  when  he  arifeth  iu 
it!  Then  a man  knows,  as  he  never  knew  before, 
that  he  is  a ftranger  in  a foreign  land. 


H heavenly  Father,  infinite,  fathomlefs 


depth  of  never  ceafing  love,  fave  me  from 
myfelf,  from  the  diforderly  workings  of  my  fallen, 
corrupted  nature,  and  let  mine  eyes  fee,  my 
heart,  and  fpirit  feel  and  find  thy  falvation  in 
Oh  rift  Jefus. 

O God,  who  madeft  me  for  thyfelf,  to  fhew 
forth  thy  goodnefs  in  me,  manifeft,  I humbly  be- 
feech  thee,  the  life-giving  power  of  thy  holy  na- 
ture within  me  : help  me  to  fuch  a true  and  liv- 
ing faith  in  thee,  fuch  hunger  and  thirft  after 
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the  life  of  thy  holy  Jefus  in  my  foul,  that  all  that 
is  within  me,  may  be  turned  from  every  inward 
thought,  or  outward  work,  that  is  not  thee,  thy 
holy  Jefus,  and  heavenly  working  in  my  foul. 
Amen. 
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An  Extra£t  from  Mr.  Law’s 

Spirit  of  PRAYER, 


PART  II. 


Thejirjl  Dialogue  between  Academicus,  Rufticus 
and  Theophilus.'  At  which  Humanus  was 

Theoph.  A CADEMICUS,  your  education  has 
fo  accuftomed  you  to  the  pleafure 
of  reading  variety  of  books,  that  you  hardly 
propofe  any  other  end  in  reading,  than  the  en- 
tertainment of  your  mind : thus  the  fpirit  of 
prayer  has  only  awakened  in  you  a defire  to  fee 
another  part  upon  the  fame  fubjeft.  This  fault 
is  very  common  to  others,  as  well  as  fcholars, 
and  even  to  thofe  who  delight  in  reading  good 
books. 

Philo  for  thefe  twenty  years  has  been  colleft- 
ing  and  reading  all  the  fpiritual  books  he  can 
hear  of.  He  reads  them,  as  the  critics  read 
commentators  and  lexicons ; to  be  nice  and  exaft 
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in  telling  you  the  Jlile,  fpirit,  and  intent  of  this 
or  that  fpiritual  writer ; how  one  is  more  accu- 
rate in  this,  and  the  other  in  that.  Philo  will 
ride  you  forty  miles  in  winter  to  have  a conver- 
fation  about  fpiritual  books,  or  to  fee  a collection 
larger  than  his  own.  Philo  is  amazed  at  the 
deadnefs  and  infenfibility  of  the  Chriftian  world, 
that  they  are  fucli  ftrangers  to  the  fpiritual  na- 
ture of  the  Chriftian  falvation  ; he  wonders  how 
they  can  be  fo  zealous  for  the  outward  letter  and 
form  of  ordinances,  and  fo  averfe  to  that  fpiritual 
life,  that  they  all  point  at,  as  the  one  thing 
needful.  But  Philo  never  thinks  how  wonderful 
it  is,  that  a man  who  knows  regeneration  to  be 
the  whole,  fhould  yet  content  himfelf  with  the 
love  of  books  upon  the  new  birth,  inflead  of  be- 
ing born  again  himfelf.  For  all  that  is  changed 
in  P/ulo,  is  his  taile  for  books.  He  is  no  more 
dead  to  the  world,  no  more  delivered  from  him- 
felf, is  as  fearful  of  adverfity,  as  fond  of  profpe- 
rity,  as  eafily  provoked  and  pleafed  with  trifles, 
as  much  governed  by  his  own  will,  tempers  and 
paflions,  as  unwilling  to  deny  his  appetites,  or 
enter  into  war  with  himfelf,  as  he  tvas  twenty 
years  ago.  Yet  all  is  well  with  Philo  ; he  has 
no  fufpicion  of  himfelf ; he  dates  the  newnefs 
of  his  life  from  the  time  that  he  difeovered  the 
pearl  of  eternity  in  fpiritual  authors. 

All  this,  Acadtmicus , is  faid  on  your  ac- 
count, that  you  may  not  lofe  the  benefit  of 
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this  fpark  of  the  divine  life  that  is  kindled  in 
your  loul. 

It  demands  at  prefent  an  eagernefs  of  another 
kind,  than  that  of  much  reading,  even  upon  the 
mod  fpiritual  matters. 

Acad.  I thank  you,  Theophilus ; but  did  not 
imagine  my  eagernefs  after  fuch  books  to  be  fo 
dangerous  a midake. 

Tkeoph.  I have  faid  nothing,  my  friend,  with 
a defign  of  hindering  your  acquaintance  with  all 
the  truly  fpiritual  writers.  I would  rather  in  a 
right  way  help  you  to  a true  intimacy  with 
them  : for  he  that  converfes  rightly  with  them 
has  an  happinefs,  that  can  hardly  be  over- 
valued. 

My  intention  is  only  to  abate,  for  a time,  a 
fpirit  of  eagernefs  after  much  reading,  which  in 
your  date  rather  gratifies  curiofity,  than  reforms 
the  heart. 

Suppofe  you  had  feen  an  angel  from  heaven, 
who  had  difcovered  to  you  a glimpfe  of  that 
glorious  union  in  which  it  lived  with  God.  Sup- 
pofe it  had  told  you  that  your  own  foul  was 
capable  of  all  this,  but  that  your  flefh  and  blood 
would  not  fuffer  it  to  be  imparted  to  you.  Sup- 
pofe it  had  told  you,  that  all  your  life  had  been 
fpent  in  helping  this  flefh  and  blood  to  more  and 
more  power  over  you,  to  hinder  you  from 
knowing  and  feeling  the  divine  life  within  you, 
Suppofe  it  had  told  you,  that  to  this  day,  you 
had  lived  in  the  grod'ed  felf-idclatry,  loving, 

ferving. 
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ferving,  honouring,  and  adoring  yourfelf  inllead! 
of  loving,  ferving,  and  adoring  God  : that  all 
your  intentions,  projefts,  cares,  pleafures,  and 
indulgences,  had  been  only  fo  much  labour  to 
bring  you  to  the  grave  in  a total  ignorance  of 
that  great  work,  for  which  alone  you  was  born 
into  the  world. 

Suppofe  it  had  told  you,  that  all  this  infenfi- 
bility  of  your  Hate,  was  wilfully  brought  upon 
yourfelf,  becaufe  you  had  boldly  refilled  all  the 
inward  and  outward  calls  of  God,  all  the  teach- 
ings, doings,  and  fufferings  of  the  Son  of  God. 
* Suppofe  it  left  you  with  this  farewell,  O man, 
awake;  thy  work  is  great,  thy  time  is  fhort,  I 
am  thy  lalt  trumpet ; the  grave  calls  for  thy  flelh 
and  blood,  thy  foul  mull  enter  into  a new  lodg- 
ing. To  be  born  again,  is  to  be  an  angel : not 
to  be  born  again,  is  to  become  a devil. 

Tell  me  now,  Academicus,  what  would  you 
expe&from  a man  who  had  been  thus  awakened, 
and  pierced  by  the  voice  of  an  angel  ? Could 
you  think  he  had  any  fenfe  left,  if  he  was  not 
call  into  the  deepelt  depth  of  fdf-dejecdon,  and 
felf-abhorrence  ? Calling  himfelf  with  a broken- 
heart,  at  the  feet  of  the  divine  mercy,  deliring 
nothing  but  that,  from  that  time,  ever)'  moment 
of  his  life  might  be  given  unto  God,  in  the  molt 
perfeft  denial  of  every  temper  and  inclination 
that  nourifhed  the  corruption  of  his  natuie. 
wilhing  and  praying  from  the  bottom  of  his 
heart,  that  God  would  lead  him  into  and  thro 
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every  thing  inwardly  and  outwardly,  that  might 
deftroy  the  evil  workings  of  his  nature,  and 
awaken  all  that  was  holy  and  heavenly  within 
him. 

Or  would  you  think  he  was  enough  afiefted 
with  this  angelic  vifit,  if  all  that  it  had  awakened 
in  him,  was  only  a longing  defire  to  hear  the 
fame,  or  another  angel  talk  again  ? 

Acad.  Oh  Theophilus,  you  have  faid  enough: 
for  all  that  is  within  me  confents  to  the  truth  of 
what  you  have  faid.  I now  feel  in  the  ftrongeft 
manner,  that  I have  been  rather  amufed,  than 
edified,  by  what  I have  read. 

Theeph.  A fpiritual  book,  Academicus , is  a 
call  to  as  real  and  total  a death  to  the  life  of  cor- 
rupt nature,  as  that  which  Adam  died  in  paradife, 
was  to  the  lofs  of  heaven.  All  our  redemption  con- 
fifts  in  our  regaining  that  firft  life  of  heaven,  to 
which  Adam  died  in  paradife  : and  the  one  work 
of  redemption,  is  the  one  work  ofraifing  up  a 
life  and  fpirit,  contrary  to  that  we  derive  from 
our  fallen  parents.  To  think  therefore  of  any 
thing,  but  the  continual,  total  denial  of  our 
earthly  nature,  is  to  overlook  the  one  thing  on 
which  all  depends.  And  to  hope  for  any  thing, 
to  truft  or  pray  for  any  thing,  but  the  life  of  God , 
in  our  fouls,  is  as  ufelefs  to  us,  as  placing  our 
hope  and  truft  in  a graven  image. 

Now  is  your  time,  Academicus , to  enter  deeply 
into  this  great  truth.  You  are  juft  come  out  of 
the  (lumber  of  life,  and  begun  to  fee  the  nature 
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cf  your  falvation.  You  are  charmed  with  the- 
difcovery  of  a kingdom  of  heaven  within  you,, 
and  long  to  be  entertained  more  and  more  with, 
the  nature,  progrefs,  and  perfection  of  this  king- 
dom in  your  foul. 

But,  my  friend,  flop  a little.  It  is  indeed, 
great  joy  that  the  pearl  of  great  price  is  found; 
but  take  notice,  it  is  not  your’s  till,  as  the  mer- 
chant did,  you  fell  all  that  you  have , and  buy  it. 
Think  of  a lower  price,  or  be  unwilling  to 
give  thus  much  for  it ; plead  in  your  excufe,  that 
you  keep  the  commandments,  and  then  you  are 
that  very  rich  young  man  in  the  gofpel,  who 
went  away  forrowful  from  our  Lord,  when  he 
had  faid,  If  thou  wilt  be  perfeQ,  that  is,  if  thou 
wilt  obtain  the  pearl,  fell  all  that  thou  hajl,  and 
give  to  the  poor  ; that  is,  die  to  thyfelf  and  then 
thou  haft  given  ail  that  thou  haft  to  the  poor,  all 
is  devoted  and  ufed  for  the  love  of  God  and  thy 
neighbour.  The  apoftate  nature  corrupts  every 
thing  it  touches ; it  defiles  every  thing  it  re- 
ceives ; it  turns  all  the  gifts  and  bleftings  of  God 
into  coveteoufnefs,  partiality,  pride,  hatred  and 
envy. 

* Hence  it  is  that  fin  rides  in  triumph  over 
church  and  ftate,  and  from  the  court  to  the  cot- 
tage all  is  over-run  with  fenfuality,  guile,  faife- 
nefs,  pride,  wrath,  felfifhnefs,  and  every  form 
of  corruption.  Every  one  fwims  away  in  this 
torrent,  but  he  who  hears  and  attends  to  the  voice 
of  the  Son  of  God,  calling  him  to  die  to  this  life, 
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to  take  up  his  crofs  and  follow  him.  Much 
learned  pains  has  been  often  taken  to  prove 
Rome,  or  Conjlantinople,  to  be  the  feat  of  I he 
beaft,  the  antichrift,  the  fcarlet  whore.  But, 
alas ! they  are  not  at  fuch  a diltance  from  us, 
they  are  the  properties  of  fallen  human  nature, 
and  are  all  of  them  alive  in  our  ownfelves,  till 
we  are  dead  to  all  the  fpirit  and  tempers  of  this 
world.  They  are  every  where,  in  even7  foul, 
where  the  heavenly  nature,  and  the  Spirit  of 
the  holy  Jefus  is  not.  But  when  the  human 
foul  turns  from  itfelf,  and  turns  to  God,  dies  to 
iifelf,  and  lives  to  God  in  the  Spirit,  tempers, 
and  inclinations  of  the  holy  Jefus,  loving,  pity- 
ing, fuffering,  and  praying  for  all  its  enemies, 
and  overcoming  all  evil  with  good,  as  Chrifl 
did;  then,  but  riot  till  then,  are  t’nefe  monfters 
feparate  from  it. 

This,  Academicus,  is  the  fallen  human  nature, 
which  is  alive  in  every  one,  though  in  various 
manners,  till  he  is  born  again.  To  think  there- 
fore of  any  religion,  or  to  pretend  to  real  holinefs 
without  dying  to  this  old  man,  is  building  caftles 
in  the  air;  and  can  bring  forth  nothing,  but  Sa- 
tan in  the  form  of  an  angel  of  light.  Would 
you  know,  Academicus,  whence  it  is,  that  fo 
many  falfe  fpirits  have  appeared  in  the  -world, 
who  have  deceived  themfelves  and  others  with 
falfe  fire,  and  falfe  light  P It  is  this  ; they  endea- 
voured to  have  turned  to  God,  without  turning 
from  themfelves ; would  be  alive  in  God,  before 
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they  were  dead  to  their  own  nature  ; a thing  a? 
itnpoffible  in  itfelf,  as  for  a grain  of  wheat  to  be 
alive  before  it  dies. 

Now  religion  in  the  hands  of  corrupt  nature, 
ferves  only  to  difcover  vices  of  a worfe  kind, 
than  in  nature  left  to  itfelf.  Hence  are  all  the 
diforderly  paffions  of  religious  men,  which  burn 
in  a worfe  flame,  than  paffions  only  employed 
about  worldly  matters  ; pride,  hatred,  and  perfe- 
eution,  under  a cloak  of  religious  zeal,  will  fanc- 
tify  actions,  which  nature,  left  to  itfelf,  would 
ftart  at. 

Obferve,  Sir,  the  difference  which  cloaths 
make  in  thofe,  who  have  it  in  their  power  to 
drefs  as  they  pleafe  : fome  are  all  for  fhew,  co- 
lours, and  glitters;  others  are  quite  fantaftical 
and  affe&ed  in  their  drefs  : fome  have  a grave 
and  folemn  habit ; others  are  quite  fimple  and 
plain  in  the  whole  manner.  But  all  this  differ- 
ence of  drefs  is  only  an  outward  difference,  that 
covers  the  fame  poor  carcafe,  and  leaves  it  full 
of  all  its  own  infirmities.  Now  all  the  truths  of 
the  gofpel,  when  poffeffed  by  the  old  man,  make 
juft  fuel)  a difference  as  is  made  by  cloaths. 
Some  put  on  a folemn,  formal,  prudent,  outfide 
carriage  ; others  appear  in  all  the  glitter  and  fhew 
of  religious  colouring,  and  fpiritual  attainments  ; 
but  under  all  this  outfide  difference,  there  lies  the 
poor  foul,  unhelped,  in  its  own  fallen  ftate. 
And,  it  is  not  poflible  to  be  otherwife,  till  the 
fpiritual  life  begins  at  the  true  root,  grows  out 
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ml  death,  and  is  born  in  a broken  heart.  Self- 
contempt, and  felf-denial,  are  as  fuitable  to  this 
new-born  fpirit,  as  felf-efteem,  and  felf-feeking 
to  the  unregenerate  man.  Let  me,  therefore, 
my  friend,  conjure  you,  not  to  look  forward,  or 
call;  about  for  fpiritual  advancement,  till  you 
have  rightly  taken  this  firft  Hep  in  the  fpiritual 
life.  All  your  future  progrefs  depends  upon  it : 
for  fin  has  its  root  in  the  bottom  of  your  foul,  it 
comes  to  life  with  your  flefh  and  blood,  and 
breathes  in  the  breath  of  your  natural  life  ; and 
therefore,  till  you  die  to  nature,  you  live  to  fin  ; 
and  whilft  this  root  of  fin,  is  alive  in  you,  all 
the  virtues  you  put  on,'  are  only  like  fine  paint-* 
ed  fruit  hung  on  a dead  tree. 

Acad.  But  how  am  I to  take  this  firft  ftep, 
which  you  fo  much  infill  upon  ? 

Theoph.  You  are  to  turn  wholly  from  your- 
felf,  and  to  give  up  yourfelf  wholly  unto  God,+ 
in  this  or  the  like  manner. 

* “ Oh  my  God,  with  all  the  firength  of  my 
“ foul,  aftifted  by  thv  grace,  I defire  and  re- 
" folve  to  refill  and  deny  all  my  own  will,  ear-th- 
“ ly  tempers,  felfilh  views,  and  inclinations  ; 

“ every  thing  that  the  fpirit  of  this  world,  and 
“ the  vanity  of  fallen  nature,  prompt  me  to.  I 
*l  give  myfelf  up  wholly  unto  thee,  to  be  all 
“ thine,  to  have,  and  do,  and  be,  inwardly  and 
“ outwardly,  according  to  thy  good  pleafure.  I 
“ defire  to  live  for  no  other  ends,  with  no  other 

“ defigns, 

+ Amazing!  Firft;  ftep  ! It  is  the  very  hight  ft  attainment  of  t!ve 
^rcatclt  faint  under  heaven. 
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" defigns,  but  to  accomplifh  the  work  which 
“ thou  required  of  me,  an  humble,  obedient, 
“ faithful,  thankful  inflrument  in  thy  hands,  to 
“ to  be  ufed  as  thou  pleafelt.” 

* You  arc  not  to  content  yourfelf  with  now 
and  then  making  this  oblation  of  yourfelf  to  God. 
It  muft  be  the  daily,  the  hourly  exercife  of  vour 
mind  ; till  it  is  wrought  into  your  very  nature, 
and  becomes  an  effential  date  of  your  mind,  t 11 
you  feel  yourfelf  as  habitually  turned  from  all 
your  own  will,  felfifh  ends,  and  earthly  defires, 
as  you  are  from  dealing  and  murder ; till  the 
whole  turn  and  bent  of  your  fpirit  points  as  con- 
dantly  to  God,  as  the  needle  touched  with  the 
loaddone  does  to  the  north.  This,  Sir,  is  your 
fil'd  + dep  in  the  fpiritual  life  ; this  is  the  key 
to  all  the  trcafures  of  heaven  ; this  unlocks  the 
fealed  book  of  your  foul,  and  makes  room  lor 
the  light  and  Spirit  of  God  to  arife  up  in  it. 
Without  this,  the  fpiritual  life  is  but  fpiritual 
talk,  and  only  aflids  nature  to  be  pleaded  with  a 
fancied  holinefs. 

You  may  perhaps  think  this  an  hard  faying. 
But  do  not  go  away  forrowful,  like  the  young 
man  in  the  gofpel.  I diall  now  leave  you  to 
confider,  whether  you  will  give  up  all  the  wealth 
of  the  old  man  for  this  heavenly  pearl.  1 do  not 
expefl  your  anfwer  now,  but  will  day  for  it  til! 
to-morrow. 

But 

+ Notfo:  it  is  not  the  thrcthold,  but  the  a hole  buihii  ij. 
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But  pray,  gentlemen,  who  is  this  Humanus  ? 
3 do  not  remember  to  have  feen  him  before : he 
Teems  not  willing  to  fpeak,  yet  is  often  biting 
his  lips  at  what  is  fa  id. 

Rujl.  This  Humanus , Sir,  is  my  neighbour; 
but  fo  ignorant  of  the  nature  of  the  gofpel,  that 
he  is  often  trying  to  perfuade  me  into  a difbelief 
■of  it.  I fay  ignorant  (though  he  is  a learned  man] 
becaufe  I am  well  allured,  that  no  man  ever  did 
or  can  oppofe  the  gofpel,  but  through  a total 
ignorance  of  what  it  is  in  itfelf : for  the  gofpel, 
-when  rightly  underltood,  is  irreliftible  : it  brings 
more  good  news  to  the  human  nature,  than  light 
-to  the  blind,  limbs  to  the  lame,  health  to  the 
lick,  or  liberty  to  the  condemned  Have.  But  this 
neighbour  of  mine  has  never  yet  been  in  fight  of 
the  real  gofpel  ; he  knows  nothing  of  it,  but  what 
he  has  picked  up  out  of  the  books  that  have 
been  written  againfl.  it,  and  for  it. 

But  this  is  enough  concerning  the  man.  He 
comes  with  me  at  his  own  defire,  and  upon  pro- 
mife,  not  to  interrupt  our  converfation  ; but  to 
be  a filent  hearer,  till  it  is  all  over.  And  there- 
fore, if  you  pleafe,  Sir,  I beg  our  converfation 
may  for  a while  turn  upon  the  chief  points  of  re- 
ligion, that  he  may  hear  the  whole  nature,  the 
necefTity  and  blefiednefs  of  the  ChriRian  re- 
demption. 

* Tkeoph.  Your  neighbour  is  welcome,  and  I 
pray  God  to  give  him  an  heart  attentive  to  thofe 
truths,  which  have  made  fo  good  an  impreffion 
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upon  you.  Your  friend  Humanus  lays  claim  u» 
a religion  of  nature  and  reafon:  I join  with  him, 
with  all  my  heart.  No  other  religion  can  be  right 
but  that  which  has  its  foundation  in  nature.  For 
the  God  of  nature  can  require  nothing  of  his 
creatures,  but  what  the  hate  of  their  nature  calls 
them  to.  Nature  is  his  great  law,  that  fpeaks 
his  whole  will  both  in  heaven  and  on  earth  ; and 
to  obey  nature,  is  to  obey  the  God  of  nature  ; 
to  pleafe  him,  and  to  live  to  him,  in  the  higheft 
perfection.  God  indeed  has  many  after-laws ; 
but  it  is  after  his  creatures  have  fallen  from  na- 
ture, and  loll  its  perfection.  But  all  thefe  after- 
laws  have  no  other  end  or  intention,  but  to  re- 
pair nature,  and  bring  men  back  to  their  fir  ft  na- 
tural flate  of  perfection.  What  fay  you  now, 
Acatlemicus,  to  all  thefe  matters  ? 

* Acad.  You  know,  how  thefe  matters  have 
affeCted  me,  ever  fince  I read  fome  books  lately 
publifhed.  From  that  time,  1 have  feen  things 
in  fuch  a newnefs  of  light,  as  makes  me  take  n:y 
former  knowledge  lor  a dream.  A dream  I may 
]uftly  fay,  fince  all  my  labour  was  taken  up  in 
iearqhing  into  a feventeen  hundred  years  hiliory 
of  doctrines,  difputes,  decrees,  herefies,  fchifms, 
and  fieCts,  wherever  to  be  found,  in  Europe,  A/. a, 
and  Africa.  From  this  goodly  heap  of  Huff 
crouded  into  my  mind,  I have  been  fettling  mat- 
ters betwixt  all  the  prefent  Chrillian  divifions 
both  at  home  and  abroad,  according  to  the  bell 
rules  ofcriticifm  ; having  little  or  no  other  idea 
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of  a religious  man,  than  that  of  a Riff  maintainer 
of  certain  points  againft  all  thofe  that  oppofe 
them.  And  in  this  refpeft,  I believe  I may  fay, 
that  I only  fwam  away  in  the  common  torrent. 

* And  in  this  laborious  dream  I had  in  aH 
likelihood  ended  my  days  ; had  not  thofe  books, 
fhewn  me,  that  religion  lay  nearer  home.  But 
however,  though  I feem  to  be  entered  into  i re- 
gion of  light,  yet  I mui  not  forget  to  tell  you, 
what  fome  of  my  friends  fay  : that  in  thofe  books, 
there  are  many  things  afierted,  which  have  not 
feripture  to  fupport  them. 

Theoph.  Is  there  not  fome  reafon  Acad  miens, 
to  take  this  objeftion  of  your  learned  friends  to 
be  a mere  pretence  ? For  what  is  more  fully 
grounded  upon  feripture,  than  the  doftrine  of  a 
real  regeneration  ? And  yet  the  plain  letter  of 
Feripture,  upon  the  moil  important  of  all  points, 
the  very  life  and  effence  of  our  redemption,  is 
not  only  overlooked,  but  openly  oppofed,  by  the 
generality  of  men  of  fober  learning.  But  this 
point  has  not  only  the  plain  letter  of  feripture  for' 
it ; but  what  the  letter  afferts,  is  abfolutely  requir- 
ed by  the  whole  fpirit  and  tenor  of  the  New  Tef- 
t ament.  All  the  ep idles  ol  the  apoflles  proceed 
upon  the  fuppofed  certainty  of  this  one  great 
point. 

A Son  of  God,  united  with,  and  born  in,  our 
nature,  that  his  nature  maybe  produced  in  us  ; 
an  holy  Spirit,  breathing  in  our  fouls,  quickning 
the  dead  in  fin,  is  the  letter  and  fpirit  of  the 
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apoflles  writings : grounded  upon  the  plain  let- 
ler  of  our  Lord’s  own  words,  that  unlefs  we  are 
born  again  of  water,  and  the  Spirit  we  cannot  fee 
the  kingdom  of  heaven. 

Again : Is  not  the  plain  letter  of  fcripture, 
that  Adam  died  the  day  that  he  did  eat  of  the 
earthly  tree  ? Have  wre  not  the  mofl  folemn  af- 
feveration  of  God  for  the  truth  of  this  ? Was  not 
the  change  which  Adam  found  in  himfelf,  a de- 
monflration  of  the  truth  of  this  fa  El  ? Inftead  of 
the  image  and  likenefs  of  God  in  which  he  was 
created,  he  was  (fript  of  all  his  glory,  afraid  of 
being  feen,  and  unable  to  fee  himfelf  uncover- 
ed ; delivered  up  a {lave  to  the  rage  of  all  the 
elements  of  this  world,  not  knowing  which  way 
to  look,  or  .what  to  do  in  a world,  where  he  was 
dead  to  all  that  he  formerly  felt,  and  alive  only  to 
a new  and  dreadful  feeling  of  heat  and  cold, 
fliame  and  fear,  and  horrible  remorfe  of  mind, 
at  his  faid  entrance  in  a world,  whence  God  and 
his  own  glory,  was  departed.  Death  enough 
furely  ! 

Death  in  its  highell  reality,  a much  greater 
change,  than  when  an  animal  of  flefh  and  blood 
is  onlv  changed  into  a cold  lifelefs  carcafe. 

A death,  that  in  all  nature  has  none  equal  to 
it,  none  of  the  fame  nature  with  it,  but  that 
which  the  angels  died,  when,  from  angels  of 
God.  they  became  living  devils,  and  (laves  to 
carknefs.  Sav  that  the  angels  loft  no  life,  that 
they  did  not  die  a real  death,  becaufe  they  are 
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yet  alive  in  the  horrors  of  darknefs ; ana  then 
you  may  fay,  with  the  fame  truth,  that  Adam. 
did  not  die  when  he  loft  God,  and  the  firft  glory 
of  his  creation,  becaufe  he  aftewards  breathed 
in  a world  which  was  outwardly,  in  all  its  parts, 
full  of  the  fame  curfe  that  was  within  himfelf. 
But  farther,  not  only  the  plain  text,  and  the 
change  of  ftate  which  Adam  found  in  himfelf, 
demonftrated  a real  death  to  his  former  ftate ; 
but  the  whole  tenor  of  fcripture  requires  if ; all 
the  fyffem  of  our  redemption  proceeds  upon  it. 
For  what  need  of  redemption,  if  Adam  had  not 
loft  his  firft  ftate?  What  need  of  the  Deity  to 
enter  again  into  the  human  nature,  not  only  as 
afling,  but  being  born  in  it  ? What  need  of  all 
this  myfterious  method  to  bring  the  life  from 
above  again  into  man,  if  the  life  from  above 
had  not  been  loft  ? It  is  true  indeed  that  Adam, 
in  his  death  to  the  divi'ne  life,  was  left  in  the 
pofteftion  of  an  earthly  life.  But  ’ds  wonder- 
ful that  any  man  rhould  imagine  Adam  did 
not  die  on  the  day  of  his  fin,  becaufe  he  had  as 
good  a life  left  in  him  as  the  beafts  of  the  field 
have. 

For  is  this  the  life , or  is  the  death  that  fuch 
animals  die,  the  life  and  death  with  which  our 
redemption  is  concerned  ? Are  not  ail  the  ferip- 
tures  full  of  a life  and  death  of  a much  higher 
kind  ? What  ground  or  reafon  then  can  there 
be  to  think  of  the  death  of  an  animal  of  this 
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world,  -when  we  read  of  the  death  that  Adarr 
was  to  die  the  day  of.  his  fin  ? For  does  not  all 
that  befel  him  on*  the  day  of  his  fin  fhew  that 
he  loft  a much  greater  life,  buffered  a more  dread- 
ful change,  than  that  of  giving  up  the  breath  of 
this  world  ? For  in  the  day  of  his  fin,  this  an- 
gel of  paradife  ; this  Lord  of  the  new  creation, 
fell  from  the  throne  of  his  glory  (like  Lucifer 
from  heaven)  into  the  ftate  of  a poor,  naked, 
difirefled  animal  of  flefh  and  blood;  inwardly 
and  outwardly  feeling  the  curfe  in  himfelf,  and 
all  the  creation  ; and  reduced  to  have  only  the 
faith  of  the  devils,  to  believe  and  tremble. 
Proof  enough,  furelv,  that  Ada?n  was  dead  to  the 
life  of  God  ; and  that,  with  his  death,  all  that 
was  divine  and  heavenly  in  his  foul,  was  quite 
at  an  end.  Now  this  life  to  which  Adam  then 
died,  is  that  life  which  all  his  pofteritv  are  in 
want  of.  And  is  there  any  reafon  to  fay,  that 
mankind,  in  their  natural  ftate,  are  not  dead  to 
that  firft  life  in  which  Adam  was  created,  be- 
caufe  the}’  are  alive  to  this  world  ? \ et  this  is  as 
well  as  to  fay,  that  Adam  did  not  die  a real  death, 
becaufe  he  had  afterwards  an  earthly  life  in  him. 
How  comes  our  Lord  to  fay,  that  urdefs  ye  eat 
the  fiejh  and  drink  the  blood  of  the  Son  of  Man , 
r?  have  no  life  in  you  ? Did  he  mean,  ye  have  no 
earthly  life  in  you  ? How  comes  the  apoftle  to 
fav,  he  that  hath  the  Son  of  God  has  life , but  he 
that  hath  not  the  Son  of  God  hath  not  life?  Does 
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He  mean  the  life  of  this  world  ? No.  But  both 
Ghiift  and  his  apoftles  albert  this  great  truth, 
that  all  mankind  are  in  the  date  of  Adam's  death, 
.till  they  are  made  alive  again  by  the  Son  and 
Holy  Spirit.  So  plain  is  it,  both  from  the  letter 
and  fpirit  of  feripture,  that  Adam  died  a real- 
death  to  the  kingdom  of  God  in  the  day  of  his 
fin.  Take  away  this  death,  and  all  the  fcheme 
of  our  redemption  has  no  ground  left  to  Hand 
upon. 

For  without  the  reality  of  a new  birth,  found- 
ed on  a real  death  in  the  fall  of  Adam,  the  Chrif- 
tian  fcheme  is  but  a Ikeleton  of  empty  words, 
a detail  of  ftrange  myfteries  between  God 
and  man,  that  do  nothing,  and  have  nothing 
to  do. 

Oh  Academicus,  what  a Blindhefs  there  is  in' 
the  world  ! What  a flir  is  there  among  mankind 
about  religion,  and  yet  almoft  all  feem  to  be  afraid 
of  that,  in  which  alone  is  falvation  ! 

Poor  mortals !.  What  is  the  one  defire  of your 
hearts?  What  is- it  that  you  call  happinefs;-  and 
matter  of  rejoicing?  Is  it  not  when  every  thing 
about  you  helps  you  to-  Hand  upon  higher  1 
ground,  and  gratifies  every  pride  of  life  ? And 
yet  life  itfelf  is  the  lofs  of  every  thing,  unlefs 
pride  be  overcome.  Oh  flop  awhile  in  contem- 
plation of  this  great  truth.  It  is  a truth  as  un- 
changeable as  God;  it  is  written  and.fpokeh 
thro’  all  nature;  heaven  and  earth,  fallen  angels, 
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and  redeemed  men,  aif  bear  witnefs  to  it.  The 
iruth  is  this : Pride  mu  ft  die  in  you , or  nothing 
tf  heaven  can  live  in  you.  Under  the  banner  of 
this  truth,  give  up  yourfeJves  to  the  meek  and 
humble  Spirit  of  the  holy  Jefus.  This  is  the 
one  way,  the  one  truth,  and  the  one  life. 
There  is  no  other  door  into  the  fheepfold  of 
God.  Every  thing  elfe  is  the  working  of  the 
devil  in  the  fallen  nature  of  man.  Humility 
inn  ft  fow  the  feed,  or  there  can  be  no  reap- 
ing in  heaven.  Look  not  at  pride  only  as  an 
unbecoming  temper;  or  humility  only  as  a de- 
tent virtue  ; for  the  one  is  death,  and  the  other 
is  life ; the  one  is  all  hell,  and  the  other  is  all 
heaven. 

So  much  as  you  have  of  pride,  fo  much  you 
have  of  the  fallen  angel  in  you  : fo  much  as  you 
have  of  true  humility,  fo  much  you  have  of  the 
Lamb  of  God.  Could  you  fee  with  your  eyes 
what  every  flirring  of  pride  does  to  your  fou), 
you  would  beg  of  every  thing  you  meet  to  tear 
*he  viper  from  you ; tho’  with  the  lofs  of  an  hand 
«r  an  eye.  Could  you  fee  what  a fweet,  divine, 
transforming  power  there  is  in  humility,  how 
it  expels  the  poifon  of  your  fallen  nature,  and 
makes  room  for  the  Spirit  of  God  to  live  in  you ; 
you  would  rather  wifh  to  be  the  footftool  of  all 
the  world,  than  to  want  the  fmalleft  degree  of 
it.  My  friends,  for  this  time,  adieu! 
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The  Second  Dialogue. 

/ 

Theoph . T7  ROM  this  view  of  things,  we  fee  a 
a fpirit  of  longing  after  the  life  of 
this  world,  made  Adam  and  us  to  be  the  poor 
pilgrims  on  earth  that  we  are ; fo  the  fpirit  of 
prayer,  or  the  longing  defire  of  the  heart  after 
Chrift,  and  God,  and  heaven,  raifes  us  out  of 
the  miferies  of  time  into  the  riches  of  eternity. 

' Thus  feeing  and  knowing  our  frit  and  our  pre- 
fent  fate,  every  thing  calls  us  to  prayer;  and 
the  defire  of  our  heart  becomes  the  fpirit  of 
prayer.  And  when  the  fpirit  of  prayer  is  in  us, 
then  prayer  is  no  Ibnger  confMered  as  only  the 
bufinefs  of  this  or  that  hour,  but  is  the  conti- 
nual panting  or  breathing  of  the  heart  after  God. 
Its  petitions  are  not  picked  out  of  manuals  of 
devotion ; it  loves  its  own  "language ; it  fpeaks 
molt  when  it  fays-  leafr.  If  you  afk  what  its 
words  are.  they  are  fpirit , they  are  life,  they  are 
love,  that  unite  with  God:. 

Acad.  I apprehend,  Sir,  that  what  you-  here 
fay  of  the  fpirit' of  prayer,  will  be  taken  by  fome 
for  a cenfure  upon  hours  and  forms  of  prayer ; 
tho’  I know  you  have  no  fuch  meaning. 

Rif.  Pray  let  me  fpeak  again  to  Academic  us  : 
His  learning  feems  to  be  always  upon  the  watch, 
to  find  out  fome  excufe  for  not  receiving  the 
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whole  truth.  Does  not  Theopkilus  here  fpeak  of 
the  Jpirit  of  prayer,  as  a Jlatc  of  the  heart,  which 
is  become  the  governing  principle  of  the  foul  ? 
And  if  it  is  a living  flate  of  the  heart,  mufl  it 
not  have  its  life  in  itfeif,  independent  of  everv 
outward  time  and  occafton  ? And  yet  mufl 
it  not,  at  the  fame  time,  be  that  alone  which  dif- 
pofes  the  heart  to  delight  in  hours,  and  times,  and 
occafior.s  of  prayer  ? Suppofe  he  had  faid,  that 
.honefly  is  an  inward  living  principle  of  the  heart, 
a re&itude  of  the  mind,  that  has  all  its  life  and 
ftrength  within  itfeif.  Could  this  be  thought  to 
cenfure  all  times  and  occafions  of  performing 
outward  a£ls  of  honefly  ? Now  the  /pint  of  prayer 
differs  from  all  outward  a£ls  and  forms  of  prayer, 
juft  as  the  lumefly  of  the  heart , or  a living  rec- 
titude of  mind,  differs  frpm  outward  and  occa- 
sional afls  of  honefly.  And  yet  fhould  a man 
difregard  times  and  occafions  of  outward  acts  of 
honefly,  on  pretence  that  true  honefly  was  an 
inward  living  principle  ; who  would  not  fee  that 
fuch  a one  had  as  little  of  the  inward  fpirit,  as 
«f  the  outward  alls  of  honefty  P St.  John  faith, 
Jf  any  man  hath  this  world's  goods,  and  Jetth  his 
brother  hath  need,  and  Jliutteth  up  his  bowels  of 
eoinpaffion  to  him , how  dwelleth  the  love  of  God  m 
him  ? Juft  fo,  it  may  be  faid,  if  a man  neglefts 
times  and  hours  of  prayer,  how  dwelleth  the  /pint 
vf  prayer  in  him  ? And  yet,  its  own  life  and 
fpirit  is  vaftly  fuperior  to,  and  flays  for  no  par- 
ticular hours*  or  forms  of  words.  And  in  this 
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fenfe  it  is  truly  faid,  that  it  has  its  own  language, 
that  it  wants  not  to  pick  words  out  of  manuals 
of  devotion,  but  is  always  fpeaking  forth  fpirit 
and  life,  and  love  towards  God.  %yt  p;av, 
Theopkilus,.  do  you  go  on  as  you  intended. 

* Theoph.  I ihall  only  add,  before  we  pafs  on 
to  another  point,  that,  from  what  has  been  faid, 
it  plainly  follows,  that  the  fin  of  all  fins,  or  the 
herefy  of  all  here  Ties,  is  a worldly  fpirit.  We  are 
apt  to  confider  this  temper  only  as  an  infirmitv, 
or  pardonable  failure*  but  it  is  indeed  the  great 
apofajy  from  God,  and  the  divine  life.  It  is 
not  a fingle  fin,  but  the  whole  nature  of  fin,  that 
leaves  no  poffibility  of  coming  out  of  our  fallen 
ftate,  till  it  be  renounced  with  all  the  firength  of 
©ur  hearts.  Every  fin,  be  it  of  what  kind  it  will, 
is  only  a branch  of  the  worldly  fpirit  that  lives  in 
us.  There  is  but  one  that  is  good,  faith  our  Lord, 
and  that  is  God.  In  the  fame  ftri&nefs  of  ex- 
preffion  it  muft  be  faid,  there  is  but  one  life  that 
is  good,  and  that  is  the  life  of  God  and  heaven. 
Depart  in  the  leaf!  degree  from  the  goodnefs  of 
God,  and  you  depart  into  evil;  becaufe  nothing* 
is  good  buthis  goodnefs. 

Chufe  any  life,  but  the  life  of  God  and  hea- 
ven, and  you  chufe  death  ; for  death  is  nothing-; 
elfe  but  the  lofs  of  the  life  of  God.  The  creatures- 
of  this  world  have  but  one  life,  and  that  is  the 
life  of  this  world  : this  is  their  one  life,  and  one 
good.  Eternal  beings  have  but  one  life,  and  one- 
good  ; and  that  is  the  life  of  God,  Godtcoukk 
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not  create  man  to  have  a will  of  his  own,  and  a 
life  of  his  own,  different  from  the  life  and  will 
that  is  in  himfelf this  is  more  impoffible  than 
for  a good  tree  to  bring  forth  corrupt  fruit. 
God  can  only  delight  in  his  own  life,  his  own 
goodnefs,  and-  his  own  perfections ; and  there- 
fore cannot  love,  or  delight,  or  dwell  in  any 
creatures,  but  where  his  own  goodnefs  and  per- 
fections are  to  be  found.  Like  can  only  unite 
with  like,  heaven  with  heaven,  and  hell  with 
hell;  and  therefore  the  life  of  God  muff  be  the 
life  of  the  foul,  if  the  foul  is  to  unite  with  God^ 
Hence  it  is,  that  all  the  methods  of  our  redemp- 
tion have  only  this  one  end,  to  take  from  us 
that  earthly  life  we  have  gotten  by  the  fall,  and 
to  kindle  again  the  life  of  God  and  heaven  in- 
cur fouls.  Not  to  deliver  us  from  that  grofs  and 
fordid  vice  called  coveteoufnefs,  which  Heathens- 
can  condemn,  but  to  take  the  whole  fpirit  of 
this  world  entirely  from  us becaufe  all  that  is  in 
the  world , the  liift  of  the  JleJh , the  hifl  of  the  eyes , 
and  the  pride  oj  life,  is  not  of  the  Father-,  that  is, 
is  not  that  life,  which  we  had  from  God  by  our- 
creation  ; but  is  of  this  world-,  is  brought  into 
us  by  our  fall  from  God  into- the  life  of  this 
world.  And  therefore  a worldly  fpirit  is  not  to 
be  conftdered  as  a fingle  frn;  but  as  a flate  of  real 
death  to  the  kingdom  and  life  of  God  in  our 
fouls.  Management,  prudence,  or  an  artful 
trimming  betwixt  God  and  mammon,  are  here 
all  in  vain ; it  is  not  only  the  grolfnefs  of  an  out- 
ward,- 
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Ward,  worldly  behaviour,  but  the  fpirir,  the 
prudence,  the  wifdom  of  this  world,  that  is  our 
reparation  from  the  life  of  God. 

Hold  this  therefore,  AcadetnicuS',  as  a certain 
truth,  that  the  herefy  of  all  herefies  is  a worldly 
fpirit.  It  is  the  whole  nature  and  mifery  of  our 
fall ; it  keeps  up  the-  death  of  our  fouls ; and,  fo 
hang  as  it  lads,  makes  ft  impodible  forus  to  be  born 
again.  It  is  the  greated  blindnefs  and  darknefs 
of  Our  nature,  and'  keeps  us  in  the  groffed  igno- 
rance both  of  heaven  and  hell.  For  we  feel; 
neither  the  one  nor  the  other.,  fo  long  as  the  fpi- 
rit of  this  world'  reigns  in  us.  Light,  and  truth, 
and  the  gofpel,  fo  far  as  they  concern  eternitv,. 
are  all  empty  founds  to  the  worldly  fpirit.  His 
own  good,  and  his  own  evil,  govern  all  his  hopes 
and  fears-;  and  therefore  he-can  have  no  religion, 
farther  than  as  it  can  be  made  ferviceable  to  the 
life  of  this  world.  Publicans  and  Harlots  are  all 
of  the  fpirit  of  this  world;  but  its- higheft  birth- 
are  Scribes,  the  Phari/'ees,  and.  Hypocrites,  who 
turn  godilnefs  into  gain;  and  ferve  God  for  the 
fake  of  mammon ; thefe  live,  and  move,  and. 
have  their  being  in  and  from  the  fpirit  of  this, 
world: — Of  all  things  therefore  my  friends,  de- 
teft  the  fpirit  of  this  world,  or  you  mud  live  and- 
die  an  utter Jlranger  to  all  that  is  divine  and  hea- 
venly. You  will  go  out  of  the  world  in  the  fame 
poverty  and' death  in  which  you  entered  into  it.. 
For  a worldly  fpirit  can  know  nothing,  feel  no- 
thing,  tafte  nothing,  delight  in  nothing  but  with 
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earthly  fenfes,  and  after  an  earthly  manner. 
natural  man , faith  the  apoftle,  receiveth  net  the 
things  of  the  Spirit  of  God,  they  are  foolifhnefs 
unto  him.  He  cannot  know  them,  hecaufe  they  are 
Jpiritually  dfeerned-,  that  is,  they  can  only  bfc 
difeerned  by  that  Spirit,  which  he  hath  not. 
Now  the  true  reafon  of  theabfolute  impoffibility 
«f  the  natural  man,  how  polite,  and  learned,  and 
acute  foever  he  be,,  is  this ; fo  far  as  our  life 
reaches,  fo  far  we  underfland,  and  feel,  and 
know,  and  no  farther.  All  after  this  is,  only 
the  play  of  our  imagination,  amufing  itfelf  with 
the  dead  pi&ures  of  its  own  ideas.  Now  this  is 
all  that  the  natural  man  can  pofhbly  do  with  the 
things  of  God.  He  can  only  contemplate  them 
as  fo  many  dead  ideas , that  he  receives  from 
books,  or  hearfay  ; and  fo  can  learnedly  difpute 
and  quarrel  about  them,  and  laugh  at  thofe  as 
Enthufiafts,  who  have  a living  fenGbility  of  them. 
He  is  only  the  worfe  for  his  dead  ideas  of  divine 
truths ; they  become  bad  nourifhment  to  all  his 
natural  tempers : he  is  proud  of  his  ability  to 
difeourfe  about  them,  and  lofes  all  humility,  thro5 
a vain  and  haughty  contention  for  them.  His 
zeal  for  religion  is  envy  and  wrath,  his  ortho- 
doxy is  pride  and  obftinacy,  his  love  of  the  truth 
is  hatred  and  ill-will  to  thofe  who  dare  to  diflent 
from  him.  This  is  the  conftant  effefl  of  the  re- 
ligion of  the  natural  man,  who  is  under  the  do- 
minion of  the  fpirit  of  this  world.  He  cannot 
make  abetter  ufe  of  his  knowledge  than  this;  and 
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all  for  this  plain  reafon,  becaufe  he  hands  at  the 
famt  dijianct  from  a living  fenfibility  of  the  truth, 
as  the  man  that  is  born  blind,  does  from  a living 
fenfibility  of  light. 

Acad.  You  know,  Sir,  that  in  the  morning, 
you  told  me  of  a find  dep.  that  mud  be  the  be~ 
ginning  of  a fpiritual-  life  ; you  gave  me  till  to- 
morrow to  fpeak  my  mind  and  refolution  about 
it.  But  you  have  now  extorted  my  anfwer  from 
me : with  all  the  drength  that  I have,  I turn  from 
every  thing  that  is  not  God,  and  his  holy  will  ; 
with  all  the  defire  of  my  heart,  I give  up  myfelf 
wholly  to  the  light  and  Holy  Spirit  of  God; 
pleafed  with  nothing  in  this  world,  but  as  it  gives 
time  and  place,  and  occafions  of  doing  and  be- 
ing that,  which  my  heavenly  Father  would  have 
me  to  do  and  be  ; feeding  for  no  happinefs  from 
this  earthly  fallen  life,  but  that  of  overcoming  all 
its  fpirit  and  tempers.  But  I believe,  Theophi- 
lus,  you  had  fomething  farther  to  fay. 

Theoph.  Indeed,  Academicus,  there  is  hardly 
any  knowing  when  one  has  faid  enough  of  the 
evil  efiefts  of  a worldly  J'pirit.  It  is  the  canker 
that  eateth  up  all  the  fruits  of  our  other  good 
tempers  ; it  leaves  no  degree  of  goodnefs  irr 
them,  but  transforms  all  that  we  are  to  do,  into- 
its  own  earthly  nature.  The  philofophers  of  old, 
began  all  their  virtue  in  a total  renunciation  of 
the  fpirit  of  this  world.  They  faw  with  the 
tyes  of  heaven,  that  darknefs  was  not  more  con- 
trary 
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trary  to  light,  than  the  wifdom  of  this  world  ta 
the  fpirit  of  virtue ; therefore  they  allowed  of 
no  progrefs  in  virtue,  but  fa  far  as  a man  had 
overcome  himfelf,  and  the  fpirit  of  this  world. 

But  the  doftrine  of  the  crofs  of  Chrift,  the 
laft,  the  higheft,  the  moft  finifhing  fhoke  given, 
to  the  fpirit  of  this  world,  that  fpeaks  more  in- 
one  word  than  all  the  philofophy  of  voluminous 
writers,  is  yet  profeffed  by  thofe,  who  are  in 
more  friendfhip  with  the  world  than  was  allowed 
to  the  difciples  of  Pythagoras,  Socrates , Plato j 
or  EpiSletus. 

Nay,  if  thofe  antient  fages  were  to  ftart  up 
among  us  with  their  divine  wifdom,  they  would 
bid  fair  to  be  treated  by  the  fons  of  the  gofpel, 
if  not  by  fome  fathers  of  the  church,  as-  dream- 
ing enthufiafts. 

But,  Academicus , this  is  a ftanding  truth,  the 
world  can  only  love  its  own,  and  wifdom  can 
only  be  jullified  of  her  children.  The  heaven- 
born  EpiSletus  told  one  of  Ins  fcholars,  that  then 
he  might firjl  look  upon  himfelf,  as  having  made- 
fome  true  proficiency  in  virtue,  when  the  world 
took  him  for  a fool an  oracle  like  that,  which 
faid,  The  wifdom  of  this  world  is  foolijhnefs  with 
God. 

If  you  was  to  afk  me,  whence  is  all  the  dege- 
neracy of  the  prefent  Chriftian  church,  I fhould 
place  it  all  in  a worldly  fpirit.  If  here  you  fe'e 
•pen  wickednefs,  there  only  forms  of  gcdlinefs; 
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If  here  fuperficial  holinefs,  political  prety,  crafty' 
prudence;  there  haughty  fanftity,  partial  zeafr 
envious  orthodoxy ; if  almoft  every  where  you 
fee  a Jezvifh  blindnefs,  and  hardnefs  of  heart,  and 
the  church  trading  with  the  gofpel,  as  vilibly,  as 
the  old  Jews  bought  and  fold  beafts  in  their  tem- 
ple ; all  this  is  only  fo  many  forms  and  proper 
fruits  of  the  worldly  fpirit.  This  is  the  great 
net,  with  which  the  devil  becomes  a fifher  of 
men  ; and  be  affured  of  this,  that  every  fon  of 
man  is  in  this  net,  till,,  thro’  the  Spirit  of  Chrift3> 
he  breaks  out  of  it. 

I fay  the  Spirit  of  Chrift,  for  nothing  elfe  can 
deliver  him>  from  it.  Truft  to  any  kind,  or  form 
of  religious  obfsrvances,  to  any  number  of  the 
molt  plaufible  virtues,  to  any  kinds  of  learning,, 
or  efforts  of  human  prudence,  and  I will  tell 
you  what  your  cafe  will  be ; you  will  overcojne 
ene  temper  of  the  world,  merely  by  cleaving  to 
another.  1'or  nothing  leaves  the  world,  nothing 
can  poflibl-y  overcome  it,  but  the  Spirit  of  Chrift. 
Hence  it  is,,  that  many  learned  men,  with  all  the 
rich  furniture  of  their  brain,  live  and  die  flaves 
to  the  fpirit  of  this  world;  and  can  only  differ 
from  grofs  worldlings,  as  the  Scribes  and  Phari- 
fees  differ  from  Publicans  and  Sinners ■:  it  is  be- 
caufe  the  Spirit  of  Chrift  is  not  the  one  thing  that 
is  the  defire  of  their  hearts ; and  therefore  them 
learning  only  works  with  the  fpirit  of  this  world, 
and  becomes  itfelf  no  fmall  part  of  the  vanity, 
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of  varieties.  Would  you- farther  know,  the  evif 
effe&s  of  a worldly  fpirit,  you  need  only  look  at 
the  bleffed  effefts  of  the  /pint  of  prayer  ; for  the 
one  goes  downwards  with  the  fame  ftrength  as 
the  other  goes  upwards ; the  one  weds  you  to 
an  earthly  nature,  as  the  other  unites  you  to 
Chrift,  and  God,  and  heaven.  The  fpirit  of 
prayer  is  a prejjing  forth  of  the  foul  out  of  this 
earthly  life  ; it  is  a flretching  with  all  its  defire 
after  the  life  of  God;  it  is  a leaving,  as  far  as 
it  can,  all  its  own  fpirit,  to  receive  a fpirit  from 
above,  to  be  one  life,  one  love,  one  Spirit  with 
Chrift  in  God.  This  prayer,  which  is  an  emp- 
tying itfelf  of  all  its  own  natural  tempers,  and 
an  opening  itfelf  for  the  love  of  God  to  enter 
into  it,  is  the  prayer  in  the  name  of  Chriji , to 
which  nothing  is  denied.  For  the  love  w'hich 
God  bears  to  the  foul,  his  eternal,  never-ceafin^ 
defire  to  enter  into  it,  dwell  in  it,  Hays  no  long- 
er, than  till  the  door  of  the  heart  opens  for  him. 
For  nothing  can  keep  God  out  of  the  foul,  or 
hinder  his  union  with  it,  but  the  dtjirc  of  the 
heart  turned  from  him. 

A will,  given  up  to  earthly  goods,  is  at  gr  ? 
with  Nebuchadnezzar,  and  has  one  life  with  the 
bealts  of  the  field  : for  earthly  defires  keep  up 
the  fame  life  in  a man  and  an  ox.  >When  therefore 
a man  wholly  turneth  his  will  to  earthlv  defires, 
he  dies  to  the  excellency  of  his  natural  date,  and 
may  be  faid  only  to  live,  and  move,  and  have 
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his  being  in  the  life  of  this  world,  as  the  beafts 
have.  Earthy  food,  only  defired  and  ufed  for 
the  fupport  of  the  earthly  body,  is  fuitable  to  a 
man’s  prefent  condition,  and  the  order  of  na- 
ture : but  when  the  defire  of  the  foul  is  fet 
upon  earthly  things,  then  the  humanity  is  de- 
graded, is  fallen  from  God;  and. the  life  of  the 
foul  is  made  as  earthly  and  bePiial , as  the  life  of 
the  body. 

* And  this  is  to  be  noted  well,  that  death  can 
make  no  alteration  in  this  hate  of  the  will ; it 
only  takes  off  the  outward  covering  of  flefh  and 
blood,  and  forces  the  foul  to  fee,  and  feel,  and 
know,  what  a life,  what  a hate,  food , body,  and 
habitation,  its  own  will  has  brought  forth  for  it. 
Oh  Academieus,  flop  awhile,  and,  let  your  hear- 
ing be  turned  into  feeling.  Tell  me,  is  there 
any  thing  in  life  that  deferves  a thought,  but 
how  to  keep  our  will  in  a right  hate,  and  to 
get  that  purity  of  heart*  which  alone  can  fee, 
and  know,  and  find,  and  poffefs  God  ? Is  there 
any  thing  fo  frightful  as  this  worldly  fpirit,  which 
turn3  the  foul  from  God,  makes  it  an  houfe  of 
darknefs,  and  feeds  it  with  the  food  of  time,  at. 
the  expence  of  all  the  riches  of  eternity. 

On  the  other  hand,  what  can  be  fo  defirable 
a good  as  the  fpirit  of  prayer,  which  empties 
the  foul  of  all  its  evil ; feparates  death  and: 
darknefs  from  it ; leaves  time  and  the  zoorld ; and 
becomes  one  life,  one  light,  one  Spirit  with 
Ghrift  and  God 
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Think,  my  friends,  of  thefe  things,  with  fome-' 
thing  more  than  thoughts ; let  your  hungry  fouls" 
eat  of  the  nourifhment  of  them  ; and  defire  only 
to  live,  that  with  the  whole Jpirit  of  your  minds', 
you  may  live  and  die  united  to  God  ; and  thus 
let  this  converfation  end,  till  God  gives  us  an1- 
ether  meeting. 


The  Third.  Dialogue. 

Rufl.'T  HAVE  brought  again  with  me,  gentle-' 
JL  men,  my  fdent  friend  Humanus , and 
upon  the  fame  condition  of  being  fdent  {fill.  But 
tho’  his  fdence  is  the  fame,  yet  he  is  quite  altered. 
For  thefe  twenty  years  I have  known  him  to  be 
of  an  even,  chearful  temper,  full  of  good-nature, 
and  even  quite  calm  and  difpaffionate  in  his  at- 
tacks upon  Chriftianity ; never  provoked  by  what 
was  faid  either  again!!  his  infidelity,  or  in  de- 
fence of  the  gofpeL  He  ufed  to  boafl  of  his 
being  free  from  thofe  four  pafTtons,  which,  he 
faid,  were  fo  eafy  to  be  feen,  in  moll  defenders 
of  the  gofpel-meeknefs.  But  now  he  is  morofe, 
peevifh,  and  full  of  chagrin ; and  feems  to  be 
as  uneafy  with,  himfelf,  as  with  every  body  clfe. 
I tell  him,  but  he  will  not  own  it,  that  his  caie 
is  this : the  truth  has  touched  him,  but  it  is  only 
fo  far,  as  to  be  his  tormentor.  It  is  only  as  wel- 
come to  him,  as  a thief  that  has  taken  from  him 
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all  his  riches,  goods,  and  armour,  wherein-  he 
trufied.  The  Chrifiianity  he  ufed  to  oppofe  is 
vanished  ; and  therefore  all  the  weapons  he  had 
againft  it,  are  dropt  out  of  his  hands.  It  now 
appears  to  ftand  upon  another  ground,  to  have  a 
better  nature,  than  what  he  imagined  ; and 
therefore  he,  and  his  fcheme  of  infidelity,  are 
quite  difconcerted.  But  tho’  his  arguments  have 
lolt  their  firength,  his  heart  is  left  in  the  fiate 
it  was ; it  ftands  in  the  fame  oppofition  to  Chrii- 
tianity  as  it  did  before,  and  yet  without  any 
ideas  of  his  brain  to  fupport  it.  And  this  is  the 
true  ground  of  his  prefent,  uneafy,  peevifh  fiate 
of  mind.  He  has  nothing  now  to  fubfift  upon, 
but  the  refolute  hardnefs  of  his  heart,  his  pride 
and  obftinacy.  Tho’  it  is  with  fome  reluftance, 
yeti  have  chofen  thus  to  make  my  neighbour 
known  both  to  himfelf,  and  to  you,  that  you 
may  fpeak  of  fuch  matters  as  may  give  the  beft 
relief  to  the  fiate  he  is  in. 

Theoph.  His  trial  is  the  greateft  and  hardeft 
that  belongs  to  human  nature  : and  yet  it  is  ab- 
folutely  necefiary  to  be  undergone. 

* Nature  muft  become  a torment  and  burden 
to  itfelf,  before  it  can  willingly  give  itfelf  up  to 
that  death,  thro’  which  alone  it  can  pafs  into 
life.  There  is  no  real  converfion,  whether  it 
be  from  infidelity,  or  any  other  life  of  fin,  till 
a man  comes  to  know,  and  feel,  that  nothing  lefs 
than  his  whole  nature  is  to  be  parted  with,  and 
yet  finds  in  himfelf  no  poflibility  of  doing  it.. 

Tim 
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Tins  is  the  defpair  by  which  we  Jofe  all  ous 
own  life,  to  find  a new  one  in  God.  For  here 
* ^ tins  place  it  is,  that  faith,  and  hone,  and  true 
feeking  to  Chrift,  are  born.  But  till  all  is  loft 
that  we  had  any  truft  in  ; faith  and  hope,  and 
turning  to  God  in  prayer,  are  only  tilings  prac- 
ticed by  rule  and  method ; but  they  are  not  in 
us,  till  we  have  done  feeling  any  truft  or  con- 
fidence in  ourfelves.  Happy  therefore  is  it  for 
your  friend,  that  every  thing  is  taken  from  him 
in  which  lie  trufted.  In  this  ftate,  one  figh  or 
look  to  God  for  help,  would  be  the  beginning 
of  his  falvation.  Let  us  therefore  try  to  im- 
prove this  happy  moment  to  him,  not  fo 
much  by  arguments,  as  by  the  arrows  of  divine 
love. 

* For  Humanus,  tho’  hitherto  without  Chrift^ 
is  ftill  within  the  reach  of  divine  love  : he  be- 
longs to  God  ; God  created  him  for  himfelf,  to 
be  an  habitation  of  his  own  Spirit ; and  God  has 
brought  him  and  us  together,  that  the  loft  flieep 
may  be  found,  and  brought  back  to  its  heavenly 
fhepherd. 

Oh  Humanus , love  is  my  bait : you  muft  be 
caught  by  it it  wall  put  its  hook  into  your  heart, 
and  force  you  to  know,  that  of  all  ftrong  things, 
nothing  is  fo  ftrong,  fo  irrefiftible,  as  divine 
love. 

It  brought  forth  all  the  creation  ; it  kindles  ail 
the  life  of  heaven  ; it  is  the  fong  of  all  the  angels 
®f  God.  It  has  redeemed  all  the  world  : it  feeks 
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-Tar  every  firmer  upon  earth  ; it  embraces  all  the 
•enemies  of  God  ; and,  from  the  beginning  to  the 
end  of  time,  the  one  work  of  providence,  is  the 
one  work  of  love. 

Ma/es  and  the  prophets,  Chrift  and  his  apoftles, 
were  all  of  them  meffengers  of  divine  love. 
They  came  to  kindle  a fire  on  earth,  and  tbe  fire 
was  the  love  which  burns  in  heaven.  Afk  vvhat 
-God  is  ? His  name  is  love ; he  is  the  good,  the 
perfection,  the  joy,  the  glory,  and  bleffing  of 
heaven  and  earth.  Aik  what  Chrift  is  ? He  is 
the  univerfal  remedy  of  all  evil;  he  is  the  de- 
ftruCtion  of  mifery,  fin,  death,  and  hell.  He  is 
the  refurreCtion  and  life  of  all  fallen  nature.  He 
is  the  unwearied  compaffion,  the  long-fuffering 
pity,  the  never-ceafing  mercifulnefs  of  God  to 
every  want  and  infirmity  of  human  nature. 

He  is  the  breathing  forth  of  the  heart,  and 
Spirit  of  God,  into  all  the  dead  race  of  Adam. 
He  is  the  feeker,  the  finder,  the  reftorer,  of  all 
that  was  loft  and  dead  to  the  life  of  God.  He  is 
the  love,  that,  from  Cain  to  the  end  of  time, 
prays  for  all  its  murderers  ; the  love  that  willing- 
ly fuffers  and  dies  among  thieves,  that  thieves 
may  have  a life  with  him  in  paradife:  The  love 
that  vifits  publicans,  harlots,  and  finners,  that 
wants  and  feeks  to  forgive,  where  molt  is  to  be 
forgiven. 

Oh,  my  friends,  let  us  furrouod  and  incom- 
pafs  Ilumanus  with  thefe  flames  of  love,  till  he 
cannot  make  his  efcape  from  them,  but  muft  be- 
come 
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come  a willing  vi£lim  to  their  power.  For  the 
univerfal  God  is  univerfal  love  ; all  is  love,  but 
that  which  is  hellilh  and  earthly.  All  religion 
is  the  fpirit  of  love  ; all  its  gifts  and  graces  are  the 
gifts  and  graces  of  love  ; it  has  no  breath,  no  life, 
but  the  life  of  love.  Nothing  exalts,  nothing 
purifies,  but  the  fire  of  love;  nothing  changes 
death  into  life,  earth  into  heaven,  men  into  an- 
gels, but  love  alone.  Love  breathes  the  Spirit  of 
God  ; its  words  and  works  are  the  infpiration  of 
God.  It  fpeaketh  not  of  itfelf,  but  the  word,  the 
eternal  word  of  God  fpeaketh  in  it;  for  all  that 
love  fpeaketh,  that  God  fpeaketh,  becaufe  love 
is  God.  Love  is  heaven  revealed  in  the  fotd  ; it 
is  light,  and  truth,  it  has  no  errors,  for  all  errors 
are  the  want  of  love.  Love  has  no  more  of 
pride,  than  light  has  of  darknefs ; it.  Hands  and 
bears  all  its  fruits  from  a depth  of  humility. 
Love  is  no  fe£t  or  partv  ; it  neither  makes,  nor 
admits  of  any  bounds ; you  may  as  eafily  inclofe 
the  light,  or  fhut  up  the  air,  as  confine  love  to 
a fe£l  or  party.  It  lives  in  the  liberty , the  inn- 
verfality,  and  impartiality,  of  heaven.  It  be- 
lieves in  one,  holy,  catholic  God,  the  God  of 
all  fpirits  it  joins  with  the  catholic  Spirit  of  the 
one  God,  who  unites  with  all  that  is  good,  and 
is  meek,  patient,  well-wifliing,  and  long-iui- 
fering  over  all  the  evil  that  is  in  nature.  Love, 
like  the  Spirit  of  God,  rideth  upon  the  wings  of 
the  wind  ; and  is  in  communion'  with  all  the 
faints  that  are  in  heaven  and  on  earth.  Love  is 
quite  pure  ; it  hath  no  by-ends ; it  feeks  not  its 
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ovcm;  it  has  but  one  will,  and  that  is,  to  give  it- 
ielf  into  every  thing,  and  overcome  all  evil  with 
good.  Laftly,  love  cometh  down  from  heaven.; 
it  regenerateth  the  foul  from  above ; it  blotted* 
out  all  tranfgreflions ; it  taketh  from  death  its 
fting,  from  the  devil  his  power,  and  from  the 
ferpent  his  poifon.  It  healeth  all  the  infirmities 
of  our  earthly  birth.;  it  gives  eyes  to  the  blind, 
ears  to  the  deaf,  and  makes  the  dumb  to  fpeak  ; 
it  cleanfes  the  lepers,  and  calls  out  devils,  and 
puts  man  in  paradife  before  he  dies.  It  lived* 
wholly  to  the  will  of  him,  of  whom  it  is  born  ; 
its  meat  and  drink  is,  to  do  the  will  of  God.  It 
is  the  refurre&ion  and  life  of  every  divine  virtue, 
a fruitful  mother  of  true  humility,  boundlefs 
benevolence,  unwearied  patience,  and  bowels 
of  compallion.  This  Rujlicus,  is  the  religion  of 
divine  love,  the  true  church  of  God,  where 
the  life  of  God  is  found,  and  lived,  and  to 
which  your  friend  Humanus  is  called  by  us.  We 
dirett  him  to  nothing  but  the  inward  life  of 
Chrift,  to  the  working  of  the  Holy  Spirit  of 
God,  which  alone  can  deliver  him  from  the  evil 
that  is  in  his  own  nature,  and  give  him  a 
jpower  to  become  a Son  of  God. 

Rujl.  My  neighbour  has  infinite  reafon  to 
thank  you,  for  this  lovely  draught  you  have 
given  of  the  fpirit  of  religion.  But  pray  let  us 
now  hear,  how  we  are  to  enter  into  this  love,, 
or  rather  what  God-  has  done  to  introduce  us 
.into  it. 
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Theoph.  The  beginning  of  this  redeeming  love 
of  God,  is  in  that  Immanuel , or  God  with  us, 
given  to  the  firft  Adam,  as  the  feed  of  the  woman, 
which  in  him,  and  his  pofteritv,  Ihouid  bruife 
the  head  and  overcome  the  life  of  the  ferpent. 
This  is  love  indeed,  becaufe  it  is  univerfa),  and 
reaches  from  the  firft  to  the  laft  man.  Mifera- 
bly  as  mankind  are  divided,  and  all  at  war  with 
one  another,  every  one  appropriating  God  to 
themfelves,  yet  they  all  have  but  one  God,  who 
is  the  Spirit  of  all,  the  life  of  all,  and  the  lover 
of  all.  Men  may  divide  themfelves,  to  have 
God  to  themfelves  ; they  may  hate  and  perfecute 
one  another  for  God’s  fake ; but  this  is  a blelfed 
truth,  that  God  with  an  unalterable  mcekncfs, 
iweetnefs,  patience,  and  good-will  towards  all, 
waits  for  all,  calls  them  all,  redeems  them  all, 
and  comprehends  all  in  the  outftretched  arms  of 
his  catholick  love.  Aik  not  therefore  how  we 
lhall  enter  into  this  religion  of  falvation ; we 
have  not  far  to  go  to  find  it.  It  is  every  man's 
own  treafure  ; it  is  a root  of  heaven,  a feed  of 
God,  Town  into  our  fouls  ; and,  like  a fmail 
grain  of  multard-feed,  has  a power  of  growing 
to  be  a tree  of  life.  Here  my  friend,  you  fhouid 
once  for  all,  olderve,  where  and  what  the  true 
nature  of  religion  is,  its  place  is  within  ; its  work 
and  effeft  is  within  : its  glory,  its  life,  its  perfec- 
tion, is  all  within;  it  is  the  railing  a new  life 
and  new  love  in  us.  This  was  the  fpiritual  na- 
ture of  religion  in  its  beginning,  and  this  is  its 
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t vktfle  nature  to  the  end  of  time  ; it  is  nothing 
the  but  the  power,  and  life,  and  Spirit  of  God, 
as  Father,  Son,  and  Holy  Spirit,  creating  and 
reviving  life  in  the  fallen  foul,  and  driving  all 
its  evil  out  of  it. 

Here  therefore  we  are  come  to  this  firm  con- 
clufion,  that  let  religion  have  ever  fo  many 
Jhapes,  forfns , or  reformations,  it  is  no  true  di- 
vine fervice,  no  proper  worjfiip  of  God,  but  fo 
far  as  it  ferves,  zvorjliips,  conforms , and  gives 
itfelf  up  to  this  operation  of  the  holy,  triune  God, 
as  living  and  dwelling  in  the  foul.  Keep  clofe 
to  this  idea  of  religion,  as  an  inward  fpiritual 
life  in  the  foul ; obferve  all  its  works  within  you, 
the  death  and  life  that  are  found  there ; feek  for 
no  good,  no  comfort,  but  in  the  awakening  of 
all  that  is  holy  and  heavenly  in  your  heart ; and 
-then,  fo  much  as  you  have  of  this  inward  reli- 
gion, fo  much  you  have  of  a real  falvation.  For 
lalvation  is  only  a viftory  over  nature  ,•  fo  far  as 
you  refill;  and  renounce  your  own  felfilh  and 
earthly  nature,  fo  far  as  you  overcome  all  your 
own  natural  tempers,  fo  lar  God  lives  and  ope- 
rates in  you;  he  is  the  light,  the  life,  and  the 
fpirit  of  your  foul ; and  you  worlhip  him  in  fpi- 
rit  arid  in  truth.  For  nothing  worfitips  God,  but 
the  Spirit  of  Chrift  his  beloved  Son,  in  whom 
he  is  well  pleafed.  This  is  as  true,  as  that  no 
man  hath  known  the  Father  hut  the  Son,  and  he 
to  whom  the  Son  revealeth  him.  Look  now  at  any 
thing  as  religion,  but  a ftriH  conformity  to  the 
Vox.  VII.  D life 
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life  ana  Spirit  of  Chrifl ; and  tlicn,  tho’  every 
day  was  full  of  burnt-offerings,  and  facrilices,  yet 
you  would  be  only  like  thofe  religionifls,  who 
drew  near  to  God  with  their  lips,  but  their  hearts 
were far  from  him. 

For  the  heart  is  always  far  from  Godr  unlefs 
the  Spirit  of  Chrifl  be  in  it.  But  no  one  has  the 
living  Spirit  of  Chrifl,  but  he,  who  in  all  his 
converfation  walketh  as  he  walked.  Confider 
thefe  words  of  the  apoflle,  My  little  children,  of 
whom  I travail  in  birth,  till  Chrifl  be  formed  in 
you.  This  is  the  fum  total  of  all,  and,  if  this  is 
wanting,  all  is  wanting.  Thus  faith  he,  If  any 
man  have  not  the  Spvit  cf  Cjinfl,  he  is  none  of 
hisi  nay,  tho’  he  could  fay  of  himfelf,  (as  our 
Lord  fays  many  will)  Have  I not  prophefied  in  the 
name  of  Chrifl,  call  out  devils,  and  done  many 
wonderful  works  P Yet  fuck  a one  not  being  led 
by  the  Spirit  of  Chrifl,  is  that  very  man,  whofe 
high  flate  the  apoflle  makes  to  be  a mere  nothing, 
becaufe  he  hath  not  that  fpirit  efeharity,  which  is 
the  Spirit  of  Chrifl,  Again,  There  is  no  condem- 
nation to  thofe  who  are  in  Chrifl  fefus\  therefore 
to  be  in  Chrifl  J.efus,  is  to  have  that  fpirit  of 
charity,  which  is  the  fpirit  and  life  of  all  virtues. 
Now  here  you  are  to  obferve,  that  the  apoflle  no 
more  rejects  a'l  outward  religion,  when  he  favs 
circumcifion  is  nothing,  than  he  rejects  propliefy- 
ing,  and  faith,  and  alms-giving,  when  he  fays 
they  profit  nothing  ; he  only  teaches  this  folid 
truth,  that  the  kingdom  of  God  is  within  us,  and 
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that  It  all  confifts  in  the  hate  of  our  heart ; and 
that  therefore  all  our  outward  obfervances,  ail 
the  moll  fpecious  virtues,  profit  nothing,  are  of 
no  value,  unlefs  the  hidden  man  of  the  heart, 
the  Spirit  of  Chrifl,  he  the  doer  of  them. 

Thus,  fays  he,  They  who  are  led  by  the  Spirit 
of  God,  are  the  fans  of  God.  And  therefore  none 
elfe,  he  they  who,  or  where,  or  what  they  will, 
clergy  or  laity,  none  are,  or  can  be,  Tons  of 
God,  but  they  who  give  up  them'felves  to  the 
leading  and  guidance  of  the  Spirit  of  God,  de- 
firing to  be  moved,  infpired,  and  governed 
folely  by  it.  Indeed  all  feripture  brings  us  to 
this  conclufion,  that  all  religion  is  but  a dead 
work,  unlefs  it  be  the  work  of  the  Spirit  of  God; 
and  that  facraments,  prayers,  finging,  preach- 
ing, hearing,  are  only  fo  many  ways  of  giving 
up  ourfelves  more  and  more  to  the  inward  work- 
ing, enlightening,  quickening,  fanfti Tying  Spirit 
of  God;  and  for  this  end,  that  the  curfe  of  the 
fait- may  be  fwallowed  up  in  vidlory ; and  a true, 
real,  Chrill-like  nature  formed  in  us,  by  the 
fame  Spirit,  by  which  it  was  formed  in  the  holy 
Virgin  Mary.  Now  for  the  abfolute  neceffity 
of  this  turning  wholly  to  God,  the  fpirit  of 
Satan,  or  the  fpirit  of  this  world,  are,  and  muft 
be,  the  one  or  tha  other  of  them,  the  continual 
leader,  guide,  and  infpirer  of  every  thing  that 
lives  in  nature.  The  moment  you  ceafe  to  be 
moved,  infpired  bv  God,  you  are  moved  and 
elirefled  by  the  fpirit  of  Satan,  or  the  world,  or 
D 2 both. 
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borh.  * As  creatures,  we  are  under  an  abfolute 
neceflity  of  being  under  the  guidance  and  infpi- 
ration  of Tome  fpirit,  that  is  greater  than  our  own. 
All  that  is  in  our  power,  is  only  the  .choice  ofour 
leader-,  but  led  and  moved  we  muff  be,  and  that 
by  the  Spirit  of  God,  or  the  fpirit  of  fallen  nature. 
To  feek  therefore  to  be  always  under  the  infpira- 
tionand  guidance  of  God’s  Holy  Spirit,  and  to 
aft  by  an  immediate  power  from  it,  is  not  en- 
thufiafm,  but  as  fober  a thought,  as  to  think  of 
renouncing  the  world  and  the  devil.  For  they 
never  can  be  renounced  by  uS,  but  fo  far  as  the 
Spirit  of  God  is  living,  breathing,  and  moving 
in  us, 

Acad.  You  have  taken  from  me  every  diffi- 
culty or  perplexity  that  I had.  Jt  now  appears 
to  me  with  the  utmofl  cle3rnefs,  that  to  look 
for  falvation  in  any  thing  elfe,  but  the  Spirit  of 
God  working  in  us,  is  to  be  as  carnally  minded, 
as  ignorant  of  God  and  falvation  as  the  Jews 
were,  when  their  hearts  were  fet  upon  the  glory 
of  their  ton ple-ftr vice,  and  a temporal  faviour 
to  defend  it,  by  a temporal  power'.  For  every 
thing  but  the  Spirit  of  God  forming  Chrill  in 
the  foul,  has  and  can  have  no  more  of  falvation 
in  it,  than  a temporal,  fighting  faviour.  Upon 
this  ground  I hand  in  the  utmoii  certainty,  look- 
ing wholly  to  the  Spirit  of  ,God  for  an  inward 
redemption  from  all  the  inward  evil  that  is  in  mv 
falleu  nature.  All  that  I now  want  to  know  is 
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this,  what  I am  to  do,  to  procure  this  continual 
operation  of  the  Spirit  of  God  within  me. 

Theoph.  Afk  not  Academicns,  what  you  are  to 
do  to  obtain  the  Spirit  of  God;  for  your  mea- 
fure  of  receiving  it,  is  j ufl  according  to  your 
faith  and  defire  to  be  led  by  it.  For  to  this  faith, 
all  things  are  poffible,  to  which  all  nature,  tho’ 
as  hiffh  as  mountains,  and  as  ftiflf  as  oaks,  mull 
yield  and  obey.  It  heals  all  difeafes,  breaks  the 
bands  of  death,  and  calls  the  dead  out  of  their 
graves. 

It  is  ftriffly  true,  that  man’s  falvation  depend- 
eth  upon  himfelf ; and  it  is  as  ftrittly  true,  that 
all  the  work  of  his  falvation,  is  folely  the  work  of 
God  in  his  foul.  All  his  falvation  dependetli 
upon  himfelf,  becaufe  his  will  has  its  power  of 
motion  in  itfelf.  As  a will,  it  can  only  receive 
that  which  it  willeth ; every  thing  elfe  is  abfo- 
lutefy  flint  out  of  it.  For  it  is  the  unalterable 
nature  of  the  will,  that  it  cannot  poffibly  receive 
any  thing  into  it,  but  that  which  it  willeth  ; its 
willing  is  its  only  power  of  receiving ; and 
therefore  there  can  be  no  poffible  entrance  for 
God  or  heaven  into  the  foul,  till  the  mf/Zofthefoul 
defireth  it ; and  thus  all  man’s  falvation  depend- 
eth  upon  himfelf.  On  the  other  hand,  nothing 
can  create,  efTefl,  the  divine  fife  in  the  foul,  but 
that  Spirit  of  God,  which  brings  forth  the  divine 
life  in  heaven.  And  thus  the  work  of  our  falva- 
tion  is  wholly  and  folely  the  work  of  God, 
dwelling  and  operating  in  us.  Thus,  you  fee 
I>  3 that 
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that  God  is  all;  that  nothing  buf  his  life  and 
V'or  king-power  in  us,  can  be  our  falvation ; ana 
yet  that  nothing  but  the  fjnrit  of  prayer  can  make 
it  poffible  for  us  to  have  it.  And  therefore  nei- 
ther vou,  nor  any  other  human  foul,  can  be 
■without  the  operation  of  the  Spirit  of  God  in  it, 
but  becanfe  its  will  or  its  fpiritof prayer  is  turned 
towards  fomething  elfe;  for  we  are  always  in 
union  with  that,  with  which  our  will  is  united. 
Again  : Look  at  the  light  and  air  of  this  world, 
you  fee  with  what  a freedom  of  communication 
they  overflow  and  enliven  even'  thing  ; they  enter 
every  where,  if  not  hindered  by  flome thing  that 
withflands  their  entrance.  This  may  reprefent 
to  you  the  ever-overflowing,  free  communication 
of  the  light  and  Spirit  of  God,  to  every  human 
foul.  They  are  every  where  ; we  are  encom- 
paffed  with  them  ; our  fouls  are  as  near  to  them, 
as  our  bodies  are  to  the  light  and  air  of  this 
world  ; nothing  Ihuts  them  out  of  us,  but  the 
will  and  defire  of  our  fouls  turned  from  them, 
and  praying  for  fomething  elfe.  I fay,  praying 
for  fomething  elfe  ; for  vou  are  to  notice  this  as 
a certain  truth,  that  every  man’s  life  is  a continual 
flate  of  prayer;  he  is  no  moment  free  from  it, 
nor  can  poflibly  be  fo.  For  all  our  natural  tem- 
pers, be  they  what  they  will,  ambition,  covct- 
oufnefs,  felfifhnefs,  worldly-mindednefs,  pride, 
envy,  hatred,  malice,  or  any  other  lufl  whatever, 
are  all  of  them  in  reality  only  fo  many  different 
forms  of  a /pint  of prayer , which  is  us  infepara- 
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ble  from  the  heart,  as  weight  is  from  the  body. 
For  every  natural  temper  is  a manifeltation  ot 
the  defire  and  prayer  of  the  heart,  and  fliews  us, 
how  it  works  and  wills.  And  as  the  heart  work- 
eth,  and  willeth,  fuch,  and  no  other,  is  its  pray*' 
er.  All  elfe  is  only  form  and  fiilion,  and  empty 
beatino-  of  the  air.  If  therefore  the  defire  of  the 
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heart  is  not  habitually  turned  towards  God,  we 
are  neceflarily  in  a Hate  of  prayer  towards  fome- 
thing  elfe,  that  carries  us  from  God.  For  this  is 
the  necefhty  of  our  nature ; pray  we  mull,  as 
fure  as  we  are  alive;  and  therefore  when  the 
Hate  of  our  heart  is  not  a fpirit  of  prayer  to  God, 
we  pray  without  ceafing  to  fome  or  other  part  of 
the  creation.  The  man  whofe  heart  habitually 
tends  towards  the  riches,  honours,  powers,  or 
pleafures  of  this  life,  is  in  a continual  Hate  of 
prayer  towards  all  thefe  things.  His  fpirit  Hands 
always  bent  towards  them  ; they  have  his  hope, 
his  love,  his  faith,  and  are  the  many  gods  that  he 
worfhips : And  tho’  when  he  is  upon  his  knees, 
and  ufes  forms  of  prayer,  he  directs  them  to  the 
God  of  heaven  ; yet  thefe  are  in  reality  the  gods 
of  his  heart,  and  in  a fad  fenfe  of  the  words,  he 
really  worfhips  them  in  fpirit  and  in  truth. 
Hence  you  may  fee  how  it  comes  to  pafs,  that 
there  is  fo  much  praying,  and  yet  fo  little  true 
piety  amongfl  us.  The  bells  are  daily  calling  us 
to  church,  our  clofcts  abound  with  manuals  of 
devotion,  yet  how  little  fruit ! It  is  all  for  this 
reafon,  becaufe  our  prayers  are  not  our  own ; 
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*h«y  are  not  'fee  abundance  of  our  own  heart; 
are  not  found  and  folt  within  us,  as  we  feel  our 
own  hunger  and  third ; but  are  only  fo  many 
borrowed  Johns  of  fpeech,  which  we  ufe  at  cer- 
tain times,  and  occafrons.  And  therefore  it  is 
no  wonder  that  little  good  comes • of  it-  What 
benefit  could  it  have  been  to  the  Pharfee x if, 
■With  an  heart  inwardly  full  of  its  own  pride  and 
ielf-exahation,  he  had  outwardly  hung  down  his 
head,  fmote  upon  his  bread,  and  borrowed  the 
Publicans  words,  God  be  merciful  to  me  a firmer  ? 
What  greater  good  can  be  expe&ed  from  our 
faying  the  words  of  David,  or  finging  his  pfahns 
fever>  times  a day,  if  our  heart  hath  no  more 
of  the  fpirit  of  David  in  it,  than  the  heart  of 
the  Pharifee  had,  of  the  fpirit  of  the  humble 
Publican  ? 

Acad.  O Tkecphitus,  I confent  to  what  you 
fay  ; and  yet  I am  afraid  of  following  you  : for 
you  feem  to  condemn  forms  of  prayer  in  public, 
and  manuals  of  devotion  in  private. 

Tkeopk.  Dear  Acaclemicus,  abate  your  fright. 
Can  you  think,  that  I am  againd  your  praying 
in  the  words  of  David,  or  breathing  his  fpirit  in 
your  prayers,  or  that  I would  cenfure  your  Ting- 
ing his  pfaims  feven  times  a day  ? At  three  feve- 
i al  times  we  are  told,  our  Lord  prayed,  repeat- 
ing the  fame  form  0}  words ; and  therefore  a fet 
form  of  words  are  net  only  confident  with,  but 
maybe  highly  fuitable  to,  the  mod  ditine  fpirit 
of  prayer.  If  your  own  heart,  for  days  and 
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weeks,  were  unable  to  alter,  or  break  off  from 
inwardly  thinking  and  faying,  Hallowed  be  thy 
name , thy  kingdom  come , thy  will  be  done,  if  at 
other  times,  it  flood  always  inwardly  in  another 
form  of  prayer,  faying.  Come,  Lord  Jefius,  come 
quickly , with  cJl  thy  holy  nature,.  Spirit,  and  tem- 
'fers,  into  tny  foul ; that  I may  be  born  again  cf 
thee,  a new  creature ; I fhould  be  fo  far  from  cerx- 
furing  this,  that  I fhould  fay,  Blelfed  are  they 
whofe  hearts,  are  tied  to  fuch  a form  of  wo.rds. 
It  is  not  therefore  a fet  form  that  is  fpoken- 
againd,  but  an  hcartlefs  form,  a form  that  has. 
no  relation  to-,  or  correfpondence  with,  the  dale: 
of  the  heart  that  ufes  it.  All  that  I have  faid  is 
only  to  teach  you  the  tree  nature  of  prayer, 
that  it  is  the  work  of  the  heart,  and.  that  the- 
heart  only  prays  in  reality  (whatever  its  words 
are)  for  that  which  it  habitually  wills,  [ikes,  loves , 
and  longs-  to  have.  It  is  not  therefore  the  ufing 
the  words  of  David,  or  any  other  faint,  in  your 
prayers,  that  is  cenfured,  but  the  ufing  thenr 
without  that  date  of  heart,  which  did  fpake 
them  forth ; and  the  truft'ing  to  them,  becaufe- 
they  are  a good  form;  thoAn  oirr  hearts-  we 
have  nothing  that  is  like  them..  It  would  he 
good  to  fay  inceffantly  with  holy  David,  My 
keart  is  athirjl for  God . As  the  hart  defire th  the 
water -brooks  fo  longeth  my  foul  after  thee,  0 God. 
But  there  is  no  goodnefs  in  faying  daily-thefe 
words,  if  no  fuch  third}  is  felt  in  the  heart.  And, 
you  may  cafiiy  know  that  numbers  of  repeated 
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forms,  keep  men  content  with  their  Hate,  be- 
caufe  they  make  ufe  of  fuch  holy  prayers ; 
tho’  their  hearts,  from  morning  to  night,  are  in 
a ftate  quite  contrary  to  them,  and  join  no  far- 
ther in  them,  than  in  liking  to  ufe  them  at  cer- 
tain times. 

Acad.  I acquiefce,  Theophilus,  in  the  truth  of 
what  vou  have  faid,  and  plainly  fee  the  neceffi- 
ty  of  condemning  what  you  have  condemned  ; 
■which  is  not  the  form,  hut  the  heartitfs  form. 
But  Hill  I have  a fcruple  upon  me  r I fhall 
be  alrnoft  afraid  of  going  to  church,  where 
there  are  fo  many  good  prayers  offered  up  to 
God,  as  fufpe&ing  they  may  not  be  the  language 
of  my  own  heart,  and  fo  became  only  a lip- 
labour. 

Tlieopk.  I do  not  diflike  your  fcruple  at  all  7 
vou  do  well-  to  be  afraid  of  faying  any  thing  to 
God,  which  your  heart  does  not  truly  fay.  It 
is  alio  good  for  you  to  think,  that  many  of 
the  prayers  of  the  church  may  go  higher,  than 
your  heart  can  go  along  with  them.  For  this 
will  put  you  upon  a right  care  over  yourfelf,  fo 
to  live,  that,  as  a true  fon  of  your  mother  the- 
church,  your  heart  may  be  able  to  fpeak  her  lan- 
guage, and  find  delight  in  the  fpirit  of  her  pray- 
ers. But  this  will  only  then  come  to  pafs,  when 
the  fpirit  of  prayer  is  the  fpirit  of  your  heart ; 
then  every  good  word,  whether  in  a form,  or 
out  of  a lomij  will  be  as  fuitable  to  your  heart,. 
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as  gratifying  to  it,  as  food  is  to  the  hungry,  and 
drink  to  the  thirdly  foul.  But  till  the  fpirit  of 
the  heart  is  thus  renewed,  till  it  is  emptied  of 
all  earthly  dedres,  and  ftands  in  an  habitual  hun- 
ger and  third  after  God  (which  is  the  time  fpirit 
of  prayer)  all  our  forms  of  prayer  will  be,  more 
or  lefs,  but  too  much  like  lefons  that  are  given 
to  fcholars.  But  be  not  difcouraged,  Acade.mi- 
cus  ; take  the  following  advice,  and  you  may  go 
to  church  without  any  danger  of  a mere  lip-la- 
bour ; altho’  there  fhould  be  a pfatm,  or  spray- 
er, whofe  language  is. higher  than  that  of  your 
own  heart.  Do  this  : Go  to  the  church,  as  the 
Pubhc-an  went  into  the  temple;  Itand  inwardly 
in  the  fpirit  of  your  mind,  in  that  form  which 
he  outwardly  expreded,  when  he  call  down  his 
eyes,  fmote  i|pon  his  bread,  and  could  only  fay, 
God  be  merciful  to  me  a dinner!  Stand  unchange- 
ably (at  lead  in  your  defire)  in  this  form  and  date 
of  heart;  it  will  fanflify  every  petition  that  comes, 
out  of  your  mouth  ; and  when  any  thing  is  read,, 
or  fung,  or  prayed,  that  is  more  exalted'  than 
your  heart  is,  if  you  make  this  an  occadon  of  a> 
farther  finking,  down  in  the  fpirit  of  the  Publican „ 
you  will  then  be  helped,  and  highly  bleffed,  by 
thofe  prayers  and  praifes,  which  feem  only  to  fit 
a better  heart  than  yours. 

This,  my  friend,  will  help  you  to  reap  where- 
you  have  not  fown,  and  be  a,  continual  fource. 
of  grace  in  your  foul.  This  will  not  only  help. 
D 6 
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you  to  receive  good  from  thofe  prayers,  which 
fee  in  too  good  for  the  hate  of  your  heart,  but 
will  help  you  to  find  good  from  every  thing  elfe  : 
for  every  thing  that  inwardly  ftirs.  in  you,  or 
outwardly  happens  to  you,,  becomes  a real  good 
to  you,  if  it  either  finds  or  excites  in  you  this 
humble  form  of  mind  : for  nothing  i3  in  vain, 
or  without  profit,  to  the  humble  foul  ; like  the 
bee,  it  takes  its  honey  even  from  bitter  herbs ; 
it  hands  always  in  a ffate  of  divine  growth  ; and 
every  thing  that  falls  upon  it,  is  like  a dew  of 
heaven  to  it.  Shut  up  yourfelf  therefore  in  this 
humility,  all  good  is  inclofed  in  it.  Let  it  be  as 
a garment  wherewith  you  are  always  covered, 
and  the  girdle  with  which  you  are  girt  ; breathe 
nothing  but  in  and  from  its  fpirit;  fee  nothing 
but  with  its  eyes;  hear  nothing  but  with  its 
ears : and  then,  whether  you  are  in  the  church, 
or  out  of  the  church ; hearing  the  praifes  of  God, 
or  receiving  wrongs  from  men  ; all  will  be  edi- 
fication, and  every  thing  will  help  forward  your 
growth  in  the  life  of  God. 

Acad.  Indeed,  Tkesphilus , this  anfwer  to  my 
fcruple  is  good.  All  my  defire  now  is,  to  live 
no  longer  to  the  world,  to  mvfelf,  my  natural 
tempers  and  paflions,  but  wholly  to  the  will  of 
the  blelfed  and  adorable  God. 

* Tkeoph.  This  refolution,  Acadtmicusr  only 
fhews  that  you  are  juft  come  to  yourfelf;  for 
every  thing  fhort  of  this  earneft  deftrc  to  live 
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wholly  unto  God,  may  be  called  a moll  dread- 
ful infatuation  or  madnefs,  and  infeii Ability  that 
cannot  be  deferibed.  For  what  elfe  is  our  life, 
but  a trial  for  the  greateft  evil,  or  good  that  an 
eternity  can  give  us  ? What  can  be  fo  dreadful,  as 
to  die  poffefled  of  a wicked  immortal  nature,  or 
to  go  out  of  this  world  with  tempers,  that  mull 
keep  us  for  ever  miferable  ? What  has  God  not 
done  to  prevent  this  ? His  redeeming  love  began 
with  our  fall,  and  calls  every  man  to  falvation, 
and  every  man  is  forced  to  hear,  tho’  he  will 
not  obey  his  voice.  God  has  fo  loved  the  world, 
that  his  only  Son  hung  and  expired,  bleedincr 
on  the  crofs  for  us.  Are  we  yet  fons  of  pride, 
and  led  away  with  vanity  ? Do  the  powers  of 
darknefs  rule  over  us  ? Do  evil  fpirits  poiTefs 
and  drive  on  our  lives?  Is  remorfe  of  confcience 
no  longer  felt  ? Are  falfhood,  guile,  debauchery, 
profanenefs,  perjury,  bribery,  corruption,  and 
adultery,  no  longer  feeking  to  hide  themfelves 
in  corners,  but  openly  entering  into  all  our  high, 
places,  giving  battle  to  every  virtue,  and  laying 
claim  to  the  government  of  the  world  ? Are  we 
thus  near  being  fwal'lowed  up  by  a deluge  of 
vice  and  impiety  ? All  this  is  not  come  upon  us*, 
becaufe  God  has  left  us  without  help  from  hea- 
ven, or  expofed  us  to  the  powers  of  hell  -r  but 
becaufe  we  have  rejeffed  and  defpifed  the  whole 
myftery  of  our  falvation,  and  trampled  underfoot 
the  precious  blood  of  Chrilf,  which  alone  has 
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that  omnipotence  that  can  either  bring  heaven 
into  us,  or  drive  hell  out  of  us.  O Britain,  Bri- 
tain, think  that  the  Son  of  God  faith  unto  thee,  as 
he  faid,  0 Jerufalem,  Jerufalem,  how  often  would 
1 have  gathered  thy  children,  as  a hen  gatheretk 
her  chickens  under  her  wings,  and  ye  would  not ! 
Behold,  your  houfe  is  left  unto  you  defolate.  And 
now  let  me  fay,  what  aileth  thee,  O Britifi  earth, 
that  thou  quakejl,  and  the  foundations  of  thy 
churches  that  they  totter  ? Juft  that  fame  aileth 
thee,  as  ailed  Judah's,  earth,  when  the  divine 
Saviour  of  the  world,  dying  on  the  crofs,  was 
reviled,  famed,  and  mocked,  by  the  inhabitants 
of  Jerufalem',  then  the  earth  quaked,  the  rocks 
rent,  and  the  fun  refufed  to  give  its  light.  Na- 
ture again  declares  for  God,  the  earth  and  the 
elements  can  no  longer  bear  our  fins  : JeruJa- 
knis  doom  for  Jerufalem  s fin,  may  well  be  fearecf 
by  us.  O ye  mlferable  pens  dipt  in  Satan's  ink, 
that  dare  to  publifh  the  folly  of  believing  in  Je- 
fits  Chrift,  where  will  you  hide  your  guilty  head? 
when  nature  dilfolved,  fhall  fhew  you  the  rain- 
bow, on  which  the  crucified  Saviour  fhall  fit  in 
judgment,  and  every  work  receive  its  reward  ? 
O tremble  ! ye  apcflate  Tons,  that  come  out  of 
the  fchools  of  Chrift,  to  fight  Lucifer's  battles, 
and  do  that  for  him,  which  neither  he,  nor  his 
legions  can  do  for  themfelves.  Their  inward 
pride,  malice  and  rage  againft  God,  ana  Chrift, 
and  human  nature,  have  no  pens  but  yours,  no- 

apoflts 


\ 


[ «7  3 

apofles  bat  yau.  They  muft  be  forced  to  work 
in  the  dark,  to  fleal  privately  into  impure  hearts, 
could  they  not  beguile  you  into  a fond  belief,  that 
you  are  lovers  of  truth,  friends  of  reafon,  de- 
tectors of  fraud,  great  genius’s,  and  moral  philo- 
fophers,  merely,  becaufe  ye  blafpheme  Chrift, 
and  the  gofpel  of  God.  Poor  deluded  fouls,  refcu- 
ed  from  hell  by  the  blood  of  Chrift,  called  by  God 
to  poffefs  the  thrones  of  fallen  angels,  permitted 
to  live  only  by  the  mercy  of  God,  that  ye  may 
be  born  again,  my  heart  bleeds  for  you.  Think, 
I befeech  you,  in  time,  what  mercies  ye  are 
trampling  under  your  feet.  Say  not  that  reafon, 
and  your  intelleftual  faculties,  ftand  in  your  way  * 
that  thefe  are  the  bejl gifts  which  God  has  given 
you,  and  that  thefe  fuffer  you  not  to  come  to 
Chrift.  All  this  is  as  vain  a pretence,  and  as 
grofs  a miftake  as  if  ye  were  to  fay,  that  you  had 
nothing  but  your  feet  to  carry  you  to  heaven. 
For  your  heart  is  the  beft  and  greateft:  gift  of 
God  to  you ; it  is  the  higheft,  greateft,  and 
nobleft  power  of  your  nature  ; it  forms  your 
whole  life,  be  what  it  will ; all  evil  and  all' 
good  comes  from  it ; your  heart  alone  has  the 
key  of  life  and  death  ; it  does  all  that  it  will  - 
reafon  is  but  its  play -thing,  and  whether  in  time 
or  eternity,  can  only  be  a mere  beholder  of  the 
wonders  of  happinefs,  or  forms  of  mifery,  which 
the  right  or  wrong  working  of  the  heart  has. 
canfed. 
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* I will  give  you  a touch-fione.  Offer  as  con- 
tinually as  you  can,  this  following  form  of  prayer 
to  God.  Offer  it  frequently  on  your  knees  ; but, 
whether  fitting,  {landing,  or  walking,  be  always 
inwardly  longing,  and  earneftly  praying  this  one 
■prayer  to  God  ; “ That,  of  his  great  goodnefs,  he 
would  make  known  to  you,  and  take  from  your 
heart,  every  kind,  and  form,,  and  degree  of  pride, 
whether  it  be  from  evil  fpirits,  or  your  own  cor- 
rupt nature;  and  that  he  would  awaken  in  you 
the  depth  and  truth  of  all  that  humility,  which  can 
make  you  capable  of  his  light  and  Holy  Spirit.’’ 
Rejeft  every  thought,  but  that  of  w idling,  and 
praying  in  this  manner  from  the  bottom  of 
your  heart,  with  fuch  truth  and  earneftnefs,  as 
people  in  torment  wid  and  pray  to  be  delivered- 
from  it.  Now  if  ye  dare  not,  if  your  hearts 
will  not,  cannot  give  themfelves  up-  in  this  man- 
ner to  the  fpirit  of  this  prayer,  then  the  touch- 
fione  has  done  its  work,  and  ye  may  be  as  fully 
affured  both  what  your  infidelity  is,  and  front 
what  it  proceeds,  as  ye  can  be  of  the  plained 
truth  in  nature.  This  will  dew  you,  how  vainly 
you  appeal  to  your  reafon,  as  the  caufe  of  your 
infidelity  : that  it  is  full  as  falfe  and  abfurd,  as  if 
thieves  and  adulterers  dould  fay,  that  their  theft 
and  adultery  was  entirely  owing  to  their  bodily 
eyes,  which  dewed  them  external  objects,  and 
not  to  any  thing  that  was  wrong  in  their 
hearts.  On  the  other  hand,  if  you  can,  and 
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will  give  yourfelves  up  i nfinctrily  to  this  fpirit 
of  prayer,  I will  venture  to  affirm,  that  if  ye  had 
twice  as  many  evil  fpirits  in  you,  as  Mary  Mag- 
dalen had,  they  will  all  be  caff  out  of  you,  and  ye 
will  he  forced  with  her,  to  weep  with  tears  of 
love,  at  the  feet  of  the  holy  Jefus. 

But  here,  my  friends,  I flop,  that  we  may  re- 
turn to  the  matter  we  had  in  hand. 

Rujl.  You  have  made  no  digreffion  Theophilus, 
from  our  main  point,  which  was  to  recommend 
Chriflianity  to  poor  Humanus.  He  muff,  I am 
fure,  have  felt  the  death’s-blows,  that  you  have 
here  given  to  the  infidel  fcheme.  Their  idol  of 
reafon,  which  is  the  vain  god  they  worfhip,  is 
here  like  Dagon  fallen  to  the  ground.  Humanus 
is  caught  by  your  bait  of  love,  and  I dare  fay 
wants  only  to  have  this  converfation  ended,  that 
he  may  try  himfelf,  by  this  divine  touch-Jlone , 
which  you  have  put  into  his  hands.  ( , 

Acad.  Give  me  leave,  gentlemen,  to  add  one 
word.  Theophilus  has  fairly  pulled  reajon  out  of 
its  ufurped  throne,  and  fhewn  it  to  be  a power- 
lefs,  idle  toy , when  compared  to  the  royal 
flrength  of  the  heait,  which  is  the  kingly  power, 
that  has  all  the  government  of  life  in  its  hands. 

But  now,  Theophilus,  I beg  we  may  return  to 
that  very  point  concerning  prater,  where  we 
left  off.  I think  mv  heart  is  entirely  devoted  to 
God  : and  that  I defire  nothing  but  to  live  in 
Inch  a Hate  of  praver,  as  may  belt  keep  me  under 
the  guidance  and  direction  of  the  Holy  Spirit. 

Affift 
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A did  me  therefore,  in  this  important  matter ; 
give  me  the  fulled  direflions  that  you  can  ; and 
if  you  have  any  manual  of  devotion,  that  you  pre- 
fer, or  any  method  that  you  would  put  me  in, 
pray  let  me  know  rt. 

Rufi.  I beg  leave  to  fpeak  a word  to  Accde- 
tnicus.  Afk  not  Academicus , for  a book  of  pray- 
ers ; but  afk  your  heart  what  is  within  it,  what 
it  jeels,  how  it  firs,  what  it  wants,  what  it 
would  have  altered,  what  it  defires;  and  then, 
indead  of  calling  upon  Theophilus  for  aflidance, 
Hand  in  the  fame  form  of  petition  to  God. 

Jor  this  turning  to  God  according  to  the  in- 
ward feeling,  want,  and  motion  of  your  own  heart, 
in  love,  in  tru.fl  of  having  from  him  all  that  you 
want,  and  wifh,  is  the  bed  form  of  prayer  in  the 

world. * Now  no  man  can  be  ignorant  of  the 

date  of  his  own  heart,  or  a dranger  to  thofe  tem- 
pers, that  are  dirring  in  him  ; and  what  fhouldbe 
the  form  of  his  prayer,  but  that  which  the  date 
of  his  heart  demands?  If  you  know  of  no  trouble, 
feel  no  burden,  want  nothing  to  be  altered,  or 
removed,  nothing  to  be  increafed  or  drengthened 
in  you,  how  can  you  pray  for  any  thing  of  this 
kind  ? But  if  your  heart  knows  its  own  plague, 
feels  its  inward  evil,  kncws  what  it  wants  to  have 
removed,  will  you  not  let  your  didrefs  form  the 
manner  of  your  prayer  ? Or  will  you  pray  in  a 
form  of  words,  that  have  no  more  agreement 
with  your  date,  than  if  a man  walking  above- 
ground, fhould  beg  every  man  he  met,  to  pull 
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Mm  out  of  a deep  pit?  For  prayers  not  formed 
according  to  the  real fate  of  your  heart,  are  but 
like  a prayer  to  be  pulled  out  of  a deep  well, 
when  you  are  riot  in  it.  Hence  you  may  fee, 
how  unreafonable  it  is  to  make  a my  fiery  of  pray- 
er, or  an  art,  that  needs  fo  much  infiruftion  ; 
fince  every  man  is,  and  only  can  be,  direfled 
by  his  own  inward  Hate,  and  condition,  when 
and  how,  and  what  he  is  to  pray  for,  as  ever)' 
man’s  outward  Hate  fhews  him  what  he  outwardly 
wants. 

Acad.  I did  not  imagine,  Rujlicus,  that  you 
would  have  fo  openly  declared  againfl  manuals 
of  devotion,  fince  you  know  not  only  the  moft 
learned,  but  the  moH  pious  doflors  of  the  church, 
confider  them  as  neceffary  helps  to  devotion. 

Rujl.  If  you  was  obliged  to  go  a long  journey 
on foot , and  yet  through  a weaknefs  in  your  legs 
could  notfet  one  foot  before  another,  you  would 
do  well  to  get  the  beH  travelling  crutches  that  vou 
could. 

But  if,  with  found  and  good  legs,  you  would 
not  fiir  one  Hep,  till  you  had  got  crutches  to  hep 
with  ; finely  a man  might  fliew  you  the  folly  of 
not  walking  with  your  own  legs,  without  being 
thought  an  enemy  to  crutches,  or  the  makers  of 
them.  Now  a ?nanual  is  not  fo  good  an  help, 
as  crutches , and  yet  you  fee  crutches  are  only 
proper,  when  our  legs  cannot  do  their  office.  It 
is,  I fay,  not  fo  good  an  help  as  crutches,  be- 
caufe  that  which  you  do  with  the  crutches,  is  that 
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very  fame  thing,  that  you  fhould  have  done" 
with  your  legs : you  really  travel ; hut  when  the 
heart  cannot  take  one  Hep  in  prayer,  and  you 
therefore  read  your  manual,  you  do  not  do  that 
veTV  fame  thing,  which  your  heart  fnould  have 
done,  that  is,-  really  pray.  A fine  manual  there- 
fore is  not  to  he  eonfidered  as  a means  ofprav- 
ing,  or  as  fomething  that  puts  you  in  a Hate  of 
prayer,  as  crutches  help  you  to  travel ; but  its 
chief  ufe  to  a dead  and  hardened  heart,  that  has 
no  prayer  of  its  own,  is  to  fhew  it,  what  a Jlatr 
and  Jpirit  of  prayer  it  Grants,  and  at  what  a fad 
diflance  it  is  from  feeling  all  that  variety  of  hum- 
ble, penitent,  grateful,  fervent,  refigned,  loving 
fentiments,  which  are  deferibed  in  the  manual, 
that  fo,  being  touched  with  a view  of  its  own  mi- 
ferable  ftate,  it  may  begin  its  own  prayer  to  God. 
for  help.  But  I have  done.  Thcophiliu  may' 
now  anfwer  your  earnefl  vequefi. 

Theoph.  Your  earneft  defire,  Academic  us,  to 
live  in  the  fpirit  of  prayer,  and  be  truly  govern- 
ed by  it,  is  a moll  excellent  defire  ; for  to  be  a 
man  of  prayer  is  that  which  the  apollle  means  bv 
living  in  the  Spirit,  and  having  our  converfation  tn 
heaven.  It  is  to  have  done,  not  only  with  the 
confefied  vices,  but  with  the  allowed  lollies  and 
vanities  of  this  world.  To  tell  fuch  a foul  of  the 
innocency  of  levity,  that  it  need  not  run  away 
from  idle  difconrfe,  vain  gaiety,  and  trilling  mirth, 
as  being  the  harmlefs  relief  of  our  heavy  natures, 
is  like  telling  the  flame,  that  it  need  not  afeend 
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upwards.  But  here  you  are  to  obferve,  that  this 
Spirit  of  prayer  is  not  to  be  taught  you  by  a book, 
or  brought  into  you  by  an  art  from  without ; but 
mu  ft  arife  from  within,  from  the  painful  fenfe 
and  feeling  of  what  you  are.  And  its  firft  prayer 
is  nothing  elfe  but  a fenfe  of  penitence,  felf-con- 
demnation,  confeffion,  and  humility.  It  feels 
nothing  but  its  own  mifery,  and  fo  is  all  humility. 
This  prayer  of  humility  is  met  by  the  divine  love, 
the  mercifulnefs  of  God  embraces  it;  and  then 
•its  prayer  is  changed  into  hymns,  and  fongs,  and 
ithankfgivings.  When  this  hate  of  fervour  has 
rdone  its  work,  has  melted  away  all  earthly  paf- 
fions  and  affections,  and  left  no  inclination  in 
the  foul,  but  to  delight  in  God  alone,  then  its 
prayer  changes  again.  It  is  now  come  fo  near 
to  God,  has  found  fuch  union  with  him,  that  it 
does  not  fo  much  pray  as  live  in  God.  Its 
prayer  is  not  any  particular  faculty,  not  confined 
to  times,  or  words,  or  place,  but  is  the  work  of 
his  whole  being,  which  continually  hands  in  fill- 
nefs  of  faith,  in  purity  of  love,  in  abfolute  refig- 
nation,  to  do,  and  be,  what  and  how  his  beloved 
pleafeth.  This  is  the  lah  hate  of  the  fpirit  of 
prayer,  and  is  its  higheft  union  with  God  in  this 
life.  Each  of  thefe  hates  has  its  time,  its  varie- 
ty of  workings,  its  trials,  temptations,  and  puri- 
fications, which  can  only  be  known  by  experi- 
ence in  the  pafiage  through  them.  The  one  in- 
fallible way  to  go  fafely  through  all  the  difficul- 
ties, trials,  -temptations,  or  oppofition,  of  our 
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own  evil  tempers  is  this : to  expecl  nothing 
from  ourfelves,  to  truft  to  nothin?  in  ourfclves, 
but  in  every  thing  expeft,  and  depend  upon  God. 
Keep  fad  hold  of  this  thread,  and  them  let  your 
way  be  what  it  will,  darknefs,  temptation,  or  the 
rebellion  of  nature,  you  will  be  led  through  all, 
to  an  union  with  God  : for  nothin?  hurts  us  in 
any  (late,  but  an  expeftation  of  fomething  in  it, 
and  from  it,  which  we  fliould  only  expe£i  from 
God.  We  are  looking  for  our  own  virtue,  our 
own  piety,  our  axon  goodnefs,  and  fo  live  on  and 
on  in  our  own  poverty  and  weaknefs ; to-day 
pleafed  and  comforted  with  tire  feeming  flrength 
and  firmnefs  of  our  own  pious  tempers  ; to-mor- 
row, fallen  into  our  own  mire,  we  are  dejected, 
but  not  humbled ; we  grieve,  but  it  is  only  the 
grief  of  pride,  at  feeing  our  perfection  not  to  be 
fuch  as  we  vainly  imagined.  And  thus  it  will  be, 
till  the  whole  turn  of  our  minds  is  fo  changed, 
that  we  as  fully  fee  and  know  our  inability  to 
have  any  goodnefs  of  our  own,  as  to  have  a life 
of  our  own. 

* When  we  are  brought  to  this  conviction, 
then  we  have  done  with  all  thought  of  being  our 
own  builders  ; the  whole  fpirit  of  our  mind  is 
become  a mere  faith,  and  hope,  and  trujl  in  the 
foie  operation  ol  God's  Spirit,  looking  no  more 
to  any  other  power,  to  become  new  creatures, 
than  we  look  to  any  other  power  for  the  reiur- 
reftion  of  our  bodies  at  the  lafl  day.  Hence  may 
be  feen,  that  die  trials  of  every  date  are  its  great- 
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-ell  bleffings ; they  do  that  for  us,  winch  we  moll 
of  all  want  to  have  done,  they  force  us  to  know 
our  own  nothingness,  and  the  all  of  God. 

* The  foul  is  always  fafe  in  every  hate,  if  ,it 
makes  eveiy  thing  an  occafion  either  of  rifingitp, 
or  falling  down  into  the  hands  of  God,  and  exer- 
ciftng  faith,  and  truh,  and  refignation  to  him. 
And  therefore  the  pious  foul  that  eyes  only  God, 
that  means  nothing  but  being  his  alone,  can  have 
no  hop  put  to  its  progrefs  ; joy  and  heavinefs 
equally  ahih  him ; in  the  joy  he  looks  up  to 
God  ; -in  the  heavinefs  he  lays  hold  on  God,  and 
fo  they  both  do  him  the  fame  good. 

The  beh  inhruflion  that  I can  give,  you,  as 
preparatory  to  the  fpirit  of  prayer,  is  already  ful- 
ly given,  where  we  have  fet  forth  the  original 
perfe&ion,  the  miferable  fall,  and  the  glorious 
redemption  of  man.  It  is  the  true  knowledge  of 
thefe  great  things  that  can  do  all  for  you,  which 
human  inhruflion  can  do.  Thefe  things  mull 
fill  you  with  a diflike  of  your  prefent  hate,  and 
create  an  earneh  longing  alter  your  firfl  perfec- 
f tion.  For  prayer  cannot  be  taught  you,  by  giv- 
ing you  a book  of  prayers,  but  by  awakening 
in  you  a fenfe  of  what  you  are,  and  what  you 
fhould  be ; that  fo  you  may  fee,  and  know,  and 
feel,  what  things  you  want,  and  are  to  pray  for. 
For  a man  does  not,  cannot  pray  for  any  thing 
becaufe  a fine  petition  for  it  is  put  into  his 
hands,  but  becaufe  his  own  condition  is  a reajon 
and  motive  for  his  afking  for  it.  And  therefore 
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it  is.  that  this  traft  began  with  a difeoverv  of  tiiefe 
high  and  important  matters,  at  the  fight  of  which 
the  world,  and  all  that  is  in  it,  (brinks  into  no 
thing,  and  every  thing  pall,  prefent,  and  to  come, 
awakens  in  our  hearts  a continual  prayer,  and 
longing  defire,  after  God  and  eternity. 

Acad.  But  furely  you  do  net  take  this  to  be 
right  in  general,  that  the  common  people,  who 
are  moftly  of  low  underllandings,  Ihould  kneel 
down  in  private,  without  any  form  of  praver, 
faving  only  what  comes  into  their  own  heads. 

Thcoph.  It  would  be  wrong  to  condemn  a ma- 
nual as  fuck,  or  to  fay  that  none  ought  to  make 
ufc  of  it  ; but  it  cannot  be  wrong,  to  fhew,  that 
praye.r  is  the  natural  language  of  the  heart,  and 
fuch,  dees  not  want  any  form  or  borrowed 
words.  Now  all  that  has  been  Paid  of  manuals 
of  prayers,  only  amounts  to  tin  much;  that  they 
are  not  necelTary,  nor  the  moll  natural  and  ex- 
cellent way  of  praying.  11  they  happen  to  he 
neceflary  to  any  perfon,  it  is  becaufe  the  natural 
prayer  of  his  heart  is  already  engaged,  loving, 
wifhing,  and  longing  after,  the  things  of  this 
life  ; which  makes  him  fo  infenfible  of  his  fpi- 
litual  wants,  lo  blind  and  dead  to  the  things 
of  God,  that  he  cannot  pray  for  them,  hut  fo  far 
as  the  words  of  other  people  are  put  into  his 
mouth. 

But  when  a man  has  had  fo  much  benefit  from 
the  gofpel,  as  to  know  his  own  want  of  a Re- 
deemer, who  he  is,  and  how  he  is' to  be  found  ; 

there 
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there  every  thing  feems  to  be  done,  both  .to 
•awaken  and  direft  his  prayer,  and  make  it  a true  ' 
praying  in  and  -by  the  fpirit.  For  when  the  heart 
really  pants  after  God,  its  prayer  is  a praying, 
as  moved  by  the  Spirit  of  God  ; it  is  the  breath 
or  infpiration  of  God,  llirring,  moving,  and 
opening  itfelf  in  the  heart.  Nothing  can  have 
the  leaf  defire  to  afcend  to  heaven,  but  that 
which  came  down  fiom  heaven;  and  therefore 
nothing  in  the  heart  can  pray,  and  long  after 
God,  but  the  Spirit  of  God  moving  and  ftirring 
in  it.  Every  breath  therefore -of  the  true  fpirit 
of  prayer,  is  nothing  eife  but  the  Spirit  of  God, 
breathing,  infpiring,  and  moving  the  heart,  in 
all  its  variety  of  motions  and  affe&icns,  towards 
God.  And  therefore  every  time  a good  defire 
flirs  in  the  heart,  a good  prayer  goes  out  of  it, 
that  reaches  God,  as  being  the  fruit  and  work  of 
his  holy  Spirit.  When  any  man,  feeling  his 
corruption,  looks  up  to  God,  with  defre  to  be 
delivered ’from  it,  whether  with  words  or  with- 
out words,  how  can  he  pray  better  ? What  need 
of  any  change  of  thoughts,  or  words,  or  any  va- 
riety of  exprefions,  when  the  one  defre  of  his 
'heart  made  known  to  God,  and  continued  in,  is 
•not  only  all,  but  the  mof  perfect  prayer  he  can 
make  ? Again,  fuppofe  the  foul  in  another  fate, 
feeling  with  joy  its  offered  Redeemer,  and  open- 
ing its  heart  for  the  full  reception  of  him  ; if  it 
stands  in  this  ftate  of  wifhing  and  longing  for 
Vol.  VII.  E Chrift, 
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■Chrifl:,  how  can  its  prayer  be  in  an  higher  de- 
gree ? 

Or  if  it  breaks  out  frequently  in  thefe  words. 
Come  Lord  Jefus,  come  quickly , with  all  thy  holy 
naxiire,  Spirit,  and  tempers  into  my  foul , is  there 
any  occafion  to  enlarge  or  alter  thefe  words  into 
another  form  or  expreffion  ? Can  he  do  better, 
or  pray  more,  than  by  continually  {landing  from 
time  to  time  in  this  flate  of  wifhing  for  Chrifl  ? 
Nay,  is  it  not  likely,  that  his  heart  {hould  be 
more  divided  and  diffipated  by  a numerous 
change  of  expreffions,  than  by  keeping  united 
to  one  exprefhon  that  fets  forth  all  that  he  wants  ? 
For  it  is  the  reality,  the  fleadinefs,  and  continu- 
ance of  the  defire,  that  is  the  goodnefs  of  prayer. 
Our  Lord  faid  to  one  that  came  to  him,  What 
wilt  thou  that  I fhould  do  unto  thee?  He  an- 
fwered,  Lord,  that  I may  receive  my  fight : and 
he  received  it.  Another  faid.  Lord,  if  thou  wilt, 
thou  canjl  make  me  clean  : and  he  was  cleanfed. 
Tell  me  what  learning,  or  fine  parts,  are  requir- 
ed to  make  fuch  prayers  as  thefe  ? And  yet  what 
wonders  of  relief  are  recorded  in  feriptirre,  as 
given  to  fuch  fhort  prayers  as  thefe!  And  what 
blefiing  may  not  now  be  obtained  in  the  fame 
way,  and  with  as  few  words  ? Every  man  there- 
fore that  has  any  feeling  of  the  weight  of  his  fin, 
or  any  defire  to  be  delivered  from  it  by  Chrift, 
has  learning  and  capacity  enough  to  make  his 
own  prayer.  For  praying  is  not  fpeaking  elo- 
quently, but  Amply,  the  true  defire  of  the  heart; 
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j&ttd  ihe  heart,  fimple  and  plain  in  good  de fires, 
is  in  the  trueft  preparation  for  all  the  gifts  of  God„ 
And  the  molt  fimple  fouls,  that  have  accuftomea. 
themfelves  to  fpeak  their  own  defires  and  wants 
■to  God,  in  fuch  fliort,  but  true  breathings  of  their 
hearts,  will  foon  know  more  of  prayer,  than  any 
perfons  who  have  only  their  knowledge  front 
learning,  and  learned  books. 

* And  yet  it  is  not  either  filence,  or  a fimple 
petition,  cr  a great  variety  of  outward  expref- 
lions,  that  alters  the  nature  of  prayer,  or  makes 
it  to  be  good  or  better,  but  only  and  folely  the 
reality,  fteadinefs,  and  continuance  of  the  defire  ; 
and  therefore  whether  a man  offer  this  defire  to 
God  in  the  filent  longing  of  the  heart,  or  in 
fimple,  fhort,  petitions,  or  in  a great  variety  of 
words,  is  of  no  consequence;  but  all  are  eoual- 
iy  good,  when  the  true  and  right  ftate  of  the 
heart  is  with  them. 

All  that  I have  faid  of  prayer,  has  been  only 
to  this  end;  to  Chew  its  real  nature;  whence  it 
is  to  arife  ; where  it  is  to  be  found  : and  how 
you  are  to  begin,  and  become  a true  proficient 
in  it.  If,  therefore,  you  was  at  prefent  to  look 
no  farther,  than  how  to  begin  to  praftife  a 
prayer  proceeding  from  your  heart,  and  continue 
in  it,  leaving  all  that  you  arc  farther  to  know  of 
prayer,  to  be  known  in  its  time  by  experience  : 
this  would  be  much  better  for  you,  than  to  be 
alking  before-hand  about  fuch  things,  as  are  not 
your  immediate  concern. 

E 2 Begin 
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Begin  to  be  a man  of  prayer,  in  this  eafv,  fim- 
pie,  and  natural  manner,  that  has  been  fet  before 
you  ; and  when  you  are  faithful  to  this  method, 
you  will  then  need  no  other  inftruQor  in  the  art 
of  prayer.  Your  own  heart  thus  turned  to  God 
will  want  no  one  to  tell  it,  when  it  fhould  he 
limple  in  it^  petitions,  or  uariGus  in  its  expressi- 
ons : or  proftrate  itfelf  in  filence  before  God. 
But  this  baftinefs  of  knowing  things,  before  they 
belong  to  us,  is  very  common.  Thus  a mail 
that  has  but  juft  entered  upon  the  reformation 
of  his  life,  {hall  want  to  read  or  hear  a difcourfe 
upon  perfedion,  whether  it  be  attainable  or  not; 
and  fliall  be  more  eager  after  what  he  can  hear  of 
this,  though  at  fuch  a diftance,  than  of  fuch 
things  as  concern  the  next  fiep  he  is  to  take. 

You,  ■my  friend,  have  tv  ken  the  Jijl  Jlep  f in 
the  fpiritual  life  ; you  have  devoted  yourfelf  ab- 
folutelyto  God,  to  live  wholly  to  his  will,  under 
the  light  and  guidance  of  his  holy  Spirit,  intend- 
ing, feeking  nothing  in  this  worltl,  but  fuch  a 
paffage  thro’  it  as  may  tend  to  the  glory  of  God, 
And  the  recovery  of  your  own  fallen  foul.  Your 
next  jlep  is,  looking  to  the  continuance  of  this 
refoludon,  and  donation  of  yourfelf  to  God,  to 
fee  that  it  be  kept  alive,  that  every  thing  you  do 
may  be  animated  and  direfted  hv  it,  and  ali  the 
occurrences  of  every  day,  from  morning  to 
night,  be  received  bv  you,  as  becomes  a fpirit 
that  is  devoted  to  God.  Now  this Jkond Jlep 
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cannot  be  taken  but  purely  by  prayer  ; nothing; 
elfe  has  the  leaft  power  here  but  prayer ; I do 
not  mean  you  mult  frequently  read  or  fay  a num- 
ber of  prayers,  (tho’  this  in- its  turn  may  be  good 
and  ufeful  to  you)  but  the  prayer  I mean,  and. 
which  you  muft  pra&ife,  if  you  would  take  this 
fecond jlep  in  the  fpiritual  life,  is  prayer  of  the. 
heart , or  a prayer  of  your  own,  proceeding  from 
the  ftate  of  your  heart,  and  its  own  tendency  to 
God.  Of  all  things  therefore  look  to  this  prayer 
of  the  heart;  confider  it  as  your  infallible  guide 
to  heaven  ; turn  from,  every  thing  that  is  an  hin- 
drance of  it,  that  quenches  or  abates  its  fervour  ; 
love  and  like  nothing  but  that  which  is  fuitable- 
to  it ; and  let  every  day  begin,  go  on,  and  end. 
in  the  fpirit  of  it.  Confider  yourfelf,  as  having 
gone  afide  and  loft  your  right  path,  when  any 
delight , dejire,  or  trouble  s differed  to  live  in  you,, 
that  cannot  be  made  a part  of  this  prayer  of  the 
heart  to  God.  For  nothing  fo  infallibly  fhews 
us  the  true  ftate  of  our  heart,  as  that  which  gives 
us  either  delight  or  trouble ; for  as  our  delight 
and  trouble  is,  fo  is  the  ftate  of  our  heart  : if 
therefore  you  are  carried  aw'av  with  any  trouble 
or  delight,  that  has  not  relation  to  your  progrefs 
in  the  divine  live,  you  may  be  allured  your  heart 
is  not  in  its  right  ftate  of  prayer  to  God  Look 
at  a man  who  is  devoted  to  lome  one  thing,  or 
has  fome  one  great  worldly  matter  at  heart ; he 
Hands  turned  from  every  thing  that  has  not  fome 
relation  to  it ; he  has  no  joy  or  trouble  but  what 
£ 3.  arifeths 
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srifeth  from  it ; he  has  no  eyes  or  ears'  but  id 
fee  or  hear  fomething  about  it;  All  elfe  is  a 
trifle,  but  that  which  fome  way  or  other  con- 
cerns this  great  matter.  You  need  not  tell  him 
of  any  rules  or  methods  to  keep  it  in  his 
thoughts;  it  goes  with  him  into  all  places  and 
companies  ; it  has  his  firft  thoughts  in  the  morn- 
ing ; and  every  day  is  good  or  bad,  as  this  great 
matter  feems  to  fucceed  or  not.  This  may  (hew 
vou  how  eafily,  how  naturally,  how  conflantly, 
our  heart  will  carry  on  its  own  ffate  of  prayer,  as 
foon  as  God  is  its  great  objecf,  or  it  is  wholly 
given  up  to  him.  This  may  alfo  fhew  you,-  that 
the  heart  cannot  fully  enter  into  the  fpirit  of 
prayer,  till  it  takes  God  for  its  all,  or  gives  itfelf 
up  wholly  to  God.  But  when  this  foundation  is 
laid,  the  feed  of  prayer  is  fown,  and  the  heart  is 
in  a continual  ffate  of  tendency  to  God  ; having 
no  other  delight  or  trouble  in  things  of  any  kind,* 
but  as  they  help  or  hinder  its  union  with  God. 
Therefore,  the  way  to  be  a man  of  prayer,  and 
be  governed  by  its  fpirit,  is  not  to  get  a book  full 
of  prayers  ; but  the  befit  help  you  can  have  from  a 
book,  is  to  read  one  full  offuch  truths  and  awaken- 
ing informations,  as  force  you  to  fee  and  know 
who,  and  what,  and  where  you  are  ; that  God  is 
your  all ; and  that  all  is  mifery,  but  a heart  and 
life  devoted  to  him.  This  is  the  beft  outward 
prayer-book  vou  can  have,  as  it  will  turn  you  to 
an  inward  Rook  and  fpirit  of  prayer  in  your 
heart,  which  is  a continual  longing  defire  of  the 
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Reart  after  Gdd.  When,  for  the  fake  of  this 
inward  prayer,  you  retire  at  any  time  of  the  day, 
never  begin  till  you  know  and  feel  why  and 
wherefore  you  are  going  to  pray;  and  let  this 
why  and  wherefore,  form  and  direft  every  thing 
that  comes  from  you,  whether  it  be  in  thought 
or  word.  As  you  know  your  own  Hate,  fo  it 
muft  be  the  ealieft  thing  in  the  world  to  look  up 
to  God  with  fuch  defires  as  fuitnhe  ftate  you  are 
in  ; and  praying  in  this  manner,  whether  it  be 
in  one,  or  more,  or  no  words,  your  prayer  will 
be  always  highly  beneficial  to  you.— Thus  pray- 
ing, you  can  never  pray  in  vain  ; but  one  month 
in  the  prafti fe  of  it,  will  do  you  more  good,  make 
a greater  change  in  your  foul,  than  twenty  years 
of  prayer  only  by  books,  and  forms  of  other  peo- 
ples making. 

No  vice  can  harbour  in  you,  no  good  defire 
languifb,  when  once  your  heart  is  in  this  method 
of  prayer;  never  beginning  to  pray,  till  you  firft 
fee.  how  matters  Hand  with  you  ; afking  your 
heart  what  it  wants,  and  having  nothing  in  your 
prayers,  but  what  the  known  ftate  of  your  heart 
puts  you  upon  demanding,  faying,  or  offering  un- 
to God.  Such  a prayer  gives  new  life  and 
growth  to  all  your  virtues ; whereas,  overlook- 
ing this  true  prayer  of  your  own  heart,  and  only 
at  certain  times  taking  a prayer  that  you  find  in 
a book,  you  have  nothing  to  wonder  at,  if  vou 
are  every  day  praying,  and  yet  every  day  finking 
farther  under  your  infirmities.  For  your  life  can 
E 4 only 
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©ftly  be  altered  by  that  which  is  the  real  working 
of  vour  heart.  And  if  your  prayer  is  only  a 
lorm  of  words,  made  by  the  fkill  of  other  people, 
fuch.a  prayer  can  no  more  change  you  into  a 
good  man,  than  an.  aElor  upon  the  fiage,  who 
fpeaks  kingly  language,  is  thereby  made  a king. 
Again,  another  great  and  infallible  benefit  of 
this  kind  of  prayer  is  this  ; it  is  the  only  way  to 
be  delivered  from  the  deceitfulnefs  of  your  own 
heart. 

Our  hearts  deceive  us,  becaufe  we  are  abfent 
from  them,  taken  up  in  outward  things,  in  out- 
ward rules  and  forms  of  living  and  praying.  But 
this  kind  of  praying,  which  takes  all  its  thoughts 
from  the  fiate  of  our  hearts,  makes  it  impoffible 
for  us  to  be  firangers  to  ourfelves.  The  firength 
of  every  fin,  the  power  of  every  evil  temper, 
the  moll  fecret  working  of  our  hearts,  the  weak- 
nefs  of  any  or  all  our  virtues,  is  feen  with  a 
noon-day  clearnefs,  as  foon  as  the  heart  is  made 
our  prayer-book,  and  we  pray  for  nothing,  but 
according  to  what  we  read  and  find  there. 

Acad.  O Thcophilus,  you  have  fhewn  me,  that 
the  belt  prayer  in  the  world  is  that  which  the 
heart  fends  forth  from  ltfelf.  And  yet  I am  not 
free  from  fufpicions  about  it : I apprehend  it  to 
be  that  very  praying  by  the Jpirit , or  as  moved  by 
the  fpirit,  or  from  a light  ziithin,  which  is  con- 
demned as  Ouakerifm. 

Theoph.  There  is  but  one  good  prayer  that 
you  can  poffibly  make  ; and  that  is  a praj  er  as 

the 
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the  Spirit  of  God  moves  you  in  it,  or  to  it.- 
This  alone  is  a divine  prayer ; no  other  prayer 
can  poflibly  have  any  communion  with  God'. 
Therefore  to  ridicule  praying  by  the  Spirit,  or  as 
moved  by  the  Spirit,  is  ridicaling  the  only  prayer 
that  is  divine;  and  torejeft  and  oppofeit  as  a- vain 
conceit,  is  to  quench  and  fupprefs  all  that  is 
holy,  heavenly,  and  divine  within*  us.  For  if 
this  Holy  Spirit  does  not  live  and  move  in  us, 
and  bring  forth  all  the  praying  affeftions  of  our 
fouls,  we  may  as  well  think  of  reaching  heaven 
with  our  hands,  as- with  our  prayers. 

Earneftly  therefore  to- pray,  humbly  to  hope, 
and  faithfully  to  expeft,  to  be  continually  im- 
fpired  and1  animated  by  the  Holy  Spirit  of  God, 
has  no  more  of  vanity,  fanaticifm,  or  enthufiajhc 
wildnefs  in  it,  than  to  hope  and  pray,  to  aft  in 
every  thing  from  and  by  a good’  fpirit.  For  as 
fure  as  the  lip  of  truth  hath  told  us,  that  there  is 
but  one  that  is  good,  fo  fure  is  it,,  that  not  a J hark 
ofgoodnefsj  nor  a breath  of  piety  can  be  in  any 
creature,  either  in  heaven  or  on  earth,  but  by 
that  divine  Spirit.  The  matter  is  not  about  forms 
of  virtue,  rules  of  religion;  ora  prudential  piety, 
fuited  to  time,  and  place,  and  charafter ; aH 
thefe  are  degrees  of  good nefs  that  our  old  man- 
can  as  eafily  trade-in,  as- in  any  other  matters  of 
this  world..  But  fo-much  as  we  Have  ofan  hea'- 
venly  and  divine  goodnefs,  fo  much  we  mud 
have  of  a divine  infpiration  in  us.  For  as  nothing 
can  fall  to  the  earth,  but  becaufe  it  has  the  nature 
^ <5-  of 


of  the  earth  in  it:  fo  nothing  can  afcend towards 
heaven,  or  unite  with  it,  but  that  very  Spirit 
which  came  down  from  heaven  and  has  the  na- 
ture of  heaven  in  it.  This  truth  therefore,  that 
the  kingdom  of  God  is  within  us,  and  that  its  fpi- 
rit  is  the  Spirit  of  God,  hands  upon  a rock, 
againft  which  all  attempts  are  in  vain.  But  how 
fhall  I know  when,  and  how  far,  I am  led  and 
governed  by  the  Spirit  of  God  ? 

* Tkeoph.  “ God  is  unwearied  patience,  an  ever 
enduring  mercifulnef-,  he  is  unmixed  goodnefs, 
impartial,  univerfal  love ; his  delight  is  in  the 
communication  ofhimfelf,  his  own  happinefs  to 
every  thing  according  to  its  capacity.  He  does 
every  thingthat  is  good,  righteous,  and  lovely , for  its 
own  fake,  becaufe  it  is  good,  righteous,  and  lovely. 
He  is  the  good  from  which  nothing  but  good- 
cometh,  and  refifteth  all  evil,  only  with  good- 
nefs.”  This  is  the  nature  and  Spirit  of  God,  and 
hereby  you  may  know,  whether  you  are  moved 
and  led  by  the  Spirit  of  God.  Here  is  a proof 
that  is  always  at  hand.  If  it  be  the  earned  defire, 
and  longing  of  your  heart,  to  be  merciful  as  he  is 
merciful  ; to  be  full  of  his  unwearied paiience,  to- 
dwell  in  his  unalterable  meeknefs ; if  you  long  to 
be  like  him  in  univerfal , impartial  love  ; if  you 
defire  to  communicate  every  good,  to  every  crea- 
ture that  you  are  able ; if  you  love  and  praftile 
every  thing  that  is  good,  righteous,  and  lovely, 
for  its  own  fake,  becaufe  it  is  good,  righteous, 
and  lovely ; and  refift  no  evil,  but  with  gocdnfs; 
then  you  have  the  utmoft  certainty,  that  the  Spi- 
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tit  of  God  liveth,  dwelleth,  and  governeth  m 
you  . But  if  you  want  any  of  thefe  tempers,  at 
lead  if  the  whole  bent  of  your  heart  and  mind  is 
not  fet  upon  them,  all  pretences  to-  an  immediate 
infpiration,  and  continual  operation  of  the  Spirit 
of  God  are  vain.  Where  his  Spirit  dwells  and 
governs,  there  all  thefe  tempers  fpring,  as  the 
certain  fruits  of  it.  Therefore  keep  but  within 
the  bounds  here  fet  you;  and  you  may  fafely  fay, 
with  St  .John,  Hereby  we  know  that  heabidetli  in- 
tis, by  the  Spirit  which  he  hath  given  us. 

Acad.  But  furely  the  Spirit  of  God  often  dif- 
covers  itfelf,  and  operates  in  very  extraordinary 
Ways,  in  uncommon  illuminations  and  openings 
of  divine  light  and  knowledge,  in  ilrong.  impulfes 
and  fallies  of  a wonderful  zeal,  full  of  the  higheft 
gifts  and  graces  of  God : and  thefe  have  frequently 
been  God's  gracious  methods  of  awakening  afin- 
ful  world. 

Tlieopli.  What  you  fay,  Academicus , is  very 
frue ; and  almoft  every  age  of  the  church  is  a* 
fufficient  proof  of  it. 

But  would  you  know  the  fublime,  the  exalted,. 
the  angelic , in  the  Chriflian  life,  fee  what  the  Son* 
of  God  faith,  Thou  Jhalt  love  the  Lord  thy  God 
with  all  thy  heart,  with  all  thy  foul,  with  all  thy 
mind,  and  with  all  thy  Jlrength  ; and  thy  neighbour 
as  thyfelf.  On  thefe  two,  faith  he,  hang  all  the 
law  and  the  prophets.  And  without  thefe  two  things, 
no  good  light  ever  can  arife  or  enter  into  your 
foul.  Take  all  the  fciences,.  Urine  in  all  the  ac- 
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complilhments  of  the  lettered  world,  they  will 
only  lead  you  from  one  vain  paffion  to  another ; 
every  thing  you  fend  out  from  within  you  is 
felfifh,  vain,  and  bad  ; every  thing  you  fee  or 
receive  from  without,  will  be  received  with  a 
bad  fpirit;  till  thefe  two  heavenly  tempers  have 
overcome  the  natural perverfenefs  of  fallen  nature. 
Till  then,  nothing  pure  can  proceed  from  within, 
nor  any  thing  be  received  in  purity  from  without. 

Think  yourfelf  therefore  incapable  ofjudging 
rightly,  or  afting  virtuoufly,  till  thefe  two  tem- 
pers have  the  government  of  your  heart.  Then 
every  truth  will  meet  you  ; no  hurtful  error  can 
get  entrance  into  your  heart ; but  you  will  have 
a better  knowledge  of  all  divine  matters,  than  all 
human  learning  can  help  you  to. 


An 
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An  ExtraCt  from  Mr.  Law^s 


Spirit  of  LOVE 


PART  i. 


My  Dear  Friend, 

OU  had  no  occafion  to  make  any  apology 


for  the  manner  of  your  letter  to  me  ; for 
tho’  you  very  well  know,  that  I have  as  utter 
an  averfion  to  walle  my  time  and  thoughts  in 
matters  of  theological  debate,  as  in  any  conten- 
tions merely  of  a worldly  nature,  as  knowing 
that  the  former  are  generally  as  much,  if  not 
more  hurtful  to  the  heart  of  man  than  the  lat- 
ter ; yet  as  your  objections  rather  tend  to  ftir  up 
the  powers  of  love,  than  the  wrangle  of  debate  ; 
fo  I confider  them  only  as  occafions  of  edifying 
both  you  and  myfelf  with  the  divine  blelTed- 
nefs  of  the  /pint  of  love . 

You  fay,  “ There  is  nothing  in  my  writings 
that  has  more  affeCted  you  than  that  fpirit  of  love 
that  breathes  in  them  ; and  that  you  wilh  for  no- 


thing 
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thing  fo  much  as  to  have  a living  fenfibility  of 
the  power,  life,  and  religion  of  love.  But  you 
have  an  objeftion  often  riling  in  your  mind,  that 
this  doftrine  of  pure  and  univerfal  love  may  be 
too  refined  and  imaginary;  becaufe  you  find, 
that  however  you  like  it,  yet  you  cannot  attain 
to  it.” 

Thus  Hands  your  obje&ion,  which  will  fall 
into  nothing,  as  foon  as  you  look  at  it  from  a 
right  point  of  view  : which  will  be,  as  foon  as 
you  have  found  the  true  ground  of  the  nature 
and  necelfity  of  the  bleffed  fpirit  of  love. 

Now,  the  fpirit  of  love  has  this  original.  God, 
as  confidered  in  himfelf,  before  any  thing  is 
brought  forth  by  him,  is  only  an  eternal  will  to 
all  goodnefs.  This  is  the  one  eternal,  immutable 
God,  that  from  eternity  to  eternity  changeth 
not,  that  can  be  neither  more  nor  lefs,  nor  any 
thing  elfe,  but  an  eternal  will  to  all  the  goodnejs 
that  is  in  himfelf,  and  can  come  from  him.  The 
creation  of  ever  fo  many  creatures,  adds  nothing 
to,  nor  takes  any  thing  from  this  immutable 
God  : he  always  was,  and  always  will  be,  the 
fame  immutable  will  to  all  goodnefs.  So  that 
as  certainly  as  he  is  the  creator,  fo  certainly  is- 
he  the  blelfer  of  every  created  thing,  and  can 
give  nothing  but  blelfing  and  happinefs  from  him- 
felf, becaufe  he  has  in  himfelf  nothing  elfe  to 
give.  It  is  much  more  polfible  for  the  fun  to 
give  forth  darknefs,  than  for  God  to  be,  or  give 
forth,  anv  thing  but  blelfing  and  goodnefs.  Now 
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tills  is  the  ground  and  original  of  the  fpirit  of 
Jove  in  the  creature  : it  is  and  mull  be  a will  to 
all  goodnefs,  and  you  have  not  this  fpirit  of  love 
but  fo  far  as  you  have  this  will  to  all  goodnefs 
at  all  times,  and  on  all  occafions-  You  may  in- 
deed do  many  works  of  love,  efpecially  at  fuch 
times  as  they  are  not  inconvenient  to  yom  Yet 
the  fpirit  of  love  is  not  in  you,  but  fo  far  as  it 
is  the  fpirit  of  your  life,  as  you  live  freely , wil- 
lingly, and  univerfally , according  to  it.  For  every 
fpirit  afts  with  freedom  and  univerfality  accord- 
ing to  what  it  is-  It  needs  no  command  to  be 
what  it  is,  no  more  than  you  need  bid  wrath 
be  wrathful.  And  therefore  when  love  is  the- 
fpirit  of  your  life,  it  will  have  freedom  and  uni- 
verfality ; it  will  always  live  and  work  in  love,, 
not  becaufe  of  this  or  that,  here  or  there,  but 
becaufe  the  fpirit  of  love  can  only  love,  wherever 
it  is  or  goes,  or  whatever  is  done  to  it-  As  the- 
fparks  know  no  motion,  but  that  of  flying  up- 
wards,. whether  it  be  in  the  darknefs  of  the 
night,  or  in  the  light  of  the  day ; fo  the  fpirit 
of  love  is  always  in  the  fame  courfe ; it  knows 
no  difference,  of  time,  place,  or  perfons ; but 
whether  it  gives  or  forgives,  bears  or  forbears,  it 
is  equally  doing, its  own  delightful-work,  equally 
bleffed  from  itfelf.  For  the  fpirit  of  love,  wher- 
ever it  is,  h its  own  blefling  and  happinefs,  is- 
in  the  fame  joy,  and  is  the  fame  good  to  itfelf, 
every  where,  and  on  every  cccafion. 
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* Oh  ! Sir,  would  you  know  the  blefling  of 
all  bleflings,  it  is  the  God  of  love  dwelling  in 
your  foul,  and  killing  every  root  of  bitternefs 
which  is  the  pain  and  torment  of  every  earthly 
love.  For  all  wants  are  fatisfied,  all  diforders 
are  removed,  no  life  is  any  longer  a burden, 
every  day  is  a day  of  peace,  every  thing  you 
meet  becomes  a help  to  you,  becaufe  every  thing 
you  fee  or  do  is  all  done  in  fweet,  gentle  love. 
For  as  love  has  no  by-ends,  wills  nothing  but  its 
own  increafe,  fo  every  thing  is  as  oil  to  its  flame; 
it  mull  have  that  which  it  wills,  and  cannot  be  dif- 
appointed,  becaufe  every  thing  naturally  helps  it 
to  live  in  its  own  way.  The  fpirit  of  love  does 
not  want  to  be  honoured,  or  efteemed  ; its  only 
defire  is  to  propagate  itfelf,  and  become  the 
blefling  and  happinefs  of  every  thing  that  wants 
it.  And  therefore  it  meets  wrath,  and  evil,  and 
hatred,  and  oppofition,  with  the  fame  one  will, 
as  the  light  meets  the  darknefs,  only  to  overcome 
it  with  all  its  bleflings.  Did  you  want  to  avoid 
the  ill-will,  or  to  gain  the  favour  of  any  perfons, 
you  might  eafily  mifs  of  your  ends  ; but  if  you 
have  no  will  but  to  all  goodnefs,  every  thing  you 
meet  mull  be  afliftant  to  you.  For  the  wrath 
of  an  enemy,  the  treachery  of  a friend,  and 
every  other  evil,  only  helps  the  fpirit  of  love 
to  be  more  triumphant,  to  find  all  its  bleflings  in 
a higher  degree.  Whether  therefore  you  con- 
fider  perfection  or  happinefs,  it  is  all  included  in 
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the  fpirit  of  love,  and  muff  be  fo,  becaufe  tire 
infinitely  perfeft  and  bappy  God  is  mere  love, 
an  unchangeable  will  to  all  goodnefs:  and  there- 
fore every  creature  mull  be  corrupt  and  unhap- 
py, fo  far  as  it  is  led  by  any  other  will.  Thus 
you  fee  the  ground  of  the  fpirit  of  have.  Let 
me  now,  (hew  you  the  neceffity  of  it:  no  crea- 
ture can  have  any  union  or  communion  with  the 
Deity,  but  fo  far  as  its  life  is  a fpirit  of  love. 
This  is  the  one  band  of  union  betwixt  God  and 
the  creature.  All  befides  this,  call  it  by  what 
name  you  will,  is  only  fo  much  error  and  cor- 
ruption got  into  the  creature ; and  muff  be  en- 
tirely feparated  from  it,  before  it  can  fee  God, 
or  find  the  divine  life.  For  as  God  is  an  immu- 
table will  to  all  goodnefs,  fo  the  divine  will  can 
unite  with  no  creatures  will,  but  that  which 
willeth  with  him  that  which  is  good.  Here  the 
neceffity  is  abfolute  ; nothing  will  do  inflead  of 
this  will  ; all  contrivances  of  holinefs,  all  forms 
of  religious  piety,  fignify  nothing  without  this 
will  to  all  goodnefs.  For  as  the  will  to  all  good- 
nefs  is  the  whole  nature  of  God,  fo  it  muff  be 
the  whole  nature  of  every  fervice,  that  can  be 
acceptable  to  him.  And  therefore  every  thing  that 
followeth  our  own  will,  forfaketh  the  one  will  to 
all  goodnefs.  The  neceffity  therefore  of  the  fpi- 
rit of  love , is  what  God  cannot  difpenfe  with  in 
the  creature,  no  more  than  he  can  deny  himfelf, 
or  aft  contrary  to  his  own  holy  being.  But  as 
it  was  his  will  to  all  goodnefs. , that  brought  forth 
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angels,  and  the  fpirits  of  men,  fo  he  can  wii; 
nothing  in  their  exiftence,  but  that  they  lhould 
live  and  work,  and  manileft  that  fame  fpirit  of 
bve  and  goodnefs  which  brought  them  into  be- 
ing. Every  thing  therefore,  but  the  will  to 
goodnefs,  is  fome  degree  of  apofiafy , yea,  rebel- 
lion again  ft  the  whole  nature  of  God. 

There  is  no  peace,  nor  ever  can  be,  for  the 
foul  of  man,  but  in  the  purity  and  perfection  of 
its  firft-created  nature  ; nor  can  it  have  its  purity 
and  perfection  in  any  other  way,  than  in  and  by 
the  [pint  oj  love,  for  love  is  the  purity,  the 
perfeftion  of  all  created  things;  and  nothing  can 
live  in  God  but  as  it  lives  in  love.  Look  at 
every  vice,  pain,  and  diforder,  in  human  nature: 
it  is  in  itfelf  nothing-  but  the  fpirit  of  the  crea- 
ture turned  from-  the  universality  of  love  to  fome 
J'elf-feeking  in  created  things.  So  that  love  alone 
is  the  cure  of  every  evil ; and  he  that  lives  in 
the  purity  of  love,  is  rifen  out  of  the  power  of 
evil,  into  the  freedom  of  the  one  fpirit  ol  heaven. 
The fcliools  have  given  us  very  accurate  definitions 
of  every  vice,  whether  it  be  covetoufnefs,  pride, 
wrath,  or  envy,  and  fiiewn  us  how  to  conceive  them 
as  notionally  diftinguilhed  from  one  another.  But 
the  Chriftian  has  a much  (horter  way  of  know- 
ing them,  and  what  they  all  are,  and  do,  in  him- 
felf.  For,  call  them  by  what  names  you  will, 
they  are  all,  that  Jame  one  thing,  and  all  do  that 
fame  one  work,  as  the  Scribes,  the  Pharifees,  and 
rabble  of  the  Jews?  who  crucified  Chrift,  were 
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3&1  but  one  and  the  fame  thing,  and  all  did  one  and, 
the  fame  -work,  however  different  they  were  in 
outward  names.  If  yon  would  therefore  have  a 
true  fenfe  of  the  nature  and  power  of  pride, 
wrath,  covetoufneft,  envy,  they  are  in  their 
whole  nature  nothing  elfe  but  the  -murderers  and' 
crucifers  of  the  true  Chrift  of  God  ; not  as  the 
high-priefls  did  many  hundred  years  ago,  nail- 
ing his  outward  humanity  to  an  outward  crofs, 
but  crucifying,  afrefii  the  Son  of  God,  who  is  the 
Chrid  that  every  man  crucifies  as  often  as  he 
gives  way  to  wrath,  pride,  envy,  or  covetouf- 
nefs.  For  where  pride,  and  envy,  and  hatred,- 
are  wilfully  indulged,  there  the  fame  thing  is" 
done,  as  when  Chriff  was  killed,  and  Barabbas ■ 
Was  faved  alive. 

In  all  the  univerfe,  nothing  but  heaven  and' 
heavenly  creatures  could  have  been  known,  had 
every  creature  continued  in  that  Hate  in  which 
it  came  forth  from  God.  For  God  can  will  no- 
thing in  the  life  of  the  creature  but  a manifef- 
tation  of  his  own  goodnefs,  bappinefs,  and  per- 
fefiion.  And  therefore  when  this  is  wanted, 
it  is  certain,  the  creature  hath  loft  its  firft  date 
that  it  had  from  God.  Every  thing  therefore, 
which  is  the  vanity , the  torment , and  evil,  of 
man,  or  any  intelligent  creature,  is  folelv  the  ef- 
fefl  of  his  will  turned  from  God.  Mifery  and 
wickednefs  can  have  no  other  root ; for  what- 
ever wills  and  works  with  God,  mud  partake  of 
the  liappinefs  and  perfe&ion  of  God. 
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This  therefore  is  a certai  n truth,  that  hell  and  death, 
eurfe  and  mifery,  can  never  be  removed  from’ 
the  creation,  till  the  will  of  the  creature  is  again 
as  it  came  from  God,  afpirit  of  love , that  willeth 
nothing  but  goodnefs.  All  the  whole  fallen 
creation,  dand  it  never  fo  long,  mud  groan 
and  travel  in  pain,  till  every  contrariety  to  the 
divine  will  is  entirely  taken  from  every  creature. 

Thus,  Sir,  you  have  feen  the  original,  immu- 
table ground  of  the  fprrit  of  love.  It  is  no  ima- 
ginary refinement,  or  fpeculative  curiofity  ; but 
is  of  the  higheft  reality.  It  dands  in  the  immu- 
tability and  perfeffion  of  God  ; and  not  only 
every  intelligent  creature,  be  it  what  and  where 
it  will,  but  every  inanimate  thing  mufl  work  in 
vanity  till  it  works  under  the  fpirit  of  love. 

* Every  fon  of  fallen  Adam  is  under  this  fame 
necefiity  of  working  and  driving  after fomething 
that  he  neither  is  nor  hath.  All  evil  as  well  as 
good  men,  all  the  wifdom  and  follv  of  this  life, 
are  a proof  of  this.  For  the  vanity  of  wicked 
men  in  their  various  ways,  and  the  labours  of 
good  men  in  faith  and  hope,  proceed  from  the 
fame  caufe , viz.  from  a want  and  defire  of  having 
and  being  fomething  that  they  neither  are  nor 
have.  The  evil  feek  wrong,  and  the  good  feek 
right ; but  they  both  are  feekers,  and  for  the 
fame  reafon  ; becaufe  their  prefent  date  has  not 
that  which  it  wants  to  have.  And  this  mud  be 
the  date  of  every  creature  that  has  fallen  from 
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-its  firft  ftate.  It  muft  do  as  the  polluted  Jluid 
does  ; it  muft  ferment  and  work,  either  right  or 
■ wrong , to  mend  its  ftate.  The  muddled  wine 
always  works  right  to  the  utmoft  of  its  power, 
becaufe  it  works  according  to  nature ; but  if  it 
had  an  intelligent  free  will,  it  might  work  as 
vainly  as  man  does ; it  might  continually  thicken 
itfelf,  be  always  ftirring  up  its  own  dregs , and 
then  it  would  feek  for  its  purity.,  juft  as  well  as 
the  foul  of  man  feeks  for  its  happinefs  in  the 
lufts  of  the  flefti,  the  luft  of  the  eyes,  and  the 
pride  of  life.  All  which  muft  fall  away  from 
the  heart  of  man  before  it  can  find  its  happi- 
nefs in  God,  as  the  dregs  muft  feparate  from 
the  wine  before  it  can  have  its  perfeftion  aud 
cle&rnefs. 

* Purijication  therefore  is  fo  necefiary,  that 
nothing  will  do  in  the  ftead  of  it.  But  man  is 
not  purified,  till  every  earthly,  wrathful,  fenfual, 
felfilh  temper  is  taken  from  him.  He  is  not 
dying  to  himfelf,  till  he  is  dying  to  thefe  tem- 
pers ; and  he  is  not  alive  in  God,  but  as  he  is 
dead  to  them.  .It  is  the  purity  and  perfection  of 
the  divine  nature  that  muft  be  brought  again  into 
him  : nor  are  you  to  think  that  thefe  words,  the 
purity  and  perjedhon  of  God,  are  too  high  to  be 
ufed  on  this  occafion  ; for  they  only  mean,  that 
the  will  of  the  creature  muft  will  and  work  with 
the  will  of  God  ; and  whatever  does  not  thus, 
is  at  enmity  with  God,  and  cannot  have  life  and 
happinefs  with  him. 
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'Now,  nothing  wills  and  works  with  God  'but 
th  t fpirit  of  love  \ becaufe  nothing  eife  works  in 
God  himfelf.  The  Almighty  brought  for  th  ail 
nature  for  this  only  end,  that  boundlefs  love  might 
have  its  infinity  of  height  and  depth  to  dwell  and 
work  in  ; and  all  the  properties  of  nature  are  only 
to  give  life  and  firength  to  the  fpirit  of  love,  that 
it  may  come  forth  into  outward  activity,  and  ma- 
nifeft  its  blell'ed  powers  ; that  all  creatures  may 
communicate  the  fpirit  of  love  and  goodnefs, 
give  and  receive  delight  to  and  from -one  another. 
All  below  this  hate  of  love,  is  a fall  from  the  one 
life  of  God,  the  only  life  in  which  tire  God  of 
love  can  dwell. 

Now  who  can  reflore  this  life?  The  unbeliev- 
ing Jews  faid  of  our  Lord,  How  can  this  man  for- 
give fins?  Chirifl  {hewed  them  how,  by  appealing 
to  that  power  which  they  faw  he  had  oxer  the 
body:  whether , fays  he,  is  it  eafisr  to  fay.  Thy 
fins  are  forgiven  thee,  or  to  fax,  Arife,  take  up  th  y 
bed,  and  walk  ? But  the  dclufion  of  the  unbeliev- 
ing DeiR  is  greater  than  that  of  the  Jew.  For  the 
Deifl  fees,  that  his  reafon  has  no  power  over  his 
body' ; can  remove  no  difeafe,  bliudnefs,  deaf- 
nefs,  or  larnenefs,  from  it;  and  yet  will  pretend 
to  have  power  enough  from  his  reafon,  to  help 
the  foul  out  of  all  its  evil  ; not  knowing  that  he 
only,  who  can  fay  to  the  dead  body  of  Lazarus, 
Come  forth,  can  fay  to  the  foul,  Be  thou  clean. 
The  Deifl  therefore,  if  he  plcafes,  may  Rile  him- 
felf a natural,  or  a moral  philofopher,  but  with 
no  m -re  truth,  than  he  can  caji  himfelf  an  Tn’er 
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all  the  maladies  of  the  body.  And  for  a man 
-to  think  himfelf  a moral  philofopher,  becaufe  he 
has  made  a choice  collection  of  fyllogifms,  in  or- 
der to  quicken  and  revive  a divine  goodnefs  in 
the  foul ; or  that  no  Redeemer  need  come  from 
heaven,  becaufe  human  reafon,  when  truly  left 
to  itfelf,  has  great  (kill  in  chopping  of  logic  ; 
mayjuftly  be  deemed  fuch  an  ignorance  of  the 
nature  of  things,  as  is  feldom  found  in  the  tranf- 
aCtions  of  illiterate  and  vulgar  life.  But  this  by 
the  by. 

To  return  to  our  chief  fubjeCt  ; the  fum  is  this  : 
.all  evil,  all  mifery  of  every  kind,  is  nothing  elfe 
but  nature  left  to  itfelf ; and  therefore,  there  is  no 
poffibility  for  the  natural,  earthlv  man  to  efcape 
-eternal  wrath,  but  folely  in  the  way  the  gofpel 
teacheth,  by  denying  and  dying  to  himfelf.  On 
the  other  hand,  all  the  goodnefs  and  perfection, 
all  the  happinefs,  glory,  and  joy,  that  any  intel- 
ligent creature  can  be  poffeffed  of,  is,  and  can 
be,  from  nothing  elfe,  but  the  invifible  uncreat- 
ed light  and  Spirit  of  God  manifefting  itfelf  in  the 
creatures,  filling , biffing , and  uniting  them  all  in 
one  love. 

And  thus  again  : there  is  no  poffibility  of  man's 
attaining  to  any  heavenly  perfection  and  happi- 
nefs, but  only  in  the  way  of  the  gofpel,  by  the 
union  of  the  divine  and  human  nature,  by  man’s 
being  born  again  from  above,  of  the  Word  and 
Spiiit  of  God.  There  is  no  poffibility  of  any 
other  way,  becaufe  there  is  nothing  that  can  pof- 
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fibly  change  us  into  an  heavenly  hate,  but  the 
prefence  and  power  of  the  Deity  united  with, 
and  working  in  us.  And  therefore  the  Word  was 
niadejlejh,  and  mull  of  all  neceffuy  be  made  flefh, 
if  man  is  to  have  an  heavenly  nature.  Now  as 
all  evil,  fin,  and  mifery,  have  no  beginning,  nor 
power  of  working,  but  in  the  manifefiation  of 
contrary  properties;  fo  man  has  nothing  to  turn 
to,  feek,  or  afpire  after,  but  the  loft  /pint  of  love. 
And  therefore  it  is,  that  God  only  can  be  his 
Redeemer  ; becaufe  God  only  is  love  ; and  love 
can  be  no  where  elfe,  but  in  God,  and  where 
God  dwelleth  and  worketh. 

Now  the  difficulty  you  find  in  attaining  this 
fpirit  of  love,  is  becaufe  you  feek  for  it,  in  the 
way  of  reafoning  : you  would  be  poftefled  of  it 
only  from  a rational  conviction  of  the  fitnefs  and 
atniablenefs  of  it.  And  as  this  clear  idea  does 
not  put  you  into  the  pofieffion  of  it,  your  rea- 
fon  begins  to  waver ; and  fuggells  to  you,  that  it 
may  be  only  a fine  notion , that  has  no  ground  but 
in  the  power  of  imagination.  But  this.  Sir,  is 
all  your  own  error;  as  if  vou  would  have  your 
eyes  do  that,  which  only  vour  hands  or  feet  can 
do  for  vou.  The  Jpirit  oj  love  is  a fpirit  of  na- 
ture and  life  ; and  therefore  can  only  be  produc- 
ed in  you,  by  that  Almighty  power  which  pro- 
duced all  nature,  and  gave  life  to  even,"  living 
thing.  Life  can  only  arife  in  its  own  time  and 
place  from  its  proper  caufe,  and  as  the  genuine 
effetl  of  it.  Nature  and  life  do  nothing  bv 
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•chance,  or accidentally,  but  everything  in  oni 
uniform  way  Fire,  air,  and  light,  do  not  pro- 
ceed fometimes  from  one  tiling,  and  fometinies 
from  another:  but  wherever  they  are,  they  are 
•■always  born  in  the  fame  manner,  and  from  the 
fame  working  in  the  properties  of  nature.  So  in 
like  manner,  love  is  an  immutable  birth,  always 
proceeding  from  the  fame-caufe,  and  cannot  be 
in  exiltence  till  its  own  true  parents  have  brought 
it  forth. 

* How  unreafonable  would  it  be  to  doubt 
whether  Jlrength  and  health  of  body  were  real 
thing?,  or  poflible  to  be  had,  becaufe  you  could 
not  by  the  pow'er  of  your  reafon  take  poffe'ffioa 
of  them  ? Yet  this  is  as  wrell  as  to  fufpeci  the  pu- 
rity and  perfection  of  love  to  be  only  a notion , 
becaufe  your  reafon  cannot  bring  it  forth  in 
your  foul.  For  reafon  has  no  more  power  of 
altering  the  life  and  properties  of  the  foul,  than  of 
altering  the  life  and  properties  of  the  body.  That, 
and  that  only,  can  call  devils,  and  evil  fpirits, 
out  of  the  foul,  that  can  fay  to  the  florm,  Be  fliij  ■ 
and  to  the  leper,  Be  thou  clean. 

And  now,  Sir,  you  fee  the  abfolute  necefTity 
of  the  gofpel-doftrine  of  the  crofs  ; viz.  of  dyirtcr 
to  oui fives,  as  the  only  way  to  life  in  God.  This 
is  the  one  morality  that  does  man  anv  good.  Fan- 
cy as  many  rules  as  you  will,  of  modelling  the 
moral  behaviour  of  man,  they  all  do  nothing,  be- 
came they  leave  nature  Hill  alive;  and  therefore 
can  only  help  a man  to  an  art  of  concealing  his 
Vol.  VII.  F 
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own  inward  evil.  But  ftill  nature  can  no'  moi£ 
change  from  evil  to  good,  than  darknefs  can 
work  itfelf  into  light.  The  one  work  therefore 
is  to  refill  and  deny  nature,  that  a fupernaturdl 
power  may  take  pofleffion  of  it. 

There  is  no  Handing  ftill,  life  goes  on,  and  is 
always  bringing  forth  its . realities,  which  way  fo- 
ever  it  goeth.  You  fee  the  true  fate of  every 
natural  man,  whether  he  be  Cafar  or  Cato , whe- 
ther he  glorioufly  murders  others,  or  only  Itabs 
bimfelf;  blind  nature  does  all  the  work,  and  muft 
be  the  doer  of  it,  till  tire  light  of  God  has  help- 
ed them  to  one  common  good,  in  which  they  all 
willingly  unite,  ref , and  rejoice.  In  a word, 
goodnefs  is  only  a found,  and  virtue  a mere  firife 
of  natural  paffions,  till  the  fpirit  of  love  is  the 
breath  of  every  thing  that  lives,  and  moves  in  the 
heart:  For  love  is  the  one  only  blelfinEr,  and 

goodnefs,  and  God  of  nature  ; and  you  have  no 
true  religion,  are  no  worlhipper  of  the  one 
true  God,  but  in  and  by  that  Spirit  of  love, 
which  is  God  himfelf  living  and  working  ip 
you. 
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PART  II. 


A dialogue  between  Theogenes,  Eufebius,  and 
Theophilus. 

Theoph.~\  /FY  heart  embraces  you  both  with 
xVJL  the  greateft  affeclion,  and  I am 
much  pleafed  at  the  occafion  of  your  coming, 
which  calls  me  to  the  mof!  delightful  fubjeft  in 
the  wrnrid,  to  help  both  y-ou  and  myfeif,  to  re- 
joice in  that  adorable  Deity,  whole  infinite  be- 
ing is  an  infinity  of  mere  love,  an  unbeginning, 
never-ceaung,  and  for  ever  over-flowing  ocean 
of  mecknefs,  fweetnefs,  delight,  b! effing,  good- 
nefs,  patience,  and  mercy  ; and  all  this,  as  fo 
many  bleffed  Itrcams  breaking  out  of  the  abvfs  of 
universal  love.  Fatlier,  Son,  and  Holy  Ghoff, 
a triune  infinity  of  love  and  goodnefs,  forever 
and  ever,  giving  forth  nothing  but  the  fame  gifts 
of  light  and  love,  of  bleffing  and  joy,  whether 
before  or  after  the  fall,  either  of  angels,  or  men. 
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Look  at  all  nature,  through  all  its  height  a<«f 
depth,  in  all  its  variety  of  powers,  it  is  what  it 
is,  for  this  only  end,  that  the  hidden  riches,  the 
invifible  bleffings,  glory  and  love  of  the  unfearch- 
able  God,  may  become  vifible,  fenfible,  and  ma- 
nifefl  in  it,  and  by  it. 

Look  at  all  the  variety  of  creatures,  they  are 
what  they  are,  for  this  only  end,  that  in  their  in- 
finite variety,  degrees,  and  capacities,  thev  may 
be  as  fo  man)  (peaking  figures,  fo  many  founds' 
and  voices,  preachers  and  trumpets,  giving  glory 
and  praife,  and  thankfgiving  to  that  Deity  of  love, 
which  gives  life  to  all  nature. 

For  every  creature,  call  it  by  what  name  you 
will,  had  its  form,  and  power,  and  date,  and 
place  in  nature  for  no  other  end,  but  to  open 
and  enjoy,  to  manifed  and  rejoice  in  fome  fhare 
of  the  love  and  happiuefs,  and  goodnefs  of  the 
Deity. 

Now  this  is  the  one  will  ana  work  of  God,  in, 
and  through  all  creatures.  From  eternity  to  eter- 
nity he  can  will,  and  intend  nothing  towards 
them,  in  them,  or  by  them,  but  the  communica- 
tion of  various  degrees  of  his  own  love,  goodnels 
and  happinefs  to  them,  according  to  their  date 
and  place,  and  capacity.  This  is  God's  unchange- 
able difpofition  towards  the  creature;  he  can 
be  nothing  eife,  but  all  goodnefs  towards  it;  be- 
caufe  he  can  be  nothing  towards  the  creature, 
but  that  which  he  is,  and  was,  and  .ever  dull  be 
in  himfelf. 

Theogencs. 
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Thecgenes.  Pray,  Theophilus,  let  me  aik  you, 
Does  not  patience  and  pity,  and  mercy  begin  to 
fee  in  God,  and  only  then  begin,  when  the 
creature  has  brought  forth  itfelf  into  mifery  ? 
They  could  have  no  exigence  in  the  Deity  be- 
fore. 

Theophilus.  ’Tis  true,  Theogenes,  that  God 
can  only  then  begin  to  make  known  his  mercy 
and  patience,  when  the  creature  has  loft  its  rec- 
titude and  happinefs ; yet  nothing  then  begins 
to  be  in  God,  or  to  be  found  in  him,  but  that 
which  was  always  in  him,  in  the  fame  infinite 
ftate,  viz.  a will  to  all  goodnefs , and  which  can 
will  nothing  elje.  And  his  patience  and  mercy, 
which  could  not  {hew  forth  themfelves,  till  fin 
had  brought  forth  mifery,  were  not  new  tempers, 
or  the  beginning  of  fome  new  difpofition,  that 
was  not  in  God  before,  but  only  new  and  occa- 
fional  manifeftations  of  that  boundlefs,  eternal 
will  to  all  goodnefs,  which  always  was  in  God 
in  the  fame  height  and  depth.  The  will  to  all 
goodnefs,  which  is  God  himfelf,  began  to  difplav 
itfelf  in  a new  way,  when  it  firft  gave  birth  to 
creatures,  i he  fame  will  to  all  goodnefs  began 
to  manifeft  itfelf  in  another  new  way,  when  it 
became  patience  and  companion  towards  fallen 
creatures.  But  neither  of  thefe  ways  are  the 
beginning  of  any  new  tempers  or  qualities  iu 
God,  but  only  new  and  occafional  manifeftations 
•f  that  tiue  eternal  will  to  all  goodnefs,  which 
£ 3,  always 
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always  was,  and  always  will  be,  in  ;he  fame  fuP 
nefs  in  God. 

And  falvation  is,  and  can  be  nothing  elfe.  but 
ibe  manifeftation  of  the  life  of  God  in  the  foul. 
,i0w  clearly  does  this  give  the  folid  diflin&ion 
between  inward  bolinefs,  and  all  outward  prac- 
tices. All  that  God  has' done  for  man  by  any  par- 
ticular difpenfations,  whether  by  the  law  or  the 
prophets,  by  the  fcriptures,  or  ordinances  of  the 
church,  are  only  as  helps  lo  an  holinefs,  which 
tney  cannot  give,  but  are  only  fuited  to  the  death 
and  darknefs  of  the  earthly  life,  to  turn  it  from 
lifelf,  from  its  own  workings,  and  awaken  in  it 
a faith  and  hope,  a hunger  and  thirlf  after  that 
find  union  with  the  Deity,  which  was  loft  in  the 
fall  of  the  firft  father  of  mankind. 

* How  unreafonable  is  it,  to  cal!  perpetual  ii> 
fpiration  fanaticifm,  and  enthufiafm,  when  there 
cannot  be  the  leaft  degree  of  goodnefs  or  happi- 
nefs  in  any  intelligent  being,  but  what  is  in  its 
whole  nature,  merely  and  truly  the  breathing, 
the  life,  and  the  operation  of  God  in  the  life  of 
the  creature?  For  if  goodnefs  can  only  be  in 
God,  if  it  cannot  exift  feparate  from  him,  if  he 
can  only  blefs  and  fanftify-  by  himfelf  becoming 
the  biefting  and  fanftification  of  the  creature, 
then  it  is  the  higheft  degree  of  blindnefs  to  look 
for  any  goodnefs,  and  happinefs  from  any  thing 
hut  the  immediate  indwelling,  union  and  opera- 
tion of  the  Deity  in  the  creature.  Perpetual  in- 
fpiration,  therefore,  is  in  the  nature  of  the  thing 
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aVnecfeflary' to  a life  of  goodnefs,  holinefs,  and 
bappinefs,  as  the  perpetual  refpiration  of  the  air 
is  necelfary  to  animal  life. 

* For  the  life  of  the  creature,  whild  poffeffing 
nothing  but  itfelf,  is  hell;  that  is,  it  is  all  pain 
and  want  and  dijlrefs.  Now  nothing  can  help  it 
to  be  in  light  and  love,  in  peace  and  goodntfs , but 
the  union  of  God  with  it,  and  the  life  of  God 
working  in  it,  becaufe  nothing  but  God  is  light, 
and  love,  and  heavenly  goodnefs.  And,  there- 
fore, where  the  life  of  God  is' not  become  the 
life  and  goodnefs  of  the 'creature,  it  cannot  have 
the  lead  degree  of  goodnefs  in  it. 

What  a mrfiake  is  it,  therefore,  to  confine 
irifipir-afion  to  particular  time's  and  occafions,  to 
prophets  and  apodles,  and  extraordinary  meffen- 
gers  of  God  ! and  to  call  it  enthujiafn , when  the 
common  Chridian  looks,  and  tru'd s 1 to  be  conti- 
nually led  and  i nfpircd  by  the  Spirit  of  God  ! For 
tho’  all  are  not  called  to  be  prophets,  or  apof- 
tles,  yet  all  are  called  to  be  holy,  as  he  who  has 
called  them  is  holy,  to  be  perfeEt  as  then  heavenly 
Father  is  'perfeEt,  to  be  like  minded  zmtH  Chrift,  to 
will  only  as  God  wills,  to  do  all  to  his  honour 
and  glory,  to  renounce  the  fpirit  of  this  world,  to 
have  their  converfation  in  heaven,  to  fet  their 
adeftions  on  things  above,  to  love  God,  with 
all  their  heart,  foul,  and  fpirit,  and  their  neigh- 
bour as  themfelves. 

Behold  a work  as  great,  as  divine  and  fuper- 
natural,  as  that  of  a p rophet  and  an  apt  die.  But 
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to  fuppofe  that  we  ought,  and  may  always  be  in 
this  fpirit  of  holinefs,  and  yet  are  not,  anu 
ought  not  to  be  always  moved  and  led  by  the 
Spirit  of  God,  within  us,  is  to  fuppofe,  that 
there  is  a holinefs  and  goodnefs  which  comes  not 
Bom  God  ; which  is  no  better  than  fnppofing, 
that  there  maybe  true  prophets  and  apoflles  who 
have  not  their  truth  from  God^ 

Now  the  holinefs  of  the  common  Chriftian  is 
not  an  occafional  thing,  that  begins  and  ends,  or 
is  only  for  fuch  a time,  or  place,  or  a&ion,  but 
is  the  holinefs  of  that,  which  is  always  alive,  and 
Birring  in  us,  namely,  of  our  thoughts,  wills, 
and  affeftions.  If  therefore  thefe  are  always  alive 
in  us,  always  governing  our  lives,  then  a perpe- 
tual operation  of  the  Spirit  of  God  within  us,  is 
abfolutely  necefiary.  For  we  cannot  be  inward- 
ly led  and  governed  by  a fpirit  of  goodnefs,  but 
by  being  governed  by  the  Spirit  of  God  him- 

fejf- 

If  our  thoughts,  wills,  and  affe&icns,  need 
*nly  be  now  and  then  holy  and  good,  then,  in- 
deed, the  Spirit  of  God  need  only  now  and  then 
govern  us.  But  if  our  thoughts  and  affeftions 
are  to  be  always  holy,  then  the  holy  Spirit  of 
God  is  to  be  always  operating  within  us. 

The  fcripture  faith,  JFe  are  not fujficient  of  our- 
f elves  to  think  a good  thought.  Iffo,  then  we  can- 
not be  chargeable  with  not  thinking,  and  willing 
that  which  is  good,  but  upon  this  fuppoftien , that 
there  is  always  zfuper  natural  power  ready,  and 

able 
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able  to  help  Q3  to  the  good,  which  we  cannot 
have  from  ourfelves. 

How  firmly  our  eftablifhed  church  adheres  to 
this  doftrine  of  the  neceffity  of  dne.  perpetual  ope- 
ration of  the  Holy  Spirit,  as  the  one  only  fource 
of  any  degree  of  divine  light,  wifdom,  virtue, 
and  goodnefs  in  the  foul  of  man  how  earneftly 
fhe  requires  all  her  members  to  live  in  the  moll 
open  profeflion.  of  itr  and  in  the  higheft  confor- 
mity to  it,  may  be  feen  by  many  fuch  prayers 
as  thefe  in  her  ordinary,  public  fervice, 

0 God  for  as  much  as  without  thee ,.  we  are  not 
able  to  pleafe  thee,  grant  that  thy  Holy  Spirit  may 
in  all  things  direfl  and  rule  our  hearts.  Again  ue 
pray  thee,  that  thy  grace  may  ALWAYS  prevent 
and  follow  us,  and  make  us  CONTINUALLY  to  be 
given  to  all  good  works.  Again,  Grant  to  us. 
Lord,  we  befeech  thee,  the  Spirit  to  think,  and  do 
ALWAYS  fuch  things  as  be  rightful,  that  we,, 
who  cannot  do  ANY  THING  that  is  good, 
WITHOUT  thee,  may,  by  thee,  be  enabled  to- 
live  according  to  thy  will.  Again,  Becaife  the 
frailty  of  man,  WITHOUT  thee,  CANNOT 
BUT  FALL,  keep  us  EVER,  by  thy  HELP, 
from  all  things  hurtful,  and  LEAD  us  to  ah 
things  prof  table  to  our  falvaiion,  &e.  Again,  0 
God  from  whom  all  good  things  do  come , grant  to- 
ns, thy  humble fervants,  that  by  THY  holy  IN- 
SPIRATION, we  may  THINK  thoje  things  that, 
be  good,  and,  by  thy  merciful  GUIDING*,  may 
PERFORM  the  fame. 
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And  now,  Eujebius , how-  is  the  great-  eontro- 
verfy  about  religion,  and  falvation,  Ihortned. 

For  fince  the  one  work  of  Chrifl  as  your  Re- 
deemer, is  to  take  from  the  earthly  life  of  flefh 
and  blood,  its  ufurped  power,  and  to  raife  the 
fmothered  fpark  of  heaven,  out  of  death,  into 
life,  your  one  work  alfo,  under  your  Redeemer  is 
fully  known.  And  you  have  the  utmofl  certain- 
ty, what  you  are  to  do,  where  you  are  to  feek, 
and  in  what  you  are  to  find  your  falvation.  All 
that  you  have  to  do,  is  to  oppofe,  refill,  to  re- 
nounce the  evil  tempers,  and  workings  of  your 
earthly  nature.  You  want  no  deliverance,  but  from 
the  power  of  yourfelf.  This  is  the  one  murderer 
of  the  divine  life  within  you.  And  ever)’  thing  that 
your  earthly  nature  does,  is  under  the  influence  of 
f elf -will,  felf-love,  and  felffeeking , whether  it  car- 
ries you  to  laudable,  or  blameable practices,  all  is 
done  in  the  nature  and  fpirit  of£W«,and  only  helps 
you  to  fuch  goodnefs,  as  when  Cain  flew’  his  bro- 
ther. For  every  aflion  and  motion  of  [elf  has 
the  fpirit  of  anlichrijl,  and  murders  the  divine 
life  within  you. 

Judge  not  therefore  of  yourfelf,  by  confider- 
ing  how  many  of  thofe  things  you  do,  which  di- 
vines and  moral fs  call  virtue  and  goodnefs.  nor 
how  much  you  abltain  from  thofe  things,  which 
they  call  fin  and  vice. 

But  daily  and  hourly,  in  every  Hep  that  you 
take,  fee  to  th efpir it  that  is  within  you,  whether 
it  be  heaven,  or  earth  that  guides  you.  And 

judge 
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yrdge  every  thing  to  be  fin  and  Satan,  in 
which  your  earthly  nature,  has  any  (hare  of  life 
in  you  ; nor  think  that  any  goodnefs  is  in  you, 
but  fo  far  as  it  is  an  aftual  death  to  the  pride, 
the  vanity,  the  wrath,  and  felfifh,  tempers  of 
your  fallen,  earthly  life. 

Again,  here  you  fee,  where  and  how  you  are 
to  feek  your  falvation,  not  in  taking  up  your 
travelling-ftaff,  or  crofting  the  feas  to  find  out  a 
new  Luther  or  a -new  Calvin,  to  cloath  yourfelf 
with  their  opinions.  No.  The  oracle  is  at 
home,  that  always  fpeaks  tire  truth  to  you  ; no- 
thing is  your  truth,  hut  that  good  and  that  evil 
which  is  -within  you.  For  falvation  or  damna- 
tion is  not  an  outward  thing,  but  fprings  up 
within,  you.  What  you  are  in  yourfelf,  what  is 
doing  in  yourfelf,  is  either-  your  falvation  or 
damnation.. 

Again  nothing  that  we  do  is  bad,  but  for  this: 
reafon,  becaufe  it  rejijls  the  power,  and  working, 
of  God  within  us ; and  nothing  that  we  do,  can 
be  good,  but  becaufe  it  conforms,  to  the  Spirit 
of  God  within  us. . And^therefore,  you  have  the- 
utmoft  certainty,  that  God,  falvation  and  the 
kingdom  of  heaven,  are  within  you,  and  that  .all ; 
outward  religion,  from  the  fall  of  man  to  this ' 
day,  is  not  for  itfelf,  but  merely  for  the  fake  of  • 
an  inward  and  divine  life,  which  was.  loft  when 
Adam  died  his  firft.death  in  paradife.  So  that  it 
may  well  be  faid,  circumcifion  is  nothing,  and 
mcircumcifion  is  . nothing,  becaufe  nothing  is 
wanted,  but  a new  creature,  called  out  of  the 
F.  6. 
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death  and  darknefs  of  flefh  and  blood,  into  the 
light,  life  and  perfe&ion  of  its  firft  creation. 

And  thus  alfo,  you  have  the  fulleft  proof  in 
what  your  falvation  precifely  confilts.  Not  in 
any  hiftoric  faith,  or  knowledge  of  any  thing 
abfent,  or  diftant  from  you,  not  in  any  variety 
©f  reftraints,  rules,  and  methods  of  pra£Hfing  vir- 
tues, not  in  any  formality  of  opinion  about 
faith  and  works,  repentance,  forgivenefs  of  Jins , 
or  jiflification,  and  fantlifuation,  not  in  any 
truth,  or  righteoufnefs,  that  you  can  have  horn 
yourfelf,  from  the  belt  of  men  or  books,  but 
wholly  and  folely  in  the  life  of  God. 

Tkeogenes.  I have  not  the  leaft  doubt  about 
any  of  thefe  things.  It  is  vifible,  that  there  can 
be  no  medium  in  this  matter,  either  religion 
muff  be  all  fpiritual,  or  all  carnal ; that  is,  we 
mud  either  take  up  with  the  grolfnefs  of  the 
Sadducees,  who  fay,  there  is  neither  angel  nor 
fpirit,  or  with  fuch  purification  as  the  Phari- 
Jees  had  from  their  wafhing  of  pots  and  veffelsr 
and  tithing  their  mint  and  ruej  we  muft,  I fay, 
either  acquiefce  in  this  carnality,  or  we  muft 
profefs  a religion,  that  is  all  fpirit  and  Ife, 
and  merely  for  the  fake  of  railing  up  an  inward 
fpiritual  life  of  heaven,  that  fell  into  death  in 
our  firft  father. 

* Theophilus.  Oh  Tkeogenes  ! What  an  eternity 
is  that,  out  of  which,  and  for  which  thy  eter- 
nal foul  was  created  ? What  little,  crawling 
things  are  all  that  an  earthly  ambition  can  fet 

before 


before  thee  ? Bear  with  patience  for  awhile 
the  rags  of  thy  earthly  nature,  the  veil  and 
darknefs  of  flefh  and  blood,  as  the  lot  of  thy 
inheritance  from  father  Adam , but  think  no- 
thing worth  a thought  but  that  which  will 
bring  thee  back  to  thy  firfl  glory,  and  land 
thee  fafe  in  the  region  of  eternity. 
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An  Extra#  from  Mr.  Law’s 

Spirit  of  L O'  V E. 


PART  III. 


A dialogue  between  Theogenes,  Eufebius,  and- 
Theophilus. 

Eufebius.*' V''  H E doftrine  of  the  fpirit  of  loveT. 

X cannot  have  more  power  over  me, 
or  be  more  deeply  rooted  in  me,  than  it  is  al- 
ready. It  has  fo  gained  poffeflion  of  my  whole 
heart,  that  every  thing  elfe  muft  be  under  its 
dominion.  I can  do  nothing  elfe  but  love;  it 
is  my  whole  nature,  I have  no  taffe  for  any 
thine  elfe.  Can  this  matter  be  carried  higher 
in  pra&ice  ? 

Theophilus.  No  higher,  Eufebius.  And  was 
this  the  true  ftate  of  your  heart,  you  would  bid. 
fair  to  leave  the  world  as  Elijah  did.  For  was 
there  nothing  but  this  divine  love  alive  in  you, 
your  fallen  flefh  and  blood  would  be  in  danger  of 
being  burnt  up  by  it.  What  you  have  faid  of 
yourfelf,  you  have  fpoken  in  great  fincerity,  but 
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in  a total  ignorance  of  yourfelf,  and  of  the  fpi- 
rit  of  divine  love.  You  are  as  yet  only  charm- 
ed with  the  fight,,  or  rather  the  found  of  it ; its 
real  birth  is  as  yet  unfelt,  and  unfound  in  you. 
Your  natural  complexion  has  a great  deal  of  the 
animal  meeknefs  and  foftnefs  of  the  lamb,  and 
the  dove  ; your  blood  and  fpirit  are  of  this  turn  ; 
and  therefore  a God  all  love,  and  a religion  all 
love,  quite  tranfport  you ; and  you  are  fo  de- 
lighted with  it,  that  you  fancy  you  have  nothing 
in  you,  but  this  religion  of  love.  But,  my 
friend,  bear  with  me,  if  I tell  you,  that  all  this  is 
only  the  good  part  of  the  fpirit  of  this  world, 
and  may  be  in  any  unregenerate  man,  that  is  of 
your  complexion.  It  is  fo  far  from  being  a ge- 
nuine fruit  of  divine  love,  that  if  it  be  not  well 
looked  to,  it  may  prove  a real  hindrance  of  it,  as 
it  oftentimes  does,  by  its  appearing  to  be  that 
which  it  is  r/ot. 

You  have  quite  forgot  all  that  was  faid  in  the 
letter  to  you  on  the  fpirit  of  love.  You  may 
love  it  as  much  as  you  pleafe,  think  it  the  mod: 
charming  thing  in  the  world,  fancy  every  thing 
but  drofs  and  dung,  in  companion  of  it,  and  yet 
have  no  more  of  it  in  you,  than  the  blind  man 
has  of  that  light,  of  which  he  has  got  a moll 
charming  notion. 

Eufebius.  But  if  I am  got  no  farther  than  this, 
what  good  have  I from  giving  in  fo  heartily  to 
all  that  you  have  faid  of  this  do£lrine  ? 

Theopkilus. 
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Thtophilus.  Your  error  lies  in  this ; you  con* 
found  two  things,  which  are  entirely  diflin£t  from 
each  other.  You  make  no  difference  betwixt 
the  dodlrine,  that  only  fets  forth  the  nature,  ex- 
cellency, and  neceffity  of  the  fpirit  of  love,  and 
the  fpirit  of  love  itfelf ; which  yet  are  two  things 
fo  different,  that  you  may  be  quite  full  of  the 
former,  and  at  the  fame  time  quite  empty  of  the 
latter.  I have  faid  every  thing  that  I could,  to 
{hew  you  the  excellency  and  neceffity  of  the  fpi- 
rit of  love  : it  is-  of  infinite  importance  to  you  to 
be  well  eftablifhed  in  the  belief  of  this  do£lrine. 
But  all  that  I have  faid  of  it,,  is  only  to  encourage- 
you  to  buy  it,  at  its  own  price,  and  to  give  all 
that  for  it,  which  alone  can  purcbafe  it.  But 
if  you  think  you  have  got  it,  becaufe  you  are  fo 
highly  pleafed  with  that  which  you  have  heard 
of  it,  you  only  embrace  the  fhadow,  inflead  of 
the  fub fiance. 

Eufebius . What  is  the  price  that  I mufl  give 
for  it  ? 

Theophilus.  You  muft  give  up  all  that  you  are, 
and  all  that  you  have  from  fallen  Adam-,  for  all 
that  you  are  and  have  from  him,  is  that  life  of 
flefh  and  blood,  which  cannot  enter  into  the  king* 
dom  of  God. 

Adam,  after  liis  fall,  had  nothing  that  was 
good  in  him,  nothing  that  could  inherit  an  eter- 
nal life  in  heaven,  but  a feed  of  grace.  Every 
thing  elfe  in  him  was  devoted  to  death,  that  this 
incorruptible  feed  might  grow  up  in  Chrifl  Jefus. 

Tkecgenes - 
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Theogenes.  I am  afraid  the  matter  is  mucfe 
Worfe  with  me,  than  it  is  with  Eufebius.  For 
tho’  this  dofirine,.  feems  to  have  got  all  my  hearty, 
as  it  is  a dofirine  -T  yet  I am  continually  thrown 
out  of  it  in  practice,  and  find  myfelf  as  much  un- 
der the  power  of  nay  old  tempers  and  paffions,  as- 
I was  before  I was  fo  full  of  this  dofirine. 

Tkeophilus.  You  are  to  know,  my  friends,  that 
every  kind  of  virtue  and  goodnefs,  may  be  brought 
into  us,  by  two  different  ways.  They  may  be 
taught  us  outwardly  by  men,  by  rules  and  pre- 
cepts ; and  they  may  be  inwardly  wrought  in  us. 
In  the  former  way,  as  we  learn  them  only  from 
men,  they  at  belt,  only  change  our  outward  be- 
haviour, leave  our  heart  in  its  natural  ftate,  only 
put  our  paffions  under  a forced  refiraint,  which 
will  occafionally  break  forth,  in  fpite  of  precept 
and  dofirine.  Now  this  way  of  learning  good- 
nefs, tho’  thus  imperfect,  is  yet  abfolutely  ne- 
ceffary,  in  the  nature  of  the  thing,  and  mull 
firfl  have  its  time,  and  place,  and  work  in  us  ; 
yet  it  is  only  for  a time,  as  the  law  was  a fchool- 
mafler  to  the  go/pel.  We  mult  firfl  be  babes  in 
dofirine,  as  well  as  in  ltrength,  before.we  can 
be  men.  But  of  all  this  outward  inftrufiion,. 
whether  from  good  men,  or  the  letter  of  fcrip- 
ture,  it  mud  be  faid,  as  the  apoftle  faith  of  the 
law,  that  it  maketh  nothing  per f eft. 

The  true  profitablenefs  of  the  written  word  of 
God,  is  fully  fet  forth  by  St.  Paul  to  Timothy: 
J'rom  a child , faith  he,  thou  hajl  known  the  fcnp - 
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tures , which  art  able,  to  make  thee  wife  unto  fah 
hen,  which  is  by  faith  in  Chrijl  JeJiis.  Nov. 
thefe  feriptures  were  the  law  and  the  prophets, 
for  Timothy  had  known-  no  other  from  bis  youth. 
And  as- they,  fo  all  other  feriptures  fince,  have 
no  other  good,  or  benefit  in  them,  but  as  thev 
lead  us  to  a falvation,  that  is  not  to  be  had  in 
themfelves,  but  from  faith  in-  Chrift-  Jefus.  Their 
teaching  is  only  to  teach  us,  where  to  feek  and 
to  find  the  fountain  of  all  light  and  knowledge. 

Of  the  law  faith  the  apoflle,  it  was  a Jchcol- 
mafer  to  Chrijl.  The  fame  thing  is  to  be -affirm- 
ed  of  the  letter  of  the  New  Teftament;  it  is  but 
our  fchocl-mafter  unto  Chrift.  Nor  can  the  thing 
poftiblv  be  otherwife ; no  inft'ruftion  that  comes 
under  the  form  of  words  can  do  more  for  us;  than 
founds,  and  words  can  do  ; they  can  only  direft 
tis  to  fomething  that  is  better  than  themfclves.. 
that  can  be  the  true  light,  life,  fpirit,  and  power 
of  hoihnefs  in  us, 

Eufebiits.  I cannot  deny  what  you  fay,  and 
yet  it  feems  to  me  to  derogate  from  feripture. 

Theopk.  Would  you  then  have  me  to  fay,  that 
th e zdriiten  word  of  God,  is  that  word  of  God, 
which  liveth,  and  abideth  forever;  that  word, 
which  was  with  God,  which  was  God,  by  whom 
all  things  were  made ; that  word  of  God,  which 
was  made  flefh  for  the  redemption  of  the  world  ; 
that  word  which  lighteth  every  man,  that  cometh 
into  the -world  ; that  word,  which  in  Chrift  Je- 
fus is  become  wifdom,  and  righteoufnefs,  and- 

fanflificalion- 
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fenfifification  in  us;  would  you  have  me  fay,  that 
all  this  is  to  be  underftood  of  the  written  word 
of  God  ? If  this  cannot  poflibly  be,  then  all  that 
I have  faid  is  granted,  namely,  that  Jefus  is 
alone  that  word  of  God,  that  can  be  the  light, 
life,  and  falvation  of  fallen  man.  And  how 
is  it  poffible  more  to  exalt  the  letter  of  fcrip- 
ture,  than  by  owning  it  to  be  a true,  outward 
direction  to  the  one  only  true  light,  and  falva- 
tion of  man. 

Suppofe  yon  had  been  a true  difciple  of  John 
the  Baptijl , whofe  office  was,  to  prepare  the  way 
to  Chrift,  how  could  you-  have  more  magnified 
his  office,  than  by  going  from  his  teaching,  to 
be  taught  by  Chrift  ? The  Baptijl  was  indeed  a 
burning  and  a Jhining  light,  and  fo  are  the  holy 
fcriptures  ; but  he  was  not  that  light,  but  was  fent 
to  bear  witnefs  ef  that  light.  That  was  the  true 
light,  which  lighteth  every  man,  that  cometh  into 
the  world. 

What  a folly  would  it  be  to  fay  that  you  had 
undervalued  the  office,  and  the  charafter  of 
John  the  Baptijl , becaufe  he  was  not  allowed 
to  be  the  light  itfelf,  but  only  a true  witnefs 
of  it,  and  guide  to  it  ? Now  if  you  can  {hew, 
that  the  written  word  can  have  any  other,  or 
higher  office,  or  power,  than  fuch  aminifterial 
one  as  the  Baptijl  had,  I am  ready  to  hear 
you. 

Eujebius.-  There  is  no  poffibiltty  of  doing 
that. 

Theophilus , 
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Theophilus . But  if  that  is  not  pofTible  to  he 
done,  then  you  are  to  come  to  the  full  proof  of 
this  point,  viz.  that  there  are  two  ways  of  at- 
taining knowledge,  goodnefs,  virtue,  the  one  by 
outward,  verbal  inftrufrion,  either  by  men  or 
books,  and  the  other  by  inward  light,  goodnefs, 
and  virtue,  in  our  own  renewed  fpirit ; and  that 
the  former  is  only  in  order  to  the  latter,  and 
of  no  benefit  to  us,  but  as  it  carries  us  far- 
ther than  itfelf,  to  be  united  in  heart  and  fpirit 
with  the  light  and  Spirit  of  God.  Juft  as  the 
Baptijl  had  been  of  no  benefit  to  his  difciples, 
unlefs  he  had  been  their  guide  from  himfelf  to 
Chrift. 

But  to  come  clofer  to  this  fubjedh  From  this 
twofold  teaching,  there  neceftarily  arifes,  a two- 
fold ftate  of  goodnefs.  For  fuch  as  the  teacher, 
or  teaching  is,  fuch  is  the  goodnefs  that  can  be 
had  from  it.  Every  effeft  muft  be  according  to 
the  caufe  that  produces  it.  If  you  learn  good- 
nefs only  from  outward  means,  from  men  or 
books,  you  may  be  virtuous  and  good  according 
to  outward  forms ; you  may  do  works  of  humi- 
lity, works  of  love  and  benevolence,  ufe  times 
and  forms  of  prayer  : all  this  virtue  and  good- 
nefs is  fuitable  to  this  kind  of  teaching.  But 
the  fpirit  of  prayer,  the  fpirit  of  love,  and  the 
fpirit  of  humility,  or  of  any  other  virtue,  are 
only  to  be  attained  by  the  operation  of  the  light 
and  Spirit  of  God,  not  outwardly  teaching,  but 
awakening  within  us. 

Ani 
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And  now  let  me  tell  you  both,  it  is  much  t® 
"be  feared,  you  as  yet  Hand  only  under  this  out- 
ward teaching;  your  good  works  are  only  done 
tinder  obedience  to  fuch  rules  and  doftrines  as 
your  reafon  alien  ts  to,  but  are  not  the  fruits  of 
a new-born  fpirit  within  you.  But  till  you  are 
thus  renewed  in  the  fpirit  of  your  minds,  your 
virtues  are  only  taught  practices,  and  grafted 
upon  a corrupt  bottom.  Every  thing  you  do, 
will  be  a mixture  of  good  or  bad  ; your  humi- 
lity will  help  you  to  pride,  your  charity  to  others 
will  give  nourilhment  to  your  own  felf-love,  and 
.as  your  prayers  increafe,  fo  will  the  opinion  of 
your  own  fanfitity.  Becaufe,  till  the  heart  is 
purified,  and  has  felt  the  axe  at  the  root  of  its 
-evil,  (which  cannot  be  done  by  outward  in- 
" ftrufition)  every  thing  that  proceeds  from  it,  par- 
takes of  its-impurity  and  corruption. 

Now  that  Theogenes  is  only  under  the  law, 
or  outward  inftrufition,  is  plain  from  the  com- 
plaint he  made  of  himfelf.  For  notwithftanding 
his  progrefs  in  the  doflrine  of  love,  he  finds 
all  his  corrupt  nature  ftill  alive  in  him,  and  him- 
felf only  altered  in  opinion. 

The  fame  may  be  well  fufpe&ed  of  you,  Eu- 
Jebius , who  are  fo  miflaken  in  the  fpirit  of  love, 
that  you  fancy  vourfelf  to  be  wholly  pofleffed 
of  it,  from  no  other  ground,  but  becaufe  you 
-embrace  it,  as  it  were  with  open  arms,  and  think 
of  nothing  but  living  under  the  power  of  it. 

Whereas, 
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Whereas,  if  the  fpirit  of  love  was  really  in  ytm, 
you  would  account  for  its  birth,  and  power  in 
y'ou,  in  quite  another  manner,  you  would  have 
known  the  price  that  you  had  paid  for  it,  be~ 
fore  the  fpirit  of  love  was  in  you. 

Eufebius.  But,  furely,  Sir,  imperfedt  as  our 
virtues  are,  we  are  under  fomething  more  than 
mere  outward  inflrudrion.  We  expect  all  our 
goodnefs  from  the  Spirit  of  God  dwelling  and 
working  in  us.  We  live  in  hope  of  the  divine 
operation  ; and  therefore  your  cenfure  upon  us 
feems  to  be  too  fevere. 

Theopkilus.  Dear  Eufebius , I cenfure  neither 
of  you.  So  far  from  it,  that  I love  and  approve 
the  hate  you  are  in.  It  is  good  for  T/ieogencSj 
that  he  feels  and  confelfes  his  natural  tempers 
are  not  yet  fubdued.  It  is  good  for  you  alfo, 
that  you  ate  fo  highly  delighted  with  the  dodtrine 
of  love,  for  by  tills  means,  both  of  you  have 
your  true  preparation  for  farther  advancement. 
But  tho’  your  flate  has  this  difference,  yet  the 
fame  error  was  common  to  both  of  you.  You 
both  thought  you  had  as  much  of  the  fpirit  o.f 
love  as  you  ought  to  have  ; and  therefore  Tkeo - 
genes  wondered  he  had  no  more  benefit  from  it  ; 
and  you  wondered  that  I fliould  defire  to  lead  you 
farther  into  it.  And  therefore,  to  deliver  you 
from  this  error,  I have  defired  this  conference 
upon  the  pradlical  ground  of  the  fpirit  of  love, 
that  you  may  neither  of  you  lofe  the  benefit  of 
that  flate  in  which  you  Hand. 

Eufebius. 
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'Eufebius.  Pray  therefore  proceed  as  you 
jpleafe.  For  we  have  nothing  fo  much  at  heart, 
as  to  have  the  truth  and  purity  of  this  divine 
love  in  us.  For  as  it  is  the  highefi  perfedlion, 
that  I adore  in  God,  fo  I cannot  defire  any 
thing,  but  to  be  totally  governed  by  it.  I could 
as  willingly  confent  to  lofe  my  being,  as  to  find 
the  power  of  love  loft  in  my  foul.  Neither 
doclrine,  nor  myftery,  nor  precept,  has  any  de- 
light for  me,  but  as  it  calls  forth  that  fpirit, 
which  doth  all  that  it  doth,  towards  God  and 
jnan,  under  the  one  law  of  love. 

* Theophilus , I apprehend  that  you  don’t  yet 
know  what  divine  love  is  in  itfelf,  nor  what  is 
its  nature  and  power  in  the  foul  of  man.  For 
divine  love  brings  perfeft  peace  and  joy,  a free- 
dom from  all  difquiet,  all  content  and  happinefs. 
Love  wherever  it  comes,  comes  as  the  reftorer 
of  every  loft  perfection,  a redeemer  from  all 
evil,  a fulfiller  of  all  righteoufnefs.  Thro’  ail 
the  univerfe  nothing  is  uneafy,  unfatisfied,  or 
reftlefs,-but  becaufe  it  is  not  governed  by  love, 
or  becaufe  its  nature  has  not  reached  or  attained 
the  full  fpirit  of  love.  For  when  that  is  done, 
all  complaining,  murmuring,  refenting,  reveng- 
ing and  ftriving  are  fuppreffed.  If  you  afle  why 
the  fpirit  of  love  cannot  be  difpleafed,  cannot 
ire  difappointed,  cannot  complain,  refent  or 
murmur,  it  is  becaufe  divine  love  defires  nothing 
bin  itfelf;  it  is  its  own  good,  it  has  all,  when 
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it  has  itfelf,  becaufe  nothing  is  good  but  itfelf, 
and  its  own  working  ; for  love  is  God,  and  he 
that  dwelleth  in  God,  dwelleth  in  love  ; tell  me 
now,  Eii/ebius,  are  you  thus  bleflcd  in  the  fpirit 
of  love  ? 

Eufebius . Would  you  have  me  tell  you,  that 
1 am  an  angel  ? And  without  the  infirmities  of 
human  flefh  and  blood  ? 

* Theopkilus.  No ; but  I would  have  you 
tudge  of  your  flate  of  love,  by  thefe  angelical 
tempers,  and  not  by  any  tranfient  fervour.  For 
juft  as  far  as  you  are  freed  from  the  folly  of  all 
.earthly  affections,  from  all  difquiet,  trouble  and. 
complaint  about  this  or  that,  juft  fo  far  is  the 
fpirit  of  love  in  you.  For  divine  love  is  a new 
life,  and  new  nature,  and  introduces  you  into  a 
new  world ; it  puts  an  end  to  all  your  former 
opinions  and  tempers,  it  opens  new  fenfes  in 
von,  and  makes  you  fee  lngh  to  be  low,  and  low 
to  be  high  ; wifdom  to  be  foolifhnefs,  and  fool- 
ilhuefs  wifdom  ; it  makes  profpei  ity  and  adver- 
fi’tv,  praife  and  difpraife,  to  be  equally  nothing. 
When  1 was  a child , faith  the  apoltle,  I thought 
a's  a child,  I /pale  as  a child,  bat  when  I became 
a man,  I put  away  tkildtfh  things.  Whilft  man 
is  under  the  power  of  nature,  governed  only  by 
worldly  wifdom,  his  life  (however  old  he  may 
be)  is  quite  chfldifh  ; every  thing  about  him  only 
awakens  child ifh  thoughts,  and  purfuits  in  him  : 
all  that  he  fees  and  hears,  all  that  he  defires  or 
fears,  likes  or  diflikes:  that  which  he  gets,  and 
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that  which  he  lofes ; that  which  he  hath,  and 
that  which  he  hath  not,  fcrve  only  to  carry  him 
from  this  fiction  of  evil,  to  that  fiftion  of  good, 
from  one  vanity  of  peace,  to  another  vanity  of 
trouble.  Rut  when  divine  love  is  in  the  foul, 
all  childifli  images  of  good  and  evil  are  done 
away,  and  all  the  fenfibihty  of  them  is  loft,  as 
the  ftars  lofe  their  viftbility,  when  the  fun  is 
rifen. 

And  now  we  are  fairly  brought  to  the  one 
great  practical  point,  on  which  our  proficiency 
in  the  fpirit  of  love  depends.  Namely,  that  all 
we  are,  and  all  we  have  from  Adam , as  fallen , 
mull  be  given  up  abfolutely,  if  divine  love  is  to 
be  brought  forth  in  us.  For  as  all  that  w'e  are 
by  nature,  is  in  full  contrariety  to  this  divine 
love,  fo  a death  to  ourfelves  is  its  only  cure, 
and  nothing  elfe  can  make  it  fubfervient  to 
good. 

Theogeaes.  I now  fufliciently  fee,  how  man 
ftands  in  the  midft  of  heaven  and  hell,  under  an 
abfolute  neceflity  of  belonging  wholly  to  the 
one,  or  wholly  to  the  other,  as  toon  as  this  cover 
of  materiality  is  taken  off  from  him. 

For  matter  is  his  only  wall  of  partition  be- 
tween them,  he  is  equally  nigh  to  both  of  them  : 
and  as  light  and  love  make  all  the  difference 
there  is  between  heaven  and  hell,  fo  nothing 
but  light  and  love  wrought  in  his  foul,  can  pof- 
fiblv  keep  hell  out  of  it,  or  bring  heaven  into  it. 
Vol.  VII.  G I now 
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I now  alfo  fee  the  full  truth,  and  certainty  cff 
what  you  laid  of  the  nature  and  power  of  divino 
love  ; viz.  “ that  it  brings  perfefl  peace  and  joy, 
a freedom  from  all  difquiet,  making  every  thing 
to  rejoice  in  itfelf.  That  wherever  it  comes,  it 
comes  as  the  bleffing  and  happinefs  of  every 
natural  life;  as  the  reftorer  of  every  loft  per- 
fection ; a redeemer  from  all  evil;  a fulfiller  of 
all  righteoufnefs.  So  that  I am  now  a thoufand 
times  more  than  ever  athirft  after  the  fpirit  of 
love.  I am  willing  to  fell  all,  and  buy  it ; its 
bleffing  is  fo  great,  and  the  want  of  it  fo  dread- 
ful, that  I am  even  afraid  of  lying  down  in  my 
bed,  till  every  power  of  my  foul  is  given  up  to 
it,  wholly  poffeffed  and  governed  by  it. 

Theophilus.  You  have- reafon  for  all  you  fay, 
Theogcnes  ; for  were  we  truly  affeffed  with  things, 
as  they  are  our  real  good  or  evil,  we  fhould  be 
much  more  afraid  of  having  the  ferpents  of  co- 
vetoufnefs,  envy,  pride,  and  wrath,  kept  alive 
within  us,  than  of  being  fhut  up  in  a peft-houfe, 
or  call  into  a dungeon  of  venomous  beafts.  On 
the  other  hand,  we  fhould  look  upon  the  lofty 
eloquence,  and  proud  virtue  of  a Cicero , but  as 
the  bleffing  of  ftorm  and  tempeft,  when  com- 
pared with  the  heavenly  tranquility  of  that  meek 
and  lowly  heart,  to  which  our  Redeemer  has 
called  us. 

Theogent r.  I could  almoft  fay,  that  you  have 
fhewn  me  more  than  enough  of  this  monfter  of 
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felf,  though  I would  not  be  without  this  know- 
ledge of  it  for  half  the  world.  But  now,  Sir, 
what  mull:  I do  to  be  faved  from  the  mouth  of 
this  lion,  for  he  is  the  depth  of  all  fubtlety,  and 
deceiveth  the  whole  world.  He  can  hide  hira- 
ifelf,  under  all  the  farms  of  goodnefe,  he  can 
watch  and  fall,  write  and  inftruft,  pray  much, 
and  preach  long,  give  alms  to  the  poor,  vifit  the 
ftck,  and  yet  often  gets  more  life  and  flrength, 
and  a more  umnoveable  abode , in  thefe  forms  of 
.virtue,  than  he  has  in  publicans  and  finners. 

Enjoin  me  therefore,  whatever  you  pleafe,  all 
rules,  methods,  apd  practices  will  be-welcome 
■to  me,  if  you  judge  them  to  be  neceffary  in  this 
matter. 

Theophilus.  There  is  no  need  of  a number 
.of  praQices.,  or  methods.  For  to  die  to  felf,  or 
to  come  from  under  its  power,  is  not,  cannot 
be  done  by  auy  aBive  xefiftance  we  .can  make  to 
it  by  the  powers  of  nature.  For  nature  can  no 
more  fupprefs  itfelf,  than  wrath  can  heal  wrath. 
So  long  as  nature  a£fs,  nothing  but  natural  afls 
are  brought  forth,  and  therefore  the  more  labour 
of  this  kind,  the  more  nature  is  fed  and  ftrength- 
ened,  with  its  own  food. 

But  the  one  true  wray  of  dying  to  felf,  is  moE 
Jimple  and  plain  ; it  wants  no  arts  or  methods,  no 
cells,  monajleries,  or  pilgrimages,  it  is  equally 
practicable  by  every  body,  it  is  always  at  hand, 
it  meets  you  in  every  thing,  it  is  free  from  all 
deceit,  and  is  never  without  fuccefs. 
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If  you  afk  what  this  one,  true,  fimple  wav  is' 
h is  the  way  of  patience,  meeknefs,  humility  arui 
refignation  to  God.  This  is  the  truth  and  per - 
feElion  of  dying  to  onefelf ; it  is  no  where  elfe, 
but  in  this  Hate  of  heart. 

Tkeogenes.  The  excellency  .and  perfection  of 
thefe  virtues,  1 acknowledge  ; but  alas,  Sir,  how 
will  this  prove  the  way  of  overcoming  onefelf  to 
be  fo  fmple  and  immediate,  as  you  fpeak  ? For 
is  it  not  the  doftrine  of  almoft  all  men,  and  all 
books,  and  confirmed  by  our  own  woeful  expe- 
rience, that  much  length  of  time,  and  exercife, 
and  variety  of  practices  and  methods  are  necef- 
fary,  and  fcarce  fufficient  to  the  attainment  of 
any  one  of  thefe  four  virtues  ? 

Theophilus.  When  Chrift  our  Saviour  was 
upon  earth,  was  there  any  thing  more  fimple 
and  plain,  than  the  way  to  him  ? Did  Scribes, 
Tharifees,  Publicans,  and  Sinners  want  any 
length  of  time,  or  exercife  of  rules  and  methods 
before  they  could  have  admifiion  to  him,  or  have 
the  benefit  of  faith  in  him  ? 

Tkeogenes.  I don't  underftand  why  you  put 
this  queftion,  nor  do  I fee  how  it  can  relate  to 
the  matter  before  us. 

Theophilus.  It  not  only  relates  to,  but  is  the 
very  truth  of  the  matter  before  us : for  when  l 
refer  you  to  patience,  meeknefs,  humility,  and 
refignation  to  God,  as  the  one  fimple,  plain, 
immediate,  way  of  dying  to  yourfelf.  I call  it 
fo,  for  no  other  reafon,  but  becaufe  you  can  as 
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tafily  and  immediately,  without  art  or  method, 
have  all  the  benefit  of  thefe  virtues,  as  Publicans 
a'nd  Sinners  by  their  turning  to  Chrift , could  be 
helped,'  and  faved  by  him. 

Theogenes.  But,  good  Sir,  would  you  have  me 
believe,  that  my  turning  and  giving  up  myfelf  to 
thefe  virtues,  is  as  certain  and  immediate  a way 
of  my  being  pofFeffed  of  their  power,  as  when 
finners  turned  to  Chrift  to  be  helped,  and  faved 
by  him  ? Surely  this  is  too  fhort  a way,  and 
has' too  much  of  miracle  in  it,  to  be  now  ex- 
pended. 

* Theophilus.  I would  have  you  Unfitly  believe 
aH  this,  in  the  fulleft  fenfe  of  the  words.  And 
alfo  to  believe,  that  the  reafons  why  you,  or  any 
one  elfe,  are  for  a long  time  vainly  endeavour- 
ing after,  and  hardly  ever  attaining  thefe  virtues, 
isbecaufe  you  feek  them  in  the’ way  they  are  not 
to  be  found,  in  a multiplicity  of  human  rules, 
methods,  and  contrivances,  and  not  in  that  fvn- 
plicity  of  faith,  in  which,  thofe  who  applied  to 
Chrift,  immediately  obtained  that  which  they 
afked  of  him  ? 

* Come  unto  me,  all  ye  that  labour  and  are 
heavy  laden,  and  I will  refrefh  you.  How  fhort 
and  fimple  and  certain  a way  to  peace  and  com- 
fort, from  the  mifery  and  burthen  of  fin  ! What 
becomes  now  of  your  length  of  time,  and  exer- 
cife,  your  rules  and  methods,  and  round-about 
ways,  to  be  delivered  from  the  power  of  fin,  and 
find  the  redeeming  power,  and  virtue  of  Chrift  ? 
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WHi  you  fay,  that  turning  to  ChriPi  in  faith  'wz^ 
ence  indeed  the  way  for  Jews  and  Heathens  to 
enter  into  life,  and  be  delivered  from  the  power 
of  their  fins,  but  that  all  this  happihefs  was  at  an 
end,  as  foon  as  Pontius  Pilate  had  nailed  this 
good  Redeemer  to  the  crofs,  and  fo  broke  off  all 
immediate  union  and  communion  between  faith 
and  Chrifl  ? 

* What  a folly  Would  it  Be  to  fuppcfe  that 
Chrift,  after  his  having  finifhed  his  great  work, 
overcome  death,  afcended  into  heaven*,  with 
ali  power  in  heaven  and  on  earth,  was  become 
lefs  a Saviour,  and  gave  lefs  certain  and  immedi- 
ate helps  to  thofe  that  by  faith  turn  to  him  now, 
than  when  he  was  cloathed  with  the  infirmity  of 
our  flcfh  and  blood  upon  earth?  Has  he  lefs 
power  after  he  has  conquered,  than  whilft  he  was 
only  refilling  and  fighting  with  cur  enemies? 
Or  has  he  lefs  good  will  to  affift  his  church,  his 
own  body,  now  he  is  in  heaven,  than  he  had  to 
aftlft  Publicans,  Sinners  and  Heathens,  before 
he  was  glorified  ? And  yet  this  mull  be  the  cafe, 
if  our  /imply  turning  to  him  in  faith,  is  not  as 
fure  a wav  of  obtaining  immediate  affiftance 
from  him  now,  as  when  he  was  upon  earth. 

Theogenes.  You  feem,  Sir,  to  me,  to  have 
flepped  afide  from  the  point,  which  was  not, 
whether  my  giving  myfelf  up  to  Chrift  in  faith, 
would  not  do  me  as  much  good,  as  it  did  to  them, 
who  turned  to  him  when  he  was  upon  earth  ? 
But  whether  my  turning  in  faith  and  defire,  to 
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patience,  meeknefs,  humility , and  rfignadpn  to 
God,  would  do  all  that  as  fully  for  me  now,  as 
faith  in  Chrift  did  for  thofe  who  became  his-dif- 
ciples  ? 

Tkeophilus.  I have  ftuck  clofely,  my  friend, 
to  the  point  before  us;  Let  it  be  fuppofed,  that 
I- had  given  you  a form  of  prayer  in  thefe  words. 
0 Lamb  of  God  that  tahef  away • the  fns  f tin  ■ 
world , or,  0 thou  bread  that  comeft- down- from 
heaven,  o'r,  Thou  that  art  the  refurre&ion,  mid 
the  life,  the  light  and'  peace  of  all  holy  fouls, 
help  me  to  a living  faith  in- thee.  Would  you 
foy,  that  this  was  not  a prayer  of  faith  in,  and 
to  Chrift,  becaufe  it  did  not  call  him  fefus , or 
th  e Son  of  God?  Anfwer  me  plainly. 

Theogenes.  What  can  I anfwer  you,  but  that 
this  is  a true  prayer  to  Jefus,  the  Son  of  the  liv- 
ing God  ? For  who  elfe  but  he,  was  the  Lamb 
of  God,  and  the  bread  that  came  down. 

Theophilus,  Well  anfwered,  my  friend.  When 
therefore,  I exhort  you  to  give  up  yourfelf  in 
faith  and  hope,  to  patience,  meeknefs,  humility, 
and  refignation  to  God,  what  elfe  do  I do,  but 
turn  you  direftly  to  fo  much  faith  and  hope  in 
the  true  Lamb  of  God  ? Mull  you  not  fay,  that 
faith  and  defire  of  thefe  virtues,  is  the  very  fame 
thing,  as  faith  and  defire  of  falvation  through 
the  Lamb  of  God  P And  cor.fequently,  that 
every  fincere  wilh  and  defire  that  prefies  after 
thefe  virtues,  - and  longs  to  be  governed  by  them, 
is  an  immediate,  direS Application  to  Chrift,  is 
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uiorfipping  and falling  down  before  him,  giving 
up  yourfelf  unto  him,  and  the  very  perfedion  of 
faith  in  him? 

If  you  diflrufl  my  words,  hear  the  words  of 
Chrift  himfelf;  Learn  of  me,  fays  he,  for  lam 
meek  and  lowly  of  heart,  and  ye  fall  find  rejl  unto 
your  fouls.  Here  you  have  the  plain  truth  of 
our  two  points,  fully  afterted,  frf,  that  to  be 
given  up  to,  patience,  meeknefs,  humility,  and 
reftgnation  to  God,  is  ftriftly  the  fame  thing,  as 
to  learn  of  Cknjl,  or  to  have  faith  in  him. 
Secondly,  that  this  is  the  one  Jimple,  fort,  and 
infallible  way  to  overcome,  or  be  delivered  from 
all  the  malignity  and  burden  of  fin  expreffed  in 
thefe  words;  and  ye  fall  find  r.efi  unto  your 
fouls. 

And  all  this,  becaufe  this  fimple  tendency  of 
your  heart,  to  fink  down  into  patience,  meeknefs, 
humility,  and  reftgnation  to  God,  is  truly  giving 
up  all  that  you  are,  and  all  that  you  have  from 
fallen  Adam,  it  is  perfeftly  leaving  all  that  you 
have,  to  follow,  and  be  with  Chrift,  it  is  your 
bigheft  aft  of  faith  in  him,  and  love  of  him,  a 
declaration  of  your  cleaving  to  him  with  all  your 
heart,  and  feeking  for  no  falvation  but  in  him, 
and  from  him.  And  therefore  ail  the  bleffing 
and  deliverance  from  fm,  that  ever  happened  to 
any  one  from  any  kind  or  degree  of  faith,  and 
application  to  Chrift,  is  fure  to  be  had  from  this 
ftate  of  heart,  which  ftands  continually  turned  to 
him  in  a defire  of  being  led  and  governed  by  his 

fpirit 


[ 3 <53  J 

Fpirit  of  patience,  meeknefs,  humility  and  refig- 
nation  to  God.  O Theogenes , could  I help  you 
to  perceive  what  a good  there  is  in  this  ftate  of 
heart,  you  would  defire  it  with  more  eagernefs, 
that  the  thirfty  hart  defireth  the  water-brooks, 
you-would  think  of  nothing,  defire  nothing,  but 
conflantly  to  live  in  it.  It  is  a fecurity  from  all 
evil,  and  all  delufion;  no  difficulty  or  trial,  either 
of  body  or  mind,  no  temptation  either  within 
you,  or  without  you,  but  what  has  its  full  reme- 
dy in  this  ftate  of  heart.  You  have  no  quef- 
tions  to  afk  of  any  body,  no  new  wray  that  you 
need  enquire  after  ; no  oracle  that  you  need  to 
eonfult,  for  whilft  you  fhut  up  yourfelf  in  pati- 
ence, meeknefs,  humility  and  refignation  to  God, 
you  are  in  the  very  arms  of  Chrift,  your  whole 
heart  is  his  dwelling-place,  and  he  lives  and 
works  in  you,  as  certainly  as  he  lived  in,  and 
governed  that  body  and  foul,  which  he  took  from 
the  Virgin  Mary. 

Learn  whatever  you  will  from  men  and  books, 
or  even  from  Chrift  himfelf,  befides,  or  without 
thefe  virtues,  and  you  are  only  a poor  wanderer 
in  a barren  wildernefs,  where  no  water  of  life 
is  to  be  found.  For  Chrift  is  no  where,  but  in 
thefe  virtues,  and  where  they  are,  there  is  he  in 
his  own  kingdom.  From  morning  to  night,  let 
this  be  the  objeft  you  follow,  and  then  you  will 
fully  efcape  all  the  religious  delufions  that  are 
in  the  world,  and  what  is  more,  all  the  delufions 
of  your  own  felfifh  heart. 
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For  when  thefe  tempers  live  and  abide  in  yc?ur 
as  the  fpirit  and  aim  of  your  life,  then  Chrifl  is 
in  you  of  a truth,  and  the  life  that  you  then  lead, 
is  not  yours,  but  Chrift  liveth  in  you.  Far  this- 
is  following  Chrift  with  all  your  power : you 
cannot  pofiibly  make  more  hafte  after  him,  you 
have  no  other  way  of  walking  as  he  walked,  no 
other  way  of  being  like  him,  of  truly  believing 
in  him,  but  by  wholly  giving  up  yourfelf  to  pa- 
tience, meeknefs,  humility,  and  refignation  to 
God. 

But  obferve.  There  is  no  wray  to  attain  this 
•without  a total  defpair  of  all  human  help. 
When  a man  is  brought  to  fuch  an  inward,  full 
conviction,  as  to  have  no  more  hope  from  all 
human  means,  than  he  hopes  to  fee  with  liis- 
liands,  or  hear  with  his  feet,  then  it  is,  that  he 
is  truly  prepared  to  die  to  fin  ; that  is,  to  give  up 
all  thoughts  of  having  or  doing  any  thing  that  is- 
good,  in  any  other  way  but  that  of  a meek,  hum- 
ble, patient,  total  refignation  of  himfelf  to  God. 
All  that  vre  do  before  this  conviBion  is  in  great 
ignorance  of  ourfelves,  and  full  of  weaknefs  and 
impurity.  Let  our  zeal  be  ever  fo  wonderful, 
yet  if  it  is  not  led  and  guided  by  this  conviction, 
it  is  fail  of  delufion.  For  God  muff  do  all,  or 
all  is  nothing  ; but  God  cannot  do  all,  till  all  is 
expended  from  him  ; and  all  is  not  expected 
from  him,  till  defpair  ing  of  ever  human  help, 
we  truft  in  Chrift  alone  for  a patient,  meek, 
humble,  total  refignation  to  God. 
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- And  now,  my  dear  friends,  I have  brought 
you  to  the  very  place  for  which  I defired  this 
day’s  converfation  ; which  was,  to  fet  your  feet 
upon  fure  ground,  with  regard  to  the  fpirit  of 
love.-  For  all  that  variety  of  matters,  through 
which  w'e  have  palfed,  has  been  only  a variety 
of  proofs,  that  the  fpirit  c/ divine  love  can  have 
no  place,  in  any  fallen  creature,  till  it  wills  and 
choofes  to  be  dead  to  all  fin  in  a patient,  meek, 
humble  refignation  to  the  power  and  mercy  cf 
God*- 

And  from  this  ftate  of  heart  alfo,  it  is,  that  the 
fpirit  of  prayer  is  born,  which  is  the  defire  of 
the  foul  turned  to  God.  Stand,  therefore,  fiead- 
fadly  in  this  will , let  nothing  elfe  enter  into  your 
mind,  have  no  other  contrivance,  but  every 
where,  and  in  every  thing  to  nourifh,  and  keep 
up  this  Jlate  of  heart,  and  then  the  light  of  hea- 
ven, and  the  love  of  God,  will  begin  theirwork 
in  you,  will  blefs  and  fanftify  every  power  of 
your  fallen  foul,  you  will  be  in  a readinefs  for 
every  kind  of  virtue -and  good' work,  and  will 
know  what  it  is  to  be  led  by  the  Spirit  of  God. 

Theogenes.  But  permit  me  to  mention  a fear 
that  rifes  in  me.  Suppofe  Lfhould  find  myfelf 
fo  overcome  with  my  own  felfifh  tempers,  as 
not  to  be  able-to  fink  from  them,  into  this  meek, 
humble,  patient,  full  refignation  to  God  ; what 
muft  I then  do,  or  how  fhall  I have  the  benefit 
of  what  you  have  taught  me  ? 
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* Tkeophilus.  You  are  then  at  the  very  time, 
and  place  of  receiving  the  fulleft  benefit  from  it. 
For  tho’  this  patient,  meek  refignation  is  to  be 
exercifed  with  regard  to  all  outward  things  ; yet 
it  chiefly  refpefls  our  inward  ftate,  the  troubles, 
perplexities,  weaknefies,  and  diforders  of  our. fal- 
len fouls.  When  you  are  mofl  fenfible  of  thefe, 
feek  for  help  no  other  way,  but  wholly  leave 
and  give  up  yourfelf  to  be  helped  by  the  mercy 
of  God.  And  thus,  be  your  ftate  what  it  will, 
you  may  always  have  the  full  benefit  of  this  fhort. 
and  fure  way  of  refigning  yourfelf  to  God.  And 
the  greater  your  diftrefs  is,  the  nearer  you  are  to 
the  greateft  and  beft  relief,  provided  you  have 
but  patience  to  expe£l  it  all  from  God.  For  no- 
thing brings  you  fo  near  divine  relief,  as  the  ex- 
tremity of  diftrefs;  for  the  goodnefs  of  God  hath 
no  other  name  or  nature , but  the  helper  of  all 
that  wants  to  be  helped;  and  nothing  can  poffibly 
hinder  your  finding  this  goodnefs  of  God,  and 
every  other  gift  and  grace  that  you  ftand  in 
need  of ; nothing  can  hinder  or  delay  it,  but  your 
turning  from  the  only  fountain  of  living  water, 
to  fome  broken  ciftern  of  your  own  making  ; to 
this  or  that  opinion,  divifion,  or  fubdivifion  a- 
mongft  Chriftians,  carnally  expecting  fome  migh- 
ty things  either  from  Samaria,  or  Jerufalem, 
Paul , or  Apollos,  which  are  only  to  be  had,  by 
worfnipping  the  Father  in  fpirit  and  in  truth  ; 
which  is  then  only  done,  when  your  whole  heart 
and  foul  and  fpirit  truft  wholly  and  folely  to  the 
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operation  of  that  God,  in  whom  we  live,  move, 
and  have  our  being.  And  be  allured  of  this,  that 
we  have  neither  more  nor  lefs  of  the  divine  ope- 
ration within  us,  becaufe  of  this  or  that  outward 
form,  but  llriflly  in  that  degree,  as  our  faith, 
and  hope,  and  trull,  and  dependance  upon  God, 
is  more  or  lefs. 

* What  a folly  then  to  be  fo  often  perplexed 
about  the  way  to  God  ? For  nothing  is  the  way 
to  God,  but  our  heart ; God  is  no  where  elfe  to  be 
found  ; and  the  heart  itfelf  cannot  find  him,  but 
by  its  own  love  of  him,  faith  in  him,  dependance 
upon  him,  refignation  to  him,  and  expeflation  of 
all  from  him. 

* Thefe  are  fhort  but  full  articles  of  true  reli- 
gion, which  carry  falvation  along  with  them, 
which  make  a true  and  full  offering  of  our  whole 
nature  to  the  divine  operation,  and  alfo  a true  and 
full  confelfion  of  the  holy  Trinity  in  Unity.  For 
as  they  look  wholly  to  the  Father,  as  bleffing  us 
with  the  operation  of  his  own  word,  and  Spirit,  fo 
they  truly  confefs,  and  worfhip  the  holy  Trinity 
of  God.  And  as  they  afcribe  all  to,  and  expefl 
all  from  this  Deity  alone,  fo  they  make  the  true!! 
and  bell  of  all  confelfions,  that  there  is  no  God 
but  one. 

* Let  then  Arians,  Semi-Arians,  and  Sod- 
nians,  who  puzzle  their  laborious  brains  to  make 
paper-images  of  a Trinity  for  themfelves ; have 
nothing  from  you,  but  your  pity  and  prayers ; 
your  foundation  llandeth  fure,  whiift  you  look 
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for  all  your  falvation  through  the  Father , work' 
ing  life  in  your  foul,  by  his  own  word,  and  Spirit r 
which  dwell  in  him,  and  are  one  life,  both  irr 
him  and  you. 

Tkeogenes.  I can  never  enough  thank  your 
Theophilus,  for  this  comfortable  anfwer  to  my- 
fcrupulous  fear.  It  feems  now,  as'  if  I could  al- 
ways know  how  to  find  full  relief  in  this  humble, 
meek,  patient,  total  refignation  of  myfelf  to  God, 
It  is,  as  you  faid,  a remedy  that  is  always  at 
hand,  equally  practicable  at  all  times,  and  never 
in  greater  reality,  than  when  my  own  tempers- 
are  making  waragainft  it  in  my  heart; 

You  have  quite  carried  your  point  with  me  'r 
the  God  of  patience,  meeknefs,  and  love,  is 
the  one  God  of  my  heart.  It  is  now  the  ■ 
whole  bent,  and  defire  of  my  foul,  to  feek 
for  all  my  falvation  in,  and  thro’  the  merits  and- 
mediation  of  the  meek,  humble,  patient,  refign- 
ed,  fuffering  Lamb  of  God,  who  alone  hath 
power  to  bring  forth  thefe  heavenly  virtues  in 
my  foul.  He  is  the  bread  of  God,  that  came 
down  from  heaven,  of  which  the  foul  mull  eat, 
or  perifh  and  pine  in  everlafting  hunger.  He  is* 
the  eternal  love  and  meeknefs,  that  left  the  bo- 
fom  of  his  Father,  to  be  himfelf  the  refurreflion 
of  meeknefs  and  love,  in  all  tire  darkened,  wrath- 
ful fouls  of  fallen  men.  What  a comfort  is  it,  to 
think  that  this  Lamb  of  God,  Son  of  the  Father, 
light  of  the  world,  who  is  the  glory  of  heaven, 
and  thejoy  of  angels,  is  as  near  to  us,  as  truly 
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in  the  rnidfl  of  us,  as  he  is  in  the  midft  of  heaven. 
And  that  not  a thought,  look,  and  defire  of 
our  heart , that  preffes  towards  him,  longing  to 
catch,  as  it  were,  one  fmall  fpark  of  his  heaven- 
ly nature,  but  is  in  as  fure  a way  of  finding 
him,  touching  him,  and  drawing  virtue  from 
him,  as  the  wdman  who  was  healed,  by  longing 
but  to  touch  the  border  of  his  garment. 

*■  This  do&rine  alfo  makes  me  quite  weary 
and  afhamed  of  all  my  own  natural  tempers. 
Every  whifper  of  impatience,  uneafinefs,  refent- 
ment,  pride,  and  wrath,  fhall  be  reje&ed  with  a 
get  thee  behind  me,  Satan , for  it  is  his,  and  has  its 
whole  nature  from  him.  To  rejoice  in  a refent- 
ment  gratified,  appears  now  to  me,  to  be  quite 
frightful.  For  what  is  it,  in  reality,  but  rejoicing 
that  the  precious  Lamb  cf  God  is  denied  entrance 
into  my  foul  ? This  is  the  ftrift  truth  of  the  mat- 
ter. And  to  give  up  all  refentment  of  every 
kind,  and  on  every  occafion,  however  artfully, 
beautifully,  coloured,  and  to  fink  down  into  the 
humility  of  meeknefs  under  all  contrariety,  con- 
tradi&ion  and  injuftrce,  always  turning  the  other 
cheek  to  the  fmiter,  however  haughty,  is  the 
fureft  of  all  means,  to  have  nothing  but  Chrifl 
living,  and  working  in  you. 

* What  a blindnefs  was  it  in  me,  to  think  that 
I had  no  covetoufnefs,  becaufe  the  love  of  pelf, 
was  not  felt  by  me  ! For  to  covet,  is  to  defire  ; 
and  what  can  it  fignify  whether  I defire  this 
or  that  ? If  I defire  any  thing,  but  that  which 
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God  would  have  me  to  be,  and  do,  I flick  in  the 
mire  of  covetoufnefs,  and  muft  have  all  that  evil, 
and  difquiet  working  in  me,  which  robs  mifers 
of  their  peace  both  with  God  and  man. 

* Oh  fweet  refignation  of  myfelf  to  God,  hap- 
py death  of  every  felfifh  defire,  be  thou  my  guide, 
and  governor  wherever  I go  ! nothing  but  thee 
can  take  me  from  myfelf,  nothing  but  thee  can 
lead  me  to  God  ; hell  has  no  power,  where  thou, 
art ; nor  can  heaven  hide  itfelf  from  thee.  O 
may  I never  indulge  a thought,  bring  forth  a 
word,  or  do  any  thing  for  myfelf  or  others,  but 
under  the  influence  of  thy  blefled  infpiration. 

The  fight,  tho’  diftant,  of  this  heavenly  Ca- 
naan, this  J'abbalh  of  the  foul,  refting  in  meek- 
nefs,  humility,  patience  and  refignation,  under 
the  Spirit  of  Gcfd,  is  like  the  joyful  voice  of  the 
bridegroom  to  my  foul,  and  leaves  no  wifhia- 
me,  but  to  be  at  the  marriage-feaft  of  the  Lamb. 

Thecphilus.  Thither,  Tkeogenes,  you  muft  cer- 
tainly come,  if  you  keep  to  the  path  of  meek- 
nefs,  humility,  patience,  and  full  refignation  to 
God.  But  if  you  go  afide  from  it,  let  the  occa- 
fion  feem  ever  fo  glorious,  or  the  effefts  ever  fo 
wonderful,  it  is  only  preparing  for  yourfelf,  a 
harder  death.  For  die  you  muft,  to  ever)-  thing 
that  you  have  worked  or  done  under  any  other 
fpirit,  but  that  of  meeknefs,  humility  and  true 
refignation  to  God. 
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For  thefe  virtues  are  the  only  wedding  gar- 
mcnt ; they  are  the  lamps,  and  vefftls  well  fur- 
nifhed  with  oil. 

There  is  nothing  that  will  do  in  the  ftead  of 
them  ; they  mull  have  their  full  and  perfeft  work 
in  you,  or  the  foul  can  never  be  delivered  from 
its  fallen,  wrathful  date.  There  is  no  poffibility 
of  falvation,  but  in  this.  And  when  the  Lamb 
of  God  has  brought  forth  his  own  meeknefs,  hu- 
mility and  full  refignation  to  God  in  our  fouls, 
then  are  our  lamps  trimmed,  and  our  virgin- 
hearts  made  ready  for  the  marriage-feaft. 

This  marriage-feaft  fignifies  the  entrance  into 
the  higheft  date  of  union,  that  can  be  between 
God  and  the  foul,  in  this  life.  This  birth-day  of 
the  fpirit  of  love  in  our  fouls,  whenever  we  at- 
tain, will  feaft  our  fouls  with  fuch  peace,  and 
joy  in  God,  as  will  blot  out  the  remembrance  of 
every  thing,  that  we  called  peace,  or  joy  be- 
fore. 

Need  I fay  any  more  to  {hew  you  how  to 
come  out  of  the  wrath  of  your  evil,  earthly  na- 
ture, into  the  fweet  peace  and  joy  of  the  fpirit  of 
love  ? Neither  notions,  nor  fpeculations,  nor 
rules,  nor  methods  can  bring  it  forth.  It  is  the 
child  of  light,  and  cannot  poflibly  fpring  up  in 
in  you,  but  from  the  light  of  God  rifing  in  your 
foul,  as  itrifes  in  heavenly  beings.  But  the  light 
of  God  cannot  arije,  in  you,  by  any  art  or  con- 
trivance of  your  own,  but  only  in  the  way  of  that 
meeknefs, 'humility  and  patience,  which  waits, 
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trufts,  refigns  to,  and  expefts  all  from  the  in- 
ward, living,  life-giving  operation  of  the  triune' 
God  within  you ; creating,  quickening,  and  re- 
viving in  your  fallen  foul,  that  image,  and  like- 
nefs  of  the  holy  Trinity,  in  which  the  firft  father 
of  mankind  was  created. 

Theogenes.  You  need  fay  no  more  Theopkilus  ; 
you  have  confirmed  us  in  a full  belief  of  that 
great  truth  namely,  “ That  there  is  but  one  falva- 
tion  for  all  mankind,  and  that  is  the  life  of  Goa'; 
in  the  foul.  And  alfo,  that  there  is  but  one poj- 
fible  way  for  man  to  attain  this  life  of  God,  net' 
one  for  a few,  another  for  a Chnjhan,  and  a 
third  for  a Heathen.  No,  God  fs  one,  human  na- 
ture is  one,  falvation  is  one,  and  the  way  to  it  iff 
one,  and  that  is,  the  dejire  of  the  foul  turned  to 
God.” 
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An  Extract  from  Mr.  Law’s 


LETTERS. 


LETTER  I. 

IN  anfwer  to  your  doubt,  concerning  joining 
any  church  communion,  I will  tell  you  what 
I would  do  myfelf. 

Firjl , As  to  any  defe&sin  the  outward  form, 
and  performance  of  baptijm  and  the  fupper  of  the 
Lord  in  the  church , I am  under  little  or  no  concern 
about  them ; — Becaufe  all  that  is  inwardly  meant 
or  intended  by  them , as  the  life,  fpirit,  and  bene- 
fit of  them,  is  fubjeft  to  no  hun»an  power,  is 
wholly  tranfaBed  between  God  and  myfelf  and  can- 
not be  taken  from  me,  by  any  alteration  made  by 
man,  in  the  outward  celebration  of  them. 

If  the  church,  in  my  baptifm,  fhould  fprinkle  a 
little  milk,  or  wine,  mftead  of  water,  upon  my 
face,  it  would  be  no  defective  baptifm  to  me,  if 
I had  all  that  inward  difpofition  of  repentance,  of 
faith  in  Chrift,  to  be  born  again  of  him,  which 
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was  meant,  figured,  and  implied  by  fuch  iiriirncrv 
fion  into  water,  as  was  the  firft:  baptifm. 

The  fame  may  be  faid  of  the  fupper  of  the 
Lord,  however  varied  in  its  outward  manner- 
from  what  it  was  at  firff,  if  the  inward  truth,  point- 
ed at  by  it,  is  loved  and  adhered  to  by  me,  I 
have  all  the  benefit  that  could  be  had  by  it,  when 
it  was  kept  in  the  fame  outward  form,  in  which 
the  firft  church  ufed  it. 

And  therefore  the  outward  celebration  of  theft 
facraments  is  reverenced  by  me,  wherever  they 
are  obferved,  as  handing  in  the  fame  place,  and 
fignificant  of  the  fame  inward  bl effing,  as  in  their 
firft  inftitution. 

I join  therefore  in  the  public  aflemblies;  not 
becaufe  of  the  purity , or  perfection  of  that  which 
is  done ; but  becaufe  of  that  which  is  meant  and 
intended  by  them ; they  mean  the  holy,  public 
worfhip  of  God  ; they  mean  the  edification  of 
Chriflians ; they  are  of  great  ufe  to  many  people  ; 
they  keep  the  world  from  a total  forget!  ulnefs  of 
God ; they  help  the  ignorant  and  letterlefs  to 
fuch  a knowledge  of  God,  and  the  fcriptures,  as 
they  would  not  have  without  them. 

And  therefore,  fallen  as  thefe  church  afiem- 
blies  are,  from  their  firft  fpiritual  ftate,  I reverence 
them,  as  the  venerable  remains  of  all  that,  which 
once  was,  and  will,  I hope,  be  again,  the  glory 
of  church  afTemblies,  viz.  the  minijlration  of  the 
Spirit , and  not  of  the  letter. 
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And  there  are  two  great  figns  of  the  near  ap- 
proach of  this  day,  in  two  very  numerous,  yet 
very  different  kinds  of  people  in  thefe  kingdoms. 

In  the  one  fort,  an  extraordinary  increafe  of 
new  opinions,  methods,  and  religious  diftin&ions, 
is  worked  up  to  its  utmoft  height.  And  we  fee 
them  aim  oil  every  day  running  with  eargernefs 
from  one  method  to  another,  in  quell  of fomt~ 
thing , which  they  have  not  been  able  to  find. 

Now,  as  the  vanity  and  emptinefs  of  any  thing, 
or  way,  is  then  only  fully  difcovered,  when  it 
has  run  all  its  lengths,  fo  that  nothing  remains  un- 
tried, to  keep  up  the  deceit;  fo  when  flrife  of 
opinions,  invented  forms,  and  all  outward  dif- 
tinflions,  have  done  their  utmoft,  have  no  far- 
ther that  they  can  go,  then  if  the  zeal  was  fimpie 
and  upright,  .all  muft  end  in  this  full  conviflion, 
that  vanity  and  emptinefs,  burden  and  deceit, 
muft  follow  us  in  every  courfe  we  take,  till  we 
expefl  all,  and  receive  all,  from  the  invifible 
God  bleffing  our  hearts  with  all  heavenly  gifts, 
by  his  eternal,  all-creating  word,  and  life-giving 
fpirit  in  our  fouls. 

The  other  Jign  is  to  be  found  in  another 
kind  of  people,  in  moft  parts  of  thefe  kingdoms, 
who  in  the  midft  of  the  noife  and  multiplicity  of 
church-ftrife,  having  heard  the  ftill,  and  fee  ref 
voice  of  the  true  fhepherd,  are  turned  inwards 
and  are  attentive  to  the  inward  truth,  fpirit.  and 
life  of  religion,  fearching  after  the  fpiritual  in- 
ftrufiion,  which  leads  them  to  feek  Chrift,  and 
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his  redeeming  Spirit,  as  the  only  fafe  guide 
from  inward  darknefs  to  inward  light ; and  from 
outward  Ihadows  into  the  fubftantial,  ever  endur- 
ing truth ; which  truth  is  nothing  elfe,  but  the 
evtrlafing  union  of  the  foul  with  God,  as  its  only 
good,  through  the  Spirit  and  nature  ofChriJl  truly 
formed  and  fully  revealed  in  it. — But  to  go  no  far- 
ther ; I fhall  only  add,  that  as  yet,  I know  no 
better  way  of  thinking  or  aiding,  than  as  above, 
with  regard  to  the  univerfal  fallen  fate  of  all 
churches  : for  fallen  they  all  are,  as  certainly  at 
they  are  divided. 

* And  all  that  is  wanting  to  be  removed  from 
every  church,  or  Chriftian  fociety,  in  order  to  its 
being  a part  of  the  heavenly  Jerufalem,  is  that 
which  may  be  called  its  own  human  will , and  car, 
nal  wifdom  ; which  is  all  to  be  given  up,  by 
turning  the  eyes  and  hearts  of  all  its  members,  to 
an  inward  adoration,  and  total  dependance  upon 
the  fupernatural,  invifible,  omniprefent  God  of 
all  fpirits;  to  the  inward  teachings  of  Chrift,  as 
the  power,  the  wifdom,  and  the  light  of  God, 
working  within  them  every  good  and  blefling 
which  they  can  ever  receive,  either  on  earth,  or 
in  heaven, 

* And  therefore  as  the  defects  which,  fome 
way  or  other,  are  to  be  found  in  all  churches, 
hinder  not  my  communion  with  that,  under 
which  mv  lot  is  fallen,  fo  neither  do  they  hinder 
my  being  in  full  union,  and  hearty  feiiowfhip 
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ewith  all  that  is  Chriftian,  holy,  and  good,  in. 
every  other  church  divifion. 

LETTER  II. 

To  the  Reverend  Mr,  S, 

. My  dear  Friend  and  Brother , 

^TT  is  a great  pleafure  to  me  to  think  (as  you. 
JL  you  fay)  that  my  letter  to  you,  will  alfo  be 
to  two  of  your  brethren,  who  Hand  in  the  fame 
ftate  of  earneftnefs  to  know  how  to  be  faithful 
and  ufeful  in  their  miniftry,  as  you  do  : I hope 
God  will  increafe  your  number. 

The  firfl  buftnefs  of  a clergyman  awakened  by- 
God  into  a fenfibility,  and  love  of  the  truths  of 
the  gofpel,  and  making  them  equally  felt,  and 
loved  by  others,  is  thankfully,  and  calmly,  to 
adhere  to,  and  give  way  to  the  increafe  of  this 
new-rifen  light,  and  by  turning  his  heart  to  God, 
as  the  foie  author  of  it,  humbly  to  beg  of  him, 
that  all  that,  which  he  feels  a defire  of  doing  to 
thofe  under  his  cure,  may  be  firft  truly  and  fully- 
done  in  himfelf. 

Now  the  way  to  become  more  and  more  awak- 
ened, to  feel  more  and  more  of  this  firft  convic- 
tion, is  not  to  reafon  yourfelf  into  a deeper  fenfi- 
bility of  it  by  finding  out  arguments : but  the 
true  way  is,  to  keep  ciofe  to  the  prefence  and 

power 


[ 168  ] 

power  of  God,  which  has  manifefted  itfelf  with- 
in you,  willingly  refigned  to,  and  folely  depend- 
ing upon  the  one  work  of  his  all-creating  word, 
and  all-quickening  fpirit,  which  is  always  more 
or  lefs  powerful  in  us,  according  as  we  more 
or  lefs  depend  upon  it. 

And  God  is  always  ours,  in  fuch  proportion 
as  we  are  his : as  our  faith  is  in  him,  fuch  is  his 
prefence  in  us.  What  an  error  therefore,  to 
turn  one  thought,  from  him,  or  caft  a look  after 
any  help  but  his  ; for,  if  we  afk  all  of  him,  if  we 
feek  for  all  in  him,  if  we  knock  only  at  his 
own  door  for  mercy  in  Chrift  Jefus,  and  patient- 
ly wait  there,  God’s  kingdom  muft  come,  and 
his  will  muft  be  done  in  us. 

And  therefore  all  the  progrefs  of  your  firft  con- 
viftion,  which  by  the  grace  of  God  you  have 
had  from  above,  confifts  in  the  fimplicity  of 
your  faith,  in  adhering  to  it,  as  the  work  of 
God  in  your  foul,  which  can  only  go  on  in 
God’s  way,  and  can  never  ceafe  to  go  on  in 
you,  any  more  than  God  can  ceafe  to  be  that 
which  he  is,  but  fo  far  as  it  is  flopped  by  your 
want  of  faith  in  it,  or  trufting  to  fomething  elfe 
along  witlyit.  God  is  found,  as  foon  as  he  alone 
is  fought ; but  to  feek  God  alone,  is  nothing  elfe 
but  the  giving  up  ourfelves  unto  him.  For  God 
is  not  abfent  from  us  in  any  other  refpeft,  than 
as  the  fpirit  of  our  mind  is  turned  from  him,  and 
not  left  w'bolly  to  him. 
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* This  fpirit  of  faith , which  not  here  or 
these,  or  now  and  then,  but  every  where,  and  in 
all  things,  looks  up  to  God  alone,  trulls  folely 
in  him,  depends  abfolutely  upon  him,  expefls 
all  from  him,  and  does  all  it  does  for  him,  is 
the  utmolt  perfe&ion  of  piety  in  this  life.  And 
this  is  that  union  with  God,  in  which  man  was 
at  firft  created,  and  to  which  he  is  again  called, 
and  will  be  fully  rehored  by  God  and  man  being 
made  one  Chrifl. 

Stephen  was  a man  full  of faith  and  the  Holy 
Ghof.  Thefe  are  always  together,  the  one  can 
never  be  without  the  other. 

This  was  Stephen  s qualification  for  the  dcacon- 
fhip,  not  becaufe  of  any  thing  high  or  peculiar 
in  that  office,  but  becaufe  the  gofpel  difpenfa- 
tion  was  the  opening  a kingdom  of  God  amongfl 
men,  a fpiritual  theocracy,  in  which  as  God,  and 
man  fallen  from  God,  were  united  in  Chrilt,  fo 
an  union  of  immediate  operation  between  God 
and  man  was  reftored.  Hence  this  difpenfation 
was  called,  in  diftinflion  from  all  that  went  be- 
fore it  in  outward  types,  figures,  and  lhadows, 
a minif  ration  oj  the  Spirit , that  is,  an  immediate 
operation  of  the  Spirit  of  God  itfelf  in  man, 
in  which  nothing  human,  or  depending  upon 
the  power  of  man’s  wit,  ability,  or  natural 
potvers,  had  any  place,  but  all  things  begun 
in  and  under  obedience  to  the  Spirit,  and  all 
were  done  in  the  power  of  faith  united  with 
God. 

Vol.  VII. 
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Therefore  to  be  a faithful  mimfter  of  this,  new 
covenant  between  God  and  man,  is  to  live  bv 
faith  alone,  to  a£l  only,  and  conftant'y  undei 
its  power,  to  defire  no,  will,  undemanding,  or 
ability  as  a labourer  in  Chrift’s  vineyard,  but 
what  comes  from  faith,  and  full  dependance 
upon  God’s  immediate  operation  in  and  upon 
us. 

This  is  that  very  thing  which  is  exprefsly 
commanded  by  St.  Peter,  faying,  If  any  man. 
fpeak,  let  him  fpeak  as  the  oracles  of  God,  if  any 
man  minifier,  let  him  do  it  as  of  the  ability  which 
God  giveth.  For  all  which  he  giveth  this  rea- 
fon,  which  will  be  a reafon  as  long  as  the  world 
ftandeth,  viz.  That  in  all  things  God  may  be  glo- 
rified thro'  Jefus  Chrijl.  A plain  declaration, 
that  where  this  is  not  done,  there  God  is  not 
glorified  by  Chriftians  through  Chrifi:  Jefus. 

* God  created  men  and  angels  folely  for  the 
glory  of  his  love ; and  therefore  angels  and  men 
can  give  no  other  glory  to  God,  but  that  of 
yielding  themfelves  up  to  the  work  of  his  cre- 
ating love,  manifelf  ing  itfell  in  the  feveral  powers 
of  their  natural  life,  fo  that  the  firfl  creating  love, 
which  brought  them  into  being,  may  go  on 
creating,  and  working  in  them,  according  to  its 
own  never-ceafing  will,  to  communicate  good  for 
ever  and  ever.  This  is  their  living  to  the  praife 
and  glory  of  God,  namely  by  owning  them- 
selves, in  all  that  they  are,  and  have,  and  do, 
to  be  mere  inllruments  of  his  power,  prefence, 
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and  goodnefs  in  them,  and  to  them  ; which  is 
all  the  glory  they  can  return  to  their  Creator, 
and  all  the  glory  for  which  he  created  them. 

We  can  no  otherwife  worfhip  God  in  fpirit 
and  in  truth,  than  as  our  fpirit  feeks  only  to, 
depends  only  upon,  and  in  all  things  adores, 
the  life-giving  power  of  his  univerfal  Spirit; 
as  the  creator,  upholder,  and  doer  of  all  that  is 
or  can  be  good,  either  in  time  or  eternity.  For 
nothing  can  be  good,  but  that  which  is  accord- 
ing to  the  will  of  God,  and  nothing  can  be- 
according  to  the  will  of  God,  but  that  which  is 
done  by  his  own  Spirit.  This  is  unchangeable, 
whether  in  heaven,  or  in  earth.  And  this  is 
the  one  end  of  all  the  difpenfations  of  God, 
however  various,  towards  fallen  man,  -viz.  to 
bring  man  into  an  union  with  God.  Comply 
with  all  the  outward  modes  and  inflitutions  of 
religion,  believe  the  letter,  own  the  meaning 
of  feripture  faffs,  fymbols,  and  doffrines ; but 
if  you  feek  to  gain  fome  other  good  from  them, 
than  that  of  being  led  from  your  own  will,  and 
own  fpirit,  that  the  will  of  God,  and  the  Spirit 
of  God  may  do  all  that  is  willed,  and  done  by 
you  ; however  fteadily  you  may  adhere  to  fucb 
a religion,  vou  hand  as  fixed  and  fteadilv  in 
your  own  fallen  {fate,  bur  the  reftoration  of 
fallen  man,  is  nothing  eil'e  but  the  reftoration 
of  him  to  his  firft  ftate,  under  the  will  and  Spirit 
of  God,  in  and  for  which  he  was  created. 
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You  may  here  perhaps  think,  that  1 am  fpeak* 
ing  too  much  at  large,  and  not  clofely  to  the 
particular  matter  of  your  enquiry.  But  my  in* 
tcntion  hath  been,  fo  to  fpeak  to  you  on  this 
occafion,  as  to  lay  a ground  for  a proper  beha- 
viour, under  every  circumftance  of  the  outward 
work  of  your  miniflry.  All  things  muft  be  fet 
right  in  vourfelf  fir  ft,  before  you  can  rightly  af- 
fift  others. 

I do  not  mean,  that  you  muff  be  firft  in  a 
Hate  of  perfection,  before  you  can  be  fitted 
to  teach  others.  But  I mean  that  you  mult 
firft  fee,  in  what  to  place  your  own  perfection, 
before  you  can  rightly  direCt  others  in  the  way 
to  it. 

For  this  reafon  I have  faid  all  that  is  faid 
above,  to  help  you  to  fet  out  under  a right 
fenfe  of  all  that  religion  is  to  do  for  vourfelf. 
When  thefe  things  are  not  notionally,  but  prac- 
tically known,  then  are  you  enabled,  according  to 
vour  meafure,  to  fpeak  of  the  truths  of  religion, 
to  thofe  that  are  ignorant,  or  infenfible  of  them. 

Your  work  is,  to  call  every  one  home  to 
himfelf,  and  help  every  heart  to  know  its  own 
Hate,  to  feek  and  find,  and  feel  his  inward  life 
and  death,  which  have  their  birth,  and  growth,  and 
ftrife,  againft  one  another,  in  every  fon  of  Adam. 

And  as  this  is  the  one  good  wav  of  preach- 
ing, fo  it  is,  of  all  others,  the  mofl  powerful  and 
penetrating  into  the  hearts  of  all  men.  let  their 
condition  be  what  it  will. 
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Their  hearing  ears , though  ever  fo  funk  into 
dalfnefs,  will  be  forced  more  or  lefs,  to  feel  the 
power  of  that  voice  which  fpeaks  nothing  but 
■what  is,  and  mull--  be  in  feme  fort  within  them- 
felves. 

And  this  is  the  great  end  of  outward  preach- 
ing, to  give  loud  notice  of  the  call  of  God  in 
their  fouls,  which  though  unheard,  or  neglecled 
by  them,  is  yet  always  fub filling  within  them. 
It  is  to  make  fuch  outward  founds,,  as  may  reach 
and  llir  up  the  inward  hearing  of  the  heart.  It 
is  fo  to  llrikeali  the  outward  fenfes  of  the  foul,, 
that  from  11‘eeping  in  an  inward  infenfibility  of 
ks  own  life  and  death,  it  mav  be  brought  into 
an  awakened  perception  of  iifelf,  and  be  forced 
to  know,  that  the  evil  of  death  which  is  in  it, 
will  be  its  eternal  mailer,  unlefs  it  feeks  for  vic- 
tory in  the  name,  and  power,  and  mediation  of 
Chrill,  the  only  Prince  of  life,  and  Lord  of  glo- 
ry, and  who  on!)’  hath  the  keys  of  heaven,  .of 
death  and  hell,  in  his  hands. 

Hence  you  will  be  qualified,  to  open  in 
your  hearers,  a right  knowledge  of  the  reality 
of  every  virtue  and  vice  you  are  difeourfing 
upon. 

For  fince  all  that  is  good  and  evil,  is  only  fo  to 
them,  becaufe  it  lives  in  their  heart;  they  may 
eafily  be  taught,  that  no  virtue,  whether  it  be 
humility,  or' charity,  has  any  goodnefs  in  it,  but 
as  it  fprings  in,  and  from  the  heart,  nor  any  vice, 
whether  it  be  pride,  or  wrath,  is  any  farther  re- 
H g.  nounced, 
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flounced,  than  as  its  power,  and  place  m the 
heart  is  deflroyed.  And  thus  the  mfignificancy 
and  vanity  of  an  outward  formality  cf  a virtuous 
behaviour,  and  every  thirig  fhort  of  a new  heart, 
and  new  fpirit  in,  and  through  the  power  of 
Chrift,  dwelling  in  them,  may  be  fully  fhefcn 
to  be  felf-delufion,  and  felf-deftruftion.  & 

Your  next  great  point,  as  a preacher,  fhould 
be  to  bring  men  to  an  entire  faith  in,  and  ah- 
folute  dependance  upon,  the  continual  power  and 
operation  of  the  Spirit  of  God  in  them. 

All  churches,  even  down  to  the  Socinians,  are 
forced,  in  obedience  to  the  letter  of  feripture, 
to  hold  Jbmtthing  of  this  doffrine. 

But  as  all  churches,  for  many  ages,  have  had 
as  much  recourfe  to  learning,  art,  and  fcience  to 
qualify  minifters  for  the  pleaching  of  the  gofpel, 
as  if  it  was  merely  a work  of  man’s  wildom,  fo 
ecclefiaftics,  for  the  meftpart,  come  forth  in  the 
power  of  human  qualifications,  and  more  or  lefs 
trull  to  their  own  ability,  according  as  they  are 
more  or  lefs  proficients  in  fcience  and  literature, 
languages  and  rhetoric. 

To  this,  more  than  to  any  other  caufe,  is  the 
great  apcflafy  of  all  Chriftendom  to  be  attri- 
buted. This  was  the  door,  at  which  the  zjhole 
jpifit  of  the  world  entered  into  pofieflion  of  the 
Chriflian  church. 

Worldly  defires  and  interefis,  vanity,  pride, 
envy,  contention,  bitternefs,  and  ambition,  the 
death  of  all  that  is  good  in  the  foul,  have  now, 
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[ arid  always  Had  their  chief  nourifhment  and  fup- 
|Jort,  from  a fenfe  of  the  merit,  and  fufficiency 
of  literal  accomplilhments^ 

Humility,  meeknefs,  patience,  faith,  hope, 
contempt  of  the  world  and  heavenly  affeflions 
(the  very  life  of  jefus  in  the  fonl)  are  by  lew- 
people  Iefs  defired,  or  more  hard  fo  be  prac- 
tifed,  than  by  great  wits,  clofical  critics , linguijis , 
hijlorians  and  orators  in  holy  orders. 

Now  to  bring  a man  to  a full  dependance  upon, 
and  faith  in  the  continual  operation  of  the  Holy 
Spirit,  as  the  only  raifer  and  preferver  of  the 
life  of  God  in  their  hearts,  it  is  not  enough,  you 
fometimes,  or  often  preach  upon  the,  fubjed?, 
but  every  thing  that  you  inculcate,  fhould  be 
diredled  confiantly  to  it,  and  all  that  you  exhort 
men  to,  fhould  be  required,  only  as  a means  of 
Obtaining,  and  concurring  with,  that  Holy  Spirit, 
which  is,  and  only  can  be,  the  life  and  truth  of 
goodnefs.  And  all  that  you  turn  them  from, 
fhould  be  as  from  lomeihine  that  refills,  and 
grieves  that  biefied  Spirit  of  God,  which  al- 
ways wills  to  remove  all  evil  out  of  our  fouls, 
and  make  us  again  partakers  of  the  divine 
nature. 

For  as  they  only  are  Chtillians,  who  are  born 
of  the  Spirit,  fo  nothing  fhould  be  taught  Chrif- 
tiaos,  but  as  a work  of  the  Spirit ; nor  any  thing 
fought,  but  by  the  power  of  the  Spirit,  as  well 
in  hearing  as  teaching.  It  is  owing  to  the  want 
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ef  this,  that  there  is  fo  much  preaching  and 
hearing,  and  fo  little  benefit  either  of  the  preacher 
or  hearer. 

The  labour  of  the  preacher  is,  for  the  molt 
part,  to  difplay  logic,  argument,  and  eloquence, 
upon  religious  fubjefts';  and  fo  he  is  juft  as  much 
united  to  God  by  his  own  religious  difcourfes, 
as  the  pleader  at  the  bar  is,  by  his  law  and  -ora- 
tory upon  right  and  wrong. 

And  the  hearers,  by  their  regarding  fuch  ac- 
complilhments,  go  away  juft  as  much  helped, 
to  be  new  men  in  Chrift  Jefus,  as  by  hear- 
ing a caufe  of  great  equity  well  pleaded  at  the 
bar. 

Now  in  both  thefe  cafes,  with  regard  to 
preacher  and  people,  the  error  is,  trailing  to 
a power  in  themfelves ; the  one  in  an  abi- 
lity, to  perfuade  powerfully  ; the  other  in  an 
ability,  to  aft  according  to  that  which  they 
hear. 

And  fo  the  natural  man  goes  on  preaching, 
and  the  natural  man  goes  on  hearing  the  things 
of  God,  in  a fruitlefs  courfe.  And  thus  it  muft 
be,  fo  long  as  either  preacher  or  hearers,  feek 
anv  thing  el’fe  but  to  edify,  and  be  edified 
in,  and  through  the  immediate  power  and  ef- 
fential  prefence  of  the  Holy  Spirit,  working  in 
them. 

* The  way  therefore  to  be  a faithful,  and 
fruitful  labourer  in  the  vineyard  of  Chrift,  is  to 
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hand  yourlelf  in  a full  dependance  on  the  Spirit 
of  God,  as  having  no  power,  but  as  his  inftru- 
ment,  and  by  his  influence,  in  all  that  you  do  ; 
and  to  call  others,  not  to  their  own  ftrength  or 
rational  powers,  but  to  a full  hope  and  faith  of 
having  all  that  they  want,  from  God  alone  ; call- 
ing them  to  himfelf,  to  a birth  of  effential,  in- 
herent goodnefs,  wifdom  and  holinefs  from  his 
own  eternal  word  and  Holy  Spirit,  living  and 
dwelling  in  them.  For  as  God  is  all  that  the 
fallen  foul  wants,  fo  nothing  hut  God  alone, 
ean  communicate  himfelf  to  it ; all  therefore  is 
loft  labour,  but  the  total  converfion  of  the 
foul,  to  the  immediate,  effential  operation  of  God 
in  it.. 

As  to  the  other  parts  of  your  office,  whether 
they  relate  to  things  prefcribed,  or  to  fuch  as  are 
to  be  done,  according  to  your  beft  difcretion, 
there  will  not  be  much  difficulty,  if  you  ftand  in 
the  ftate  above  defcribed. 

As  to-  feveral  outward  forms  and  orders ■ in 
the  church,  they  muft  be  fuppofed  to  partake, 
in  their  degree,  of  that  Spirit,  which  has  fo  lono- 
bore  rule  in  all  church  divifions.  But  the  prir 
vate  man  is  not  to  confider,  how  outward  things 
fhould  be,  according  to  the  primitive  plan,  but 
how  the  inward  truth,  which  is  meant  by  them, 
may  be  fully  adhered  to; 

Baptifm  and  the  Lord’s  fupper,  are  differently 
praflifed  in  almoft  every  particular  church. 
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But  the  way  to  be  free  from  fcruples  herein, 
is  to  keep  yourfelf,  and  your  people  wholly  in- 
tent on  that  fpiritual  good , of  which  thefe  in- 
flitutions  are  the  appointed  outward  figures, 
namely  that  fpiritual  regeneration,  which  is 
meant  by  baptifm,  and  that  fpiritual  living  in. 
Chrijl,  and  Chrift  in  us,  which  is  meant  by  the 
fupper  of  the  Lord.  And  then,  though  the 
Jacraments  praftifed  by  you  Ihould  have  any 
outward  imperfe&ion  in  them,  they  would  be 
of  the  fame  benefit  to  you,  as  they  were  to 
thofe  who  ufed  them  in  their  firlt,  outwardly 
perfect  form.  And  thus  you  will  be  led  neither 
to  over-rate,  nor  difregard  fuch  ufe  of  them, 
as  is  according  to  the  prefent  ftate  of  the  church. 
It  is  only  the  inward  regenerate  Chriftian,  that 
knows  how  to  make  a right  ufe  of  all  outward 
things.  His  foul  being  in  fuch  a Hate  of  union 
with  God  and  man,  as  it  ought  to  be,  takes 
every  thing  byr  the  right  handle,  and  turns 
every  thing  into  a means  of  carrying  on  his 
love  towards  God  and  man.  To  the  pure,  all 
things  are  pure. 

When  you  vifit  the fick,  or  well  awakened,  or 
dully  fenfelefs,  go  as  in  obedience  to  God,  as  on 
his  errand,  and  fay  only  what  the  love  of  God 
and  man  fuggefis  to  your  heart,  without  any 
anxiety  about  the  fuccefs  of  it ; that  is  God’s 
work.  Only  fee  that  the  love,  the  tendernefs, 
and  patience  of  God  towards  Tinners,  be  upper- 
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moft  in  all  that  you  do  to  man.  Nothing  is  to 
be  {hewn  to  man,  but  his  want  of  God ; nothing 
can  mew  him  this  fo  powerfully,  fo  convincing- 
ly, as  love.  And  as  love  is  the  fulfilling  of  the 
whole  law,  fo  love  is  the  fulfilling  of  all  the 
■work  of  the  miniilry. 


LETTER  III. 

To  a Clergyman  of  Bucks . 

I AM  much  furprifed,  my  friend,  that  you 
fhould  Hill  want  more  to  be  faid  about  the 
doftrine  of  imputation , whether  of  Adam’s  fin, 
or  the  righteoujiicjs  of  Chrift  to  his  followers. 
Cain  could  not  polhbly  have  any  other  natural 
life,  than  that  which  was  in  Adam ; and  there- 
fore fo  fure  as  Adam  in  foul,  fpirit,  and  body, 
was  all  fin  and  corruption,  fo  fure  is  it,  that  all 
his  offspring  mull;  come  from  him  in  the  fame 
depravity  of  foul,  fpirit  and  body.  And  to  talk 
of  their  having  this  difordered  fallen  nature  not 
from  their  natural  birth,  but  by  an  outward  im- 
putation, is  only  as  abfurd  as  to  fay,  that  they 
have  their  hands  and  feet,  or  the  whole  form  of 
their  body,  not  from  their  natural  birth,  but  by 
an  outward  imputation  of  fuch  a form,  and  mem- 
bers to  them. 
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As  in  Adam  all  die , fays  the  text : Is  not  this 
the  fame,  as  faying,  that  all  men  have  their  fallen 
nature,  becaufe  born  of  Adam  ? 

Take  now  the  other  part  of  the  text,  fo  in 
Chrijl  Jhall  all  be  made  alive.  Is  it  not  a flat 
denial  of  all  this,  to  fay,  they  are  not  made  alive 
by  a real  new  birth,  but  are  accounted  as  if  they 
were  alive,  by  the  imputation  of  Chrift’s  life  to 
them  ? Could  dead  Lazarus  have  been  faid  to 
have  been  made  alive  again,  if  ftill  lying  in  the 
grave,  he  had  only  been  accounted  as  alive,  by 
having  the  natur  e of  a living  man,  imputed  to 
him  ? 

* Our  Lord  faid  to  a leper,  whom  he  had 
cleanfed,  Go,  Jheio  thyfelf  to  the  priejl,  & c.  But 
if  inftead  of  cleanfmg  him,  he  had  bid  him  go 
to  the  priefl,  to  be  accounted  as  a clean  man,  had 
he  not  ftill  been  under  all  the  evil  of  his  own 
leprofy  ? Now  this  is  ftridlly  the  cafe  of  the 
righteoufnefs  of  Chrift,  only  outwardly  imputed 
to  us.  A fi&ion,  that  runs  counter  to  all  that 
Chrift  and  his  apoftles,  have  faid  of  the  nature 
of  our  falvation.  We  wTant  Chrift’s  righteouf- 
nels,  becaufe  by  our  natural  biith,  we  are  in- 
wardly full  of  evil  therefore  faith  Chrift,  ex- 
cept a man  be  born  again,  he  cannot  enter  into  the 
,,  kingdom  of  God.  I am  the  vine,  faith  Chrift,  ye 
are  the  branches * Now  if  this  be  a true  repre- 
fentation  of  the  matter,  then  thefe  two  plain 
do&rines  of  Chrift,  affirming,  1.  The  abfolute 
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neceffity  of  a new  birth,  and  2.  That  this  birth  is 
as  really  brought  forth  in  us,  as  the  life  of  the 
vine  is  really  in  the  branches,  entirely  rejeft  the 
notion  of  a righteoufnefs  imputed  from  without. 

If  Chrift’s  holy  nature,  be  not  formed  in  us,  . 
but  only  outwardly  imputed  to  us,  then  no  vir- 
tue, or  power  of  an  holy  life,  can  have  any  more 
real  exiftence  in  us,  than  in  the  devils,  but  are 
only  called  ours,  and  not  theirs,  though  we  have 
ho  more  of  them  within  us,  than  they  have. 
Thus,  be  ye  holy , for  lam  holy,  be  ye  perfeEl,  as 
your  Father , which  is  in  heaven,  is  ptrfeB ; thou 
Jhalt  love  the  Lord  thy  God  with  all  thy  heart,  &c. 
all  thefe  are  but  vain  exhortations.  For  thefe 
virtues  are,  in  their  whole  nature,  nothing  elfe 
but  the  very  righteoufnefs  of  Chrift,  therefore  if 
that  can  be  only  outwardly  imputed  to  us,  the 
fame  muft  be  faid  of  all  thefe  virtues.  And  in- 
deed, unlefs  Chrift  be  truly  born  in  us,  we  can 
have  no  more  of  any  Chriftian  virtue,  but  the 
empty  name.  For  neither  man,  nor  angel  ever 
did,  or  can  thus  k>ve  God  with  all  his  heart,  be 
holy  becaufe  God  is  holy,  be  perfeft  as  he  is 
perfeft,  but  becaufe  there  is  a fpirit  living  in 
them,  which  is  of  God,  from  God,  and  partakes 
of  the  divine  nature. 

Further  fay,  that  the  holy  Spirit  is  not  living 
in  us,  that  his  operation  is  not  inwardly  in  us, 
but  only  outwardly  imputed  to  us,  as  if  he  was 
in  us,  though  he  be  not  : what  a blafphemy 
would  this  be ! And  yet  full  as  well,  as  to  fay 
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the  fame  of  Chrifl,  and  his  righteoufncfs.  For 
if  Chrift  was  only  outwardly  imputed  to  us,  the 
fame  mull,  of  all  neceflity  be  faid  of  the  holy 
Spirit ; for  where  Chrifl:  is,  there  is  the  holy 
Spirit. 

1 akc  notice,  Sir,  that  if  Chrift’s  righteoufnefs, 
is  only  imputed  to  Chriftians,  then  all  of  them, 
whether  they  are  called  good,  or  bad,  are  with- 
out any  difference  as  to  their  inward  man,  and 
all  under  the  fame  unaltered  fallen  nature,  as 
much  after,  as  they  were  before  ChriiVs  right- 
eoufnefs  was  imputed. 

To  him  that  overcometh,  faith  C hr  ill,  will  I 
grant  to  fit  with  me  on  my  throne , [N.  B.]  even  as- 
I overcame,  and  am  fet  down  with  my  Father  on-- 
his  throne.  What  becomes  now  of  the  vain  fic- 
tion of  an  outward  imputation  ? Is  Chriffs  vic- 
tory here  imputed  to  us  P Is  not  the  contrary  as 
ftrongly  taught  us,  as  words  can  do  it  ? To  him 
that  overcometh,  even  as  I alfo  overcame. 

You  tell  me,  my  friend,  that  the  feraphic  Af- 
pafio  is  quite  tranfported  with  the  thought  of  the 
imputation  of  Chrilt’s  righteoufnefs  to  the  finner, 
and  that  it  fhould  in  the  account  of  God  be  ef- 
teemed  as  his. — It  may  be  fo,  tranfport  feems  to 
be  as  natural  to  Afpafo,  as  flying  is  to  a bird. 
But  furely,  a more  tranfporting,  a more  glorious 
thing  it  is,  both  to  the  glory  of  God,  and  the 
good  of  man,  that  the  finner  is,  through  the 
righteous  nature  of  Chrift,  formed  in  him.  fet  up 
again  in  his  firft  likenefs  and  image  of  God.  For 
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it  man’s  righteoufnefs  is  not  eiTentially  reftored 
in  him,  as  it  was  eiTentially  in  him  at  the  firfi, 
has  he  not  lefs  of  God  in  him,  by  his  redemption, 
than  he  had  at  his  creation  ? Is  it  to  the  happi- 
nefs  of  man,  and  the  glory  of  God,  that  God 
has  not  obtained  that  dwelling  in  man,  for  which 
he  alone  created  him  ? 

Is  it  matter  of  tranfport  to  think,  that  fallen 
man  will  to  all  eternity  live  deflitute  of  his  firft 
heavenly  nature,  his  firft  divine  life,  which  he 
had  in,  and  from  God  ? But  this  muft  be  the 
cafe,  ifChrift's  righteoufnefs  is  only  outwardly 
imputed  to  him,  and  not  eiTentially  wrought  in 
him. 

Tranfports,  my  friend,  are  but  poor  proofs  of 
truth,  or  of  the  goodnefs  of  the  heart,  from 
whence  they  proceed.  Martyrdom  has  had  its  fools, 
as  well  as  its  faints,  and  zealots  may  live  and  die 
in  ajoy,  that  has  all  its  ftrength  from  delufion. 

* You  may  fee  a man  drowned  in  tears,  at  be- 
holding a wooden  crucifix,  and  the  fame  man 
condemning  another,  as  a wicked  heretic,  who 
only  honours  the  crofs,  by  being  daily  baptized 

into  the  death  of  Chrift. Nay,  fo  blind  is 

opinion-zeal,  that  fome  good  Chfiftian  pallors 
will  not  fcruple  to  tell  you,  that  they  could  find 
nojoy  in  their  own  ftate,  no  ftrength,  or  com- 
fort in  their  labours  of  love  towards  their  flocks, 
but  becaufe  they  know,  and  are  allured  from  St. 
Paul,  that  God  never  had,  nor  ever  will  have, 
mercy  on  all  men , but  that  an  unknown  multitude 
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of  them,  are  through  all  ages  of  the  world,  ine- 
vitably decreed  by  God  to  eternal  damnation,  and 
an  unknown  number  of  others,  to  an  irrefiflible 
falvalion. 

* Wonder  not  then,  if  the  inquifiiion  has  its 
pious  defenders,  for  inquiftion  cruelty,  nay,  every 
barbarity  that  muft  have  an  end,  is  mere  mercy, 
if  compared  with  this  doefrine. — And  to  be  in 
love  with  it,  to  draw  fweet  comfort  from  it,  and 
wifh  it  God-fpeed,  is  a love  that  abfolutely  for- 
bids the  loving  our  neighbour  as  ourfelves,  and 
makes  the  wifh,  that  all  men  might  be  faved,  no 
lefs  than  rebellion  againft  God. — It  is  a love,  with 
which,  the  curfed  hater  of  all  men,  would  wil- 
lingly unite  and  take  comfort ; for  could  lie 
know  from  St.  Paul,  that  millions,  and  millions 
of  mankind,  are  created  and  doomed  to  be  his 
eternal  flaves,  he  might  be  as  content  with  this 
doflrine,  as  fome  good  preachers  are,  and  ceafe 
going  about,  as  a roaring  lion,  feeling  whom  he 
may  devour  ; as  knowing,  that  his  kingdom,  was 
fo  fufficiently  provided  for,  without  any  labours 
ofhis  own. 

* Oh,  the  fweetnefs  of  God's  election,  crys  out 
the  ravifhed  preacher  f Oh,  the  fweetnefs  of  God's 
reprobation  ! might  the  helhfh  Satan  well  fav, 
could  he  believe  that  God  had  made  him  a free 
gift  of  fuch  myriads,  and  myriads  of  men,  of  all 
nations,  tongues  and  languages,  from  the  begin- 
ning to  the  end  of  the  world,  and  referved  fo 
fmall  a number  for  himfelf. 
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* What  a complaint,  and  condemnation  is 
there  made  in  fcripture,  of  thofe  who  facrificed 
their  fons  and  daughters  untohlevils  ? And  yet 
this  reprobation  doflrine,  reprefents  God  as  fa- 
crificing  myriads  of  his  own  creatures,  made  in 
his  own  image,  to  an  everlafting  hell. 

* There  is  not  an  abfurdity  of  heathenilh  faith 
and  religion,  but  what  is  lefs  fhocking  than  this 
do&rine.  And  yet  fo  blindly  are  fome  zealous 
doftors  of  the  gofpel  bigotted  to  it,  as  to  fet  it 
forth,  as  the  glorious  manifeftation  of  the  fu- 
preme  fovereignty  of  God! 

Little  children , faith  St.  John,  let  no  man  de- 
ceive you  ; [N.  B.]  He  that  doth  righteoufne/s,  is 
righteous , [N.  B.]  even  as  he  is  righteous.  There- 
fore to  expeft,  or  truft  to  be  made  righteous, 
merely  by  the  righteoufnefs  of  another,  outward- 
ly imputed  to  us,  is,  according  to  the  apoftle, 
deceiving  our  [elves. 

So  fure  therefore,  as  the  mediation  of  Chrifi, 
is  by  hitnfelf  declared  to  be  for  this  end,  that  they 
all  may  be  one , as  thou , Father , art  in  me,  and  I 
in  thee ; that  they  alfo  may  be  one  in  us ; I in  them, 
and  thou  in  me,  that  they  may  be  made  perfect  in 
m one  ■ fo  fure  is  it,  that  an  outwardly  imputed 
Chrift,  is  as  abfurd  in  itfelf,  and  as  contrary  to 
fcripture,  as  an  outwardly  imputed  God. 

Farewell. 
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LETTER  l\K 

To 

“TXTHEN  a man  firft  finds  himfclf  ftirred  up' 
’ with  religious  zeal,  what  does  he  ge- 
nerally do  P He  turds  all  his 'thoughts- - outwards, 
he  runs  after  this  or  that  man,  he  is  at  the  beck 
of  every  new  opinion,  and  thinks  only  of  finding’ 
the  truth,  by  refting  in  this  or  that  fociety  of 
Chriftians.  Could  he  find  a man,  that  did  not 
want  to  have  him  of  his  opinion,  that  turned 
him  from  himfelf  to  God,  not  as  hiftorically  read 
of  in  books,  but  effentiatiy  living  and  working  in 
every  foul,  him  he  might  call  a man  of  God  ; as 
faving  him  from  many  vain  wanderings,  from 
fruitlefs  fearchings  into  a council  of  Trent,  a fy- 
nodof  Dort.an  Augjberg  confefiion,  an  Affemblyz 
catechifm,  or  a thirty -nine  Articles.  For  had  he  an 
hundred  articles,  if  they  were  any  thing  elfe  but  a 
hundred  calls  to  Chrift,  as  the  only  poftible  light, 
and  teacher  of  his  mind,  it  would  be  a hundred 
times  better  for  him  to  be  without  them. — For 
all  man’s  mifery  lies  in  this,  that  he  has  loft  the 
knowledge  of  God,  as  living  within  him,  and  by 
falling  under  the  power  of  an  earthly,  beftial 
life,  thinks  only  of  God,  as  living  in  fame  other 
world,  and  fo  feeks  only  by  notions,  to  fet  up 
an  image  of  an  abfent  God,  inftead  of  worfiuy- 
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jftng  the  God  of  life  and  power,  in  whom  he 
lives,  moves,  and  has  his  being. — Whoever 
therefore  teaches  you  toexpefi  great  things  from 
this,  or  that  fort  of  opinions,  or  calls  you  to  any 
thing  as  jfaving , and  redeeming,  but  the  manifej- 
ialion  of  God  in  your  ov/n  foul,  through  Chrift, 
is  totally  ignorant  of  the  whole  nature,  both  of 
the fall,  and  the  redemption  of  man. 

The  Spirit  of  Chrift  mull  live  in  you,  or  all 
exhortations,  to  walk  as  he  walked,  are  vain. 
The  natural  man  is  in  full  feparation  from  this 
holinefs  of  life,  and  though  he  had  more  wifdom 
of  words,  more  depth  of  literature,  than  was  in 
Cicero  or  Arijlotle,  yet  would  ye  have  as  much  to 
die  to,  as  the  greateft  Publican  or  vaineft  Pha- 
rifee,  before  he  could  be  in  Chrift  a new  crea- 
ture. For  the  higheft  improved  natural  abilities, 
can  as  well  afcend  into  heaven,  or  cloat’n  flelh 
and  blood  with  immortality,  as  make  a man 
like-minded  with  Chrift  in  any  one  divine  virtue. 
And  that  for  this  one  reafon,  becaufe  God  and 
divine  goodnefs  are  infeparable. 

No  precept  of  the  gofpel  fuppofes  man  to  have 
any  power  to"efTe£t  it,  or  calls  you  to  any  natural 
ability,  or  wifdom  of  your  own  to  comply  urith 
it.  Chrift  and  his  apoftles  called  no  man  to 
overcome  the  corruption  and  blindnefs  of  fallen 
nature  by  a learned  cultivation  of  the  mind.  The 
wifdom  of  the  learned  world,  was  the  fame  pitia- 
ble foolifhnefs  with  them,  as  the  grofteft  igno- 
rance. By  them,  they  only  ftand  thus  diftin- 

guilhed, 
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guifhed,  the  one  brings  forth  a •Publican , which 
is  often  converted  to  Chrifl,  trie  other  a Pharifee, 
that  for  the  moft  part  condemns  Iiirri  to  be"  cruci- 
fied. They  (Chrifl  and  his  apoftles)  taught  no- 
thing but  death,  and  denial'to  ourfeives  ; and  the 
impoflibility  of  having  any  one  divine  temper, 
but  through  faith,  through  a new  nature,'  not' 
born  of  blood , nor  of  the  will  of  the  ffh,  nor  of 
the  will  oj  man , but  of  God . 

* To  fpeak  of  the  operation  of  the  Holy  Spirit, 
as  only  an  afliflance,  or  an  cccafonal  afli  fiance, 
is  as  fhort  of  the  truth,  as  to  fay,  that  Chrifl 
{hall  only  aJJJJl  the  refurrellion  of  our  bodies- 
hor  not  a fpark  of  any  divine  virtue  can  arife  up 
in  us,  but  what  malt  wholly  and  folely  be 
wrought  by  that  fame  power,  which  alone  car. 
call  our  dead  bodies  out  of  the  dull  and  darknefs 
of  the  grave. 

If  you  turn  to  your  own  ftrength  to  have 
Chriftian  piety  and  goodnefs  ; or  are  fo  deceived, 
as  to  think  that  learning,  or  local  abilities,  criti- 
cal acutenefs,  Ikill  in  languages,  church  fyftems, 
rules  and  orders,  articles  and  opinions,  are  to  do 
that  for  you  which  the  Spirit  of  Chrifl  did,  and 
only  could  do  for  the  firft  Chriflians  ; your  dili- 
gent reading  of  the  hiftory  of  the  gofpel,  will 
leave  you  as  poor,  and  empty,  and  dead  to  God, 
as  if  you  had  been  only  a diligent  reader  of  the 
hiftory  of  all  the  religions  in  the  world. 

But  if  all  that  you  truft  to,  long  after,  and  de- 
pend upon,  is  that  Holy  Spirit,  which  alone 

made 
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made  the  fcripture*famts  -able  Ic  call  Jefus  Lord, 
if  this  be  your  one  faith  and  one  hope,  the  divine 
"life,  which  died  in  Adam , will  be  quickened 
ragain  in  Chrilt  Jefus.  And  be  allured,  that  no- 
thing but  this  new  birth  can  make  a gofpel  Chrif- 
tian,  becaufc  nothing  elfe  can  polhbly  love,  do, 
and  be  that  which  Chrilt  preached  in  his  divine 
fermon  on  die  Mount . Be  allured  alfo,  that 
when  the  Spirit  of  Chrilt  is  the  fpirit  that  ruleth 
in  you,  there  wit!  be  no  hard Jayings  in  the  gof- 
pel; but  all  that  Chrilt -taught  in  the  flefh,  will 
be  as  meat  and  drink  to  you,  and  you  will  have 
nojoy,  but  in  walking  as  he  walked,  in  faying, 
loving,  and  doing,  that  which  he  faid,  loved,  and 
did. 

Aik  then,  my  friend,  no  more  where  you 
-{hall  go,  or  what  you  lhall  do,  to  be  in  the  truth  • 
for  you  can  have  the  truth  no  where  but  in  Jefus, 
nor  in  him  any  farther  than  as  his  holy  nature  is 
born  within  you. 

Far  ewe  IL 


LETTER  V. 

To  a Perfon  of  Quality, 

Madam, 

HP'HERE  is  nothing  more  plain  and  fimple 
than  the  way  of  religion.  But  piety  makes 
little  progrefs  till  it  has  no  fchemes  of  its  own,  no 

thoughts 
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thoughts  or  contrivances  to  be  any  thing,  But  a 
naked  penitent,  left  wholly  and  folely  in  faith  and 
hope  to  the  divine  goodnefs. 

Nothing  but  the  life  of  God,  wrought  by  his 
Holy  Spirit  within  ns,  can  be  the  renewal  of  our 
fouls,  and  we  (hall  want  this  renewal  no  longer, 
than  whilft  we  are  feeking  it  in  fomething  that  is 
not  God.  The  faith  that  aferibes  all  to  God, 
and  expefts  all  from  him,  cannot  be  difap- 
pointed. 

Nothing  could  hinder  the  Centurion  from  hav- 
ing that  which  he  afked  of  Chrid,  becaufe  his 
heart  could  thus  (peak.  Lord , Iain  not  worthy  that 
thou fnouldjl  come  under  my  roof,  /peak  the  word 
only,  and  my fervant Jhall be  healed. 

He  that  has  this  fenfe  of  himfelf,  and  this faiih 
in  God,  is  in  the  truth  of  religion  : if  we  knew 
the  goodnefs  of  this  (fate,  we  (hould  be  always 
content  with  the  fimplicity  of  it,  and  let  every 
thine  elfe  come  and  go,  as  it  would  ; all  is  well 
and  fafe  fo  long  as  the  heart  reds  all  upon  God 
alone. 

I do  not  wonder  that  the  audience  of  Mr. 

is  fo  much  increafed,  fince  he  has  preached  the 
doflrine  of  regeneration  among  them.  All  other 
preaching  pafles  away  as  a tale  that  is  told,  and 
indeed  is  nothing  better,  till  it  enters  tnto  the 
things  within  man,  brings  him  to  a fenfibilky  oi 
the  date  of  his  heart,  and  its  want  of  God's  Holy 
Spirit  therein. 
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To  Mr.  J.  T. 

My  dear  'wbrthy  Friend, , 

YOUR  letter,  though  full  of  complaints  about 
the  ftate  of  your  heart,  was  very  much  ac- 
cording to  my  mind,  and  gives  me  great  hopes 
that  God  will  carry  on  the  good  work  he  has  be- 
gun in  you,  and  lead  you  by  his  Holy  Spirit 
through  all  thofe  difficulties,  under  which  you  at 
prefent  labour. 

The  defire  that  you  have  to  be  better  than  you 
find  yourfelf  at  prefent,  is  God’s  call,  and  will 
make  itfelf  to  be  more  heard  within  you,  if  you 
give  but  way  to  it,  and  reverence  it  as  fuch, 
humbly  believing  that  he  that  calls,  will,  and 
, only  can  help  you  to  pay  right  and  full  obedience 
to  it. 

You  feem  to  yourfelf  to  be  all  infatuation  and. 
flupidity , becaufe  your  head  and  your  heart  are  fo 
contrary,  the  one  delighting  in  heavenly  notions, 
the  other  governed  by  eart’  ly  paffions  and  pur- 
fuits.  It  is  happy  for  you,  that  you  know  and 
acknowledge  this : for  only  through  this  truth, 
through  the  full  and  deep  perception  of  it,  can 
you  have  any  entrance,  or  fo  much  as  the  begin- 
ning' of  an  entrance  into  the  liberty  of  the  chil- 
dren 
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dren  of  God.  God  is  in  this  reflect  dealing  with 
you,  as  he  does  with  thofe,  wliofe  darknefs  is 
to  be  changed  into  light.  Which  can  never  be 
done,  till  you  fully  know  1.  the  real  badnefs  of 
your  own  heart,  and  2.  your  utter  inability  to  de- 
liver yourfelf  from  it,  by  any  fenfe  or  power  of 
your  own. 

And  was  you  in  a better  Fate,  as  to  your  own 
thinking,  the  matter  would  be  worfe  with  vou. 
For  the  badnefs  in  your  heart,  though  \ ou  had  no 
fenfibility  of  it,  would  {till  be  there,  and  would 
only  be  concealed  to  your  much  greater  hurt. 
For  there  it  certainly  is,  whether  it  be  feen  and 
found,  or  not,  and  fooner  or  later,  muft  fhew 
ltfelf  in  its  full  deformity,  or  the  old  man  will 
never  die  the  death  which  mult  be  undergone, 
before  the  new  man  can  be  formed  in  us. 

All  that  you  complain  of  in  your  heart  is 
common  to  man,  as  man.  There  is  no  heart 
that  is  without  it.  And  this  is  the  one  ground, 
why  every  man,  as  fuch,  however  different  in 
temper,  complexion,  or  natural  endowments 
from  others,  has  one  and  the  fame  reafon,  and 
abfolute  neceflity  of  being  born  again. 

Flefh  and  blood,  and  the  fpirit  of  this  world, 
govern  every  f ing  in  the  heart  of  the  natural 
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man.  And  therefore  vou  can  never  enough 
adore  the  ray  of  divine  light,  which  break- 
ing in  upon  your  darknefs,  has  difcovered 
this  to  be  the  Fate  of  your  heart,  and  raifed  even 
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■tkofe  faint  wifhes  you  feel  to  be  delivered 
'from  it. 

For  faint  as  they  are,  they  as  certainly  proceed 
■from  the. goodnefs  of  God  working  in  your  foul, 
as  the  firft  dawning  of  the  morning  is  wrought 
by  the  fame  fun,  which  helps  us  to  the  noon -day 
light.  Firmly,  therefore  believe  this,  as  a certain 
truth,  that  the  prefent  fenfibility  of  your  incapacity 
for  goodnefs,  is  to  be  cherifhed  as  a heavenly 
feed,  as  the  bleffed  work  of  God  in  your  foul. 

Could  you  like  any  thing  in  your  own  heart, 
or  fancy  any  good  to  be  in  it,  or  believe  that  you 
had  any  power  of  your  own  to  embrace  the  fol- 
lowing truth,  this  comfortable  opinion,  would  be 
your  turning  away  from  God  and  all  goodnefs, 
and  building  iron  walls  of  reparation  betwixt  God 
and  your  foul. 

For  converfion  to  God,  only  then  begins  to  he 
in  truth , when  we  fee  nothing  that  can  give  i’s 
the  dealt  degree  of  hope,  of  truft,  or  comfort  in 
any  thing,  that  wTe  are  of  ourfdves. 

To  fee  vanity  of  vanities  in  all  outward  things, 
tedoalh  and  abhor  certain  fins,  is  indeed  forne- 
thing,  but  yet  as  nothing  in  comparifon  of  feeing 
■slid  believing  the  vanity  of  vanities  within  us, 
and  ourfelves  as  unable  to  take  one  fingle  flop 
in  true  goodnefs,  as  to  add  one  cubit  to  our  Ma- 
ture. 

Onder  this  eonvidlion,  the  gate  of  life  is 
opened  to  us.  And  therefore  it  is,  that  all  the 
preparatory  parts  of  religion,  all  the  various  pro- 
Vox,  VII.  I ceedings 
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ceedings  of  God  either  over  our  inward,  or  out- 
ward hate,  fetting  up  and  pulling  down,  giving, 
and  taking  away,  light  and  darknefs,  comfort  and 
diftrefs',  are  for  this  only  end,  to  bring  us  to  this 
•conviftion,  that  all  that  can  be  called  life,  good, 
and  happinef,  is  to  come  folely  from  God,  and 
not  the  fmalleft  fpark  of  it  from  ourfelves.  When 
man  was  firfh  created,  all  the  good  that  he  had  in 
him  was  from  God  alone.  This  mull  be  the  hate 
of  man  for  ever. — From  the  beginning  of  time 
through  all  eternity,  the  creature  can  have  no 
goodnefs,  but  that  which  God  creates  in  it. 

Our  fir  ft  goodnefs  is  loft,  becaufe  our  firft  fa- 
ther departed  from  a full,  abfolute  dependance 
upon  God.  For  a full,  continual,  unwavering 
dependance  upon  God,  is  that  alone  which  keeps 
God  in  the  creature,  and  the  creature  in  God. 

Our  loft  goodnefs  can  never  come  again,  till 
by  a power  from  Thrift,  we  are  brought  out 
of  ourfelves,  into  that  full  and  bleffed  depen* 
dance  upon  God,  in  which  our  firft  father  fhouki 
•have  lived. 

What  room  now,  my  de2r  friend,  for  com- 
plaint at  the  fight,  fenfe,  and  feeling  of  your  ina- 
bility to  make  yourfelf  better  ? Did  you  want 
this  fenfe,  every  part  of  your  religion  would  'only 
have  the  nature  and  vanity  of  idolatry.  For  you 
cannot  come  unto  God,  you  cannot  believe  in 
him,  vou  cannot  worlhip  him  in  fpiritand  truth, 

' till  he  is  regarded  as  the  only  giver,  and  you  your- 
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felt  as  nothing  elfe  but  the  receiver  of  every 
-heavenly  good,  that  can  pofiibly  he  in  you. 

God  muft  for  ever  be  God  alone  ; heaven,  and 
the  heavenly  nature  are  his,  and  muft  for  ever 
be  received  only  ham  him,  and  preferved,  by 
an  entire  dependance  upon,  and  truit  in  him.  -Now 
as  all  thtj  religion  of  fallen  man,  fallen  from  God 
into  himfelf,  and  the  fpirit  of  this  world,  has  no 
other  end-  but  to  bring  us  back  to  an  enure  de- 
pendance  upon  God  ; fo  we  may  juftly  fay, 
•BleiTed  is  that  light,  happy  is  that  conviction, 
-which  brings,  us  into  a full  and  fettled  defpair,  of 
ever  having  tire  leaft  wood  from  ourfelves. 

Then  we  are  truly  brought,  and  laid  at  the 
•gate  of  mercy  .:  at  which  gate,  no  foul  ever  did, 
.or  can  lie  in  vain. 

A broken  and  contrite  heart  God  will  pot  de- 
ipife.  That  is,  God  will  not  pafs  by,  overlook, 
or  difregard  it.  But  the  heart  is  then  onlv  brok- 
en and  contrite,  when  all  its  {Iron?  holds  are 
broken  down,  and  falfe  coverings  taken  off,  and 
it  fees,  with  inwardly  opened  eyes,  every  thing  to 
■be  bad,  ialfe,  and  rotten,  that  does,  or  can  pro- 
ceed from  it  as  its  own. 

But  you  will  perhaps,  fay,  that  your  convic- 
tion is  only  an  uneafy  fenfibiiity  of  your  own 
flate,  and  has  not  the  goodnefs  of  a broken  and 
■contrite  heart  in  it. 

Let  it  be  fo,  vet  it  is  right  in  order  to  it,  and 
it  can  only  begin,  as  it  begins  at  prefent.  Your 
conviflion  is  certainly  not  full  and  perfeff  ; for 
1 2 . if 
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if  it  was,  you  would  patiently  expe£t,  and  look 
for  help  from  God  alone. 

But  whatever  is  wanting  in  your  conviction, 
be  it  what  it  will,  it  cannot  be  added  by  yourfelf, 
nor  come  any  other  way,  than  as  the  higheft  de- 
gree of  the  divine  life  can  come. 

Know'  therefore  your  want  of  this,  as  of  a!! 
other  goodnefs.  But  know  alfo  at  the  fame  time, 
that  it  cannot  be  had  through  your  own  willing 
and  running,  but  through  God  that  Iheweth  mer- 
cy ; that  is  to  fay,  through  God  w'ho  giveth  us 
Jefus  Chrift.  For  Jefus  Chrifl  is  the  one  only 
7/iercy  of  God  to  all  the  fallen  wrorld. 

Now  if  all  the  mercy  of  God  is  only  to  be 
found  in  Chrifl,  if  he  alone  canfaveus  from  our 
fins  ; if  he  alone  has  pow'er  to  heal  all  our  infir- 
mities, and  rellore  original  rigHeoufnefs,  what 
room  for  any  other  pains,  labour,  or  enquiry,  but 
where  and  how  Chrifl  is  to  be  found. 

* It  matters  not  what  our  evils  are,  deadnefs, 
blindnefs,  infatuation,  hardnefs  of  heart,  covet- 
oufnefs,  wrath,  pride,  and  ambition,  our  re- 
medy is  always  one  and  the  fame,  always  at 
band,  always  certain  and  infallible.  Seven  de- 
vils are  as  eafily  caft  out  by  Chrift  as  one.  He 
came  into  the  world,  not  to  fave  from  this,  or 
that  diforder,  but  to  deftroy  all  the  pow'er  and 
works  of  the  devil  in  man. 

If  you  afk  w here,  and  how  Chrifl  is  to  be 
found  ? I anfwcr,  in  your  heart,  and  no  where 
elfe. 
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Ifearhirrr,  reverence  him,  fubmit  to  him  as  a 
difcoverer  and  reprover  of  fin.  Own  his  power 
and  prefence  in  the  feeling  of  your  guilt,  and 
then  he  drat  wounded,  will  heal,  he  that  found 
out  the  fin,  will  take  it  away,  and  he  who  (hew- 
ed you  your  den  of  thieves , will  turn  it  into  a 
holy  temple  of  Father,  Son,  and  Holy  Gholt. 

And  now,  Sir,  you  may  fee,  that  your  doubt 
whether  your  will  was  really  free,  or  not , was 
groundlefs. 

You  have  no  freedom,  or  power  of  will,  to 
affirme  any  holy  temper,  or  take  hold  oi  fuch  de- 
grees of  goodnefs,  as  you  have  a mind  to.  For 
nothing  is,  or  ever  can  be  goodneis  in  you,  but 
the  one  life,  light , and  fpirit  of  Chrill,  revealed, 
and  formed  in  your  foul.  Chrill  in  us,  is  our 
only  goodnefs,  as  Chrill  in  us,  is  our  hope  of 
glory.  But  Chrift  in  us  is-  the  pure  free  gift  of 
God  to  us. 

But  you  have  a freedom  of  will,.,  either  to  give 
up  your  helplefs  felf,  to  the  operation  of  God  on 
your  foul,  or  to  rely  upon  your  own  rati- 
onal indufhy,  and  natural  flrength  of  mind.  This 
is  the  freedom  in  firll  fetting  out,  which  no  man 
wants,  or  can  want  fo  long  as  he  is  in  the  body. 

If  therefore  you  have  not  that  which  you  want 
to  have  of  God,  or  are  not  that  which  you  ought 
to  be  in  Chrill  Jefus,  it  is  not  becaufeyou  have 
no  free  power  of  leaving,  yourfelf  in  the  hands, 
and  under  the  operation  of  God,  but  becaufethe 
fame  freedom  of  your  will,  feeks  for  help  where 
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it  cannot  he  had,  namely,  in  fome  ftreng'.h  of 
your  own. 

When  this  freedom  of  the  will  wholly  leaves 
itfelf  to  God,  faying,  not  mine,  but  thy  will  be 
done,  then  it  hath  that,,  which  it  willeth.  The 
will  of  God  is  done  in  it.  It  is  in  God.  It  hath 
divine  power.  It  worketh  with  God,  and  by 
God,  and  comes  at  length  to  be  that  faith,  which 
can  remove  mountains  ; and  nothing  is  too  hard 
for  it. 

And  now,  my  dear  friend,  let  me  fell  you, 
that  as  here  lies  all  the  real  freedom,  which  can- 
not betaken  from  you,  fo  in  the  conftant  exer- 
cife  of  this  freedom,  that  is,  in  a continual  leav- 
ing- yourfclf  to,  and  depending  upon  the  opera- 
tion of  God  in  your  foul,  lies  all  your  road  to 
heaven.  No  divine  virtue  can  be  had  any  other 
way. 

All  the  excellency  and  power  of  faith,  hope, 
love,  patience,  and  refignalion,  have  no  other 
root  but  this  free,  full  leaving  of  yourfelf  to  God, 
and  are  only  fo  many  different  expreffions  ofyour 
willing  nothing,  feeking  nothing,  trufting  to  no- 
thing, but  the  life-giving  power  of  his  holy  pre- 
fence in  your  foul. 

To  fum  up  all  in  a word.  Wait  patiently,  truft 
humbly,  depend  only  upon,  feek  folely  to  a God 
of  light  and  love,  of  mercy  and  goodnefs,  of 
glory  and  majefly,  dwelling  in  your  heart  by 
faith.  There  you  have  the  invifible  upholder  of 
ah  the  creation,  whofe  bleffed  operation  will  al- 
ways be  found  bv  a humble,  faithful,  loving, 
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balin',  patient  introverfion  of  your  heart  to  him r 
which  will  open  itfelf  to  you,  as  foon  as  your 
heart  is  left  wholly  to  his  eternal  ever-fpeaking 
word,  and  ever-fanclifying  Spirit. 

Beware  of  the  eagernefs  of  your  own  natural 
temper.  Run  not  in  any  hady  ways  of  your  own. 
Be  patient  under  the  fenfe  of  your  own  vanity  and 
weaknefs ; and  patientl-y  wait  for  God  to  do  his 
own  work  in  his  own  way.  For  you  can  go  no 
fader  than  a full  dependance  upon  God  can  car- 
ry you. 

You  will  perhaps  fay,  Am  I then  to  be  idle* 
and  do  nothing  towards  the  falvation-  of  my  foul  ? 
No,  you  mud  by  no  means  be  idle,  be  hut  car- 
nedly  diligent,  according  to  your  meafure,  in 
all  good  works,  which  the  law  and  the  gofpei 
direct  you  to,  both  with  regard  to  vourfelf, 
and  other  people. 

Outward  good  works  to  other  people,  may  be 
judly  confidered  as  God’s  errand  on  which  you 
are  fent,  and  therefore  to  be  done  faithfully,  ac- 
cording to  the  will,  andia  obedience  to  him  that 
fent  you. 

But  nothing  that  you  do,  is  in  its  proper  date, 
or  reaches  its  true  end,  till  you  do  not  depend  up- 
on any  doing  that  which  is  good,  but  by  Chrid, 
the  wifdom  and  power  of  God.  I caution-  you 
only  againd  all  eagernefs  of  fpirit,  fo  far  as  it 
leads  you  to  feek,  and  trud  to  fomething  that. is 
Bot  God. 
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1 recommend  to  you  ftillnefs,  ealmrref?,  pr.- 
tiencer  not  to  make  you  lifelefs,  and  indifferent 
about  good'  works,  or  indeed  with  any  regard  to 
them,  but  folely  with  regard  to  your  faith,  that 
it  may  have  its- proper  foil  to  grow  in,  and  be- 
caufe  all  eagernefs,  reftlefsnefs,  hafte,  and  im- 
patience, either  with  regard  to  God,  or  our- 
felves,  are  not  only  great  hindrances,  but  real 
defebls  of  our  faith  and  dependance  upon  God. 

Laftly,  Be  courageous,  and  full  of  hope,  not 
by  looking  at  any  ftrength  of  your  own;  no,  this 
will  only  help  you  to  find  more  and  more  defeats 
and  weaknefs  in  yourfelf ; but  be  courageous  in 
faith,  and  hope,  and  dependance  upon  God. 
And  be  affured,  that  the  one  infallible  way  to 
all  that  is  good,  13  never  to  Be  wear)'  in  waiting, 
nulling,  and  depending  upon  God  manifefted 
in  Chrilf  Jefus. 

1 am  your  hearty  friend  and  weU-iuiJhtr. 

LETTER  VII. 

To  a Perfon  burdened  with  inward  and  outward 
Troubles. 

Worthy  Siry 

MY  heart  embraces  you  with  all  the  tender- 
nefs  and  affection  of  Chriftian  love  ; and' 
I earneflly  beg  of  God,  to  make  me  a meffen- 
ger  of  his  peace  to  your  fouL 
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You  feem  to  apprehend,  I may  be  much  fur- 
prized  at  the  account  you  have  given  of  yotir- 
felf;  but  I 2m  neither  furpriaed  nor  offended 
at  it ; I neither  condemn  nor  lament  your  eflatc, 
but  fhall  endeavour  to  fliew  you,  how  foon  it 
may  be  made  a bleffing  and  happinefs  to  you. 
In  order  to  which,  I fhall  not  enter  into  a con- 
fideration  of  the  different  kinds  of  trouble  you 
have  fet  forth  at  large.  I think  it  better  to  lay 
before  you  the  ground  and  root,  from  whence 
all  the  evils  of  human  life  have  fprung.  This 
will  make  it  eafy  for  you  to  fee  what  that  is, 
which  only  can  be  the  full  remedy  for  all. 

The  fcripture  has  allured  us,  that  God  made 
man  in  his  own  image  and  likenefs  ; a fufficient 
proof,  that  man,  in  his  firft  Hate,  as  he  came 
forth  from  God,  mull;  have  been  abfolutely  free 
from  all  vanity,  want,  or  diftrefs;  from  any  thing 
painful,  either  within  or  without  him.  It  would 
be  abfurd  to  fuppofe,  that  a creature  begin- 
ning to  exift  in  the  image  of  God,.fhould  have 
vanity  of  life,  or  vexation  of  fpirit : a god-Jike 
perfe&ion  of  nature,  and  a painful,  diftrelfed 
nature,  Hand  in  the  utmoli  contrariety  to  one 
another. 

Again,  the  fcripture  has  allured  us,  that  man 
that  is  born  of  a woman,  hath  but  a fiort  tune 
to  live , and  is  full  of  mifery:  Therefore  man  now 
is  not  the  creature  that  he  was  by  his  creation. 
The  lull  god-like  nature  of  Adam , which  was 
L 5 to 
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fo  have  been  immortally  holy  in  union  with  Goar 
is  loll  ; and  inftead  of  it,  a poor  mortal  of  earth-, 
ly  fie  111  and  blood,  born  like  a wild  afs’s  colt, 
of  a fhort  life,  and  full  of  mifery,  is  going  thro’ 
a vain  pilgrimage,  to  end  in  dull  and  allies. 
Therefore,  let  every  evil,  whether  inward  or 
outward,  teach  you  that  man  ha3  loft  his  firft 
life  in  God  ; and  that  no  comfort,  or  deliver- 
ance is  to  be  expended,  but  only  in  this  one 
thing,  that  though  man  had  loft  his  God,  yet 
God  is  become  man,  that  man  may  be  again  alive 
in  God. 

Now  here  are  two  things  railed  up  in  mam, 
inftead  of  the  life  of  God:  Firfl,felfijhnefs,  brought 
forth  by  his  chilling  to  have  a wifdom  of  his  owr,\ 
contrary  to  the  wril  and  inftruflion  of  his  Cre- 
ator. Secondly,  an  earthly,  beftial  life,  brought 
forth  by  his  eating  that  food,  which  was  poifon 
to  his  paradifaical  nature.  Both  thefe  mult 
therefore  be  removed  ; that  is,  a man  muff 
totally  die  to  himfelf,  and  all  earthly  defires, 
views,  and  intentions,  before  he  can  be  again  in 
God. 

But  now  if  this  be  an  immutable  truth,  that 
man,  fo  long  as  he  is  a felfifli  earthly-minded  crea- 
ture, mull  be  deprived  of  his  true  life,  the  life 
of  God,  in  his  foul ; then  how  is  the  face 
of  things  changed  ! For  then,  what  life  is  fo  much 
dreaded  as  a life  of  worldly  eafe  and  profperi- 
ty  ? What  a curfe  is  there  in  every'  thing  that 

gratifies 


L 2°S  ]' 

gratifies  and  nourifhes  our  felf-love,  felf-efieenv 
and  feif-feeking  ? On  the  other  hand,  what  hap- 
pinefs  is  there  in  all  inward  and  outward  trou- 
bles, when  they  force  us  to  know  the  hell  that, 
is  within  us,  and  the  vanity  of  every  thing  with- 
out us,  when  they  turn  all  our  felf-love  into  felf- 
abhorrence,  and  force  us  to  call  upon  God  to 
fave  us  from  ourfelves,  to  give  us  a new  life,  and. 
new  fpirit  in  Chrifl  JtJus. 

“ O happy  famine,'’  might  the  poor  prodigal, 
have  faid,  “ which  by  reducing  me  to  eat  hulks 
with  fwine,  brought  me  to  myfelf,  and  caufed 
my  return  to  my  firil  happinefs  in  my  father’s 
houfe.” 

Nowr  I will  fuppofe  your  ftate  to  be  as  you. 
reprefent  it  ; inwardly,  heavinefs  and  confufiom 
of  thoughts  and  paflions  ; outwardly,  ill  ufage 
from  friends,  relations,  and  all  the  world  ; with 
an  inability  to  ftrike  out  the  leafi  Ipark.  of  light, 
or  comfort,  by  any  thought  or  reafoning  of  your: 
own- 

O happy  famine,  which  leaves  you  not  fo  muck, 
as  the  hufk  of  one  human  comfort  to  feed  upon  ! 
For  this  is  the  time  and  place  for  all  that  life 
and  falvation  to  happen  to  you,  which  happened 
to  the  prodigal  fon.  Your  way  is  as  fhort,  and 
your  fuccefs  as  certain  as.  his  was-c  you  have 
no  more  to  do  than  he  had  ; you  need  not  calf 
out  for  books,  or  methods  of  devotion;  foiv 
in  your  prefent  ftate,  much  reading,  and  bon  ow- 
ed prayers,  are  not  your  beft  method ; all  that 
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you  are  to  offer  to  God,  all  that  13  to  hdp  yoO 
td  find  him  to  be  your  Saviour  and  Redeem- 
er, is  beft  taught  by  the  difireffed  ftate  of  your 
heart. 

Only  let  your  prefent  and  paft  diftrefs  make 
you  feel  and  acknowledge  this  two-fold  great 
truth : Firjl,  That  in  and  of  yourfelf,  you  are 
nothing  but  darknefs,  vanity,  and  mifery.  Se- 
condly, That  of  yourfelf,  you  can  no  more  help 
yourfelf  to  light  and  comfort,  than  you  can  cre- 
ate an  angel.  People  at  all  times  feem  to  affenfc 
to  thefe  truths  ; but  then  it  is  an  affent  that  has 
no  depth  or  reality,  and  fo  is  of  little  or  no  ufe : 
but  your  condition  has  opened  your  heart  for  at 
full  conviftion  of  them.  Now  give  way,  I be- . 
feech  you,  to  this  convi&ion,  and  hold  thefe 
two  truths  in  the  fame  degree  of  certainty  as  you- 
know  two  and  two  to  be  four,  and  then  you  are 
with  the  prodigal  come  to  yourfelf,  and  above 
half  your  work  is  done. 

* Being  now  in  the  full  poffeflion  of  thefe  two 
truths,  feeling  them,  as  you  feel  your  own  exift- 
ence,  you  are  to  give  up  yourfelf  entirely  to  God 
in  Chrifi  Jefus,  as  into  the  hands  of  infinite  love; 
firmly  believing  that  God  has  no  will  towards 
you,  but  that  of  infinite  love , and  infinite  defire 
to  make  you  a partaker  of  his  divine  nature ; 
and  that  it  is  as  impoffible  for  the  Father  of  our 
Lord  Jefus  Chrifi,  to  refule  all  that  life  and  fal- 
vation  which  you  want,  as  it  is  for  you  to  take 
it  by  your  own  power. 

* O 
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M 0 drink  deep  of  this  cup ! for  the  precious- 
water  of  eternal  life  is  in  it.  Turn  unto  God 
with  this  faith  ; call  yourfelf  into  this  abyfs  of 
love:  and  then  you  will  be  in  that  hate  the 
prodigal  was  in,  when  he  faid,  I will  arife,  and 
go  to  my  father,  and  will fay  unto  him , father,  I 
have  finned  againfi  heaven,  and  before  thee,  and 
am  no  more  worthy  to  be  called  thy  fan and  all 
that  will  be  fulfilled  in  you,  which  is  related  of 
him. 

* Make  this,  therefore,  the  two-fold  exercife 
of  your  heart ; now,  bowing  yourfelf  down  be- 
fore God,  in  the  deepeh  fenfe  and  acknowledg- 
ment of  your  own  nothingnefs  and  vilenefs ; 
then,  looking  up  unto  God  in  faith  and  love, 
confider  him  as  always  extending  the  arms  of  his 
mercy  towards  you,  and  full  of  an  infinite  defire 
to  dwell  in  you,  as  he  dwells  in  angels  in  hea- 
ven. Content  yourfelf  with  this  fimple  exercife 
of  your  heart  for  awhile  ; and  feek  nothing  in 
any  book,  but  that  which  nourilhes  it. 

* Cotne  unto  me,  fays  the  holy  Jefus,  all  ye  that 
labour , and  are  heavy  laden,  and  I will  refrefh 
you.  Here  is  more  for  you  to  live  upon,  more 
light  for  your  mind,  more  of  unffion  for  your 
heart,  than  in  volumes  of  human  inftrufrion. 
Pick  up  the  words  of  the  holy  Jefus,  and  beg 
of  him  to  be  the  light  and  life  of  your  foul  : 
love  the  found  of  his  name  : for  Jefus  is  the 
love,  the  fweetnefs,  the  compaffionate  good- 
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nefs,  of  the  Deity  itfelf;  which  became  mam 
that  fo  men  might  have  power  to  become  the- 
fons  of  God.  Love  and  pity  and  wifh  well  to 
every  foul  in  the  world  ; dwell  in  love , and  then, 
you  divell  in  God ; hate  nothing  but  the  evil  that 
ftirs  in  your  own  heart. 

* Teach  your  heart  this  prayer,  till  your  heart 
continually  faith,,  though  not  with  outward  words;. 
“ O holy  Jefus : meek  Lamb  of  God ! Bread 
“ that  came  down  from  heaven  ! Licrht  and  life 

O 

“ of  all  holy  fouls  1 help  me  to  a true  and  liv- 
“ ing  faith  in  thee.  O do  thou  open  thyfelf 
“ witlun  me , with  all  thy  holy  nature,  fpirit,. 
“ tempers,  and  inclinations,  that  I may  be  born 
“ again  of  thee,  quickened  and  revived,  led  and 
“ governed  by  thy  Holy  Spirit.” 

Prayer  fo  praftifed,  becomes  the  life  of  the 
foul,  and  the  true  food  of  eternity.  Keep  in 
this  flare  of  application  to  God  ; and  then  you 
will  infallibly  find  it  to  be  the  true  way  of  riling 
out  of  the  vanity  of  time,  into  the  riches  of 
eternity. 

The  poverty  of  our  fallen  nature,  the  depraved 
workings  of  flefh  and  blood,  cannot  deftroy  us, 
fo  long  as  the  fpirit  of  prayer  works  contrary  to 
them,  and  longs  for  the  light  and  fpirit  of  hea- 
ven. Our  natural  evil  lofes  its  poifon  and  death,, 
and  only  becomes  our  holy  crofs,  on  which  we 
happily  die  from  ourfelves  and  this  world,  into 
the  kingdom  of  heaven. 
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Would  you  have  done  with  error,  fcruple, 
and  delufion  ? Confider  the  Deity  to  be  the 
greateft  love,  the  greateft  meeknefs,  the  greateft 
fweetnefs,  the  eternal  unchangeable  will  to  be  a 
good  and  blejjing  to  every  creature  ; and  that  all 
the  mifery,  darknefs,  and  death  of  fallen  angels 
and  fallen  men,  confift  in  their  having  loft  their 
likenefs  to  this  divine  nature . Confider  yourfelf 
and  all  the  fallen  world,  as  having  nothing  to 
wifh  for,  but  by  the  fpirit  of  prayer  to  draw 
into  your  foul  this  divine,  meek,  loving,  nature 
of  God.  Confider  the  holy  Jefus  as  the  gft  of 
God  to  your  foul,  to  begin  and  finifh  this  with- 
in you,  in  fpite  of  every  inward  or  outward 
enemy.  Thefe  three  infallible  truths,  heartily- 
embraced,  and  made  the  nourilhment  of  your 
foul,  Ihorten  and  fecure  the  way  to  heaven, 
and  leave  no  room  for  error,  fcruple,  or  de- 
bt lion. 

Expeft  no  life,  ftrength,  or  comfort,  but  from 
the  Spirit  of  God,  dwelling  and  manifefting  his 
own  goodnefs  in  your  foul.  The  belt  of  men, 
and  the  belt  of  books,  can  only  do  you  good, 
fo  far  as  they  turn  you  from  themfelves,  and 
every  human  thing,  to  feek  and  receive  every 
_kind  of  good  from  God  alone ; not  a diftant,  or 
an  abfent  God,  but  a God  living,  moving,  and 
wrorking  in  your  inmoft  foul. 

They  never  find  God,  who  feek  for  him  by 
reafoning;  for  fince  God  is  the  higheft  fpirit, 
nothing  But  a like  fpirit  can  unite  with  him-, 
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find  or  feel,  or  know  any  thing  of  lum.  Hence 
it  is,  that  faith  and  hope,  turned  towards  God, 
are  the  only  poffible  means  of  obtaining  a true 
knowledge  of  him.  And  the  reafon  is  plain, 
it  is  becaufe  by  thefe  holy  tempers , which  are 
the  workings  of  his  [pint  w ithin  us,,  we  feek  the- 
God  of  life  where  he  is,  we  call  upon  him  with 
his  own  voice,  we  draw  near  to-  him  by  his  own 
fpirit ; for  nothing  can  breathe  forth  faith  and 
hope,  but  that  Spirit  which  is  of  God,  and 
which  therefore  through  flcfh  and  blood  thus 
preffes  towards  him,  and  readily  unites  with 
him. 

There  is  not  a more  infallible  truth  in  the 
world  than  this,  that  neither  reafoning  nor  learning 
can  ever  introduce  a /park  of  heaven  into  our 
fouls:  but  if  this  be  fo,  then  you  have  nothing 
to  feek,  nor  any  thing  to  fear,  from  reafon. 
Lfe  and  death  are  the  things  in  queflion  : they 
are  neither  of  them  the  growth  of  reafoning  or 
learning,  but  each  of  them  is  a flate  of  the  foul, 
and  only  thus  differ,  death  is  the  want , and  life 
the  enjoyment  of  its  highejl  good.  Reafon,  there- 
fore, and  learning,  have  no  power  here ; but 
only  by  their  vain  afHvity  to  keep  the  foul  in- 
fenfible  of  that  life  and  death,  one  of  which  is 
always  growing  up  in  it,  according  to  the  defire 
of  the  heart. 

Add  reafon  to  a vegetable,  and  you  add  no- 
thing to  its  life  or  death.  Its  life  and  fruitful- 
nefs  lieth  in  the  foundnefs  of  its  root,  the  good- 
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wefs  of  the  foil,  and  the  riches  it  derives  from 
air  and  light.  Heaven  and  hell  grow  thus  in 
the  foul  of  man : his  heart  is  his  root  if  that 
is  turned  from  all  evil,  it  is  then  like  a plant  in 
a good  foil ; when  it  hungers  and  thirds  after 
the  divine  life,  it  then  infallibly  draws  the  light 
and  Spirit  of  God  into  it,  which  are  infinitely 
more  ready  to  live  and  fru&ify  in  the  foul,  than 
light  and  air  to  enter  into  the  plant  that  hungers 
after  them.  For  the  foul  hath  its  breath,  and 
being,  and  life,  for  no  other  end,  but  that  the 
triune  God  may  manifeft  the  riches  and  powers 
of  his  own  life  in  it. 

Thus  you  fee,  and  feel,  that  the  fpirit  of 
prayer  is  your  certain  way  of  returning  to. 
God. 

* When,  therefore,  it  is  the  one  ruling  defire 
of  our  hearts,  that  God  may  be  the  beginning 
and  end,  the  reafon  and  motive,  the  rule  and  mea~ 
Jure,  of  our  doing,  or  not  doing,  from  morning 
to  night  • then  every  where,  whether  fpeaking 
or  filent,  whether  inwardly  or  outwardly  em- 
ployed, we  are  equally  offered  up  to  the  eternal 
Spirit,  have  our  life  in  him,  and  from  him,  and 
are  united  to  him  by  that  fpirit  of  prayer,  which 
is  the  comfort,  the  fupport,  the  ftrength  and  fe- 
curity  of  the  foul,  travelling  by  the  help  of 
God,  through  the  vanity  of  time  into  the  riches 
of  eternity.  For  this  fpirit  of  prayer , let  us 
willingly  give  up  all  that  we  inherit  from  our 

fallen 


fallen  father,  to  be  all  hunger  and  thirjl  after 
God  : and  to  have  no  thought  or  care,  but  how 
to  be  wholly  his  devoted  indruments  ; every- 
where, and  in  every  thing,  his  adoring,  joyful, 
and  thankful  fervants.  Have  your  eyes  fhut, 
and  ears  flopped  to  every  thing,  that  is  not  a 
flep  in  that  ladder  that  reaches  from  earth  to- 
heaven. 

* Reading  is  good,  hearing  is  good,  conver- 
fation  and  meditation  are  good,  but  then  they 
are  only  good  at  proper  times  and  occafions.  But 
the  Jpirit  of  prayer  is  for  all  times,  and  all  occa- 
fions 'r  it  is  a lamp  that  is  to  be  always  burning, 
a light  to  be  ever  fhining;  every  thing  calls  for 
it,  every  thing  is  to  be  done  in  it,  and  govern- 
ed bv  it ; becaufe  it  is,  and  means,  and  wills 
nothing  elfe  but  the  whole  foul,  inceflantly  given 
up  to  God,  to  be  wherer  and  zokatr  and  how  he 
pleafes. 

* This  Hate  of  abfolute  refignation,  naked 
faith,  and  pure  love  of  God  is  the  higheft  per- 
fe&ion,  of  thofe  who  are  born  again,  and  thro’ 
the  divine  power  become  fons  of  God:  and  it 
is  neither  more  nor  l,efs,  than  what  our  blefled 
Redeemer  has  called  us  to  in  thefe  words : Thy 
kingdom  come-,  thy  will  be  done  on  earth,  as  it  is 
in  heaven.  It  is  to  be  fought  for  in  the  fimpli- 
city  of  a little  child,  without  being  captivated 
with  any  myfterious  depths  or  heights  of  fpeett- 
lation ; without  coveting  any  knowledge,  but 
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fo  far  as  it  brings  us  nearer  to  God,  forces  us 
to  forget  and  renounce  every  thing  for  him  ; 
to  do  every  thing  in  him,  with  him,  and  for 
him ; and  to  give  every  breathing,  moving, 
intention,-  and  defire  of  our  heart,  and  life  to 
him. 

Let  every  creature  have  your  love.  Love 
with  its  fruits  of  meeknefs,  patience,-  and  hu- 
mility, is  all  that  we  can  wifh  for  to  ourfelves, 
and  our  fellow-creatures ; for  this  is  to  live 
in  God,  united  to  him,  both  for  and  time 
eternity. 

To  defire  to  communicate  good  to  every 
creature,  in  the  degree  we  can,  is  a divine  tem- 
per; for  thus  God  Hands  unchangeably  difpofed 
towards  the  whole  creation  ; but  let  me  add  my 
requeft,  as  you  value  the  peace  which  God  has 
wrought  bv  his  Holy  Spirit  in  you,  as  you  de- 
fire  to  be  continually  taught  by  an  unHion  from 
above,  that  you  would  on  no  account  enter  into 
any  difpute  with  any  one,  about  the  truths  of 
falvation  : give  them  every  help,  but  that  of  de- 
bating with  them  ; for  no  man  has  fitnefs  for  the 
light  of  the  gofpel,  till  he  finds  an  hunger  and 
thirft,  and  want  of  fomething  better,  than  that 
which  he  has  and  is  by  nature.  Yet  we  ought 
not  to  check  out  inclinations  to  help  others  in 
every  way  we  can.  Only  do  what  you  do,  as  a 
work  of  God;  and  then,  whatever  may  be  the 
event,  you  will  have  reafon  to  be  content  with 
the  fuccefs  that  God  gives  it. 

The 


i *»■  y 

The  next  thing  that  belongs  to  us,  and  whies' 
k alfo  godlike,  is  a true  patience  and  meeknefs, 
fhewing  every  kind  of  good-will  and  tender  affec- 
tion towards  thofe  that  turn  a deaf  ear  to  us  ; 
looking,  upon  it  to  be  full  as  contrary  to.  God's 
method,  and  the  good  {fate  of  our  own  heart,  to 
difpute  with  any  one  in  contentious  words,  as  to 
fight  with  him  for  the  truths  of  falvation. 

We  are  apt  to  confider  parts  and  abilities,  as 
theproperqualificationsforthe  reception  of  divine 
truths;  and  wonder  that  a man  of  a fine  underftand- 
ing  {hould  not  immediately  embrace  juft  and  folid 
dobtrines  : but  the  matter  is  quite  otherwife.  Had 
man  kept  pofleffion  of  his  firft  glorious  Hate,  there 
had  been  no  foundation  for  the  gofpel  redemption ; 
and’  the  doSlrine  of  the  crofs,  muff  have  appear- 
ed quite  unreafonable : and  therefore  fays  our 
Lord,  To  the  poor  the  gofpel  is  preached.  It  is  to 
them,  and  none  elfe  : that  is,  to  poor  fallen  man, 
that  has  loff  all  the  riches  of  his  firft  divine  life. 
* But  if  a man  knows  and  feels  nothing  of  this 
poverty,  he  is  not  that  perfon  to  whom  the  gof- 
pel belongs : it  has  no  more  fuitablenefs  to  his 
{fate,  than  it  had  to  man  unfallen  : and  then  the 
greater  his  parts,  the  better  is  he  qualified  to 
{hew  the  folly  of  that  falvation,  whereof  he  has 
no  want. 

* Such  a man,  though  he  may  be  of  an  hu- 
mane, generous  nature,  of  lively  parts  and  muck 
candour,  is  neverthelefs  entirely  ignorant  of  the 
depth  of  the  heart  of  man,  and  the  necefiities  of 

human. 
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'human  nature.  As  yet  (though  he  knows  it  not) 
he  is  only  at  play,  .pleafmg  himfelf  with  fuppof- 
ed  deep  enquiries  after  truth,  whilft  he  is  only 
{porting  himfelf  with  lively,  wandring  images  of 
-this,  and  that,  juft  as  they  happen  to  ftart  up  in 
•his  mind.  Could  but  he  fee  himfelf  in  the  ftate 
of  the  poor  diftrefled  prodigal  fon,  and  find  that 
himfelf  is  the  veryperfon  there  recorded,  he  would 
then,  fee  the  fitnefs  of  that  redemption,  which  is 
offered  him  by  the  mercy  of  God  in  Chrift  Jefus, 
But  fuch  an  one,  alas  ! is  rich ; he  is  found; 
light  is  in -his  own  power,  goodnefs  is  in  his  own 
pofieffion  : he  t feels  -no  diftrefs  or  darknefs  ; but 
has  a crucible  of  reafon  and  judgment,  that  on 
every  occafion  Separates  gold  from  drofs ; and, 
therefore,  he  muft  be  left  to  himfelf,  to  his  own 
elyfium,  till  fomething  more  than  argument 
awakens  him  out  of  thefe  golden  dreams. 

All  preachers  of  the  true  fpiritual  gofpel,  of  a 
birth,  and  life  from  above,  by  Jefus  Chrift,  ever 
were,  and  will  be,  treated  by  the  reigning  fafhi- 
onable  orthodoxy,  as  enemies  to  the  outward  gof- 
pel,  and  its  fervices,  juft  as  the  prophets  of  God 
were  by  the  then  reigning  orthodoxy,  condemn- 
ed and  defpifed,  for  calling  people  to  a fpiritual 
meaning  of  the  letter,  to  a holinefs  infinitely 
greater  than  that  of  their  outward  facrifices,  types, 
and  ceremonies. 

The  fe£l  of  the  Pharifees  did  not  ceafe  with 
th -e.  Jezvifi  church;  it  only  loft  its  old  name,; 
it  is  £1111  in  being,  and  fprings  now  from  the  gof- 
pel 
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pel,  as  it  did  then  from  the  law  : it  has  the  fame 
place,  lives  the  fame  life,  does  the  fame  work, 
minds  the  fame  things,  has  the  fame  religious  ho- 
nour, and  claim  to  piety,  in  the  Chriflian,  as  it 
had  in  the  Jewijh  church,  and  as  much  miltakes 
the  depths  of  the  gofpel,  as  that  fedi:  miftook  the 
meaning  of  the  law  and  the  prophets. 

It  would  be  eafy  to  fhew  how  the-  leaven  of 
that  fedl  works  among  us,  juft  as  it  did  among 
them.  Have  any  of  the  rulers  believed  cn  hir.i  f 
was  the  orthodox  queftion  of  the  antient  Phari- 
fees.  Now  we  readily  condemn  the  follv  of  that 
queftion  ; and  yet  who  does  not  fee,  that,  for 
the  moft  part,  both  prieft  and  people,  in  every 
Chriftian  country,  live  and  govern  themfelves  by 
the  folly  of  the  very  fame  fpirit  which  put  that 
queftion  : for  when  God,  as  he  has  always  done 
from  the  beginning  of  the  world,  rifes  up  private 
and  illiterate  perfons,  full  of  light  and  wifdom 
from  above,  fo  as  to  be  able  to  difcover  the  work- 
ings of  the  myftery  of  iniquity,  and  to  open  the 
abfolute  neceffity  of  fuch  an  inward  fpirit  and  life 
of  Chrift,  as  carnal  wifdom,  and  worldly  policy 
have  departed  from  ; when  this  is  done,  by  tire 
weakeft  infiruments  in  fuch  fimplicity  and  ful- 
nefs,  as  mav  be  jullly  deemed  a miracle:  do  not 
clergy  and  laity  get  rid  of  it  all,  merely  by  the 
ftrength  of  the  good  old  queftion,  “ Have  any  of 
the  rulers  believed  and  taught  t'nefe  things  ? Hath 
the  church  in  council  or  convocation  ? Hath  Cal- 
vin, Luther,  Zuinglius,  or  any  of  our  renowned 

fyflem- 
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Tyilem-makers,  ever  taught  or  alferted  thefe  mat- 
ters ?” 

But  hear  what  our  blelfed  Lord  faith,  of  the 
place  and  origin  of  truth  : he  refers  us  not  to  the 
current  dottrines  of  the  times  : MyJIieep,  fays  he, 
■hear  my  voice.  Here  the  whole  matter  is  deter- 
mined, both  where  truth  is,  and  who  they  are 
that  can  have  any  knowledge  of  it. 

Heavenly  truth  is  no  where  fpoke  but  by  the 
voice  of  Chrift,  nor  heard  but  by  a power  of 
Chrift  in  the  hearer.  As  he  is  the  only  word  of 
God,  that  fpeaks  forth  all  the  wifdom,  and  won- 
ders of  God  ; fo  he  alone  is  the  word,  that 
-fpeaks  forth  all  the  life,  wifdom,  and  go.odnefs, 
that  can  be  in  any  creature  ; it  can  have  none 
-but  what  it  has  in  him  and  from  him  : this  is  the 
one  unchangeable  boundary  of  truth,  goodnefs, 
and  every  perfeflion  of  men  on  earth,  or  an- 
gels in  heaven. 

Literary  learning,  from  the  beginning  to  the 
end  of  time,  will  have  no  more  of  heavenly  wif- 
dom, nor  any  lefs  of  worldly  foolifhnefs  in  it, 
at  one  time  than  at  another;  its  nature  is  the 
fame  through  all  ages;  what  it  was  in  the  Jew , 
that  fame  it  is  in  the  Chriftian.  Its  name,  as 
well  as  nature,  is  unalterable,  viz.  foolilhnefs 
with  God. 

* I fhall  add  no  more,  but  the  two  or  three  fol- 
lowing words. 

I.  Receive  every  inward  and  outward  trou- 
ble, every  difappointment,  pain,  uneafinefs, 

temptation, 
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temptation,  with  both  thy  hands,  as  a blefted  ec- 
cafion  of  dying  to  thyfelf,  and  entering  into  a 
fuller  fellowlhip  with  tliy  felf-denying,  buffering 
Saviour- 

II.  Look  at  no  inward  or  outward  trouble, 
in  any  other  view;  re] eft  every  other  thought 
about  it;  and  then  every  kind  of  trial  and  diftrefs 
will  become  the  blefted  day  of  thy  profperity. 

III.  Be  afraid  of  feeking  or  finding  comfort  in 
any  thing,  but  God  alone;  for  that  which  gives 
thee  comfort,  takes  fo  much  of  thy  heart  from 
God.  “ What  is  a pure  heart  ? One  to  which 
God  alone  is  totally,  and  purely  fufficient ; to 
which  nothing  relifhes,  or  gives  delight,  but 
God  alone.” 

IV.  That  ftate  is  beft,  which  exercifeth  the 
higheft  faith  in,  andfullefl  refignation  to  God. 

V.  What  is  it  you  want  and  feek,  but  that  God 
may  be  all  in  all  in  you  ? But  how  can  this  be,  un- 
lefs  all  worldly  good  and  evil  become  as  nothing 
to  you  ? 

“ O my  foul ! abflraft  thyfelf  from  every  thing. 
What  haft  thou  to  do  with  changeable  creatures^ 
Waiting  and  expefting  thy  bridegroom,  who  is 
the  author  of  all  creatures,  let  it  be  thy  foie  con- 
cern, that  he  may  find  thy  heart  free  and  di fen- 
gaged,  as  often  as  it  ill al l pleafe  him  to  vifit 
thee.” 

Be  affured  of  this,  that  fooner  or  later,  we 
muft  be  brought  to  this  conviftion,  that  ever 
thing  in  ourfelves  by  nature  is  evil,  and  muft  be 

entirely 
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entirely  given  up  ; and  that  nothing  that  is  creat- 
ed, can  make  us  better  than  we  are  by  nature. 
Happy,  therefore,  and  bleffed  are  all  thofe  in- 
ward or  outward  troubles,  that  h alien  this  convic- 
tion in  us ; that  with  the  whole  llrength  of  our 
fouls,  we  may  be  driven  to  feek  all  from  and  in 
God,  without  the  leafl  drought,  hope,  or  con- 
trivance after  any  other  relief : then  it  is,  that 
we  are  made  truly  partakers  of  the  crofs  of 
Chrifl ; and  from  the  bottom  of  our  hearts  fhali 
be  enabled  to  fay,  with  St.  Paul , God forbid  that 
IJhould  glory  in  any  thing,  fave  the  crofs  of  ou  r 
Lord  Jefus  Chrifl ; by  which  I am  crucified  to  the 
world,  and  the  world  is  crucified  to  me. 

* Give  up  yourfelf  to  God  without  referve. 
This  implies  fuch  a flate  of  heart,  as  does  nothing 
of  itfelf,  from  its  own  reafon,  will  or  choice,  but 
Hands  always  in  an  abfolute  dependance  upon 
being  led  by  the  Spirit  of  God  into  every  thing 
drat  is  according  to  his  will-;  in  finglenefs  of  heart 
meeting  every  thing  that  every  day  brings  forth, - 
as  foinething  that  comes  from  God,  and  is  to  be 
received,  and  gone  through  by  you,  in  fuch  an 
heavenly  ufeof  it,  as  you  would  fuppofe  the  holy 
jefus  would  have  done,  in  fuch  .occurrences.— - 
This  is  an  attainable  degree  of  perfeflion  ; and 
by  having  Chrifl  and  his  Spirit  always  in  your 
eye,  and  nothing  elfe,  you  will  never  be  left  to 
yourfelf,  nor  without  the  full  guidance  of  God. 


Vo.L.  VII. 
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LETTER  VII. 

To  Mr.  T.  L. 

IT  matters  not  my  friend,  what  you  are  upon, 
whether  you  would  fave  a man  from  deijm^ 
debauchery , or  fuicide\  you  mull  begin  in  the 
fame  place,  from  one  and  the  fame  ground,  and 
this  as  unavoidably-,  as  every  fruit  mull  have  its 
beginning  from  the  root,  and  from  the  root  in  its 
right  ftate. 

The  amiablenefs  of  any  virtue,  or  the  horrid 
nature  of  any  vice,  vvbilfl  only  confidered  as  in 
themfelves,  are  but  as  pidlures  fet  before  our 
eyes,  and  have  no  other  efFe£t  upon  us.  And 
this  is  the  unprofitablenefs  of  all  moral  inJbruEli - 
ens,  whether  Heathen  or  Chriftian. 

If  you  can  help  a man  to  feek,  and  find,  and 
know  himfelf,  and  his  real  relation  to  God  ; to 
know  that  he  has  neither  inward  nor  outward 
evil,  but  becaufe  he  has  loft  his  true Jlatc , and 
place  in  God  ; and  that  therefore  nothing  can  be 
his  peace  and  happinefs,  but  his  firft  divine  life 
feftored  again  in  him,  then  you  have  done  all 
that  you  can  for  him,  whatever  his  malady  is. 


LETTER 
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LETTER  VIII. 


To  the  fame. 


My  dear  Friend, 

HE  variety  of  trials  you  have  lately  met  with. 


are  but  a fpecimen  of  what  you  are  to  ex- 
pe£i,  in  fome  form  or  other,  fo  long  as  you 
breathe  the  air  of  this  fallen  world. — The  longer 
we  are  without  them,  the  more  our  need  of  them 
is  increafed.  And  they  never  give  great  fmart, 
‘but  -where  fomething  is  to  be  torn  off  that  flicks 
*oo  clofe  to  us. — One  reflection  upon  thefe  fa- 
cred  words,  “ My  kingdom  is  not  of  this  world  : 
■ — The  Son  of  man  hath  not  where  to  lay  his 
head,”  are  fufficient  to  take  not  only  the  fling 
out  of  every  crofs  that  can  here  befall  us,  but 
even  to  make  us  afraid  and  afhamed  of  being 
pleafed  with  any  thing,  that  has  the  name  of 
worldly  honour  and  profperity. 

You  have  no  reafon  to  wonder  at  any  thing 
you  fee  or  hear,  of  the  partiality,  felfifhnefs, 
<envy,  and  enmity,  that  fo  foon  breaks  out  be- 
tween brothers  and  filters  of  the  fame  blood. — ■ 
For  if  blood-relations,  confidered  as  fuch,  could 
have  any  true  goodnefs,  or  unfelfifh  regard  to 
one  another,  we  fhould  not  be  under  the  necef- 
fuy  of  being  born  again. 

Will  it  do  you  any  good  to  tell  you,  that  thus 
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fays  my  heart,  without  fpeaking  a word,  Lei  no- 
t hing  live  in  me , but  the  redeeming  power  of  thy 
Holy  jfefus,  nothing  pray  in  me  but  thy  Holy  Spi- 
rit.— This  is  my  {hip,  in  which  I would  be  al- 
ways at  fea. —All  that  I feek,  or  mean,  either  for 
myfelf  or-others,  by  every  height  and  depth  of 
divine  knowledge,  is  only  for  this  end,  that  we 
may  be  more  willing  and  glad  to  become  fuch 
little  children,  as  our  Lord  has  told  us,  are  the 
only  heirs  of  the  kingdom  of  God. 

The  piercing  critic  may,  and  naturally  will 
grow  in  pride,  as  fall  as  his  {kill  in  words  difco- 
vers  itfelf.  And  every  kind  of  knowledge  that 
(hews  the  fcholar,  the  orator,  the  difputer,  tire 
commentator,  the  hillorian,  his  own  powers  and 
abilities , are  the  fame  temptation  to  him,  that 
Eve  had  from  the  ferpent ; and  he  will  get  no 
more  good  by  the  love  and  relilh  of  fuch  know- 
ledge, than  fire  got  by  her  love  of  the  tree,  that 
was  fo  defirable  to  make  one  wife. 

But  he  whofe  eyes  are  opened  to  fee  into  this 
myjlery  oj  all  things,  fees  nothing  but  death  to 
himfelf,  and  to  every  thing  that  he  had  called  or 
delighted  in  as  his  own.  This  is  the  bold  depth 
of  his  knowledge.  Arid  if  you  would  know  its 
afpiring  height,  it  confifts  in  learning  to  know, 
that  which  the  angels  and  twenty-four  elders 
about  the  throne  of  God  knew,  when  they  call 
down  their  crowns  before  him  that  fat  on  the 
throne,  faying,  Holy,  holy,  holy,  Lord  God 
Almighty,  thou  art  worthy  to  receive  glory,  and 

honour. 
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honour,  and  power;  for  thou  haft  created  all 
things,  and  for  thy  pleafure  they  are  and  were 
created. — It  is  to  know,  that  the  triune  majefty 
of  Father,  Son,  and  Holy  Spirit,  are  the  three- 
fold power,  life,  glory,  and  perfection  of  every 
creature  that  lings  praifes  to  God,  in  heaven  and 
in  earth.  This  is  the  proud  knowledge  of  thofe, 
who  are  let  into  the  holy  of  holies.-  Which  goes 
no  deeper,  than  to  fee  th tmthingnefs  of  man,  af- 
eends  no  higher,  than  to  know  that  God  is  all ; 
which  begets  nothing  in  man,  but  that  which  was 
begotten  in  Paul , when  he  cried  out,  God forbid 
that  I Jhould  glory  in  any  thing,  but  the  crof  of  our 
Lord  Jefus  Chrijl. 


HE  large  account  you  have  given  of  your- 


felf,  is  very  affefting,  and  I hope  God  will 
turn  all  the  variety  of  your  paft  diftrefs,  into 
means  of  a future  folid  peace,  and  reft  in  his 
divine  love. 

To  be  weary  and  heavy  laden,  is  to  have  the 
higheft'fitnefs  to  receive  that  reft,  thatChrift  alone 
can  give.  Thefe  are  the  perfons  that  he  called 
to  him,  when  he  was  upon  earth.  They  who 
are  content  with  themfelves,  are  in  the  utmoft 
danger  of  never  knowing  that  happinefs,  for 
which  they  were  created.. 


LETTER-  IX.- 


To  G.  TV.. 


* For 
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* For  a while,  confider  yourfelf  in  fuch  a foli- 
fude,  as  if  there  was  only  God  and  you  in  the 
world,  free  from  every  thought,  but  that  of  defir- 
ing  to  be  wholly  and  folely  his,  and  looking 
wholly  to  his  goodnefs,  to  be  delivered  out  of  the 
mifery  of  your  fallen  flate. 

Be  not  too  eager  about  much  reading : nor 
fead  any  thing  but  that  which  nourifhes^ 
ftrengthens,  and  eflablifhes  that  faith  in  you,  of 
an  inward  Saviour,  who  is  the  life  of  your  foul.. 
To  grow  up  in  this  faith,,  is  taking  the  bell 
means  of  attaining  to  knowledge  in  all  divine 
matters. 

Call  away  all  refleftions  about  the  world. 
And  let  all  be  fwallowed  up  in  this  joyful  thought,. 
»hat  you  had  found  the  Mefiiah,  the  Saviour 
of  the  world,  not  in  books,  but  in  your  own 
foul.  Give  yourfelf  up  to  this,  expeft  all 
from  it,  let  it  be  the  humble,  faithful,  long- 
ing defire  of  your  heart,  and  defire  no  know- 
ledge, but  that  which  proceeds  from  it.  Stand.-: 
only  in  this  thirfl  of  knowledge,.  and  then  alf 
that  you  know  will  be  fpirit  and  life. 

lVitk  a heart full  of good  zvifhes  to  you, 

J am, 

y cut’s,  &c. 


LETTER 
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LETTER  X. 

To  Mr.  T.  /.. 

My  dear  L. 

TAMPER  with  no  phyficians,  bat  content 
yourfelf,  to  have  that  fhare  of  health,  which 
a regular  and  good  life  can  help  you  to. — Refleft 
not  upon  your  predominant  complexion,  or  how 
long  it  will  be  before  you  get  from  under  its 
power.  St.  Paul  wanted  to  be  delivered  frpin 
his  thorn  in  the  flelh.  He  had  all  he  prayed  for, 
though  the  thorn  might  continue,  when  God  faid 
to  him,  My  grace  is  fufficitnt  for  thee  ; this  was 
better  to  him,  than  if  his  thorn  had  been  taken 
from  him.  This  enabled  him  to  fay,  I will 
glory  in  my  infirmities for  when-  I am  weak , 
then  I amjlrong.  * You  believe,  that  if  it  was 
not  for  earned:  and  continual  prayer,  your  turn 
to  melancholy  would  get  the  better  of  you.  You 
cannot  believe  this-  too  much,  for  nothing  elfe 
can  preferve  you  from  being  led  away  by  every 
other  evil  temper..  But  let  refignation  to  God 
be  the  predominant  part  of  your  fpirit  of  prayer ; 
it  is  not  fo  much  ardent  defires,  as  humble  relig'- 
nation  to  be  as  God  pleafes,  that  keeps  the  heart 
in  the  highed  union  with  him.  Faith  and  hope 
and  love  get-  their  bed  drength,  when  refig- 
X 4 nation 
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Jiation  is  tue  fait  wherewith  they  are  fea^ 
foned. 

^ ou  think,  if  you  was  to  live  an  hundred  years 
inanabjlrafted  contemplation,  fome  property  of  na- 
ture, would  lid]  be  occafionally  breaking  forth  in 
you.  What  occalirn  had  you,  my  friend, 
to  make  this  complaint  about  fuch  a contempla- 
tion ? 

* ^ ou  have  no  bufinefs  with  it,  nor  any  reafon 
to  expe£t  it  Ihould  do  any  thing  for  you.  Had 
) ou  changed  your  words,  and  faid,  I believe  if  I 
was  for  a hundred  years  to  be  wholly  trolling  in, 
and  depending  upon  God,  to  do  that  for  me 
which  he  has  promifed  to  do  for  all  that  trull  in 
him,  it  would  not  be  done  : had  you  exprelfed 
your  complaint  in  thefe  words,  you  would  have 
feen,  that  neither  faith,  nor  hope,  nor  love,  nor 
relignation  would  have  allowed  you  to  make  it. 
Look  at  yourfelf,  at  the  power  of  time,  or  any 
thing  that  this  or  that  complexion  does,  and  then 
you  may  be  afraid  of  every  thing ; but  look  at 
God,  as  him  that  is  to  do  all  for  you,  and  in 
you,  and  then  you  need  be  afraid  of  nothing. 
A thorn,  or  no  thorn,  bad  or  good  blood,  with 
all  its  effef Is,  loofe  all  their  difference,  as  foon 
as  you  know  t hat  you  are  not  your  own,  nor  left 
to  yourfelf  to  feek  a phyfician,  that  will  not  leave 
you  unhealed. 

Ure  know  that  all  things  mull  work  together  for 
good  to  them  that  love  God.  Now  what  fignifies 
what  the  things  are,  if  we  are  to  have  the  fame 

good 
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good  from  them,  he  they  what  they  will  ? Let 
complexion  Ihew  itfelf,  let  the  dead  afhes  of  old 
fins  feem  to  be  ready  to  come  to  life  again, 
what  is  all  this,  but  helping  us  to  be  more  alive 
unto  God?  Therefore  rejoice  evermore,  in  every 
thing  give  thanks,  and  call. nothing  but  this,  ab~ 
_ f racled  contemplation .. 


D A M’s  turning  from  God,  to  hear  the- 


voice  of  his  own  reafon  and  imagination 
and  the  fuggefiions  of  a fatanical  ferpent,  was 
that  which  created  in  him  a new  hardened  heart,, 
bold  enough  to  eat  of  the  forbidden  tree.  Now 
this  rife  of  the  firil  fin*  demonfiates  how  the 
matter  Hands  between  God  and  every  finner,  to- 
the  end  of  the  world.  The  whole  nature  of  God,, 
his  one  unalterable  will  and  work,  Hands  in  the 
fame  full  oppofition  and  contrariety  to  every, 
work  of  fin'  in  every  mam,  as  it  did-  toAdam’s 
firfi  tranfgrefiion.  And  that  which  God  did  to 
prevent  the  firfi  fin,  faying  to  Adam , Eat  net ,. 
that  fame  voice  of  love,  keeps  faying,  to  every 
ib n of  Adam,  Sin  not. 


Fartzadl. 


LETTER  XI. 


To  a Clergyman  of  Wefimoreland, 
Reverend  Sir,. 


K S- 


Yet- 
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Yet  fo  wife  in  the  ways  of  God,  are  fome  di- 
vinity ftudents,  as  to  teach  and  preach,  that  the 
whole  world  through  its  thoufands  of  years,  has 
been  bringing  forth  its  millions  of  myriads  of 
finners  all  round  the  globe,  who  as  foon  as  they 
have  done  with  the  vanity  and  mifery  of  this 
world,  are  to  be  roaring  in  the  botteft  fire  of  an 
eternal  hell.  For  what  ? Why,  becaufe  they 
have  been  juft  as  wicked,  as  the  decrees  of  God 
required  and  forced  them  to  be.  And  alfo  thro* 
every  age  of  the  world,  there  hath  always  been 
a little  number  of  righteous,  who  were  to  go 
to  heaven,  which  number  had  no  littlenefs  in 
it,  but  becaufe  God  would  not  fuffer  it  to  be 
greater. 

Can  a charge  like  this  be  brought  againft  Sa- 
tan ? Nay,  doth  it  not  even  free  Satan  from  all 
the  evil  that  is  charged  upon  him,  and  make 
him,  though  going  about  as  a roaring  lion,  to- 
be  as  infignificant  a tool  in  the  work  of  fin,  as 
the  preacher  is  in  the  work  of  godlinefs,  though- 
tvith  ever  fo  loud  a voice,  he  befeeches  the  re- 
probate to  be  reconciled  to  God,  or  with  tears  in 
his  eyes,  exhorts  the  elefl.  not  to  depart  from 
him  ? 

You  once,  I remember,  faid  to  me,  that  you 
thought  I over-did  the  matter,  in  my  cenfure 
upon  learning.  Let  learning  therefore  fpeak  for 
itfelf.  Let  its  own  works  praife  it.  What  has 
it  done  ? What  has  brought  forth  a multiplicity 
ef  churches,  but  that  very  fame  acutenefs  of 

learning. 
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learning,  which  afierts  and  proves  th^re  is-  but 
one?  Whence  comes  tranfubftantiation,  election, - 
reprobation,  iafigmficancy  of  works,  focinia- 
nifm,  arianifm,  but  from  that  knowledge  of  hif- 
tory,  and  critical  fkill  in  words,  which  is  the. 
glory  of  the  learned  world. 

Without  vie  ye  can-  do  nothing , faith  Chrift. 
That  which  a man  foweth , that  Jhall  he  reap,  faith 
the  apoftle.  Truths  like  thefe,  of  which  the 
feripture  is  full,  would  keep  all  believers  in  the 
true  church,  attentive  to  the  one  thing  needful, 
had  not  a learning,,  falfely  fo  called,  filled  all. 
eyes  with  the  dull;. of  darknefs. 

Now,  Sir,  be  as  fober  as  you. will  about  the' 
ufe  and  power  of  learning,  logic,  and  eloquence, 
in  the  doffrines  of  falvation  ; condemn  the  back 
ufe  that  heretics, . fchifmatics,  arians  and  focini- 
ans  have  made. of  them  ; yet  let  me.  whifperthis- 
truth  into  your  ear,,  that  you  will  never  be  deli- 
vered from,  the  delufion  and  cheat  of  your  own. 
learning,  till  by  a light  rifen  up  within  you,  you  . 
come  to  fee,-  and  know,  that  you  want  no  more 
learning,. to  change  you  from  a finner.  into  ai 
faint,  than  Mary  Magdalen  did. , 

* God  faid.  to  Abraham, .Walk  before  me,  and 
be  thou  perfect. ..  This  was  the  -Hebrew  fcliool,  in 
which  the  father  of  the  faithful,  was- to  learn  i 
to  be  perfect.  But  here  now-,  comes  the  fcho— 
lar-critic,  and  findsTnat  matters-  Hand  not  thus-' 
now,  becaufe  the  glorious  light  of  the  gofpei\(he  • 
fays)  has  difcoverecl  that  all  lies  in  . an  eledlion 
K 6 and 


and  reprobation,  and  that  falvation  and  damnatioR 
come  from  nothing  elfe,  the  apoftle  exprefsly 
faying,  It  is  not  of  him  that  willeth,  nor  of  him 
that  runneth , but  of  God  that  fieweth  mercy.  What 
a learned  ftrife  has  there  been  about  the  mean- 
ing of  thefe  words  ? And  yet  they  mean  not  one 
jot  more  or  lefs,  than  when  the  apoftle  faith, 
The  natural  man  knoweth  not  the  things  of  the 
Spirit,  neither  can  he  know  them.  All  that  is  in 
the  one  text,  is  in  the  other ; and  both  of  them 
fay  only  this  one  great  and  good  truth,  that  the 
creature  can  have  no  divine  life,  light,  goodnefs, 
and  happinefs,  but  from  that,  which  the  holy 
triune  God  is,  and  operates  in  it. 


FarmelL 
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An  Extract  from  Mr.  Laws 


Addrefs  to  the  CLERGY, 


Pubhjhed  a little  after  his  Death. 


HE  reafon  of  my  addrefling  this  difcourfe 


to  the  clergy,  is  not,  becaufe  it  treats  of 
things  not  of  common  concern  to  all  Chrif- 
tians,  but  chiefly  to  induce  them,  as  far  as  I can, 
to  the  ferious  perufal  of  it ; and  becaufe  what- 
ever is  ffential  to  Chriftian  falvation,  if  either 
neglefted,  or  miffaken  by  them,  is  of  the  faddell 
confequence  both  to  themfelves,  and  the  churches 
in  which  they  minifter.  I fay  effential  to  falva- 
tion, for  I would  not  turn  my  own  thoughts,  or 
call  the  attention  of  Chrifiians  to  any  thing,  but 
the  one  thing  needful,  the  one  thing  effential,  and 
only  available,  to  our  rifing  out  of  our  fallen 
ftate,  and  becoming,  as  we  were  at  our  creation, 
an  holy  offspring  of  God,  and  real  partakers  of 
of  the  divine  nature. 

If  it  be  afked,  What  this  one  thing  is  ? It  is  the 


SPIRIT  OF  GOD  WORKING  SPIRITUAL 

LIFE 


[ 23°  ] 

LIFE  IN  US.  Nothing  elfe  is  wanted  by  us-,, 
nothing  elfe  is  intended  for  us  by  the  law,  the 
prophets,  and  the  gofpel.  Nothing  elfe  is,  or  can 
be  effectual,  to  the  making  finful  man  become 
again  a godly  creature. 

Every  thing  elfe,  however  glorious  and  divine 
in  outward  appearance,  every  thing  that  angels, 
men,  churches  or  reformations , can  do  for  us,  is 
dead  and  helplefs,  but  fo  far  as  it  is,  the  imme- 
diate work  of  the  Spirit  of  God,  breathing,  and. 
living  in  it. 

All  fcripture  bears  full  witnefs  to  this  truth, 
and  the  dcfign  of  all  that  is  written,,  is  only  to 
call  us  back  from  the  power  of  Satan;  the  flelh 
and  the  world,  to  be  again  under  full  depend- 
ance  upon,  and  obedience  to  the  Spirit  of  God. 
"When  this  is  done,  all  is-  done,  that  the  fcrip- 
ture can  do  for  us*  Read  what  chapter,  or  doc- 
trine of  fcripture  you  will,  be  ever  fo  delighted, 
with  it;  it  will  leave  you  as  poor,,  as  empty,  and 
unreformed,  as  it  found  you,  unlefs  it  be  a de* 
light  that  has  turned  you  to  the  Spirit  of  God, 
and  ftrengthened  your  union  with,  and  depend- 
ance  upon  him.  For  if  it  be  an  immutable  truth, . 
that  no  man  can  call  Jefus,  Lord , but  by  the  Holy- 
Ghof,  it  muff  be  a truth  equally  immutable,  that 
no  one  can  have  any  one  Chrijl-like  temper,  buf- 
fo far  as  he  is  immediately  led,  and  governed  by 
the  Holy  Spirit. 

The  reaforis  of  which  are  as  follow. . 

All 
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All  poflible  goodnefs  was  in  God  from  all 
eternity,  and  mull  to  all  eternity  be  inf  parable 
from  him.  As  therefore  before  God  created  any 
thing,  it  was  certainly  true,  that  there  was- but 
one  that  was -good-,  fo  it  is  juft' the- fame  truth, 
after  God  had  created  innumerable  hofts  of  blef- 
fed,.  holy,  and  heavenly  beings,  that  there  is  but 
one  that  is  good , and  that  is  God. 

All  that  can  be  called  goodnefs-,  or  holi- 
nefs,  in  the  creatures,,  is  no  more  their  own, 
or  the  growth  of  their  created  powers,  than 
they  were  their  own,  before  they  were  cre- 
ated. But  all  that  is  called, goodnefs  in  the  crea- 
ture, is  nothing  elfe  but  the  one  goodnefs  of  God 
manifefting  itfelf  in  the  creature,  according  as 
its  created  nature  is  fitted  to  receive  it.  This 
is  the  unalterable  ftate  between  God  and  the 
creature  goodnefs,  for  ever  and  ever,  can  only 
belong  to  God,  as  efential  to  him,  and  inf  para - 
ble  from  him. 

God  could  not  make  the  creature  to  be  great 
and  glorious  in  itfelf ; this  is  as  impoffible,  as 
for  God  to  create  beings  into  a ftate  of  independ- 
ance  on  himfelf.  The  heavens , faith  David , de- 
dare  the  glory  of  God ; and  no  creature,  any 
more  than  the  heavens  can  declare  any  other 
glory,  but  that  of  God.  And  as  well  might  it 
be  faid,  that  the  firmament  fieweth  forth  its  own 
handy-work , as-  that  a holy,  divine,  or  heaven- 
ly creature,  fheweth  forth  its  own  natural 
power. 


* But 
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. But  if  all  that  is  great,  glorious,  and  happyv 
in  the  fpirits,  tempers,  and  enjoyments  of  the 
creature,  is  only  fo  much  of  the  greatnefs,  glory, 
majefty,  and  bleffednefs  of  God,  dwelling  in  it, 
and  difplaying  his  own  triune  light,  life,  and  love, 
in  and  through  the  manifold  forms,  and  capacities 
of  the  creature,  then  we  may  infallibly  fee  the 
true  ground  and  nature  of  all  true  religion.  For 
the  creatures  true  religion  is  its  rendering  to  God' 
all  that  is  God’s,  it  is  its  continual  acknowledg- 
ing all  that  which  it  is,  and  has,  and  enjoys,  in 
and  from  God.  This  is  the  one  true  religion  of 
all  intelligent  creatures,  whether  in  heaven,  or 
on  earth  ; for  as  they  all  have  the  fame  relation  to- 
God,  fo  though  ever  fo  different  in  their  fates, 
or  offices,  they  all  have  but  one  and  the  fame 
true  religion,  or  right  behaviour  towards  God. 
Now  the  one  religion , between  God  and  all  intel- 
ligent creatures,  is  this,  a total , unalter  able  depen~ 
dance  upon  God , an  immediate , continual  receive 
ing  oj  every  kind , and  degree  ofgoodnef,  biejfmg , 
and  happinefs,  that  ever  was,  or  can  be  found  in 
them,  from  God  alone . The  higheft  angel  has 
nothing  of  its  own,  that  it  can  offer  to  God,  no- 
more  light,  love,  purity,  perfe&ion,  that  fpring- 
from  itfelf,  or  its  own  powers,  than  the  poorefb 
creature  upon  earth. 

Could  the  angel  fee  a fpark  of  wifdom,  good~ 
nefs,  or  excellence,  as  coming  from,  or  belong-  - 
big  to  itfelf,  its  place  in  heaven  would  be  loft, 
as  fure  as  Lucifer  loft  his.  But  they  are  ever 

abiding: 
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abiding  flames  of  pure  love,  always  afcendmg  up 
to,  and  uniting  with  God,  for  this  reafon,  be- 
caufe  the  wifdom,  the  power,  the  glory,  the  ma- 
jefly,  the  love,  and  goodnefs  of  God  alone,  is  all 
that  they  fee,  and  feel,  and  know,  either  within, 
or  without  themfelves. — Songs  of  praife  to  their 
heavenly  Father,  are  their  ravifhing  delight,  be- 
caufe  they  fee,  and  know,  and  feel,  that  it  is 
the  breath  and  fpirit  of  their  heavenly  Father  that 
fmgs  and  rejoices  in  them. — Their  adoration  in 
fpirit  and  in  truth  never  ceafes,  becaufe  they 
never  ceafe  to  acknowledge  the  ALL  of  God; — 
the  ALL  of  God  in  themfelves,  and  the  ALL 
of  God  in  the  whole  creation.  This  is  the  one 
religion  of  heaven,  and  nothing  elfe  is  the  truth 
of  religion  on  earth. 

The  matter  plainly  comes  to  this.  Nothing 
can  be  religion  to  the  intelligent  creature,  but  the 
power  and  prefence  of  God,  really  and  ejfentially 
living  and  working  in  it.  But  if  this  be  the  un- 
changeable nature  of  religion,  then  of  neceflitv 
the  creature  mull  have  all  its  religious  goodnefs, 
as  wholly  and  folely  from  God’s  immediate  opera- 
tion, as  it  had  its  firft  goodnefs  at  its  creation. 
And  it  is  the  fame  impoffibility  for  the  creature 
to  help  itfelf  to  religion,  by  any  contrivance, 
reafonings,  or  workings  of  its  own  natural  powers, 
as  to  create  itfelf.  For  the  creature  after  its  crea- 
tion, can  no  more  take  any  thing  to  itfelf,  that 
belongs  to  God,  than  it  could  take  it  before  it  was 
created.  And  as  the  natural  powers  of  the  crea- 
ture 
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lure  could  only  come  from  the  one  power  of  God, 
fo  that  which  comforts-,  which  enlightens,  which  = 
hlejfes,  which  gives  peace,  joy,  goodnefs,  and 
reft  to  its  natural  powers,  can  be  had  in  no  other 
way,  nor  by  any  other  thing,  but  from  God  s 
immediate,  holy  operation  in  it. 

AH  true  religion  is,  an  effential  union,  and 
communion  of  the  fpirit  of  the  creature,  with 
the  Spirit  of  the  Creator  : God  in  it,  and  it  in- 
God,  one  life,  one  light,  one  love.  The  Spirit 
of  God  firft  fows  the  feed  of  divine  union  in  the 
foul  of  every  man  ; and  religion  is,  that,  by 
which  it  is- quickened,  and  brought  to  a fullnefs- 
of  life  in-God. — Take  a fimilitude  of  this. — The 
beginning  of  animal  breath,  fprings  in  the  creature 
from  the  Spirit  of  this  world,,  and  the  refpiratioD, 
keeps  up  an  eftential  union  of  the  animal  life 
with  the  fpirit  of  this  world.  In  like  manner, 
faith,  hope,  love,  and  refignation  to  God,  are 
in  the  religious  life,  its  afts  of  refpiration,  which 
unite  God  and  the  creature,  in  the  fame  ef- 
fential manner,  as  animal  refpiration,  unites  the 
breath  of  the  animal,  with  the  breath  of  this 
world; 

* Now  as-fio  animal  could  begin  to  refpire,  but 
becaufe  it  had  itsTeginning  to  breathe,  from  the 
air  of  this  world,  fo  no  creature,  angel  or  man, 
could  begin  to  be  religious,  or  breathe  forth  faith, 
love,  and  defire  towards  God,  but  becaufe  thefe 
divine  affebiions  were  by  the  Spirit  of  God  be- 
gotten in  it.-1 — And  as  a tree  or  plant  can  only 
- - - grow 
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grow,  and  fruffify  by  the  fame  power,  that  firft 
gave  birth  to  the  feed,  fo  faith,  and  hope,  and 
love  towards  God,  can  only  grow,  and  fru&ify 
by  the  fame  power,  that  begat  the  firft  feed  of 
them  in  the  foul.  Therefore  divine,  immediate 
infpiration,  and  religion,  are  infeparable  in  the 
nature  of  the  thing. 

Take  away  infpiration , or  fuppofe  it  to  ceafe,, 
and  no  religious  a£ls,  or  affe&ions  can  remain. 
For  the  creature  can  return  nothing  to  God,  but 
that,  which  it  has  firft  received  from  him  ; there- 
fore, if  it  is  to  offer  up  to  God,  affe&ions  and 
afpirations,  that  are  divine  and  godly,,  it  muft  of 
necefiity  have  the  divine  nature  living,  and 
breathing  in  it.< — Gan  any  thing  reflect  light,  be- 
fore it  has  received  it,  or  any  other  light,  than 
that  which  it  has  received  P Can  any  creature 
breathe  forth  earthly  or  diabolical  affections,  be- 
fore it  is  poffefted  of  an  earthly , or  diabolical  na- 
ture ? Yet  this  is  as  pofhble,  as  for  any  creature 
to  have  divine  affeCtions  dwelling  in  it,  either 
before,  or  any  farther than  it  has,  the  divine 
nature,  dwelling,  and  operating  in  it, 

A religious  jaith,  that  is  uninfpired,  a hope,  or 
love,  that  proceeds  not  from  the  immediate  work- 
ing of  the  divine  nature  within  us,  can  no  more 
unite  us  with  God,  than  an  hunger  after  earthly 
food,  can  feed  us  with  the  bread  of  heaven. — ■ 
All  that  the  natural,  or  uninfpired  man  does,  or 
can  do  in  the  church  has  no  more  of  the  truth, 
or  power  of  divine  worfhip  in  it,  than  that, 
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which  he  does  in  the  field,  or  (hop, 'through  * 
defire  of  riches. — And  the  reafon  is,  becaufe  all 
the  afts  of  the  natural  man,  whether  relating  tr>- 
matters  of  religion,  or  the  world,  mud  be  equally 
felfifh,  and  there  is  no  poflfbility  of  their  being: 
otherwife.  For  felf-love,  felf-efteem,  felf-feek- 
ing,  are  as  ftriftly  the  whole  of  all  that  is,  or  car>- 
be,  in  the  natural  man,  as  in  the  natural  beafi : 
the  one  can  ito  more  be  better,  or  aft  above  his- 
nature,  than  the  other.  Neither  can  any  crea- 
ture be  in  a better,  or  higher  Rate  than  this,  till 
fomething  fupernatural  is  found  in  it : and  this- 
fupernatural  fomething,  called  in  fcripture,  the 
WORD,  or  SPIRIT,  or  INSPIRATION  of 
God,  is  that  alone , from  which  man  can  have* 
the  firfi  good  thought  about  God,  or  the  leaft 
heavenly  defire. 

A religion  that  is  not  wholly  built  upon  the 
fupernatural  ground,  but  hands  upon  the  powers, 
and  reafonings  of  the  natural,  uninfpired  man,, 
has  not  fo  much  as  the  fhadow  of  true  religion  in 
it,  but  is  a mere  nothing , in  »he  fame  fenfe,  as 
an  idol  is  faid  to  be  nothing,  becaufe  the  idol  has 
nothing  of  that  in  it,  which  is  pretended  by  it. 
For  the  work  of  religion  has  no  divine  good  in  it, 
but  as  it  brings  forth,  and  keeps  up  efiential  uni- 
on of  the  fpirit  of  man  with  the  Spirit  of  God  ^ 
which  efiential  union  cannot  be  made,  but 
through  love  on  both  hides,  nor  by  love,  but 
where  the  love  that  works  on  both  hides,  is  of  the. 
fame  nature. 

No 


C *37  3 

"No  man  therefore  can  love  God,  or  have  urn- 
-on  with  him,  but  he  who  is  infpired  with  the 
Janie  fpirit  of  love  with  which  God_  loved  himfelf 
from  all  eternity,  and  before  there  was  any  crea- 
'ture. — Infinite  hofts  of  new  created  heavenly  be- 
ings, can  begin  no  new  hind  cf  love  of  God,  nor 
have  the  leaft  power  of  beginning  to  love  him  at 
all,  but  by  his  own  holy  Spirit  of  love.  This  love 
that  was  then  in  God  alone,  is  the  only  love  that 
can  draw  creatures  to  God ; they  can  have  no 
power  of  cleaving  to  him,  or  adoring  the  divine 
nature,  but  by  partaking  of  that  eternal  Spirit  of 
love  ; and  therefore  the  continual,  immediate  in- 
Jpiration,  or  operation  of  the  Holy  Spirit,  is  the 
only  poffible  ground  of  our  continually  loving 
‘God. — As  to  the  pride  -charged  upon  this  enthu- 
£afm,  fo  called  ; Chrift  faith,  -without  me  ye  can 
do  nothing,  the  fame  as  if  he  had  laid,  As  to  your- 
felv'es,  ye  are  mere  hdplefs  Jin  and  mifry , and 
nothing  that  is  good,  can  come  from  you,  but 
bv  the  continual,  immediate  breathing  and  infpi- 
ration  of  another  fpirit,  given  by  God,  to  over- 
rule your  own.  Now  is  there  any  pride,  in  ful- 
ly believing  and  a fling  in  full  conformity  to  it  ? 
If  fo,  then  he  that  confefTes,  he  neither  hath, 
nor  can  have  a fingife  farthing,  but  as  it  is  freely 
given  him  from  charity,  thereby  declares  himfelf 
to  be  a purfe-proud  vain  boafler  of  his  own' 
wealth.  Such  is  the  fpiritual  pride  of  him,  v/ho 
fully  acknowledges,  that  he  neither  hath,  nor  can 
have  the  leaf!  fpark  of  goodnefs,  but  what  is 
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freely  breathed  into  him  by  the  Spirit  of  God. 
Again,  if  it  is  fpiritual, pride-,  to  believe,  that  no- 
thing we  think,  or  fay,  or  do,  can  have  any 
goodnefs  in  it,  but  that  which  is  wrought  imme- 
diately by  the  Spirit  of  God,  then  it  mud 
be  faid,  that  in  order  to  have  humility,  we  rauft 
take  fome  fhare  of  our  virtues  to  ourfelves,  and 
not  allow  (as  Chrift  hath  faid)  that  without  him , 
we  can  do  nothing  that  is  .good. 

Behold  a pride,  and  an  humility,  the  one  as 
good  as  the  other,  and  both  logically  defcended 
from  a wifdom,  that  confeffes  it  cometh  not 
from  above. 

It  is  in  vain  to  think,  that  there  is  a middle 
-way,  and  that  rational  divine*  have  found  it  out, 
as  Dr.  Warhurton  has  done,  who  though  deny- 
ing immediate,  continual  infpiration  yet  allows, 
that  the  Spirit’s  “ ordinary  influence,  occafional- 
ly  afhfls  the  faithful. ”+ 

* Now  this  middle  way,  hath  neither  fcrip- 
ture,  nor  fenfe  in  it : for  an  occafional  influence, 
or  concurrence,  is  as  abfurd,  as  an  occafional 
God.  For  an  occafional  influence  of  the  Spirit 
upon  us,  fuppofes  an  occafional  a fence’  of  the 
fpirit  from  us.  For  there  could  be  no  fuch  thing, 
unlefs  God  was  fometimes  with  us,  and  fome- 
times  not,  fometimes  doing  us  good,  as  the  God 
of  our  life,  and  fometimes  doing  us  no  good, 
but  leaving  us  to  be  good  from  ourfelves. — Oc- 
cafional influence  neceffarily  implies  all  this  blaf- 
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piiemous  abfurdity.  Again,  this  middle-way  of  an 
occafional  influence  fuppofes,  that  there  is  fome- 
thing  of  ?nan's  own  that  is  good.  But  if  there  was 
any  thing  good  in  man,  it  could  not  be. true,  that 
there  is  only  one  that  is  good,  and  that  is  God. 
.And  was  there  any  goodnefs  in  creatures,  ei- 
ther in  heaven,  or  on  earth,  but  th  zone  goodnefs 
of  the  divine  nature,  living,  working,  and  ma- 
nifefting  itfelf  in  them,  as  its  created  inftruments, 
then  good  creatures,  both  in  heaven  and  on 
earth,  would  have  fomething  elfe  to  adore,  be- 
sides, or  along  with  God.  For  goodnefs,  be  it 
where  it  will,  is  adorable  for  itfelf;  if  therefore 
any  degree  of  it  belonged  to  the  creature,  it 
ought  to  have  a fhare  of  that  fame  adoration,  that 
is  paid  to  the  Creator. 

All  religion  is  of  divine  infpiration,  which  be- 
ing interpreted,  is  Immanuel,  or  God  with  us. 
fEvery  thing  fhort  of  this,  is  lliort  of  that  religion, 
which  worfbips  God  in  Spirit  and  in  truth.  And 
■every  religious  truft  or  confidence  in  any  thing 
elfe,  is  but  a fort  of  image-vvorfhip,  which 
though  it  may  deny  the  form,  yet  retains  the 
power’thereof  in  the  heart.  And  he  that  places 
any  religious  fafetv,  in  theological  decifions, 
■fcholaffic  points,  in  particular  doftrines  and  opi- 
nions, about  faith , juftificalion,  fanBification',  or 
eleBicn,  fo  far  departs  from  the  true  worfhip  of 
the  living  God,  and  fets  up  an  idol  of  notions, 
to  be  worlhipped,  if  not  inftead  of,  yet  along 
with  him.  And  I believe,  it  may  be  taken  for 
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a certain  truth,  that  every  fociety  of  Chriftians, 
whofe  religion  ftands  upon- this  ground,  however 
ardent  and  laborious  their  zeal  may  be  in  fuch 
matters,  yet  in  fpite  of  all,  fooner  - or  later,  it 
will  be  found  that  nature  is  at  the  bottom,  and 
that  a felfilh,  earthly  pride  in  their  own  defi- 
nitions and  do£trines,  will  by  degrees  creep  up 
to  the  fame  height,  and  do  thofe  very  fame 
things,  which  they  exclaim  againft  in  Popes, 
Cardinals,  and  Jefuits.  Nor  can  it  be  otherwife; 
for  a letter-learned  zeal  has  but  one  nature, 
wherever  it  is ; it  can  only  do  that  for  Chrifti- 
ans, which  it  did  for  Jews ; as  it  antiently 
brought  forth  Scribes,  Pharifees,  Hvpocrites,  and 
Crucifiers  of  Chrift,  as  it  afterwards  brought 
forth  Popes,  Papal  decrees,  images,  anathemas, 
tranfnbftantiation  ; fo  in  Proteftant  countries,  it 
will  be  doing  the  fame  thing,  only  with  other 
materials ; images  of  wood  and  clav,  will  only 
be  given  up  for  images  of  doclrines  ; grace  and 
works,  imputed  fin,  and  imputed  righteoufnefs, 
election  and  reprobation,  will  have  their  fynods 
of  Dort,  as  truly  evangelical,  as  any  council, of 
Trent. 

This  mud  be  the  cafe  of  all  fallen  Chriften- 
dom,  as  well  Popifh  as  Proteftant,  till  fmgle 
men,  and  churches,  know,  confefs,  and  firmly 
adhere  to  this  truth,  viz.  That  onr falvatioruis  in 
the  life  of  Jefus  Chrijl  in  us.  Every  thing  be- 
fides  this,  or  that  is  not  leading  to  it,  is  but  mere 
Babel  in  all  fe£ls,  and  divifions  of  Chriftians, 
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living  to  themfelves,  under  a Teeming  holinefs 
of  Chriftian  flrife,  and  contention  about  fcrip- 
ture  words.  But  this  truth  of  truths,  fully  pof- 
fefled,  brings  God  and  man  together,  puts  an 
end  to  every  Lo  here,  and  Lo  there , and  turns 
the  whole  faith  of  man  to  a Chrifl,  that  can  no 
where  be  a Saviour  to  him,  but  in  his  inmoll 
foul,  nor  there,  bv  any  other  means,  hut  the 
immediate  in  fpiration  of  the  Holy  Spirit.  To  this 
man,  all  fcripture  gives  daily  edification  ; the 
words  of  Chrifl  and  his  apo files  fall  like  a fire 
into  him.  And  what  is  it,  that  they  kindle 
there  ? Not  notions,  not  itching  ears,  not  ram- 
bling deGres  after  new  and  new  expounders  of 
them,  but  a holy  flame  of  love,  to  be  always 
attending  to  Chriii,  and  his  Holy  Spirit  within 
him,  who  alone  can  make  him  to  be,  and  nq  all 
that  which  the  words  of  Chrifl,  and  his  apofUes 
have  taught.  For  there  is  no  pofiibility  of  being 
like-minded  with  Chrifl,  but  by  the  nature  and 
Spirit  of  Chrifl,  living  in  us.  Read  all  our  Sa- 
viour’s fermon  on  the  mount,  confent  to  every 
part  of  it,  yet  the  time  of  praftifing  it,  will  ne- 
ver come,  till  you  have  a new  nature  from  Chrifl. 
and  are  as  vitally  in  him,  and  he  in  you,  as  the 
vine  in  the  branch,  and  the  branch  in  the  vine. 
For  no  bleflednefs  can  be  found  either  in  men  or 
angels,  but  where  the  Spirit,  and  life  of  God  are 
within  them.  And  all  men,  all  churches,  not 
placing  all  in  the  life,  light,  and  guidance  of  the 
Holy  Spirit,  but  pietending  to  aft  for  the  glory 
Vol.  VII.  L of 
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of  God,  from  opinions  which  their  logic  and 
learning  have  collected  from  fcripture  words,  or 
from  what  a Calvin , an  Arminus,  or  fome  fmaller 
name,  has  told  them,  are  but  where  the  apoftles 
were,  when  there  was  a Jh'ife  amongft  them,  who 
Jhould  be  the  greatejl.  And  how  much  foever 
they  may  fay  of  their  zeal  for  truth,  and  the 
glory  of  God,  yet  their  behaviour  towards  one 
another,  is  proof  enough,  that  the  great  ftrife 
among  them  is,  which  fiiall  have  the  greateft 
number  of  followers.  Whereas  not  numbers  of 
men,  or  kingdoms  profefling  Chriftianity,  but 
numbers,  redeemed  from  the  death  of  Adam , to 
the  life  of  Chrift,  are  the  glory  of  the  Chriflian 
church.  And  in  whatever  national  Chriftianity, 
any  thing  eife  is  fought  after,  by  the  profeftion 
of  the  gofpel,  but  a new  heavenly  life,  through 
the  eternal  Son  of  God,  wrought  in  the  fallen 
foul ; there,'  the  fpirit  of fatanic  and  worldly  fub- 
tlety,  will  be  church,  and  prieft,  and  fupreme 
power,  in  all  that  is  called  religion. 

But  to  return  to  the  doflrine  of  continual 
infpiration.  The  natural  man,  educated  in  Pa- 
gan learning,  and  fcholajlic  theology,  feeing  the 
ftrength  of  his  genius  in  the  fearclf  after  know- 
ledge, how  eafy  and  learnedly  he  can  talk,  and 
•write,  criticife  and  determine  upon  all  fcripture 
words  and  faffs,  looks  at  all  this,  as  a full  proof 
of  his  own  religious  wifdom,  and  calls  imme- 
diate infpiration,  enthufiafm  ; not  confidering, 
that  all  the  ivoes  denounced  by  Chrift  again  ft 
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Scribes,  Pharifecs,  and  Hypocrites,  are  fo  many 
woes,  denounced  againit  every  appearance  and 
fhew  of  religion,  that  the  natural  man  can 
pradlife. 

And  what  is  well  to  be  noted,  every  one,  how- 
ever high  in  human  literature,  is  but  this  very 
natural  man,  and  can  only  have  the  goodnefs 
of -a  carnal  rtdigion,  till  as  empty  of 'all,  as  a 
new-horn  child,  the  Spirit  of  God  becomes  the 
infpircr  and  doer  of  all  that  he  wills,  does,  and 
aims  at,  in  his  whole  courfe  of  religion. 

* But  fo  all  this,  it  mull  be  added,  that  a re~ 
ligion  of  worldly  glory  and  profperity  carried 
on,  under  the  gofpel-ftate,  has  more  of  a dia- 
bolical nature,  than  that  of  the  Jewifh  Phari- 
fecs. It  is  the  liighejl , and  lajl  working  of  the 
myflery  of  iniquity,  becaufe  it  lives  to  Satan 
and  the  world,  in  and  by  a daily  profeffion  of 
being  crucified  with  Chrift,  of  being  led  by  his 
Spirit,  of  being  rifen  from  the  world,  and  fet 
with  him  in  heavenly  places. 

I would  alk  all  uniters  againit  continual,  im- 
mediate divine  infpiration,  how  the)'  could  more 
effectually  lead  men,  into  an  habitual  Hate  of 
[inning  againit  the  Holy  Gholt,  than  by  fuch 
doftrine  ? For  how  can  we  poilibly  avoid  the 
fin  of  grieving,  or  quenching  the  Spirit,  but  by 
continually  reverencing  his  holy  prefence  in  us ; 
bv  continually  waiting  for,  trulting,  and  attend- 
ing to.  that,  which  the  Spirit  of  God,  rails,  works, 
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and  manifejls  within  us  ? To  turn  men  from  tills 
continual  dependance  upon  the  Holy  Spirit,  is 
turning  them  from  all  true  knowledge  of  God. 
For  without  this,  there  is  no  poftibility  of  any 
edifying,  having  knowledge  of  God.  For  thp’ 
we  have  ever  fo  many  mathematical  deraonftra- 
tions  cf  his  being,  we  are  without  all  real  know- 
ledge of  him,  till  h:s  own  Spirit  manifefls  him, 
as  a power  of  life,  light,  and  goodnefs,  vitally 
felt,  and  adored  in  our  fouls.  This  is  the  one 
knowledge  of  God,  which  is  eternal  life-,  this 
is  that  knowledge  of  which  Chrift  faith,  no  one 
k noweth  the  Father  but  the  Son,  and  he  to  whom- 
foever  the  Son  revealelh  him.  And  if  none  be- 
long to  God,  but  thofe  who  are  led  by  the  Spirit 
of  God,  if  we  are  reprobates  unlefs  the  Spirit  of 
Chrift  be  living  in  us,  who  need  be  told,  that 
all  we  have  to  truft  to,  as  children  of  God,  is 
the  continual,  immediate  guidance,  unflion,  and 
teaching  of  his  Holy  Spirit  ? Or  how  can  we 
more  profanely  fin  againft  this  Spirit,  or  more 
exprefsly  call  men  from  the  power  of  God  unto 
Satan,  than  by  ridiculing  a faith  and  hope,  that 
look  wholly  to  his  continual,  immediate  opera- 
tions, for  all  that  can  be  holy  and  good  in  us  ? 

This  is  the  end  of  all  feripture  ; for  all  that 
is  there  faid,  however  learnedly  read,  or  ftudied 
by  Hebrew  or  Greek  fkill,  fails  of  its  end,  till  it 
brings  us  to  feel  all  that  the  feriptures  fpeak  of 
God  and  man,  verified  in  our  own  fouls.  For 
all  is  within  man,  that  can  be  either  good  or 
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rv'ir  to  him  : God  wit1  irrfn/n,  is  his  divine  life; 
Satan  within  him  is  his  life  of  earthly  wifdom , oi 
diabolical  falfenefs,  wrath,  pride,  and  vanity  oi 
every  kind.  The're  is  no  middle-way,  he  that  is 
not  under  the  power  of  the  one,  is  under  the 
power  of  the  other;  fo  far  therefore  as  man 
lofes  this  life  of  God,  fo  far  he  falls  under  the 
power  of  Satan  and  worldly  wifdom.  When 
St.  Peter,  full  of  an  human  love  to  Chrifl,  ad- 
v’ifed  him  to  avoid  his  fu fieri ngs,  Chrilt  rejected 
him  with  Get  thee  behind  me,  Satan  ; and  ordy 
gave  this  reafon  for  it,  thou  favour'ejl  riot  ike 
things  that  be  of  God,  but  the  things  that  be  of 
men > A plain  proof  that  whatever  is  not  from 
the  Holy  Spirit  of  God,  however  plaufible  it 
may  feem  to  men,  is  yet  in  itfelf,  nothing  elfe 
but  the'  power  of  Satan  in  us,  * Chriftians,  feek- 
ing  any  thing  elfe,  but  to  be  infpired  by  the  Spirit 
of  God,  will  bring-,  forth  a Chnjlendom , that  in 
the  fight  of  God  will  have  no  other  name,  than 
a fpiritual  Babylon,  a fpiritual  Egypt,  a fcarlet 
udiore,  a devouring  beajl,  and  red " dragon.  For 
all  thefe  names  belong  to  all  men,  however 
learned,  and  to  all  churches,  whether  greater  or 
lefs,  in  which  the  fpirit  of  this  world  hath  any 
fhare  of  power.  This  was  the  fall  of  the  whole 
church,  foon  after  the  apoflolic  ages ; and  all 
human  reformations.,  begun  by  ecclefiaftical  learn- 
ing, and  fupported  by  civil  power,  will  fignify 
little  or  nothing,  till  all  churches  dying  to  their 
own  will,  wifdom,  and  own  advancement,  feek 
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for  no  reforming  power,  but  from  that  Spirit  o: 
God,  which  concerted  Sinners,  Publicans,  Har- 
lots, Jews  and  Heathens,  into  an  holy,  apoRoli- 
ca!  church,  a church,  which  knew  they  were  of 
God,  that  the  v belonged  to  God,  by  that  fpirit 
which  he  had  given  them,  and  which  worked 
in  them. 

* Time,  and  the  things  of  time,  will  foon 
have  an  end  ; and  he  that  trulls  to  any  thing  but 
the  Spirit  of  God  working  in  his  heart,  will  be 
but  iii  fitted  to  enter  into  eterniiy  ; God  mull 
be  all  in  all  in  us  here,  or  we  cannot  be  bis  here- 
after. Time  works  only  for  eternity  ; and  po- 
verty eternal  muR  as  certainly  follow  him,  who 
dies  only  Ruffed  with  human  learning,  as  lie  who 
dies  only  full  of  worldly  riches.  The  folly  of 
thinking  to  have  any  divine  learning,  but  that 
which  the  Holy  Spirit  teaches,  or  to  make  our- 
felves  rich  in  knowledge  towards  God,  by  heaps 
of  common  place  learning,  will  leave  ns,  as 
dreadfully  cheated,  as  that  rich  builder  of  barns 
in  the  gofpel,  to  whom  it  was  faid,  Thou  fool , 
this  night  jhall  thy  foul  he  required  of  thee  , and 
then , zuhoj'e  Jhall  all  thefe  things  be?  Luke  12. 
So  is  every  man  that  treafures  up  a religious 
learning,  that  comes  not  wholly  from  the  Spirit 
of  God. 

Farther,  what  a blindnefs  is  it,  to  charge  per- 
fons  with  the  enthufiafm  of  holding  the  necef- 
fity  of  continual,  immediate  infpiration,  and  to 
attack  them  as  enemies  to  the  eRablifhed  church, 
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when  every  body’s  eyes  fee,  that  collefl  after 
collefl:  in  the  eflabliffied  liturgy,  teaches,  and  re- 
quires them  to  believe,  and  pray  for  the  conti- 
nual infpiration  of  the  Spirit,  as  that  alone,  by 
which  they  can  have  the  leaft  good  thought  or 
defire?  Thus,  “ O God,  forafmuch  as  without 
thee,  we  are  not  able  to  pleafe  thee  ; mercifully 
grant  that  thy  Holy  Spirit  may  in  all  things  di- 
reft  and  rule  cur  hearts,”  Is  it  poiTible  for  words 
more  Arongly  to  exprefs  the  neceffity  of  a con- 
tinual, divine  infpiration  ? Or  can  infpiration  be 
higher,  or  more  immediate  in  prophets  and  apof- 
tles,  than  that  which  direffs,  that  which  rules 
our  hearts,  not  now  and  then,  but  in  all  things  ? 
Or  can  the  abfolute  neceffity  of  this  be  more 
fully  declared,  than  by  faying,  that  if  it  is  not 
in  this  degree  both  of  height  and  continuance  in 
our  hearts,  nothing  that  is  done  by  us,  can  be 
pleafing  to  God  ? 

Now  the  matter  is  not  at  all  about  the  different 
effedls,  proceeding  from  infpiration,  as  whether 
by  it,  a man  be  made  a faint  in  himfelf,  or  lent 
by  God  with  a prophetic  melfage  to  others,  this 
affefts  not  the  nature  and  neceffity  of  infpiration, 
which  is  juft  as  neceffiary  to  all  true  goodnefs,  as 
to  all  true  prophecy.  All  feripture  is  of  divine 
infpiration.  But  why  fo  ? Becaufe  holy  men  of 
ol'd,  fpake  as  they  zoere  moved  by  the  Holy  GhoJL 
Now  the  above  colleft,  as  well  as  Chrift  and  his 
apoftles,  oblige  us  in  like  manner  to  hold,  that 
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*11  hohnefs  is  by  ditine  in fpiraiion,  and  that  there- 
fore there  could  have  been  nc>  holy  men  of  old, 
or  in  any  latter  times,  but  folely  for  this  reafon, 
becaufe  they  LIVED,  as  they  were  moved  by  the 
Holy  Ghojl.  Again,  the  liturgy  prays  thus,  “ O 
God,  from  whom  all  good  things  do  come, 
grant  that  by  thy  holy  infpiration,  we  may  think 
thofe  things  that  be  good,  and  by  thy  merciful 
guiding  may  perform  the  famed’  Now,  if  I 
have  ever  faid  any  thing  higher  of  the  nature, 
and  neceffity  of  continual,  divine  infpiration,  than 
this  church-prayer  does,  I refufe  no  cenfure. 
But  if  I have,  from  all  that  we  know  of  God, 
fhewn  the  utter  impofiibility-  of  any  goodnefs  in 
us,  but  from  the  divine  nature  in  us,  if  I have 
fhewn,  that  Chrift  and  his  apoflles,  over  and  over 
fay  the  lame  thing  ; and  that  our  church  liturgy 
is  daily  praying  according  to  it ; what  kinder 
thing  can  I fay  of  thofe  churchmen,  who  accufe 
-me  of  enthuficfm,  than  that  which  Chrift  faid 
of  his  blind  crucifiers.  Father,  jorgive  them,  for 
they  know  not  u hat  they  do  ! 

It  is  to  no  purpofe  to  objefb  to  all  this,  that 
thefe  kingdoms  are  over-run  with  enthufiafls 
who  are  adling  in  the  wildefl  manner,  under 
the  pretence  of  being  led  by  the  Spirit.  Be  it 
fo,  or  not  fo,  the  doffrine  I am  upon  is  not  in 
the  leaft  affected  by  it.  For  what  an  argument 
would  this  be  ; enthufiajls  make  a bad  ufe  of  the 
doftrine  of  being  led  by  the  Spirit  of  God,  ergo, 
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he  is  enthufiaffical  who  preaches  up  the  doQrine  of 
being  led  by  the  Spirit  of  God.  Now  as  abfurd 
as  this  is,  was  any  of  my  accufers,  as  high  in 
genius,  as  bulky  in  learning,  as  Coloffus  was  in 
dature,  he  would  be  at  a lofs  to  bring  a dronger 
argument  than  this,  to  prove  me  an  enthufiad, 
or  an  abettor  ol  them. 

Except  ye  be  converted,  and  become  as  little  chil- 
dren, ye  cannot- enter  into  the  kingdom  of  Goth 
Now  as  fare  as  this  is  necefiary,  fo  fure  is  it, 
that  no  one  can  be  thus  converted,  till  natural 
reafon,  anddiis  own  will;  are  equally  denied. 

Now  whether  this  reafon,  broken  o.T  from  _ 
God,  contend eth  about  the  difference  of  fcrip- 
ture  words  and  opinions,  or  reafoneth  agaitid 
them,  the  fame  evil  date  of  fallen  nature,  the 
fame  feparation  from  God,  the  fame  evil  tempers 
of  flefh  and  blood,  will  be  equally  ftrengthened 
by  the  one,  as  by  the  other.  Hence  it  is, . that 
Papids  and'  Protedants  are  hating,  fighting,  and 
killing  one  another  for  the  fake  of  their  different , 
excellent  opinions,  and  yet,  as.  to  the  luff  of  the 
flefh,  the  luff  of  the  eye,  and  the  pride  of  life,  they 
are  in  the  highed  union,  and  communion  with 
one  another.  Pop  if  you  expefl:  a zealous  Pro- 
tejlant  to  be  therefore,  alive  to  God,  or  a zealous 
Papiff  to  be  therefore  dead  to  all  goodnefs,  you. 
maybe  faid,  to  have  lived'in  the  world  without: 
either  e)es  or  ears. — And  the  reafon  why  it  mult 
be  fo,  is  becaufe  bad {y\\og\{ms for  tranfubdantia- 
lion,  and  better  fyllogifms  againff  it,  dignify  no 
L g more- 


[ 250  ] 

more  towards  the  calling  Satan  out  of  cur  fouls, 
than  a bad,  or  better  tade  for  painting. 

Hence  alfo  it  is,  that  Chridendom,  full  of  the 
nicefl  decifions  about  faith,  grace,  works,  merits, 
i'atisfaftion,  &c.  is  full  of  all  thofe  evil  tempers, 
which  prevailed  in  the  Heathen  world,  when 
none  of  thefe  things  were  thought  of. 

A fcholar,  pitying  the  blindnefs  and  folly  of 
thofe  who  live  to  thenrfelves  in  the  cares  and 
pleafures  of  this  vain  life,  thinks  himfelf  to  have 
efcaped  the  pollutions  of  the  world,  becaufe  he  is 
day  after  day,  dividing,  diiTe&ing,  and  mending 
church  opinions,  fixing  herefies  here,  fchifms 
there ; forgetting  all  the  while,  that  carnal ftlf- 
zdill  and  natural  reafon  have  the  doing  of  all 
that  is  done  by  this  learned  zeal,  and  are  as 
bufy  and  aftive  in  him,  as  in  the  reafoning  infi- 
del, or  projc&ing  worldling.  For  where  this  is 
wholly  denied , there  nothing  can  be  called  here- 
fy,  or  wickednefs,  but  the  want  of  loving  God 
with  our  whole  heart,  and  our  neighbour  as  our- 
felves : nor  any  thing  be  called  life  or  falvation, 
but  the  Spirit  and  power  of  Chrift  manifefting 
itfelf  in  us.  But  where  the  natural  man  is  be- 
come great  in  religious  learning,  there  the  greater 
the  fcholar,  the  more  firmly  will  he  be  fixed  in 
their  religion,  whofe  God  is  their  belly. 

* Hence  maybe  feen,  the  great  and  like  blind- 
nefs both  of  Infidels  and  Chriftians  ; the  one  in 
trading  to  their  own  reafon,  dwelling  in  its  own 
ogical  co-nclufions  ; the  other  in  trading  to  their 
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own  reafon,  dwelling  in  learned  opinions  about 
fcripture  words  and  phrafes,  and  doftrines  built 
upon  them.  “ For  as  foon  as  it  is  known,  that 
God  is  all  in  all,  that  in  him  we  live  and  move  and 
have  our  being-,  that  we  can  have  nothing  fepa- 
rately,  or  out  of  him,  but  every  thing  in  him  ; 
that  we  have  no  being,  or  degree  of  being  but 
in  him  ; that  he  can  give  us  nothjng  as  our  good, 
but  himfelf,  nor  any  degree  of  falvation  from 
our  fallen  nature,  but  in  fuch  degree,  as  he  again 
communicates  fomething  more  of  himfelf  to  us  : 
as  foon  as  this  is  known,  then  it  is  known  with 
the  utmoft  evidence,  that  to  put  a religious  trufi 
in  our  own  reafon,  whether  confined  to  itfelf,  or 
working  in  do&rines  about  fcripture  words,  has^ 
the  nature  of  that  fame  idolatry,  that  puts  a reli- 
gious truft  in  t’n efun,  a departed  faint,  or  a grav- 
en image”  And  as  vnage-worjlnp  has  often  boall- 
ed  of  its  divine  power,  becaufe  of  the  wonders  of 
zeal  and  devotion,  that  have  been  raifed  thereby 
in  thoufands,  and  ten  thoufands  of  its  followers  j 
fo  it  is  no  marvel,  if  opinion-zoorfhip  fhould  often 
have,  and  boafl  of  the  fame  effe&s. 

W hat  poor  divinity-knowledge  comes  from 
great  fcholars,  and  great  readers,  may  be  fuffici- 
ently  feen  from  the  two  following  quotations  in 
a late  differtation  on  enthufvajm  ; the  one  is  taken 
from  Dr.  IVarburton  s fermons,  the  other  from  a 
paftoral  letter  of  Mr.  Stinjlra,  a preacher  amongli 
the  Mennonijls  of  Fnefand.  That  from  Dr. 
Warburton,  Hands  thus : “ By  them  (that  is,  by 
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the  writings  of  the  New  Teflament]  the  prophet 
tic  promife  of  our  Saviour,  that  the  Comforter 
fhould  abide  for  ever;  was  eminently  fulfilled. 
For  tho’  his  ordinary  influence  occafonally  affills 
the  faithful,  yet  his  confant  abode  and  fupreme 
illumination  is  in  the  facred  fcriptures.+'’  Dr. 
War  hurt  On  $ doftrine  is  this,  that  the  infpired 
books  of  the  New  Teffament,  is  that  Comforter, 
or  Spirit  of  truth , which  is  meant  by  Chrilt's  be- 
ing always  with  his  church. — Let  us  put  the  Doc- 
tor’s do&rine  into  the  letter  of  the  text,  which 
will  beft  fhew  how  true,  or  falfe  it  is. 

* Our  Lord  faith,  it  is  expedient  for  you  that  I 
go  a ray,  or  the  Conforter  will  not  ccme : that  is, 
it  is  expedient  for  you,  that  I leave  off  teaching 
you  in  words,  that  found  only  into  your  outward 
ears,  that  you  may  have  the  fame  words  in  writ- 
ing, for  your  outward  eyes  to  look  upon  ; for  if  I 
do  not  depart  from  this  vocal  way  of  teaching 
you,  the  Comforter  will  not  come,  that  is,  ye 
will  not  have  the  comfort  of  my  words  written 
on  paper.  But  if  I go  away,  I will  fend  written 
books,  which  fhall  lead  you  into  fuch  a truth  of 
words,  as  ye  could  not  have,  whilft  they  were 
onlv  fpoken  from  mv  mouth  ; but  being  written 
on  paper,  they  will  be  my  fpiritual,  heavenly , con - 
Jlant  abode  with  you. 

C hr  iff  faith  further  ; I have  many  things  to fay 
unto  you,  but  ye  cannot  bear  than  now : howbeit 
when  he,  the  Spirit  of  truth,  is  come,  he  fall  guide 
you  into  all  truth  ; for  he  fall  net  fpeah  of  lumfelf 

for 


+ DifiTertation,  p.  10. 


[ 2 <53  1 

for  he  fnall  receive  of  mine , and  fiall fiew  it  unto 
you  : that  is,  though  ye  cannot  be  fufficiently  in- 
ftru&ed  from  my  words  at  prefent,  yet  when 
they  fhall  hereafter  come  to  you  in  written 
books,  they  will  give  you  a knowledge  of  all 
truth,  for  they  fhall  not  fpeak  of  themfelves,  but 
{hall  receive  words  from  me,  and  {hew  them  un- 
to you. 

* Chrift  alfo  faith,  if  any  man  love  me , my  Father 
will  love  him , and  we  will  come  unto  him  and  make 
cur  abode  with  him  : that  is,  according  to  the 
Doftor’s  theology,  certain  books  of  fcripture  will 
come  to  him,  and  make  their  abode  with  him  ; 
for  he  exprefsly  confineth  the  corf  ant  abode, 
and  fupreme  illumination  of  God,  to  the  holy 
fcriptures.  Therefore  (horrible  to  fay)  God’s  in- 
ward prefence,  his  operating  power  of  life  and 
light  in  our  fouls,  his  dwelling  in  us,  and  we  in 
him,  is  fomething  of  a lower  nature,  that  only 
may  occafionally  happen,  and  has  lefs  of  God  in 
it,  than  the  dead  letter  of  fcripture,  which  alone 
is  his  conftant  abode  and  fupreme  illumination — • 
Miferable  fruits  of  a paradoxical  genius  ! 

Rabbi , faith  Nicodenrus  to  Chrift,  we  know 
that  thou  art  a teacher  come  from  God:  now  this 
muft  be  faid  of  the  fcripture  likewife  ; it  is  a 
teacher from  God,  and  therefore  fully  to  be  believ- 
ed, highly  reverenced,  and  ftri&ly  followed.  But 
as  Cbrift’s  teaching  in  the  flelh  was  only  prepa- 
ratory to  his  vital  teaching  by  the  Spirit;  fo  the 
teaching  of  fcripture  by  words  written  with  ink 
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and  paper,  is  only  preparatory  to  the  teaching  of 
God,  by  his  Spirit  within  us.  Every  other  opi- 
nion of  the  holy  fcriptnre,  but  that  of  an  outward 
teacher  and  guide  to  God’s  inward  teaching,  is 
but  making  an  idol-god  of  it:  I fay  an  idol-god; 
for  to  thofe  who  red  in  it  as  the  confianl  abode  and 
fupreme  illumination  of  God  with  than,  it  can  be 
nothing  elfe.  For,  if  nothing  of  divine  faith, 
love,  or  gocdnejs,  can  have  place  in  us,  but  by 
divine  in/hiration,  they  who  think  thefe  virtues 
may  be  fufficiently  raifed  in  us  by  the  letter  of 
fcripture,  do  in  truth  make  the  letter  of  fcriptnre 
their  infpiring  God. 

The  apodles  preached,  and  wrote  to  the  peo- 
ple by  divine  infpiration . But  what  do  they  fay 
of  their  infpired  doblrinc,  and  teachings  ? What 
virtue  was  there  in  them  ? Do  they  fay  that  their 
words,  and  teachings,  was  the  very  promifed  Com- 
forter, the  Spirit  of  truth,  the  true  abode,  and  fu- 
preme illumination  of  God  in  the  fouls  of  men  ? 
So  far  from  fuch  a blafphemous  thought,  that 
they  affirm  the  direft  contrary,  and  compare  all 
their  infpired  teachings  to  the  dead  works  of  bare 
planting  and  watering,  and  which  mud  continue 
dead,  till  life  come  into  them  from  much  higher 
power.  I have  planted,  faith  St.  Paul,  Apollos 
hath  watered,  but  God  gave  the  increaje.  And 
then  further  to  fhew,  that  this  planting  and  wa- 
tering, which  was  the  highejl  work  that  an  infpir- 
ed apodle  could  do,  was  yet,  in  itfelf,  to  be  con. 
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fidered,  as  a lifelefs,  powerlefs  thing;  he  adds, 
So  then , neither  is  he  that planteth  any  thing ; nor 
he  that  watereth  ; but  God  that  giveth  the  increafe. 

But  if  this  muft  be  faid  of  all  that,  which  the 
infpired  apojlles  taught  in  outward  words,  that  it 
was  nothing  in  itfelf,  was  without  power,  with- 
out life,  and  only  fuch  a preparation  to- 
wards life,  as  is  that  of  planting  and  wa- 
tering ; muff  not  the  fame  be  faid  of  their  inspir- 
ed teachings , when  left  behind  them  in  writing  ? 
For  what  elfe  are  the  apoflolical  fcriptures,  but 
thofe  very  inflruftions  put  into  writing,  which 
they  affirmed  to  be  bare  planting  and  watering, 
quite  powerlefs  in  themfelves,  till  the  living  Spi- 
rit of  God  worked  with  them  ? Or  will  any  one 
fay,  that  what  Paul , Peter , and  John , fpoke  by 
infpiration  from  their  own  mouths,  was  indeed 
but  bare  planting  and  watering,  in  order  to  be 
capable  of  receiving  life  from  God  : but  when 
thefe  apoflolical  inftruftions,  were  written  on  pa- 
per, they  were  raifed  out  of  their  firfl  inability, 
got  the  nature  of  God  himfelf,  became  fpirit  and 
life,  and  might  be  called  the  great  quickening 
power  of  God,  or,  as  the  Doflor  fays,  the  con- 
Jlant  abode,  and  fupreme  illumination  of  his  Spirit 
with  us  ? 

I exceedingly  love  and  highly  reverence  the 
facred  writings  of  the  apoftles  and  evangelifts, 
and  would  gladly  perfuade  every  one  to  pay  as 
profound  a regard  to  them,  as  they  would  to  an 
Elijah,  a John  Baptifl , or  a Paul , whom  they 
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knew  to  be  immediately  fent  from  heaven  with 
God’s  meffage  to  them. — I reverence  them,  as 
fitted  to  do  all  that  good  amongfi;  Chriftians  nozs 
which  the  apoflles  did  in  their  day,  and  as  of  the 
fame  benefit  to  the  church  of  every  age,  as  their 
planting  and  watering  was  to  the  firffi 

But  if  this  is  not  thought  that  fullnefs  of  regard, 
that  is  due  to  the  holy  meflengers  of  God;  if 
any  one  will  ftill  be  fo  learnedly  wife,  as  to 
affirm,  that  though  Paul’s  preaching  in  his  epif- 
tles,  whilfl  he  was  alive,  was  indeed  only  bare 
planting  and  watering,  but  the  fame  epiftles  being 
publifhed  after  his  death,  got  another  nature,  be- 
came full  of  divine  and  living  power  ; fuch  a 
one  hath  no  right  to  laugh  (as  the  Doftor  doth) 
at  th<j  filly  Mahometan,  who  believes  the  Alcoran 
to  be  uncreated.  For  wherever  there  is  divine 
efficacy,  there  mull  be  an  uncreated  power.  And 
if,  as  the  Doctor  faith,  the  fcriptures  of  the  New 
Teflament  are  the  only  conjlant  abode,  and  fu- 
preme  illumination  of  the  Spirit  of  God  with  us, 
all  that  is  faid  of  the  eternal  Spirit  of  God,  of 
the  uncreated  light,  ought  to  be  laid  ol  them  ; 
that  they  are  the  WORD  that  was  God,  was 
with  God,  and  are  our  true  Immanuel,  or  God. 
with  us. 

I fhall  now  only  add  this  friendly  hint  to  the 
Dofifor,  that  he  has  a remedy  at  hand  in  his  own 
ferrnon,  how  he  may  be  delivered  from  thus 
grofsly  miftaking  the  fpirit  of  the  gofpel,  as  well 
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as  (.lie  law  of  Mofes.  “ St.  Paul  (faith  the  Doe- 
“ tor)  had  a quick  and  lively  imagination,  and 
“ an  extenfive  and  intimate  acquaintance  with 
“ thofe  mailers  in  moral  painting,  the  claffic  wri- 
“ ters ; (N.  B.)  all  which  he  proudly  facrificed 
“ to  the  glory  of  the  evei lading  gofpel.”  + 

Now  if  the  Doftor  did  that  (though  it  was 
only  from  humility)  which  he  fays  the  apoftlc 
did  proudly , fuch  humility  might  be  as  great  a 
good  to  him,  as  that  pride  was  to  the  apoflle. 
And  if  the  everlafling  gofpel  is  now  as  glorious 
a thing  as  it  was  in  St.  Paul’s  days  ; if  the  highell 
claffic  knowledge  is  fit  for  nothing  but  to  be  all 
facrificed  to  the  glory  oj  the  gofpel ; how  wonder- 
ful is  it  that  this  ffiould  never  come  into  his 
head,  from  the  beginning:  to  the  end  of  his  three 
long  legation-volumes,  or  that  he  ffiould  come 
piping  hot  with  frelh  and  frelh  beauties  found 
out  by  himfelf  in  a Shakefpeare,  a Pope,  & c.  to 
preach  from  the  pulpit,  the  divine  wifdom  of 
a Paul,  in  renouncing  all  his  great  claffical  at- 
tainments, as  mere  lofs  and  dung,  that  by  fo 
doing,  he  might  win  Chrijl,  and  be  found  in 
him  ! 

Let  the  Doftor  figure  to  himfelf  the  gaudy 
pageantry  of  a high  mafs  in  a Romijh  cathedral ; 
let  him  wonder  at  that  flagrant,  daring  contrari- 
ety, that  it  hath  to  the  firfl  gofpel  church  of 
Chrifl.  Would  he  not  {till  be  fuller  of  wonder, 

• if 
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if  be  fhould  hear  the  pope  declaring,  that  all 
this  Heathenifh  (hew  of  invented  fopperies,  was 
his  projected  defence  of  that  firft  church  of  Chrift? 
But  if  the  Doff  or  would  fee  a Proteffant  wonder, 
full  as  great,  he  need  only  look  at  lus  own  the- 
atrical parading  fhow  of  Heathen  mvfteries,  and 
Heathenifh  learning,  fet  forth  in  the  higheft 
pomp.  To  what  end  ? Why  to  bring  forth  what 
he  calls,  (as  the  pope  above)  his projetted  defence 
of  Chr ifiianity . 

I come  now  to  the  quotation  from  the  pafloral 
letter  of  Mr.  Stinfra.  “ A judicious  writer, 
(fays  the  differtation)  obferves,  that  found  under- 
flandmg,  and  reafon,  are  that  on  which,  and  by 
which,  God  principally  operates,  (N.  B.  when 
he  finds  it  proper  to  affiff  (N.  B.)  our  weahnejs 
by  his  Spirit.”  t 

I cannot  more  illufirate  the  fenfe,  or  extol 
the  judgment,  both  of  the  author  and  quoter  of 
this  firiking  paffage,  than  by  the  following 
words. 

A judicious  naturalifl  obferves,  that  found  and 
frong  lungs,  are  that,  on  which,  and  by  which, 
the  air  or  fpirit  of  this  world  principally  ope- 
rates, wrhen  (N.  B.)  he  finds  it  proper  to  affift, 
(N.  B.)  the  weaknefs  of  our  lungs,  by  his  breath- 
ing into  them.”  Now  if  any  man  fhould  find 
his  heart  edified,  his  underfianding  enlightened, 
by  the  above  paffage  on  divine  infpiration,  he 
will  be  pleafed  at  my  alluring  him,  that  the  paf- 

toral 
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(oral  letter  of  Mr.  Stinftra,  ana  the  djffertation 
on  enthafiafm,  by  Dr.  Green , are  horn  the  be- 
ginning to  the' end,  full  as  good  in  every  refpeft, 
as  that  is. 

Thefe  two  inlfances  are  proof  enough,  that 
as  foon  as  any  man  trulls  to  natural  abilities, 
Hull  in  languages,  and  common-place  learning, 
as  the  true  means  of  entering  into  the  kingdom 
of  God,  a kingdom  of  God,  which  is  nothing 
but  righteoufnefs,  peace,  and  joy  in  the  Holy 
Ghoft ; he  gives  himfelf  up  to  certain  cltlufion, 
and  can  efcape  no  error  that  is  popular,  or  that 
Grits  his  flate  and  fituation  in  the  learned,  reli- 
gious world.  He  has  fold  his  birthright  in  the 
gofpel-ftate  of  divine  illumination,  to  make  a 
figure  and  noife,  with  the  founding  brafs  and 
tinkling  cimbals  of  the  natural  man. 

Thus  Dodlor  Green,  wanting  to  write  on  di- 
vine inspiration , runs  from  book  to  book,  from 
country  to  country,  to  pick  up  reports  wherever 
he  could  find  them,  concerning  divine  infpira- 
tion,  from  this  and  that judicious  author,  that  fo 
he  might  be  hire  of  compiling  ajudicious  dif- 
fertatioh  on  the  fubjedl.  All  which  he  might 
have  known  to  be  mere  delufion,  had  he  but 
remembered,  or  regarded  any  one  fingle  faying 
either  of  Chrift  or  his  apoltles  concerning  the 
Holy  Spirit,  and  his  operations.  For  not  a word 
is  faid  by  them,  but  fully  {hews  that  all  know- 
ledge of  the  Spirit,  is  only  that  which  the  Spirit 
manifefts  in  man. 
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* But  there  is  a degree  of"  deliifibn  Bill  higher' 
to  be  noted,  in  fucli  writers,  as  Dr.  Green ; foj 
his  colleftion  of  ingenious',  eminent,  rational 
authors,  of  whom  he  afks  counfel  concerning 
the  necefhty,  or  certainty-  oi  the  immediate  in- 
fpiration  of  the  Spirit,  are  fueh  as  deny  it,  and 
write  againft  it.  Therefore  the  proceeding  is  juft 
as  wife,  as  if  a man  was  to  confult  forne  ir.ge* 
nious,  and  eminent  Atheijh,  about  the  truth  and 
certainty  of  God’s  immediate,  continual  provi- 
dence ; or  alk  a few  felefl  Deijts,  how,  or  what 
he  was  to  believe  of  the  nature  and  power  of 
gofpel-faith.  New  there  are  the  Holy  Spirit’s 
own  operations,  and  there  are  reports  about 
them.  The  only  true  reports  are  thofe  that  are 
made  by  infpired  perfons  ; and  if  there  were  no 
fuch  peifons,  there  could  be  no  true  reports  of  the 
matter.  And  therefore  to  confult  uninfpired  per- 
fons, and  fueh  as  deny,  and  reproach  the  pie* 
tence  to  infpiration,  to  be  rightly  inftrutted  about 
the  truth  of  immediate,  continual  divine  infpi- 
ration, is  a degree  of  blindnefs,  greater  than  can 
be  charged  upon  the  old  Jewilh  Scribes  and 
Pbarifees. 

The  reports,  that  are  to  be  acknowledged  as 
true,  concerning  the  Holy  Spirit,  and  his  ope- 
rations, are  thofe  that  are  recorded  inferipture; 
that  is,  the  feriptures  are  an  infallible  hi  dory, 
or  relation  of  that  which  the  Holy  Spirit  is, 
and  does,  and  works  in  true  believers ; and  alfo 

aa 


A#n  infallible. direction  how  we  are  to  feek,  and 
wait,  and  trull  in  his  good  power  over  us.  But 
then  the  fcriptures  themfelves,  though  thus  true, 
and  infallible  in  tliefe  reports  about  the  Holy 
Spirit,  yet  can  go  no  farther,  than  to  be  a true 
hi ftory  ; they  cannot  give  the  reader  the  pofTef- 
iion  and  enjoyment  of  that  which  they  relate. 
This  -is  plain,  not  only  from  the  nature  of  a 
• written  hillorv,  but  from  the  exprefs  words  of 
-our  Lord,  -Except  a man  be  born  again,  he  cannot 
fee  the  kingdom  of  God.  Therefore,  the  new 
birth,  is  that  alone,  which  gives  true  knowledge 
and  perception  of  that  which  is  the  kingdom  oi 
God.  The  hidory  may  relate  truths  about  it; 
but  the  kingdom  of  God,  being  nothing  elfe, 
but  the  power  and  prefence  of  God,  dwelling 
and  ruling  in  our  fouls,  this  can  onlv  manifeil 
itfelf  in  man,  by  the  new  birth. 

* Poor,  miferable  man  ! that  drives  with  all  the 
fophiftry  of  human  wit,  to  be  delivered  from  the 
immediate,  continual  operation  and  government 
of  the  Spirit  of  God,  not  confidering,  that  where 
God  is  not,  there  is  the  devil,  and  where 
the  Spirit  rules  not,  there  all  is  the  work  oi  the 
flefh,  tho’  nothing  be  talked  of,  but  fpiritual  and 
Chridian  matters.  I fay  talked  of;  for  the  bed 
ability  of  the  natural  man,  can  go  no  farther  than 
talk,  and  notions,  and  opinions  about  feripture 
words  and  falls  ; in  thefe,  he  may  be  a great  cri- 
tic, an  acute  logician,  a powerful  orator,  and 

know 
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know  every  thing  of  fcripture,  except  the  fpirn 
and  the  truth. 

How  much  then  is  it  to  be  lamented,  that 
though  all  fcripture  allures  us,  the  things  of  the 
Spirit  of  God,  mull  to  the  end  of  the  world,  be 
fooliflinefs  to  the  natural  man  ; vet  from  one  end 
of  learned  Chriftcndom  to  the  other,  nothing  is 
thought  of,  as  the  proper  means  of  attaining  di- 
vine knowledge,  but  that  which  every  natural, 
proud,  envious,  falfe,  vain-glorious,  worldly 
man  can  do.  Where  is  that  divinity-ftudent, 
who  thinks,,  or  was  ever  taught  to  think,  of  par- 
taking of  the  light  of  the  gofpel  any  other  way, 
than  bv  doing  with  the  fcriptures,  that  which  he 
does  with  Pagan  writers,  whether  poets,  orators, 
or  comedians,  viz.  exercifing  his  logic,  rhetoric, 
and  critical  Ikill,  in  difcanting  upon  them  ? This 
done,  he  is  thought  by  himfelf,  and  others,  to 
have  a fufhciency  of  divine,  apoftolical  know- 
ledge. What  wonder  therefore  if  it  fhould  fome- 
times  happen,  that  the  very  fame  vain,  corrupt, 
puffing  literature,  that  raifes  one  man  to  be  a poet- 
laureat,  ffiould  fet  another  in  a divinity  chair  ? 

How  is  it,  that  the  logical,  critical,  learned 
deift  comes  by  his  infidelity  P Why  By  the  fame 
help  of  the  fame  good  powers  of  the  natural  man, 
as  many  a learned  Chriftian  comes  to  know,  and 
contend  for  the  gofpel.  For,  drop  divine  infpi- 
ration,  and  all  is  dropt,  that  can  give  the  belie- 
ver any  godly  difference  from  the  infidel.  The 

Chriftian 
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Chriftian  therefore  that  rejefts  and  writes  againft 
the  neceffity  of  immediate  divine  infpiration, 
pleads  the  whole  canfe  of  infidelity  : he  confirms 
the  ground  on  which  it  Hands;  and  has  nothing 
to  prove  the  goodnefs  of  his  own  Chriftianity,  but 
that  which  equally  proves  to  the  deift,  the  good- 
nefs of  his  infidelity.  For  without  the  new  birth, 
or  which  is  the  fame  thing,  without  immediate, 
continual  divine  infpiration,  the  difference  be- 
tween the 'Chriftian,  and  the  Infidel,  is  loft  ; and 
whether  the  uninfpired,  unregenerate  fon  of 
Adam,  be  in  the  church,  or  out  of  the  church, 
he  is  ftill  that  child  of  this  world,  that  mere  natu- 
ral man,  to  whom  the  things  of  the  Spirit  of  God, 
are  and  rnuft  be  foolifhnefs. — Nothing  but  the 
lofs  of  the  light  and  Spirit  of  God,  turned  an  or- 
der of  angels  into  devils. — Nothing  but  the  lofs 
of  that  fame  light  and  Spirit,  took  from  Adam,  his 
firft  crown  of  glory,  ftript  him  more  naked  than 
the  beafts,  and  left  him  a prey  to  devils,  and  in 
the  jaws  cf  eternal  death. — What  therefore  can 
have  the  leaft  power  towards  man’s  redemption, 
but  the  light  and  Spirit  of  God  ? Or  what  can  be- 
gin, or  bring  forth  the  return  of  his  firft  ftate, 
but  this  eternal  light  and  Spirit. — Hence  it  is, 
that  the  gofpel-ftate  is  by  our  Lord,  affirmed  to 
be  a kingdom,  of  heaven,  becaufe  it  has  the  nature 
of  no  worldly  thing,  is  to  ferve  no  worldly  ends, 
can  be  helped  by  no  worldly  power,  receives  no- 
thing from  man,  but  man’s  full  denial  ofhimfelf, 
ftands  upon  nothing  that  is  finite  or  tranfitory, 

has 
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has  no  exigence  but  in  that  power  of  God,  that 
created  and  upholds  heaven  and  earth  ; and  is  a 
kingdom  of  God  become  man,  and  a kingdom  of 
men  united  to  God,  through  a continual,  imme- 
diate divine  illumination.  What  Ccripture  of  the 
NewTeffament  can  you  read,  that  does  not  prove 
this  to  be  thegofpel-ftate,  a kingdom  of  God,  into 
which  none  can  enter,  but  by  being  born  of 
the  Spirit,  none  can  continue,  but  by  being  led 
by  the  Spirit,  and  in  which  not  a thought,  or  de- 
fire, or  abfion,  can  be  allowed  to  have  any  part, 
but  as  it  is  a fruit  of  the  Spirit  ? 

What  now  have  parts,  and  literature,  and  the 
natural  abilities  of  man,  that  they  can  do  here  ? 
Juft  as  much  as  they  can  do  at  the  refurrection  of 
the  dead  ; for  all  that  is  to  be  done  here,  is  no- 
thing elfe,  but  rejurre&ion  and  life.  Therefore, 
that  which  gave  eyes  to  the  blind,  cleanfed  the 
lepers,  caft  out  devils,  and  raifed  the  dead  ; that 
alone  can,  and  mull  do  all  that  is  to  be  done  in 
this  gofpel  kingdom  of  God.  For  the  fmallefl 
work  of  grace  muft  be  as  folely  done  by  God, 
as  the  grtatefl  miracle  in  nature:  becaufe  every 
work  of  grace,  is  the  fame  overcoming  of  nature, 
as  when  the  dead  are  raifed  to  life.  Yet  vain 
man  would  be  thought  to  have  great  power  in 
this  kingdom  of  grace,  not  becaufe  he  happens 
to  be  born  of  noble  parents,  but  becaufe  he  has 
happened  to  be  made  a fcholar,  has  run  through 
all  languages  and  hlftories,  has  been  long  exer- 
cifed  in  coniecfures  and  criticifms,  and  has  his 

head 
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head' as  full  of  all  notions,  theological,  poetical 
■and  philofoplucal,  as  a dictionary  is  full  of 
words. 

Now  let  this  fimple  queftion  decide  the  mat- 
ter : has  this  great  fcholar  any  more  power  of 
faying  to  this  mountain , be  thou  removed  hence , and 
raft  into  the  fea,  than  the  illiterate  Chriffian? 
If  not,  he  isjult  as  weak,  as  powerlefs,  and  little 
in  the  kingdom  of  God,  as  he  is.  But  if  the 
illiterate  man’s  faith,  fliould  happen  to  be 
nearer  to  the  bulk  of  a grain  of  multard-feed, 
than  that  of  the  prodigious  Jiholar,  the  illiterate 
Chriltian  hands  much  above  him  in  the  kingdom 
of  God. 

Look  now  at  the  prefent  hate  of  Chrifren- 
dom,  glorying  in  the  light  ol  Greek  and  Roman 
learning,  (lately  broke  forth)  as  a light  that  has 
helped  the  gofpel  to  fliine  with  a luftre,  that  it 
fcarce  ever  had  before.  Look  at  this,  and  you 
will  fee  the  jail  of  the  prelent  church  from  its 
firff  gofpel  Hate,  to  have  much  likenefs  to  the 
fall  ol  the  fu  ll  divine  man,  from  the  glory  of 
innocence,  and  heavenly  purity,  into  an  earthly 
flate  of  worldly  craft  and  ferpendne  fubtilty. 

In  the  firit  gofpel  church,  Heathen  light  had 
no  other  name,  than  Heathen  darknefs ; and  the 
wifdom  of  words  was  no  more  fought  after,  than 
that  jriendfup  of  the  world,  which  is  enmity  with 
God.  In  that  new-born  church,  the  tree  of  life. , 
zuhich  grew  in  the  midfi  of  paradife,  took  root 
and  grew  up  again.  In  the  prefent  church,  the 
Yol.  VII.  M tree 
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tree  of  life  is  hided  at,  as  the  vifionary  food  oi 
deluded  enthufiads ; and  the  tree  oi  death,  called 
the  tree  of  knowledge  of  good  and  evil,  has  the 
eyes  and  hearts  of  pried  and  people,  and  is 
thought  to  do  as  much  good  to  Chriltians,  as  it 

didevil  to  the  firft  inhabitants  of  paradife. 

This  tree,  that  brought  death  and  corruption 
into  human  nature,  is  now  called  a tree  oi  light, 
and  is,  day  and  night,  well  watered  with  every 
corrupt  dream,  however  didant  or  muddy  with 
earth,  that  can  be  drawn  to  it. 

But  now,  what  follows  from  this  new  rifen 
light  ? Why  Arifotld s atheifm,  Cicero’s  height 
of  pride  and  depth  of  diffimulation,  and  every 
refined  or  grofs  fpecies  of  Greek  and  Roman 
viccv  are  as  glaring  in  this  new  enlightened 
Chridian  church,  as  ever  they  were  in  old  pagan 
Greece,  or  Rome.  Would  you  find  a g of  pel 
Chrijlian,  in  all  this  mid-day  glory  of  learning, 
you  may  light  a candle,  as  the  philofcpher  did 
in  the  mid-day  fun,  to  find  an  honed  man. 

How  poorly  was  the  gofpel  at  fird  preached, 
if  the  wifdom  of  words,  and  if  wit  and  imagina- 
tion had  been  its  genuine  helps  ? But  alas  they 
dand  in  the  fame  contrariety  to  one  another,  as 
felf-denial  and  felf-gratification.  To  know  the 
truth  of  gofpel-falvaiion,  is  to  know  that  man  s 
natural  wifdom  is  to  be  equally  facriftced  with  his 
natuxa\  folly : for  they  are  but  one  and  the  fame 
thing,  only  called  fometimes  by  one  name,  and 
fometiinesby  the  other. 

His 
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His  intelleftual  faculties  are,  by  t he  jail,  in  a 
much  worfe  {late  than  his  natural  animal  appe- 
tites, and  want  a much  greater  felf-denial.  And 
when  our  own  will,  cur  own  underjl adding  and 
imagination  have  their  natural  ftrength  indulged, 
and  are  made  rich  and  honourable  with  the  trea- 
sures acquired  from  a fludy  of  the  Edits  Lettres, 
they  will  juft  as  much  help  poor  fallen  men  to  be 
like-minded  with  Chrift,  as  the  art  of  cookery , 
well  and  daily  ftudied,  will  help  a profeffor  of 
the  gofpel,  to  the  Spirit  and  practice  of  Chriftian 
abftinence. 

Who  then  can  enough  wonder  at  that  bulk  of 
libraries,  which  has  taken  place  of  the  Short  goS- 
pel  ? Or  at  that  number  of  champion  difputant-s, 
who  from  age  to  age  have  been  all  in  arms  to  Sup- 
port a Set  of  opinions  and  practices,  all  which  may 
be  moil  cordially  embraced  without  the  1 caff  de- 
gree of  Self-denial,  and  molt  firmly  held  without 
the  leajl  degree  of  humility. 

What  a groffnefs  of  ignorance,  both  of  man 
and  his  Saviour,  to  run  to  Greek  and  Roman 
Schools,  to  learn  how  to  put  off  Adam,  and  to 
put  on  Chrift  ? To  drink  at  the  fountains  of 
Pagan  poets  and  orators,  in  order  more  divinely 

to  drink  of  the  cup  that  Chrift  drank  of? 

What  can  come  of  all  this,  but  that  which  is  al- 
ready too  much  come,  a Ciceronian  gofpeller, 
iultead  of  a gofpel  penitent? 

This  will  be  more  or  lefs  the  cafe  with  all  the 
doftrines  of  Chrift,  whilft  under  claflical  acquifi- 
M 2 lion, 
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tion,  and  admmiftration.  ThoTe  divine  truths, 
which  are  no  farther  good  and  redeeming,  but  as 
they  are  fpirit  and  life  in  us,  will  ferve  only  to 
help  clajfic  painters  (as  Dr.  W.  + calls  them/  to 
lavifh  out  their  colours  on  their  own  paper  mo- 
numents of  lifelefs  virtues. 

The  enemies  to  man’s  rifingout  of  the  fall  of 
Adam , through  the  Spirit  and  power  of  Clirift, 
are  many.  But  the  great  enemy  is  SELF-EX- 
ALTATION ; when  felf-exaltation  ceafes,  the 
laft  enemy  is  deflroyed,  and  all  that  came 
from  the  death  of  Adam , is  fwallowed  up  in 
vi&ory. 

What,  therefore,  has  every  one  fo  much  to 
fear  and  abhor,  as  felf-exaltation,  and  everv  oui- 
zvardw’tnk  that  proceeds  from  it.  But  at  what 
things  (hall  a man  look,  to  fee  that  which  raifes 
pride  to  its  ftrongeft  life,  and  mod  of  all  hinders 
the  life  of  the  humble  Jefus  in  his  foul  ? Shall  he 
call  the  pomps  and  vanities  of  the  world,  the 
higheft  works  o\ felf -adoration  ? Shall  he  look  at 
fops  and  beaux,  and  painted  ladies,  to  fee  the 
pride  that  has  the  mojl  of  Antichrift  in  it  ? No, 
by  no  means.  Thefe  are,  indeed,  marks  fhame- 
ful  enough,  of  the  vain,  foolifh  heart  of  man  : 
but  yet,  comparatively  fpeaking,  they  are  but 

the 

+ As  this  addicts  was  wrote  fometime  ago,  in  which  are  cer- 
tain ftiiftures  upon  Dr.  Wart  niton's  writings,  who  has  lately  been 
confccratcti  a Right  Reverend  Lord  Bilhop  ; I thought  it  more 
candid  not  to  alter  my  ilile,  than  to  take  the  advantage  of  charg- 
ing fuch  grofs  errors,  on  a Bifhop  of  dtieficr,  which  I only 
found  in  Mr.  and  Dr.  RorArtM. 
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the  {kin-deep  follies  of  that  pride,  which  the  fail 
©f  man  hath  brought  forth  in. him.  Would  you 
fee  the  deepeft  root,  and  iron-ftrength  of  pride, 
you  mull  enter  into  the  dark  chamber  of  man’s 
foul,  where  the  light  of  God  (which  alone  gives 
humility)  being  extinguifhed  by  the  death  which 
Adam  died,  J'elf  exaltation,  became  the  ftrong 
man  that  kept  polfeffion  of  the  houfe,  till  a 
ftronger  than  he  fhould  come.  In  this  fecret 
fource  a fwelling  kingdom  of  pomps  and  vani- 
ties is  fet  up  in  the  heart  of  man,  to  which  all 
outward  pomps-  and  vanities  are  but  childifb, 
tranfitory  play-things.  The  inward  flrong  man 
of  pride,  has  his  higher  works  within  ; and  has 
every  power  of  the  foul,  offering  continual  in- 
cenfe  to  him.  His  memory , his  will,  his  unde- 
manding and  imagination , are  always  at  work  for 
him. — His  memory  is  the  faithful  repofitciy  of 
all  the  fine  things  he  hath  done.  His  wilt , though 
it  has  all  the  world  before  it,  yet  goes  after  no- 
thing but  as  this  fends  it.  His  underftandino-  is 
ever  upon  the  ffretch  for  new  projects  to  enlarge 
the  dominions  of  it ; and  if  this  fails,  imagination 
comes  in,  to  make  him  a king,  and  mighty  lord, 
of  c a (lies  in  the  air. 

Now  what  is  it  in  the  human  foul,  that  moll 
of  all  hinders  the  death  of  this  old  man?  What 
is  it,  that  above  all  other  things  makes  it  the  giw 
vernor  of  all  the  powers  of  the  heart  and  foul  ? 
It  is  the  fancied  riches  of  parts , the  glitter  of 
genius,  the  flight  of  imagination , the  glory  of 
M 3 learning. 
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learning,  and  the  felf-conceited  drength  of 
natural  reafon : thefe  are  the  drong  holds  of 
fallen  nature,  the  mafter-builders  of  pride’s  tem- 
ple in  the  heart  of  man.  And  here  let  it  be 
well  obferved,  that  all  thefe  magnified  talents  of 
the  natural  man  are  darted  up  through  his  rnifer- 
able  fall  from  the  life  of  God  in  his  foul.  Wit, 
genius,  learning,  and  natural  reafon,  would  have 
had  no  more  a name  amongd  men,  than  blind- 
r.efs,  ignorance,  and  fcknefs,  had  man  continued, 
as  at  fird,  an  holy  image  of  Father,  Son,  and 

Holy  Spirit. Every  thing  then  that  dwelt  in 

him,  or  came  from  him,  would  have  only  faid 
Jo  much  of  God,  and  nothing  of  himfelf,  have 
manifeded  nothing  to  him,  but  the  heavenly 
powers  of  the  triune  life  of  God  dwelling  in  him. 
He  would  have  no  more  confcioufnefs  of  his  own 
wit,  or  natural  reafon,  or  goodnefs,  than  of  his 
ci on  creating  power,  at  beholding  the  created 
heavens,  and  earth.  It  is  his  dreadful  fall  from 
God,  that  has  furnifhed  him  with  thefe  high  in- 
telleftual  riches,  juft  as  it  has  furnifhed  him  with 
the  fubdantial  riches  of  his  heafial  appetites  and 
lujls.  And  when  the  luds  of  the  dedi  have  fpent 
their  life,  when  fleflr  and  blood  fhall  be  forced  to 
let  the  foul  go  loofe  ; all  thefe  bright  talents  will 
end  with  that  fvdem  of  flefhly  lulls  in  which  they 
began;  and  that  of  man,  which  remains,  will 
have  nothing  of  its  own,  nothing  that  can  fay, 
J do  this,  ox  1 do  that,  but  all  that  it  hath,  or 
doth,  will  be  either  the  glory  of  God  mamieded 
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in  it,  or  the  power  ofhtll  in  full  poflefiion  of  it. 
— The  time  of  man’s  playing  with  parts,  wit, 
and  abilities,  and  of  fancying  himfelf  fomething 
in  the  intelledlual  world,  may  be  much  fhorter, 
but  can  be  no  longer,  than  he  can  eat,  and  drink 
with  the  animals  of  this  world. — When  the  time 
Cometh,  that  fine  buildings,"  rich  fettlements,  ac- 
quired honours,  and  Rabbi,  Rabbi,  mull  take 
their  leave  of  him,  all  the  ftately  firu£iures,  which 
genius,  learning,  and  imagination,  have  paint- 
ed inwardly  on  his  brain  and  outwardly  on  pa- 
per, mult  bear  full  witnefs  to  Solomon  s vanity  of 
vanities. 

The  intellectual  power,  which  has  the  befi 
help  in  it,  towards  bringing  man  again  into  the 
region  of  divine  light,  is  that  poor,  defpifed 
thing,  called  fimplicity.  This  is  that,  which  flops 
the  workings  of  the  fallen  nature,  and  leaves 
room  for  God  to  work  again  . in  the  foul,  accord- 
ing to  the  good  pleafure  of  his  will.  It  Hands 
in  fuch  a waiting  pollute  before  God,  as  the 
plants  of  the  earth  wait  for  the  inflowing  riches 
of  the  light  and  air.  But  the  ftlf- ajfuming  work- 
ings of  man’s  natural  powers,  fhut  him  up  in 
himfelf,  clofely  barred  up  againft  the  inflowing 
riches  of  the  light  and  Spirit  of  God. 

Yet  fo  it  is,  in  this  fallen  flate  of  the  gofpel 
church,  that  with  thefe  proud  endowments  of 
fallen  nature,  the  clajpc  fcholar,  full  fraught  with 
pagan  light  and  fkill,  comes  forth  to  play  the  cri- 
tic and  orator  with  the  fimplicity  of  falvation  myfi- 
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feiies;  myfleries  which  mean  nothing  eTfe  but 
rhe  inward  work  of  the  triune  God  in  the  foul  of 
man. 

However,  to  make  way  for  parts,  cnticifm , 
and  language-learning,  to  have  the  full  manage- 
ment ot  falvation  doctrines,  the  well-read  fc-u- 
lar  gives  out,  that  the  antient  way  of  knowing 
the  things  of  God,  taught,  and  pra&ifcd  by  fifher- 
•wzrw-apoftles,  is  obiolete.  They  indeed  wanted 
to  have  divine  knowledge  from  the  immediate, 
continual  operation  of  the  holy  Spirit ; but  this 
ilate  was  only  for  a time,  till  genius,  and  learn- 
ing entered  into  the  pale  of  the  church. — Be- 
hold, if  ever,  the  abomination  oj  deflation  Jland- 
ing  in  the  holy  place  /, — For  as  foon  as  this  dofirine 
is  fet  up,  that  man’s  natural  parts,  and  acquired 
learning,  havd  full  right  and  power  to  guide  men 
into  that  truth,  which  was  once  the  office  of  the 
holy  Spirit ; it  may  with  the  greateft  truth  be 
faid,  that  the  kingdom  of  God  is  fhuc  up  ; and  only 
a kingdom  of  Scribes,  Pharifees,  and  Idvpocrite3 
come  mftead  of  it.  For  by  this  do£lrine  the 
whole  power  of  gofpel  religion,  is  more  denied, 
than  by  fetting  up  the  infallibility  of  the  Pope ; far 
though  his  claim  to  infallibility  is  falfe,  yet  he 
claims  it  under  the  holy  Spirit ; but  the  Protef- 
tant  fcholarhas  his  divinity  knowledge  from  bim- 
felf,  his  own  logic,  and  learned  reafon. — Chrifl 
has  no  where  given  the  leaf!  power  to  logic,  learn- 
ing, or  the  natural  poivers  of  man,  in  his  king- 
dom : he  has  never  faid  to  them,  U katfoezer  yt 

fall 


[ 2 73  ] 

Jhall  bind  on  earth,  Jhali  be  bound  in  heaven  ; ne- 
ver faid  to  them,  Go  ye  and  teach  all  nations,  no 
more  than  he  hath  faid  to  wolves,  Go  and  feed 
my Jheep. 

But  the  letter  of  fcripture  hath  been  fo  long  the 
ufurped  province  of  fchool-critics,  and  learned 
reafoners  making  their  markets  of  it,  that  the  dif- 
ference between  notional,  and  living,  divine 
knowledge,  is  almoft  loll  in  tbe  Chriftian  world. 
So  that  if  any  awakened  fouls  are  here  or  there 
found  among  Chriftians,  who  think  more  mu  ft 
be  known  of  God,  of  Ghrift,  and  the  powers  of 
the  world  to  come,  than  every  fcholar  can  know; 
by  reading  the  letter  of  fcripture,  immediately 
the  cry  of  enthufafmr.  whether  it  be  prieft,  or 
people,  is  fent  afier  them. — A procedure,  which 
could  only  have  fome  excufe,  if  thefe  critics 
could  firft  prove,  that  the  apohle’s  text,  ought  to* 
be  thus  read,  The  Spirit  killeth,  but  the  letter  givetk 
life. 

The  kingdom  of  God  is-like  a treafure  in-a  field  r 
thus  far,  is  the  true  ufe,  and  utmoll  power  of  the 
letter-,  it  can  tell  us  of  a treafure  that  we  want,, 
and  how  and  where  it  is  to  be  found ; but  a man 
goeth  and  felleth  all  that  he  hath,  and  buyeth  that 
feld,  then  beginneth  the  divine  knowledge,  which 
is  nothing  elfe,  but  the  treafure pffeffed,  and>?j- 
joyed.  For  except  a.  man  deny  himfelj  and for  fake 
all  that  he  hath,  faith  Chrijl,  he  cannot  be  my  dif- 
ciple ; that  is,  he  cannot  partake  of  my  mind, 
my  fpirit,  and  my  nature,  and  therefore  cannot 
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know  me ; he  is  only  a hearer  of  a treafure, 
without  entering  into  the  pofteftion  of  it.  And 
thus  it  is  with  all  fcripture,  the  letter  can  only 
direfl  to  the  doing  of  that  which  it  cannot  do, 
and  give  notice  of  fomething  that  it  cannot  give. 

Good  and  evil,  the  only  obje&s  of  religious 
knowledge  are  in  us.  are  a part  of  us,  as feeing 
and  hearing  are  in  us,  and  we  can  have  no  real 
knowledge  of  them  any  other  way,  than  as  we 
have  of  our  own  feeing  and  hearing.  And  as  no- 
man can  get  or  lofe  his  feeing  or  hearing,  or  have 
lefs,  or  more  of  them,  by  any  ideas,  or  notions, 
that  he  forms  about  them,  juft  fo  it  is  with  real 
good  and  evil,  notions  and  ideas  have  no  effect 
upon  it.  Yet  no  other  knowledge  is  fought  af- 
ter, or  efteemed  but  that  which  is  notional  and 
the  work  of  the  brain. 

Thus,  as  fbon  as  a man  of  fpeculation  can  de- 
monftrate  that,  which  he  calls  the  being  and  attri- 
butes oj  God,  he  thinks,  and  others  think,  that 
he  truly  knows  God.  But  what  excufe  can  be 
made  for  fitch  an  imagination,  when  plain  fcrip- 
ture has  told  him,  that  to  know  God  is  eternal  life, 
that  is,  to  know  God,  is  to  have  the  life,  and  the 
Spirit  of  God  manfejled  in  him. 

Again,  another,  forming  an  opinion  cf faith 
from  the  letter  of  fcripture,  ftraightway  imagines, 
that  he  knows  what  faith  is,  and  that  he  is  in  the 
faith.  Sad  delufion  ! For  to  know'  what  faith  is, 
or  that  we  are  in  the  faith,  is  to  know  that  Chrift 
is  in  us  of  a truth  ; it  is  to  knowT  the  power  of  his 
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life,  his  death,  his  refurre&ion  and  afcenfion, 
made  good  in  our  fouls.  To  be  in  the  faith,  is  to 
have  done  with  notions  about  it,  becaufe  it  is 
felt  by  its  living  power  and  fruits  within  us, 
which  are  right eoufnej's , peace,  and  joy  in  the 
Holy  Ghofi. 

Would  you  divinely  know  the  myfteries  of 
grace  and  falvation  ? Let  divine  love  work  with- 
in you.  Without  this,  be  as  learned  and  polite 
as  you  will,  your  heart  is  but  the  dark,  heart  of 
fallen  Adam,  and  your  knowledge  of  the  king- 
dom of  God,  will  be  only  like  that  which  mur- 
dering Cain  had. — If  love  is  not  the  fpirit  that 
forms  and  governs  every  thing  that  proceeds  from 
you,  every  thing  that  has  your  labour,  your  al- 
lowance and  confent ; you  are  broken  off  from 
the  works  of  God,  you  are  without  God,  and 
your  name  and  nature  and  works,  can  have  no 
other  name,  or  nature,  but  pride,  wrath,  envy, 
hypocrify,  hatred,  revenge  and  felf-exaltation. 

• — Nothing  can  pofhbly  fave  you  from  being  the 
certain  prey  of  all  thefe  evil  fpirits,  but  that  love, 
which  is  God  himfelf,  his  light,  and  fpirit  with- 
in you. 

But  now,  fince  divine  love  can  have  no  be- 
ginning, but  from  the  divine  nature  in  us,  there- 
fore faith  St.  John,  we  love  him,  becaufe  he 
FIRST  loved  us : the  fame  as  faying,  we  defire 
God,  becaufe  he  firft  defired  us ; for  we  could 
not  defire  God,  but  becaufe  he  firfl  defired  us, 
we  could  not  turn  to  God,  but  becaufe  he  firfi 
turned  to  us. 
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* Believe  me  then,  thou  great  fchoiar,  that  all 
thou  haft  got  of  wifdom  or  learning,  day  after 
day,  in  any  other  fchoofbut  this,  will  Hand  thee 
in  as  much  ftead,  fill  thee  with  as  high  comfort 
at  the  hour  of  death,  as  all  the  dreams  which 
night  after  night,  thou  haft  ever  had  in  thy  deep* 
—And  till  a man  knows  this,  with  as  much  full- 
nefs  of  conviction,  as  he  knows  the  vanity  of  a 
dream,  he  is  not  yet  in  the  light  of  truth,  not  yet 
taught  of  God. 

Behold  your  ftate  ye  minifters,  that  wait  at 
Chrtftian  altars,  who  have  neither  faith,  nor  hope, 
nor  defire  of  heavenly  fir  e kindled  in  your  fouls  ; 
ye  have  a priefthood,  and  an  altar  not  fit  to  be 
named  with  that,  which  in  Jeuufh  days,  had  an 
holy  fire  from  God,  defeending  upon  it,  which 
made  prieft  and  facrifice  acceptable  to  God, 
though  only  a type  of  that  imvard  celeftial  fire,, 
which  Chrift  would  kindle  into  a never-ceaftng 
burning,  in  the  Jiving  temples  of  his  new-born- 
children. 

Complain  then  no  more  of  atheifts,  infidels,, 
and  open  enemies  to  the  gofpel  kingdom  of  God  ; 
for  whilft  you  call  heavenly  fire  and  fpirit,  down- 
right phrenfy,  and  myftic  madnefs,  you  do  all 
that  infidel  work  within  the  church,  which  they 
do  on  the  outfide  of  it. — And  if  through  a learn- 
ed fear  of  having  that  done  to  your  earthly  rea- 
fon,  which  was  done  to  Enoch  when  God  took 
him,  ye  will  own  no  higher  a regeneration,  than 
a few  cold  drops  of  water  fprinkled  on  the  face, 

any- 
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any  of  the  Heathen  gods  of  wood  and  Hone,  are 
good  enough  for  i'uc  h an  elementary  priefthood. 
— For  let  this  be  told  you,  as  a truth  from  God, 
that  till  heavenly  fae  and fpirit  are  within--  you, 
vou  can  rife  no  higher  by  your  higheft  learning, 
than  to  be  elegant  orators  about  fcripture  words. 
What  wonder  then,  if  facraments,  church-prayers, 
and  preachings,  leave  high  and  low,  learned  and 
unlearned,  priefts  and  people,  as  unaltered  in  all 
their  aged  vices,  as  they  leave  children  unchang- 
ed in  their  childifh  follies  ? For  where  the  only 
fountain  of  life  and  goodnefs  is  forfaken,  all  the 
difference  between  man  and  man,  is  as  nothing 
with  refpedt  to  the  kingdom  of  God. — It  matters 
not  wh3t  name  is  given  to  the  old  man,  whether 
he  be  called  a zealous  churchman , a ftiflf  necked 
Jew , a polite  Heathen , or  a grave  injidel : under 
all  thefe  names,  he  has  but  one  and  the  fame  na- 
ture, without  any  other  difference  but  that, 
•which  time  and  place,  education , complexion , 
and  worldly  wij'dom , happen  to  make.  By  fuch 
a one,  whether  he  be-  Papift  or  Proteftant,  the 
gofpel  is  only  kept,  as  a.  book,  and  all  that  is  with- 
in it,  is  only  fo  much  condemnation  to  the 
keeper,  juft  as  the  aid  man,  a Jew,,  hath  kept 
the  book  of  the  law  and  prophets,  only  to  be 
more  fully  condem  ned  by  them. 

That  the  Jewifh  and  Chriftian  church,  ftand 
at  this  day  in  the  fame  kind  of  apoftacy,  or  fallen 
Bate,  muft  be  manifeft  to  every  one  that  will 
not  fhut  his  eyes.  Why  are  the  Jews  in  a fal- 
len. 
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len  ftate  ? It  is  becaufe  they  have  uefufed  him, 
who  in  his  whole  procefs,  was  the  truth,  thefub- 
ftance,  the  life,  and  fulfilling  of  all  that,  which 
w7as  outwardly  taught,  in  their  law  and  prophets. 

But  is  it  not  as  eafy  to  fee,  that  the  whole 
Chrifiian  church  are  in  a fallen  ftate,  and  for  the 
fame  reafon,  becaufe  they  are  turned  away  from 
that  holy  Spirit  who  was  given  to  be  the  only  life, 
and  fulfilling  of  all  that,  which  was  outwardly 
taught  by  the  gofpel.  For  the  holy  Spirit  to  come, 
was  the  fame  FULFILLING  of  the  whole  gof- 
pel, as  a Chrift  to  come,  was  the fulfilling  of  the 
law. — The  Jew  therefore  with  his  Old  Tefta- 
ment,  not  owning  Chrift  to  be  the  truth  and  life, 
and  fulfillerof  their  law,  is  in  that  fame  apoftafy 
as  the  Chriftian  with  his  New  Teftament,  not 
owning  the  holy  Spirit,  to  be  his  only  light, 
guide,  and  governor. — For  as  all  types  in  the 
law,  were  but  empty  fhadows  without  Chrift's 
being  the  life  and  power  of  them,  fo  all  that  is 
written  in  the  gofpel  is  but  dead  letter,  unlefs  the 
holy  Spirit  be,  the  living  rememberer,  and 
the  doer  of  them.  Therefore  where  the 
holy  Spirit  is  not  thus  received,  as  the  whole 
power , and  life  of  the  gofpel-ftate,  it  is  no  mar- 
vel, that  Chriftians  have  no  more  of  gofpel  vir- 
tues, than  the  Jews  have  of  patriarchal  holinefs, 
or  that  the  fame  vices  which  profper  amongft 
Jews,  Ihould  break  forth  with  as  much  ftrength 
in  fallen  Chriftendom.  For  the  New  Teftament 
not  ending  in  the  coming  of  the  holy  Spirit, 
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with  fulnefs  of  power  over  fin  and  hell,  and  the 
devil, .is  no  better  a help  to  heaven , than  the 
Old  Teftainent  without  the  coming  ofaMeffiah. 

But  here  lies  the  great  miftake,  or  rather  idola- 
trous abufe  of  all  God’s  outward  difpenfations. — 
They  are  taken  for  the  thing  itfelf,  for  the  truth 
and  eflence  of  religion.  That  which  the  learned 
Jews  did  with  the  outward  letter  of  their  law, 
the  learned  Chriflians  do  with  the  outward  letter 
of  their  gofpel. — Why  did  the  Jewifh  church  fo 
furioufly  cry  out  againft  Chrift,  Let  him  be  cru- 
cified ? It  was  becaufe  their  letter-learned  ears, 
their  worldly  Spirit,  and  temple  orthodoxy, 
would  not  bear  to  hear  of  an  inward  Saviour, 
of  being  born  again  of  his  Spirit,  of  his  dwelling 
in  them,  and  they  in  him. — To  have  their  law 
of  ordinances,  their  temple-pomp  funk  into  fuch 
a fulfilling  Saviour  as  this,  was  fuch  enthufiaftic 
jargon  to  their  ears,  as  forced  their  fober,  ratio- 
nal theology,  to  call  Chrift,  Beelzebub,  and  his 
dofhine  blafphemy, 

Ourblefted  Lord  in  a parable  fets  forth  the 
blind  Jews,  as  faying  of  himfelf,  We  will  not  have 
this  man  to  reign  OVER  us. — The  fober  minded 
Chriftian  fcholar  has  none  of  this  Jewifh  blind- 
nefs,  he  only  faith  of  Chrift,  we  will  not  have 
thi£  man  to  REIGN  IN  US,  and  fo  keeps  clear 
of  fuch  abfurdity,  as  St.  Paul  fell  into,  when 
he  enthufiaftically  faid,  Yet  not  /,  but  Chrifi  that 
liveth  in  me. 
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Chriffian  do&ors  reproach  the  old  learned  rab- 
bles, for  their  vain  faith,  and  carnal  defire  of  a 
glorious  outward  Chrifl,  who  fhould  fet  up  their 
temple-worfhip  all  over  the  world. — Vanity  in- 
deed, and  blindnefs  enough  ! 

* But  neverthelefs,  in  thefe  condemners  of 
rabbinic  blindnefs,  St.  Paul’s  words  are  remark- 
ably verified,  viz.  Wherein  tkoujudgejl  another, 
thou  condemnejl  thy/elf,  for  thou  that  judge/l,  doji 
the  fame  tiring. — For,  take  away  all  that  from 
Chrift,  which  Chriflian  doflors  call  enthufiafm, 
fuppofe  him  to  be  only  an  outward  difant  hea- 
venly prince,  no  more  really  in  us,  than  our  high 
cathedrals  are  in  the  third  heavens,  but  only  by 
an  invifible  hand  from  his  throne  on  high,  fome 
way  or  other  raifing  and  helping  great  fcholars , 
or  great  temporal  powers,  to  make  a rock  in 
every  nation  for  his  church  to  hand  upon;  fup- 
pofe all  this  (which  is  the  very  marrow  of  mo- 
dern divinity)  and  then  you  have  that  very  cut- 
ward  Chrifl,  and  that  very  outward  kingdom; 
which  the  carnal  Jew  dreamed  of,  and  for  the 
fake  of  which,  the  fpiritual  Chrifl  was  then  nail- 
ed to  the  crofs,  and  is  hill  crucified  by  the  new* 
rifing  Jew  in  the  Chriffian  church. 

Let  then  the  eager  fearcher  into  words  for 
wifdom,  the  book-devourer,  the  opinion-broker, 
the  exalter  of  human  reafcn,  and  every  projec- 
ting builder  of  religions  fyftems,  be  told,  that 
the  third  and  pride  of  being  learnedly  wife  in  the 
things  of  God,  is  keeping  up  the  grofTefl  igno- 
rance.' 
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malice  of  them,  and  is  nothing  elfe  but  Eve's  old 
ferpent,  and  does  no  better  work  in  the  church 
of  Chrift,  than  her  third;  after  wifdom  did  in  the 
paradife  of  God. — Speak,  Lord,  for  thy  fervant 
hearefh,  is  the  only  way,  by  which  any  man 
ever  did,  or  ever  can  attain  divine  knowledge, 
and  divine  goodnefs. — To  knock  at  any  other 
door,  is  like  afking  life  of  that,  which  is  itfelf 
dead,  or  praying  to  him  for  bread,  who  has  no- 
thingbut  hones  to  give. 

Say  not,  that  it  is  only  the  illiterate  enthufiafi, 
that  condemns  human  learning  in  the  gofpel 
kingdom  of  God.  For  when  he  condemns  the 
blindnefs  and  mifchief  of  Popifh  logic  and  criti- 
cifm,  he  has  all  the  learned  Proteftant  world  with 
him  ; and  when  he  lays  the  fame  charge 
to  the  Proteftant  learning,  he  has  a much 
larger  kingdom  of  Popifh  great  fcholars, 
affirming  the  fame  thing.  So  that  the  private 
perfon,  charging  human  learning  with  fo  much 
mifchief  to  the  church,  is  fo  far  from  being  led 
by  enthujiafm,  that  he  is  led  by  all  the  church- 
learning  that  is  in  the  world. 

Again,  all  learned  Chriftendom  agrees  in  the 
fame  charge  againft  temporal  power  in  the 
church,  as  hurtful  to  every  being,  of  a kingdom 
that  is  not  of  this  world,  as  fupporting  doflrines 
that  human  learning  has  brought  into  it.— — The 
■Prote/lant  brings  proof  from  a thoufand  years 
learning,  that  the  rope  is  an  unjuft  ufurper  of 
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temporal  power  in  the  church,.  Chrift’s  fpuitua? 
'poufe.  1 he  Papift  brings-  the  learning  of  a> 
many  ages,  to  fhew,  that  a temporal' head  of  the* 
church,  is  an  Anti-chri ftian  tifurpation. — And- 
yet  (N.  B.)  he  who  holds  Chrift  to  be  the  only 
head,  heart  and  life  of  the  church,  and  that,  no 
man  can  call  Jefus,  Lord,  but  by  the  Hedy  Ghojl , 
pafles  with  the  learned  of  both  thefe  people,  for 
a brain-fick  enthufiaft.— Is  it  not  then  high  time, 
to  look  out  for  fome  better  ground  to  Hand  uponr 
than  fuch  learning  as  this  ? Now  look  where  you 
will,  through  the  whole  nature  of  things,  no 
divine  knowledge,  gcodnefs,  and  deliverance 
from  fin,  are  any  where  to  be  found  for  fallen 
man,  but  in  thefe  two  points  -r  (i)  a total  entrance 
into  the  whole procefs  of  Chrift  ; (2)  a total  refig- 
nation  to,  and  dependance  upon  the  continual 
operation  of  the  Holy  Ghoft,  to  be  our  never 
ceafing  light,  teacher,  and  guide  into  all  thofe 
ways  of  virtue,  in  which  he  himfelf  walked  in 
the  flefh. — All  beildes  this,  call  it  by  what  name 
you  will,  is  but  dead  work,  a vain  labour  of  the 
old  man,  to  new  create  himfelf. — Let  the  Chrif- 
tian  world  depart  from  this  one  way  of  falvation, 
let  any  thing  elfe  be  trailed  to,  but  the  crofs  of 
Chrift,  and  the  Spirit  of  Chrift,  and  then,  though 
churches,  and  preachers  and  prayers,  and  facra - 
ments,  are  every  where  in  plentv,  yet  nothing 
better  can  come  of  it  than  a Chriflian  kingdom 
of  Pagan  vices,  along  with  a mouth-belief  of  an 
holy  Catholic  church,  and  communion  of  faints. 

— To 
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•—To  this  melancholy  truth,  all  Chriflendom 
both  at  home  and  abroad,  bears  full  witnefs. 
Who  need  be  told,  that  there  is  no  corruption  of 
. human  nature,  no  kind  of  pride,  wrath,  envy, 
malice,  and  felf-love;  no  forts  of  hypocrify, 
falfenefs,  curbing,  fwearing,  perjury,  and  cheat- 
ing, no  wantonnefs  of  lull  in  every  kind  of  de- 
bauchery, but  are  as  common  all  over  Chriften- 
dom,  as  towns  and  villages. — But  to  pafs  thefe 
by,  I fhall  only  inftance  in  two  or  three  particu- 
lars, which  though  little  obferved,  and  lefs  con- 
demned, yet  fully  Ihew,  that  the  devil  is  in  pof- 
feffion  of  Protellant,  as  well  as  Popifh  churches. 

And  firjl,  can  it  be  faid,  that  mammon  is  lefs 
ferved  by  Chri Ilians,  than  by  Jews  and  Infidels  ?• 
Or  can  there  be  a fuller  proof,  that  Chriftians, 
Jews,  and  Infidels,  are  equally  fallen  from  God, 
fince  truth  itfelf  hath  told  us,  That  we  cannot 
J'erve  God  and  mammon  ? Is  not  this  as  unaltera- 
ble a truth,  as  if  it  had  been  faid,  Ye  cannot  Jerve 
God  and  Baal?  Or  can  it  be  affirmed,  that  the 
Mammonijl  has  more  of  Chrift  in  him,  than  the 
Baalijl , or  is  more  or  lefs  an  idolater  for  being 
called  a Chriftian,  a Jew,  or  an  Infidel  ? Look 
now  at  all  thofe  particulars,  which  Chrift  charg- 
ed upon  the  Jewiffi  priefts,  Scribes,  and  Phari- 
fees,  and  you  will  fee  them  all  afted  over  again 
in  Chriftendom.  And  if  God’s  prophets  were 
again  in  the  world,  they  would  have  juft  the  fame 
complaints  againft  th t fallen  Chriftian  church,  as 
they  had  againft  the  old  carnal  ftiff-necked  Jews, 
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namely,  that  of  their  fiver  and  gold,  they  had  mad? 
ihtmf elves-  idols,  Hof.  viii.  4.  for  though  figured- 
idol-gods  of  gold  are  not  now  worfhipped  either 
by  Jews  or  Chrifhans,  yet  filver  and  gold,  with 
that  which  belongs  to  them,  is  the  mammon-god, 
that  fits  and  reigns  in  their  hearts.  How  elfe 
could  be  that  univerfal  flrife  through  all  Chriflen- 
dom,  who  fhould- fiar.d  in  the  richeft  and  higheft 
place,  to  preach  up  the  humility  of  Chrift,  and 
offer  fpiritual  facrifices  unto  God  ? What  God 
but  mammon  could  put  into  the  hearts  of  Chriffs 
ambaffadors,  to  make,  or  want  to  make  a gain 
of  that  gofpel,  which  from  the  beginning  to  the 
end,  means  nothing  elfe  but  feparation  from 
every  view,  temper  and  affeftion,  that  has  any 
connexion  with  the  lujl  of  the  Jlejh,  the  lujl  of 
the  eyes,  and  the  pride  of  life  ? Our  bleffed  Lord' 
faid  a word  to  the  Jews,  that  might  well  have 
made  their  ears  to  tingle,  when  he  told  them, 
that  they  had  made  his  Father  s houfe  a den  of 
thieves  ; becaufe  fheep  and  oxen  were  fold,  and 
money-changers  fitting  in  the  outer  court  of  the 
temple.  Now  if  you  will  fay,  that  mammon 
has  brought  forth  no  prophanation  like  this  in 
our  Chriftian  church,  your  bell  proof  muff  be 
this,  becaufe  our  church-fale  is  not  oxen  and 
fheep,  but  holy  things,  cures  of  fouls,  parfon- 
ages,  vicarages,  &c.  and  our  money-changers, 
our  buyers  and  fellers,  are  chiefly  confecrated 
perfons,. 
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Took  at  things  fpiritual,  and  things  temporal, 
■<uk1  fay  if  you  can,  that  the  fame  arts,  the  fame 
pafhons,  and  worldly  wifdom,  are  not  as  attive 
4n  the  one,  as  in  the  other.  For  if  Chnft  at 
-leaving  the  world,  had  faid  to  his  dtfciples,  la- 
bour to  be  rich,  make  full  provifion  for  the 
'fleflr,  be  conformed  to  the  world,  court  the  fa~ 
*vour  and  intereft  of  great  men,  cfoath  yourfelves 
■with  all  the  wordly  honours,  dillin6lions,  and 
■powers  ye  can  get ; I appeal  to  every  man,  whe- 
ther Popifh  and  Proteftant  churches  need  do  any 
■thing  elfe,  than  that  which  they  now  do,  to  prove 
their  faithfulnefs  to  fuch  a matter,  and  their  full 
obedience  to  his  precepts. 

Again,  Secondly , Ye  have  heard , faith  our  Lord, 
that  it  hath  been  faicl  by  them  of  old ; thou  fait 
mot  forfwear  tliyfelf  but  fall  perform  unto  the 
i Lord , thine  oaths.  But  If  ay  unto  you,  f wear  net 
at  all . But  notwithstanding  this,  through  town 
and  country,  in  all  ignorant  villages,  in  all  learned 
colleges,  in  all  courts  fpiritual  and  temporal, 
what  with  law-oaths,  corporation-oaths,  office- 
oaths,  trade-oaths,  qualification-oaths,  fimony- 
oaths,  bribery-oaths,  eleftion-oaths,  S3c.  &c.  &c. 
there  is  more  fwearing  and  for-fwearing,  than  all 
hiflory  reports  of  any  idol-worfhipping  nations. 
It  wTas  faid  of  old,  becaufe  of  fwearing,  the  land, 
mourneth : It  is  full  as  true  to  fay  now,  becaufe 
of  fwearing,  the  land  rejoiceth  in  iniquity,  is 
full  of  prophanenefs,  and  without  any  fear  or 
awe  of  the  divine  Majefly,  daily  fwallowing 
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down  all  manner  of  oaths,  with  as  much  feriotu 
reflection,  as  pot-companions  fwallow  down  their 
liquor. 

But  to  proceed  to  a third  inftance  of  the  full 
power  of  Antichriff,  through  every  part  of  go- 
verning Chriflendom. 

In  the  darkeft  ages  of  Rcmifh  fuperflition,  a 
martial  fpirit  of  zeal  for  the  gofpel,  broke  forth 
in  kings,  cardinals,  bifhops,  monks,  and  friars, 
to  lead  the  fheep  of  Chrifl,  faints,  pilgrims,  pe- 
nitents, and  Tinners  of  all  kinds,  to  proceed  in 
battle  array,  to  kill,  devour,  and  drive  the  Turks 
from  the  land  of  Palejline,  and  the  old  earthly 
Jerufalem.  Thefe  blood-thirflv  expeditions  were 
called  an  holy  war,  becaufe  it  was  a fighting  for 
the  holy  land  ; they  were  called  alfo  a croi- 
fade,  becaufe  crucifixes  made  the  greateft  glitter 
amongft  the  fharpened  inffruments  of  human 
murder.  Thus  under  the  banner  of  the  crofs, 
went  forth  an  army  of  church  wolves,  to  deftrov 
the  lives  of  thofe,  whom  the  Lamb  of  God  died 
on  the  crofs  to  fave. 

The  light  which  broke  out  at  the  reformation, 
abhorred  the  bloodv  zeal  of  thefe  Catholic  he- 
roes. But  what  followed  from  this  new  rifeu, 
reforming  light,  what  came  forth  inftead  of  thefe 
holy  cru fades  ? Why  wars,  if  poflible,  Hill  more 
diabolical.  Chriflian  kingdoms  with  blood-thirllv 
piety,  deftroying,  devouring  and  burning  one  J 
artother,  for  the  fake  of  that  which  was  called 
Popery,  and  that  which  was  called  Proteftantilm.  . 

Now  ' 
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"Now*  who  can  help  feeing,  that  Satan,  had 
tiere  a much  greater  triumph  over  Chriftepdom, 
than  in  all  the  holy  wars  that  went  before  ? For 
•all  that  was  then  done,  by  fuch  high-fpirited 
fighters  for  old  jfcmj'alenis  earth,  could  not  be 
faid  to  be  done  again  If  geffel-hgkt^  becaufe  not  one 
in  a thoufand  of  thefe  holy  warriors  was  allowed 
to  fee  what  was  in  the  gofpel.  But  now,  with 
the  gofpel  open  in  every  one’s  hands,  Papifis 
and  Proteftants  make  open  war  againft  every 
divine  virtue , which  can  unite  them  with  the 
Lamb  of  God,  who  taketh  away  the  fins  of  the 
world ; I fay,  againft  every  divine  virtue  of  the 
Lamb  of  God,  for  thefe  are  the  enemies  which 
Chriftian  war  conquers.  For  there  is  not  a vir- 
tue of  gofpel-goodnefs,  but  has  its  death-blow 
from  it.  Now  fancy  to  yourfelf,  Chrift,  after 
his  divine  fermon  on  the  mount,  putting  hiin- 
felf  at  the  head  of  a blood-tbirfty  army,  or  St. 
Paul  going  forth  with  a fquadron  of  fire  and 
brimftone,  to  make  more  havock  in  human  lives, 
•than  a devouring  earthquake. 

But  if  this  be  too  blafphemous  an  abfurdity  to 
be  fuppofed,  what  follows,  but  that  the  Chriftian 
who  acls  in  the  fury  of  war,  a£fs  in  full  contra- 
riety to  the  whole  nature  of  Chrift,  and  can  no 
more  be  faid  to  be  led  by  his  Spirit,  than  thofe 
his  enemies,  who  came  forth  with  Jiuords  and 
Jiaves  to  take  him. 

When  a Mojl  Chrifiian  Majefly  with  his  Catho- 
lic church,  fmgs  a Te  Deum  at  the  high  altar, 
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for  rivers  oF  Proteftant  blood  poured  out ; or  an 
evangelic  church  fings  praife  to  the  holy  Land) 
of  God,  for  helping  them  from  his  holy  throne 
in  heaven,  to  make  Popifh  towns  like  to  Sodom 
and  Gomorrah,  they  blafpheme  God,  as  much 
as  Cain  would  have  done,  had  he  offered  a fa- 
crifice  of  praife  to  God,  for  helping  him  to  mur- 
der his  brother.  Let  fucli  worfhippcrs  of  God 
be  told,  that  the  field  of  blood  gives  ali  its  glory 
to  Satan,  who  was  a murderer  from  the  begin- 
ning, and  will  to  the  ond  of  his  reign,  be  the 
only  receiver  of  all  the  glory,  that  can  come 
from  it. 

A glorious  Alexander  in  the  Heathen  world, 
is  a fhame  and  reproach  to  human  nature,  and 
does  more  mifehief  to  mankind  in  a few  years, 
than  all  wild  beads  have  done  from  the  begin- 
ning of  the  world.  But  the  fame  hero  making 
the  fame  ravage  from  country  to  country  with 
Chriftian  foldiers,  has  more  thanks  from  the 
devil,  than  twenty  Pagan  Alexanders.  To  make 
men  kill  men,  is  meat  and  drink  to  their  roar- 
ing adverfary,  who  goeth  about  feeking  whom 
he  may  devour.  But  to  make  Chridians  kill 
Chriftians  for  the  fake  of  Child's  church,  is  his- 
liighed:  triumph  over  the  higheft  mark,  which 
Chrid  hath  fet  upon  thofe  whom  he  has  pur- 
chafed  by  his  bjood.  This  commandment,  faith 
he,  I give  unto  you,  that  ye  love  one  another. 
By  this  Jhall  all  men  know  that  ye  are  my  di/ciples , 
if  ye  love  one  another  as  1 have  loved  you.. 
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Can  -the  dueilijl,  who  had  rather  (heath  his 
(word  in  the  bowels  of  his  brother,  than  fhfle 
that  which  he  calls  an  affront,  can  he  be  faid  to 
have  this  mark  of  his  belonging  to  Chaff  ? 
Now,  what  is  the  difference  between  the  haugh- 
ty d-uelllff  meeting  his  adverfary  with  fword  and 
piftol  behind  a hedge,  and  two  kingdoms  with 
their  high-fpirited  regiments  (laughtering  one 
another  in  the  field  of  battle  ? 'It  is  the  difference 
that  is  between  the  murder  of  one  man,  and  the 
murder  of  an  hundred  thoufand. 

Now  imagine  the  duelliftyrty?2/?g  and  conj ef- 
fing his  fins  to  God  to-day,  becaufe  he  is  engaged 
to  fight  his  brother  to-morrow  ; fancy  again  the 
conqueror  got  into  his  clofet,  on  his  bended  knees, 
lifting  up  hands  and  heart  to  God,  for  blefling 
his  weapons  with  the  death  of  his  brother ; and 
then  you  have  a picture  in  little  of  great  piety, 
that  begins  and  ends  the  wars  all  over  heavenly 
.Chriftendom ! 

What  blindnefs  can  be  greater,  than  to  think 
.that  a Chriffian  kingdom,  can  have  any  other 
goodnefs,  or  union  vvith  Chi  iff,  but  that  very 
goounefs,  which  makes  the  private  Chriffian  to 
be  one  with  him,  and  a partaker  of  the  divine 
nature  3 Or  that  pride,,  wrath,  ambition,  envy, 
.covetoufnefs,  rapine,  revenge/hatred,  and  mur- 
der, are  only  the  works  of  the  devil,  whilft  they 
are  Committed  by  private,  or  (ingle  men  ; but 
when  carried  on  by  all  the  ffrength  and  autho- 
rity, ail  the- hearts,  hands,  and  voices  of  a whole" 
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nation,  that  the  devil  is  then  quite  driven  out 
of  them,  lofes  all  his  right  and  power  in 
them,  and  they  become  holy  matter  of  church 
thankfgivings,  and  the  facred  oratory  of  pul- 
pits? 

Look  at  drat  which  the  private  Chriftian  is  to 
do  to  his  neighbour,  or  his  enemy,  and  you  fee 
that  very  thing,  which  one  Chriftian  kingdom  is 
to  do  to  another. 

Now  fuppofe  a man,  redeemed  from  his  fal- 
len nature,  by  Chrilt  formed  in  his  foul,  and 
then  he  can  no  more  be  hired  to  kill  men  glo- 
rioufly  in  the  field,  than  to  carry  a dark  lanthorn 
by  night  to  a powder-plot. 

The  temporal  miferies  which  war  carries  along 
vwith  it,  wherever  it  goes,  are  neither  to  be  num- 
bered nor  expreffed.  What  thievery  bears  any  pro- 
portion to  that,  which  with  the  bolduefs  of  drum 
and  trumpet,  plunders  the  innocent  of  all  that 
they  have  ? And  if  themfelves  are  left  alive, 
with  all  their  limbs,  or  their  daughters  unravilh- 
cd,  they  have  many  times,  only  the  afhes  of 
their  confumed  hottfes  to  lie  down  upon.  What 
honour  has  war  not  gotten,  from  its  tens  and 
tens  of  hundreds  of  thoufands  of  men  flaughter- 
ed , on  heaps,  with  as  little  regret  or  concern,  as 
at  loads  of  rubbifh  thrown  into  a pit  ? Who, 
but  the  fiery  dragon,  would  put  wreaths  of  lau- 
rel, on  fuch  heroes  heads  ? Who  but  he,  could 
fay  unto  them,  Well  done,  good  and faithful fer- 
ftints  ? 
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■But  there  is  ftili  an  evil  of  war  much  greater, 
though  lefs  regarded.  Who  reflects,  how  many 
hundreds  of  thoufands,  nay  millions  of  young 
men,  born,  into  this  world  for  no  other  end,  but 
that  they  may  be  born  again,  and  from  fons  of 
Adam’s  mifery,  become  fons  of  God,  and  fel- 
low-heirs with  Chrift  in  everlafting  glory  ; who 
ae  fields,  I iav,  -what  namelefs  numbers  of  thefe, 
are  robbed  of  God's  precious  gift  of  life,  before 
they  have  known  the  foie  benefit  of  living  ; who 
are  not  fuffered  to  flay  in  this  world,  till  age 
and  experience  have  done  their  heft  for  them, 
have  helped  them  to  know  the  inward  voice  of 
God’s  Spirit,  helped  them  to  find,  and  feel  that 
curfe,  and  fling  of  fin  and  death,  which  mult 
■he  taken  from  within  them,  before  they  can  die 
the  death  of  the  righteous ; but  inftead  of  this, 
have  been  either  forced,  or  tempted  in  the  fire 
of  youth,  and  full  of  ftrength  of  finful  lulls,  to 
forget  God,  eternity,  and  their  own  fouls,  and 
iufh  into  a kill  or  be  killed,  with  as  much  fu- 
rious halle,  and  goodnefs  of  fpirit,  as  tiger  kills 
tiger  for  the  lake  of  his  prey  ? 

T hat  God’s  providence  over  his  fallen  crea- 
tures, is  a providence  of  love  and  falvation,  turn- 
ing through  ways  of  infinite  wifdom,  fooner  or 
later,  all  kinds  of  evil  into  good , making  that 
which  was  loft  to  be  lound,  that  which  was 
dead,  to  be  alive  again  ; not  willing  that  one 
Angle  finner  fhould  want  that,  which  can  fave 
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him  from  eternal  death,  is  a truth  as  certain,  a* 
that  God's  name  is,  I AM  that  I AM. 

Amohglt  the  unfallen  creatures  in  heaven, 
God’s  name  and  nature,  is  LOVE,  LIGHT, 
and  GLORY.  To  the  fallen  fons  of  Adam, 
that  which  was  love,  light,  and  glory  in  heaven, 
becomes  infinite  PITY  and  COMPASSION  on 
earth,  in  a God,  cloathed  with  the  nature  of 
his  fallen  creature,  bearing  all  its  infirmities,  en- 
tering into  all  its  troubles,  and  in  meek  inno- 
cence, living  a life,  and  dying  a death,  of  all  the 
bufferings  due  to  fin.  Hence  it  was,  that  when 
this  DIVINE  PITY  buffered  its  own  life-giving 
blood  to  be  poured  on  the  ground,  all  outward 
nature  made  full  declaration  of  its  atoning,  and 
redeeming  power;  the  llrength  of  the  earth  did 
quake.,  the  hardnefs  of  rocks  was  forced  to  fplit, 
and  long-covered  graves  to  give  up  their  dead. 
A certain  prefage,  that  all  kinds  of  hellilh  wrath* 
malice,  pride,  envy,  and  earthly  pajfions,  which 
kept  men  under  the  power  of  Satan,  muff  have 
the  fullnefs  of  death,  from  that  all  powerful,  all 
purifying  blood  of  the  Lamb,  which  will  never 
ceafe  walking  RED  into  white,  till  all  the  fons 
of  Adam,  are  fit  for  their  feveral  manfions  in  their 
heavenly  Father’s  houfe. 

Sing,  O ye  heavens,  and  fhout  all  the  lower 
parts  of  the  earth,  for  this  is  OUR  GOD  that 
varies  not,  whofe  firft  creating  love  knows  no 
change,  but  into  a redeeming  pity  towards  all  his 
fallen  creatures.  * Look 
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'*  Look  now  at-  warring  Chrifendom,  what 
frnalleft  drop  of  pity  towards  finners  is  to  be 
found  in  it?  Or  how  could  a fpirit  all  hellifh, 
more  fully  contrive  and-  Fallen  their  deftruftion  ? 
It  ftirs  up  every  palfion  of  fallen  nature,  that  is 
contrary  to  the  humble,  meek,  loving,  forgiving, 
Spirit  of  Chrifh  It  drives,  and  compels  name- 
lefs  numbers  of  unconverted  finners  to  fall,  mur- 
dering and  murdered,  among  flafhes  of  fire, 
with  the  wrath  and  fwiftnefs  of  lightning,  into 
a fire  infinitely,  worfe  than  that  in  which  they 
died.  O fad  fubjeft  for  thankfgiving  days,  whe- 
ther in  Popifh,  or  Protelfant  churches  ! For  if 
there  is  a joy  of  all  the  angels  in  heaven,  for 
one  finner  that  repentetb,  what  a joy  mull  there 
be  in  hell  over  fuch  multitudes  of  finners,  not 
buffered  to  repent  ? And  if  they  who  have  con- 
verted many  to  righteoufnefs ,.fnall Pune  as  the  flars 
in  the firmament  for  ever,  what  woe  may  they  not 
fear,  whofe  proud  wrath  and  vain  glory,  have 
. robbed  fuch  numberlefs  troops  of  poor  wretch- 
es, of  all  time  and  place  of  knowing  what  righ- 
teoufnefs they  wanted,  for  the  falvation  of  their 
immortal  fouls ! 

* Here  my  pen  trembles  in  my  hand ; but 
when,  O when  will  one  fingle  Chriflian  church, 
people,  or  language,  tremble  at  the  (hare  they 
have  in  this  death  of  finners! 

* For  the  GLOPvY  OF  HIS  MAJESTY’S 
ARMS,  faid  once  a Moji  Chriflian  King  : -Now 
if,  at  that  time,  his  Catholic  church  had  called  a 
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fol  em  n a fie  rribl  v to  unite  hearts  and  voices  In'  tbia 
pious  prayer,  “ O bleded  Jefus,  dear  redeeming 
iamb  of  God,  who  earned  down  from  heaven, 
to  fave  mens  lives,  and  not  deftroy  them,  go 
along  we  humbly  pray  thee,  with  our  boinb- 
veffels  and  fire-fhips,  differ  not  our  thundering 
cannon  to  roar  in  vain,  but  let  thv  tender  hand 
of  love  and  mercy,  direft  their  balls  to  more 
h^ads  and  hearts  of  thine  own  redeemed  crea- 
tures, than  the  poor  fkifl  of  man  is  able  of  it- 
felf  to  do.”  Had  fuch  prayers  had  more  of  the 
Jon  erf  perdition  in  them,  than  the  Mod  Chrif- 
tian  King’s  glorying  in  his  arms  ? 

* Again,  would  you  farther  fee  the  fall  of  the 
tmiverfai  church,  look  at  all  European  Chrr/hn- 
dotn  failing  round  the  globe,  with  fire  and  fword, 
and  every  murdering  art  of  war,  to  feizc  the 
poffeflions,  and  kill  the  inhabitants  of  both  the 
Indies.  What  natural  Fight  of  man,  what  fuper- 
'Siatural  virtue  was  not  here  trodden  under  foot  ? 
All  that  you  ever  read  or  heard  of  Heathen  bar- 
barity, was  here  outdone  by  Chriftian  conquer- 
ors. And  to  this  day,  what  wars  of  Chriftians 
again  ft  Chriflians,  blended  with  fiatping  Hea- 
thens, dill  keep  daining  the  earth  and  the  Jeas 
with  human  blood,  for  a miferable  fhare  in  the 
fpoils  of  a plundered  Heathen  world!  A world,, 
which  fhould  have  heard,  or  feen,  or  felt  nothing 
from  the  followers  of  Chrift,  but  a divine  love, 
that  had  forced  them  from  didant  lands,  and 
through  the  perils  of  long  feas,  to  viut  drangers 
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With  thofe  glad  tidings  of  peace  and  falvation  to 
all  the  world,  which  angels  from  heaven,  and 
Ihepherds  on  earth,  proclaimed  at  the  birth  of 
Chrift. 

* Here  nowr,  let  the  wifdom  of  this  world  from 
its  learned  throne  condemn  all.  this  as  enthu fiafm-, 
it  need  be  no  trouble  to  any  one  to  be  condemn- 
ed by  that  wifdom,  which  God  inmfelf  hath  con- 
demned as foolijhnefs.  For  the  wifdom  of  this 
world  hath  all  the  contrariety  to  divine  wifdom , 
that  the  flelh  hath  to  the  Spirit,  earth  to  heaven, 
or  damnation  to  falvation.  It  is  a wifdom,  whole 
Spirit  and  breath  keep  all  the  evil  that  is  in  fal- 
len man  alive,  andwhich  in  its  highell  excellence, 
has  only  the  full-growm  nature  of  that  carnal  mind, 
which  is  at  enmity  agamf  God.  It  is  a wifdom, 
that  turns,  all  falvation-truths  into  empty,  learned 
tales,  that  inftead  of  helping  the  finner  to  con- 
fefs  his  fins,  and fe£l  the  mifery  that  is  hid  under 
them,  helps  him  to  an  art  of  hiding,  nay  of  de- 
fending them  ; and  fo  the  poor  blinded  finner, 
lives  and  dies  in  a total  ignorance  of  that  light, 
bleffing,  and  falvation,  wdrich  could  only  be  had 
by  a broken  and  contrite  heart.  For  [N.  B.] 
with  refpeft  to  confcience,  this  is  the  chief  of- 
fice of  worldly  wifdom  ; it  is  to  keep  all  things 
quiet  in  the  old  man,  that  whether  bulied  in 
things  fpiritual  or  temporal,  he  may  keep  up  the 
lulls  of  the  fiefh,  the  lull  of  the  eyes,  and  the 
pride  of  life,  without  any  dillurbance  from  reli- 
gious phantoms,  and  dreams  of  idiots,  who  for 
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want  of  fober  fenfe,  and  found  learning,  think 
that  Chrift  really  meant  what  he  faid'in  thefe 
words,  Except  a man  be  born  again,  he  cannot 
enter  into  ihe  kingdom  of  God. 

Now  join  (if  you  pleafe)  learning  and  religion 
to  a£t  in  fellowfhip  with  this  worldly  wifdom,  and 
then  you  will  have  a depravity  of  craft  and  ful> 
telty,  as  high  as  flefh  and  blood  can  carry  it, 
which  will  bring  forth  a glittering  Pharifee,  with 
a hardnefs  of  heart,  greater  than  that  of  the  fin- 
rrer  -publican. 

This  zcijdom  hath  allied  me,  How  it  is  poflible 
for  Chriltian  kingdoms  in  the  neighbourhood  of 
one  another,  to  preferve  themfelves,  unlefs  the 
itrengrh  and  weapons  of  war,  are  everyr  ones  de- 
fence, againfi  fuch  invafions,  incroachinents,  and 
robberies,  as  would  otherwife  be  the  fate  of  Chrif- 
tian  kingdoms  from  one  another? 

This  queftion  is  fo  far  from  needing  to  be  au- 
fwered  by  me,  that  it  is  wholly  on  my  fide  ; it 
ccnfeffes  all,  and  proves  all  that  I have  faid  of 
the  ffate  of  Chriflendom. — For  if  this  is  the  go- 
verning fpirit  of  Chriltian  kingdoms,  that-  no  one 
of  them  can  fubfift  in  fafety  from  its  neighbour, 
but  by  its  weapons  of  war,  are  not  all  Chriilian 
kingdoms  equally  in  the  fame  unchrijhan  ftate, 
as  two  neighbouring  bloody  knaves , who  cannot 
be  fafe  from  one  another,  but  as  their  murdering 
arms  protect  them  ? This  plea  therefore  for  Chrif- 
tendom’s  wars,  proves  nothing  elfe  but  the  want 
of  Chrifiianity  all  over  the  Chriltian  world,  and 
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Hands  upon  no  better  a foundation  of  righteouf- 
nefs,  than  when  one  murdering  knave  kills  ano- 
ther,. that  would  have  killed  him. 

But  to  know  whether  Chriflianity  wants,  or 
admits  of  war,  Chriflianity  is  to  be  confidertjd  in 
its  right  date.- — Now  the  true  date  of  the  world 
turned  Chridian,  is  thus  defcribed  by  the  great 
gofpel-prophet.  “ They  fhall  beat  their  fwords 
into  plow-fhares,  and  their  fpears  into  pruning 
hooks  : nation  fhall  not  lift  up  its  fword  againd 
nation,  (Al.  B.)  neither  fhall  they  learn  war  any 
more.” — This  is  the  prophet’s  true  Chridendom, 
with  the  fame  effential  mark  fet  upon  it,  as  when 
the  Lamb  of  God  faid,  By  this  (hall  all  men 
know , ye  are  my  difciples,  if  ye  love  one  another: 
as  I have  loved  you. 

Would  you  fee  when  and  where  the  kingdoms 
of  this  world  are  become  ahingdom  of  God,  the 
prophet  tejls  you  that  it  is  then  and- there  where, 
all  enmity  ceafeth. — “ The  wolf,  faith  he,  fhall 
dwell  with  the  lamb,  and  the  leopard  fhall  lie 
down  with  the  kid.  The  calf  and  the  vouirr 
lion  and  the  falling  together,  and  a little  child 
fhall  lead  them.  The  cow  and  the  bear  fhall  feed, 
and  their  young  ones  fhall  lie  down  together,  and 
the  lion  fhall  eat  draw  like  the  ox.  The  fuckino- 
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child  fhall  play  on  the  hole  of  the  afp,  and 
the  weaned  child  fhall  put  his  hand  on  the- 
cockatrice’s-  den.” — For,  N.  B.  they  Jhall  not 
HURT  or  DESTROY  in  all  my  holy  mountain , 
N'5_,  that; 
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that  is,  through  all  holy  Chriftendom.  Ifaiah 
si.  6. 

See  here  a kingdom  of  God  on  the  earth  ; is 
nothing  elfe  but  a kingdom  of  mere  love,  where 
all  HURT  and  DESTROYING  is  done  away, 
and  every  work  of  enmity  changed  into  heaven- 
ly love. 

As  to  the  prefent  ftate  of  Chriftendom,  work- 
ing under  the  fpirit  and  power  of  the  great  fiery 
dragon,  it  is  not  my  intention,  to  fhew  how  any 
part  of  it  can  preferve  itfelf  from  being  devoured 
by  every  other  part,  but  by  its  own  dragon  wea- 
pons. 

But  the  Chriftendom  I mean,  that  neither 
wants,  nor  allows  of  war,  is  only  that  where 
C’nrift  is  King,  and  his  holy  Spirit  the  governor 
of  the  wills,  affections,  and  defigns  of  all  that  be- 
long to  it. — It  is  my  charge  upon  all  the  nations 
of  Chriftendom,  that  this  neceflity  of  murdering 
arms,  is  the  dragon’s  monjler,  that  is  equal!)* 
brought  forth  by  all  and  every  part  of  fallen  Chrif- 
tendom ; and  that  therefore  all  and  ever)’  part,  as 
well  Popifh  as  Proteflant,  are  at  the  fame  diftance 
from  the  Spirit  of  their  Lord,  and  therefore  all 
want  the  fame  entire  reformation. 

Inthefe  laft  ages  of  Chriftendom,  many  refor- 
mations have  taken  place  ; but  alas  ! Truth  muft 
be  forced  to  fay,  that  they  have  been  in  all  their 
variety,  little  better  than  fo  many  leffer  Babels 
come  out  of  Babylon  t}ie  great. — For  among  all 
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(he  reformers,  the  one  only  true  reformation  hath 
never  yet  been  thought  of. 

The  wifdom  of  this  world,  with  its  worldly 
fpirit,  was  the  only  thing  that  had  overcome  the 
church,  and  had  carried  it  into  captivity.  For 
in  captivity  it  certainly  is,  as  foon  as  it  is  turned 
into  a kingdom  of  this  world.  Not  a falfe  doc- 
trine, not  a bad  difcipline,  or  corrupt  praflice- 
ever  prevailed  in  the  church,  but  had  ks  birth: 
from  worldly  wifdom. 

This  -wifdom,  was  the  great  evil  root,  at  which; 
the  reforming  axe  fhould  have  been  laidand  mu  ft 
be  laid,  before  the  church  can  be  again  that  vir- 
gin fpoufe  of  Chrift,  which  it  was  at  the  begin- 
ning. 

If  therefore  you  take  any  thing  to  be  church- 
reformation,  but  a full  departure  from  the  wifdoiju 
of  this  world,  or  any  thing?  to  be~  your  entrance- 
into  a falvation-ehurch,  but  the  native  and  Spirit' 
of  Chrift,  in  you,  then,  whether  Papift  or  Pro— 
teftant,  all  will  be  juft  as  much  good,  to  you,  as 
when  a Sadducee  turns  Publican,,  or-  a.-Publicau: 
a Pharifee. — And  here  it  is  welFto  be  cbferved,. 
that  the  churGh  of  Ghrift  is  folely  for  this  end,  to 
make  us  holy  as  he  fthohv  But- nothing  can  do 
this.,  but  that  which  bath  power  to  change  a fin* 
ner  into  a faint.  And  he- who  has  not  found: 
that  power  in  the  church, -in  ay  be  affined,  .that  he- 
is  not  yet  a true  fon  of  the  church. 

But  this  can  only  be  done,  juft'  as  the  change- 
of  night  into  day  is  done,  or  as  the  darkneft-  ft. 
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loft  in  the  light. — Something  as  contrary  to  the 
whole  nature  of  fin,  as  light  is  to  darknefs,  and 
as  powerful  over  it,  as  the  light  is  powerful  over 
darknefs,  can  alone  do  this* — Creeds,  canons; 
articles  of  religion,  ftately  churches,  learned 
priefts,  finging,  preaching,  and  praying  in  the 
beft  contrived  form  of  words,  can  no  more  raife 
a dead  finner  into  a living  faint,  than  a fine  fyf- 
tem  oMight  and  colours  can  change  the  night  in- 
to day. 

On  this  ground  it  is  that  the  apoftle  faid,  Cir— 
eumcijion  is  nothing , and  uncircumcijion  is  nothing » 
and  on  the  fame  ground  it  muft  be  faid,  that  Po- 
pery is  nothing,  and  Proteftantifm  is  nothing,  be- 
eaufe  all  is  nothing,  as  to  falvation,  but  a finner 
changed  into  a faint,  or  the  apoftle’s  new  crea- 
ture. 

Many  are  the  marks  which  tire  learned  have 
given  us  of  the  true  church  ; but  be  that  as  it 
will,  no  man,  whether  learned  or  unlearned,  can 
have  any  proof  of  his  Wn  true  church-member, 
fliip,  but  his  being  dead  unto  all  fin,  and  alive 
unto  all  righteoufnefs.- — This  cannot  be  more 
plainly  told  us,  than  in  thefe  words  of  our  Lord, 
He  that  committeth  Jin>  is  the  jervant  of  Jin ; but 
furely  thatfervant  of  fin,  cannot  at  the  fame  time 
be  a living  member  of  Chrift’sbody.— Tofuppofe 
a man  born  again,  yet  under  a neceffity  of  con- 
tinuing to  fin,  is  as  abfurd  as  to  fuppofe,  that  the 
true  Chriftian  is  only  to  have  fo  much  of  the  na- 
ture of  Clirift,  as  is  confident  with  Satan's  ftill 

dwelling 
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dwelling  in'  him. — If  the  Son,  faith  Chrift,  fiall 
make  you  free,  then  ye  Jhall  be  free  indeed.  _ What 
is  this,  but  faying,  if  Chrift-  is  in  you,  a true 
freedom  from  all  neceflity  of  finning  is  given 
you.  Now  if  this  cannot  come  to  pafs  in  the 
faithful  follower  of  Chrift,  it  muft  be,  becaufe 
both  the  willing  and-  working  of  Chrift  in  man, 
is  too  weak  to  overcome  that  which  the  devil  wil- 
leth  and  worketh  in  him. — All  this  abfurdity,  and 
even  blafphemy,  is  neceffarily  implied  in  that 
common  do&rine  of  books  and  pulpits,  that  the 
Chriftian  can  never  have  done  finning,  as  long 
as  he  lives. 

* Preachers  and  writers  comfort  the  half  Chrifr 
tians  with  telling  them,  that  God  requireth  not  a 
perfeft,  finlefs  obedience,  but  accepteth  the  fin- 
cerity  of  our  weak  endeavours  inftead  of  it. 
Here,  if  ever,  the  blind  lead  the  blind,  for  St. 
Paul  comparing  the  way  of  falvation  to  a race, 
faith,  In  a race  all  run,  but  ONE  obtainetk  the 
prize:  fo  run  that  ye  may  obtain.  Now  if  Paul 
had  feeing  eyes,  muft  not  they  be  blind,,  who 
teach,  that  God  accepteth  of  all  that  run  in  the  reli- 
gious race,  and  requireth  not  that  any  fhould  obtain 
the  prize.  How  eafy  was  it  to  fee,  that  the  fince- 
rity  of  our  weak  endeavours,  was  quite  a differ- 
ent thing  from  that,  which  alone  is,  and  can  be 
the  required  perfe&ion  of  our  lives  ? The  firft, 
God  accepteth,  that  is,  beareth  with.  But  why 
or  how  ? Not  becaufe  he  feeketh  or  requireth  no 
more,  but  he  beareth  with  them,  becaufe,  though 

at 
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at  a great  diftance  from,  they  are  making  towards 
the  perfection,  or  new  creature,  which  he  ahfa~ 
iutely  requires,  which  is  the  fullnefs  of  the Jlature 
of  Chrijl , and  is  that  which  Paul  faith,  is  the 
ONE  that  obtaineth  the  prize. 

* The  pleader  againft  perfection  farther  flip- 
ports  himfelf  by  faying,  no  man  in  the  world, 
Chrift  excepted,  was  ever  without  (in.  And  fo 
fay  I too  ; and  with  the  apoflle  I alfo  add,  That 
if  we  fay  we  have  not  finned , we  make  him  a liar. 
But  then  it  is  as  true  to  fay,  that  we  make  him  a 
liar,  if  we  deny  the  poffibility  of  our  ever  being 
freed  from  a neceflity  of  finning.  For  the  fame 
word  of  God  faith,  If  we  confefs  our  fins,  he  is 

faithful  and  juf  to  forgive  us  our  fins , and  to 
cleanfe  us  from  all  unright  ecu fnef. 

* But  furely  he  that  is  under  a neceflity  of  fin- 
ning, as  long  as  he  lives,  can  no  more  be  faid  to 
be  cleanfed  from  all  unrigliteoufnefs,  than  a man 
who  mull  be  a cripple  to  his  dying  day,  can  be 
faid  to  be  cured  of  all  his  lamenefs.  What  weaker 
conclufion  can  well  be  made,  than  to  infer,  that 
becaufe  Chrifl  was  the  only  man,  that  was  born 
and  lived  free  from  fin,  therefore  no  man  on 
earth  can  be  raifed  to  a freedom  from  finning; 
no  better  than  concluding,  that  becaufe  our 
Redeemer  could  not  find  us  any  thing  but fn  tiers, 
therefore  he  muff  of  all  neceflity  leave  us 

finners. 

* The  fober  divine,  who  abhors  the  pride  of 
Enthufiafls,  faith  of  himfelf  and  all  men,  We  are 

poor, 
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poor,  blind,  imperfebt  creatures,  all  our  natural 
faculties  are  perverted,  corrupted,  and  out  of  their 
right  ftate,  and  therefore  nothing  that  is  perfebi 
can  come  from  us,  or  be  done  by  us.  Truth 
enough ! and  the  very  fame  truth,  as  when  the 
apoftle  faith,  The  natural  man  knoweth  not  the 
things  that  be  of  God.  But  what  fcripture  ever 
required  perfect  works  from  this  man,  any  more 
than  it  requires  the  Ethiopian  to  change  his  lkin  ? 
Or  what  an  inftrubled  divine  mud  he  be,  who 
confiders  this  old  natural  man,  as  the  Chriftian, 
and  therefore  rejebts  Chriftian  perfebfion,becaufe 
this  old  man  cannot  attain  to  it  ? What  greater 
blindnefs  than  to  appeal  to  our  fallen  ftate,  in 
proof  of  a corruption,  which  we  mufl.  have, 
when  we  are  redeemed  from  it?  Is  this  any  wifer, 
than  faying,  that  fin  and  corruption  mufl:  be 
there  where  Chrift  is,  becaufe  it  is  there,  where 
he  is  not  ? 

*Towhat  end  do  we  pray,  that  this  day  we  may 
fall  into  no  fin,  if  no  fuch  day  can  be  had  ? But 
if  finning  can  be  made  to  ceafe  in  us  for  one  day, 
what  can  do  this  for  us,  but  that  which  can  do 
the  fame  to-morrow?  What  benefit  in  praying, 
that  God’s  will  may  be  done  on  earth , as  it  is  in 
heaven , if  the  earth  as  long  as  it  lafls,  mufl  have 
as  many  finners,  as  it  has  men  upon  it  ? How 
vainlv  does  the  church  pray  for  the  baptized  per- 
fon,  that  he  may  have  power  and Jlrength  to  have 
viEtory , and  to  triumph  againfl  the  devil , the  world 
and  the  flefh,  if  this  vibforious  triumph  can  never 

be 
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be  obta'ned  ? If  notwithftanding  this  baptifm  and 
prayer,  he  muft  continue  committing  fin,  and  f® 
be  a fervant  of  fin,  as  long  as  he  lives  ? 

See  how  St.  Paul  fets  forth  the  true  church. — 
Know  ye  not,  that  Jo  many  of  us  as  were  baptized 
into  Jfas  Chrif , were  baptized  into  his  death  ? 
Therefore  we  are  buried  with  him  by  baptifm  into 
death,  that  like  as  Chriji  was  raifed  from  the  dead 
by  the  glory  of  the  Father,  even  fo  we  afo  fhould 
walk  in  newnefs  of  life. — Here  we  have  the  one 
true  church  infallibly  defcribed. — He  goes  on. 
For  if  we  have  been  planted  together  in  the  liken  fs 
of  his  death , we  fiall  be  alfo  in  the  hkenefs  of  his 
refurreflion.  Therefore  to  be  in  Chrift,  or  in 
his  church,  belongs  to  no  one,  but  becaufe  the 
old  man  is  put  off,  and  the  new  man  is  pul  on. — 
The  fame  thing  is  faid  again  in  thefe  words;. 
Knowing  this,  that  our  old  man  is  cmcifed  with 
him,  that  the  body  of  fin  might  be  dcftroyed.  That 
(N.  B.)  HENCEFORTH  we fhould  not  ferve  fin. 

Away  then  with  all  the  tedious  volumes  of 
church  unity,  church  power,  and  church falvation. 
Afk  neither  a council  of  Trent,  nor  a fynod  of 
Dort,  nor  an  affembly  of  divines,  for  a definition 
of  tht  church.  The  apoftle  has  given  you,  not  a 
definition,  but  the  unchangeable  nature  of  it,  ia 
thefe  words.  But  now  being  made  free  from  fn, 
and  become  fervants  to  God,  ye  have  your  fruit  unto 
kolinefs,  and  the  end  everlajling  life.  Therefore 
to  be  in  the  true  church,  and  to  be  in  Chrift 
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a flew  creature  which  finneth  not,-  is  the  fame 
thing. 

* Look  at  all  that  is  outward,  and  all  that  you 
then  fee,  has  no  more  of  falvation  in  it,  than  the 
liars  and  elements.  Look  at  all  the  good  works 
you  can  think  of,  they  have  no  goodnefs  for  you, 
but  when  the  good  Spirit  of  God  is  the  doer  of 
them.  For  all  the  outward  works  of  religion 
may  be  done  by  the  natural  man,  he  can  obferve 
all  church  duties,  Hick  clofe  to  doflrines,  and 
put  on  the  femblance  of  every  outward  virtue  ; 
thus  high  can  lie  go.  But  no  Chriftfan,  till  led 
by  the  Spirit  of  God,  can  go  any  higher  than 
this  outward  formality  ; to  which  he  can  add  no- 
thing, but  his  own  natural,  flefhly  zeal  in  t:ie 
defence  of  it.  My  little  children,  faith  St.  Paul, 
of  whom  I travail  again  in  birth,  till  Ckrijl  be 
formed  in  you.  This  is  the  whole  labour  of  an 
apoltle  to  the  end  of  the  world.  He  has  nothing 
to  preach  to  fi oners,  but  the  abfolute  neceffitv, 
the  true  way,  and  the  certain  means  of  being  born 
again.  But  if  dropping  this  one  thing  he  becomes 
a difputing  reformer  about  words  and  opinions, 
and  helps  Chrihians  to  be  zealoufly  feparated 
from  one  another,  for  the  fake  of  being  faved 
by  different  notions  of  faith,  works,  juflifidation, 
or  eleflion,  he  has  forgot  his  errand,  and  is  be- 
come a blind  leader  of  all  who  are  blind  enough 
totfollow  him. 

The  eternal  Son  of  God  came  into  the  world, 
only  for  the  fake  of  this  new  birth,  to  give  God 

the 
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the  glory  of  refloring  it  to  all  the  dead  foes  of 
fallen  Adam.  All  the  myfleries  of  this  incarnate;, 
fuffering,  dying  Son  of  God*  all  the  price  that 
he  paid  for  our  redemption*  all  the  wafhings  that 
we  have  from  his  all  cleanfing  blood  poured  out 
for  us,  all  the  life  that  we  receive  from  eating  his  - 
fie fh  and  drinking  his  blood,  have  their  infinite 
value,  their  high  glory,  and  amazing  greatnefs  in 
this,  becaufe  nothing  lefs  than  thefe  fupernatural 
my  fieri  es  of  a God-man  could  raife  a new  crea- 
ture out  of  Adam's  death,  which  could  be  again 
a living  temple,  and  habitation  of  the  Spirit  of 
God. 

All  that  Chrifl  was,  did,  fuffered,  dying  in  the- 
flefh,  and  amending  into  heaven,  was  for  this 
foie  end,  to  purchafe  for  all  his  followers,  a new 
birth,  new  life,  and  new  light,  in  and  by  the 
Spirit  of  God  rcflored  to  them,  and  living  in 
them,  as  their  fupport,  comforter,  and  guide 
into  all  truth.  And  this  was  his  word,  LO,  I AM 
WITH  YOU  ALWAY,  EVEN  UNTO  THE 
END  OF  THE  WORLD. 
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An  Extratt  of  the 

CHRISTIAN  PATTERN: 

Or,  a treatife  on  the  imitation  ofChrift.  Writ- 
ten in  Latin  by  Thomas  a Kan  pis. 


The  PREFACE, 

I.  A S ihs  impofible  for  any  one  to  know  the 
-TjL  uffulnefs  of  this  treatife , till  he  has  read 
it  in  fuch  a manner  as  it  deferves ; inf  end  ofheap- 
1)1  g up  commendations  of  it,  which  thofe  who  have 
fo  read  it  do  not  want,  and  thofe  who  have  not 
will  not  believe ; I have  tranfcriked  a few  plain  di- 
re chons,  hozu  to  read  this  [or  indeed  any  other  reli- 
gious book ) with  improvement. 

II.  fjfign fome fated  time  every  day  for  this  pi- 
ous employment.  If  any  indifpenfable  bufnefs  un- 
expectedly robs  you  of  your  hour  of  retirement,  take 
the  next  hour  Jor  it.  When  fuch  large  portions  of 
each  day  are  fo  willingly  befowed  on  bodily  refrefi- 
ments,  can  you  Jcruple  allotting  fome  little  time  dai- 
ly,  for  the  improvement  of  your  immortal foul? 

HI*  Prepare  yourfelf  for  reading  by  purity  of 
intention,  whereby  you  fngly  aim  at  your  foul's  be- 

neft ; 


I 308  I 

ftrfit ; and  then , in  a Jhort  ejaculation , beg  God  s 
grace  to  enlighten  your  underjianding,  and  difpofi 
your  heart  for  receiving  zchat  you  read-,  and  that 
you  may  both  know  what  he  requires  of  you,  and fe- 
uoufly  refolve  Co  execute  his  will  when  known. 

IV.  Be  fire  to  read  not  curforily  and  haflily  ; 
but  leijiirely,  Jerioufly , and  with  great  attention; 
with  proper  intervals  and paufes,  that  you  may  al- 
low time  for  the  enlightnings  cf  Divine  Grace.  Stop 
every  now  and  then  to  recoiled  what  you  have  read, 
and  confdcr  how  to  reduce  it  to  Jr  at  lice.  Farther  r 

let  your  reading  be  continued  and  regular,  not 
rambling  and  defultory.  ■ It ' Jhews  a vitiated  palate, 
to  tafe  of  many  difhes,  without  fixing  upon,  or  be- 
ing fatis fied  with  any:  not  but  trial  it  will  be  cf 
great fervice  to  read  over  and  over  thofe  paffagcs, 
which  more  nearly  concern  yourfielf,  and  more  clofe- 
ly  ajfed  your  own  practice  or  inclinations  ; efpecial- 
ly  if  you  add  a particular  examination  upon  each. 

Y.  Labour  for  a temper  correfpondcnt  to  what 
you  read;  otherzoife  it  will  prove  empty  and  unpre- 
f table,  while  it  only  enlightens  your  unde > fanning, 
without  influencing  your  will , or  iif  anting  your 
affetlions.  Therefore  interfperfe  here  and  there  pi- 
ous afpirations  to  God , and  petitions for  his  grace. 
Seled  alfo  any  remarkable  fay  ings  or  advices,  trea- 
furing  them  up  in  your  memory  to  ruminate  and 
confider  on  : which  you  may  either  in  tune  of  need 
draw  forth,  as  arrows from  a quiver  againjl  temp- 
tation, a gain ft  this  or  that  vice  which  you  are  more 
particularly  acldicled  to : or  make  ufe  cf  as  incite- 
ments 
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■wants  to  humility , patience,  the  love  of  God,  or  any 
other  virtue. 

VI.  Conclude  all  with  a Jliort  ejaculation  to  God 7 
that  he  would  preferve  and pr  0 /per  this  good  feed 
Jown  in  your  heart , that  it  may  bnngjorth  its  fruit 
in  due  feafon.  And  think  not  this  will  take  up  too 
much  of  your. time,  for  you  can  never  kejlow  it  to Jo 
good  advantage. 


An  Hxtraft  of  the 

CHRISTIAN  PATTERN. 

BOOK  I. 

Chap.  L 

Of  the  imitation  of  Chrif  and  contempt  of  all  the 
vanities  oj  the  world. 

HE  that  followeth  me  walketh  not  in  darlnefs, 
faith  the  Lord.  Thefe  are  the  words  of 
Chrifl,  by  which  we  are  admonifhed,  that  we 
ought  to  imitate  his  life  and  manners,  if  we 
would  be  truly  enlightened,  and  delivered  from 
all  blindnefs  of  heart. 

Let  therefore  our  chief  endeavour  be  to  medi- 
tate upon  the  life  of  jefus  Chrif}. 

2.  What  will  it  avail  thee  to  difpute  fublimely 
of  the  Trinity,  if  thou  be  void  of  humility,  and 
art  thereby  difpleafin'g  to  the  Trinity  ? 


Truly, 
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Truly,  fublitne  words  do  not  make  a man  holy 
and  juft ; but  a virtuous  life  maketh  him  dear  to 
God. 

I had  rather  feel  compunction,  than  know  the 
definition  thereof. 

If  thou  didft  know  the  whole  biblc,  and  the 
fay  bags  of  all  the  philofophers  by  heart,  what 
would  all  that  profit  thee,  without  the  love  of 
God? 

* Vanity  of  vanities ! All  is  vanity,  but  to  love 
God,  and  to  Serve  him  only. 

3.  It  is  therefore  vanity  to  feek  after  perifhing 
riches. 

It  is  alfo  vanity  to  feek  honours. 

It  is  vanity  to  follow  the  defires  of  the  flefh, 
and  to  labour  for  that  lor  which  thou  mult  after- 
wards fuffer  grievous  punilhment. 

It  is  vanity  to  wHh  to  live  long,  and  to  be  care- 
lefs  to  live  well. 

It  is  vanity  to  mind  this  prefent  life,  and  not 
thofe  things  which  are  to  come. 

It  is  vanity  to  fet  thy  love  on  that  which 
fpeedilv  pafifeth  away,  and  not  to  haften  thither, 
where  everlafting  joys  remain. 


CHAP.  II. 

Of  thinking  humbly  (f out  fives. 

* A LL  men  naturally,  defire  to  know  ; but 
JT\.  what  availeih  knowledge,  without  the 
fear  of  God  ? 


Surely, 
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Surely,  an  humble  huibandman  that  ferveth 
:God,  is'betterthan  a proud  philofopher,  that  ne- 
;gle£ting  himfelf,  ftudies  the  courfe  of  the  hea- 
vens. 

He  that  knoweth  himfelf,  is  vile  in’  his  own 
eyes,  and  is  not  pleafed  with  the  praifes  of  men. 

If  I underftood  all  things  in  the  world,  and  had 
not  charity,  what  would  that  help  me  in  the 
fight  of  God,  who  will  judge  me  according  to  my 
works  ? 

2.  C cafe  from  an  inordinate  defire  of  know- 
ing, for  therein  is  much  diflraftion  and  deceit. 

There  are  many  things,  to  know  which  doth 
little  profit  the  foul. 

And  he  is  very  unwife,  that  minds  any  other 
things  than  thofe  that  tend  to  the  welfare  of  his 
foul. 

Many  words  do  not  fatisfy  the  foul ; but  a 
pure  confcience  givetlr  confidence  towards  God. 

* The  more  thou  knoweft,  and  the  better  thou 
underfiandell,  the  more  grievoully  (halt  thou  be 
judged,  unlefs  thy  life  be  the  more  holy. 

Be  not  therefore  lifted  up  ; but  rather  let  the 
knowledge  given  thee  make  thee  afraid. 

If  thou  thinkeft  that  thou  knoweft  much  ; yet 
there  are  many  more  things  which  thou  knoweft 
mot. 

Be  not  over-wife,  but  rather  acknowledge  thine 
own  ignorance. 

* If  thou  wilt  know  any  thing  profitably,  love 
to  be  unknown,  and  of  no  account. 

4.  The 
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4*  The  highefl  and  moft  profitable  lefTon  is, 
the  true  knowledge  of  ourfelves. 

It  is  great  wifdom  to  efieem  ourfelves  nothing, 
and  to  think  always  well  and  highly  of  others. 

If  thou  fhouldlt  fee  another  openly  fin,  yet 
oughteft  thou  not  to  efieem  thyfelf  better  than 
him. 

* We  are  all  frail,  but  remember,  none  more 
frail  than  thyfelf. 


CHAP.  III. 

Of  the  dotlrine  of  truth. 

HAPPY  is  he,  whom  truth  itfelf  teacheth, 
not  by  figures,  and  words  that  pafs  away  ; 
but  bv  an  immediate  communication  of  itfelf. 

Our  own  opinion  and  our  own  fenfe  often  de- 
ceive us,  and  difcern  little. 

What  availeth  it  to  difpute  about  hidden 
things,  for  being  ignorant  of  which  we  fhall  not 
be  reproved  at  the  day  of  judgment  ? 

It  is  great  folly  to  ncglefr  things  profitable,  and 
to  think  of  curious  or  hurtful  things. 

2.  And  what  have  we  to  do  with  dry  notions  3 
He  to  whom  the  Eternal  Word  fpeaketh,  is  de- 
livered from  a world  of  vain  notions, 

From  the  One  Word  are  all  things,  and  all 
fpeak  that  one  : and  this  is  he,  who  alfo  fpeaketh 
unto  us. 


No 
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No  man  underftandetli  or  judge (h  righfly  .with- 
out him. 

* He,  to.  whom  all  things  are  one,  who  red uc- 
•eth  all  things  to  one,  and  Teeth  all  things  in  one, 
may  be  liable  in  heart,  and  remain  peaceable  in 
■God. 

* O God,  the  truth,  make  me  one  with  thee 
in  everlaftrngr  love. 

O 

I am  weary  of  reading  and  hearing  many 
things ; in  thee  is  all  that  I defire. 

* Let  all  creatures  be  blent  in  thy  fight ; fpeak 
thou  alone  unto  me. 

3.  The  more  fimple  anyone  is,  the  more  doth 
he  underflaed  without  labour  : -becaufe  he  re- 
■ceiveth  the  light  of  knowledge  from  above. 

* A pure,  fimple,  and  liable  fpirit  is  not  difii- 
pated,  -tho  it  be  employed  in  many  works  ; be- 
caufe  it  does  all  to  the  glory  of  God,  and  fecks 

• not  itfelf  in  any  thing  it  doth.. 

What  hinders  and  troubles  thee  but  the  urJ- 
mortined  affeflions  of  thine  own  heart? 

Who  hath  a fharper  combat,  than  he-  who  la- 
boured! to  overcome  hintfelf? 

This  ought  to  be  our  bufmefs,  to  conquer  our- 
felves,  and  daily  to  advance  in  holinefs. 

4.  All  perfe&ion  in  this  life  hath  fome  imper- 
fetlion  mixed  with  it ; and  .no  knowledge  of  ours 
:is  without  fome  darknefs. 

An  humble  knowledge  ofthyfelf  is  a furer  wav 
to  God,  than  a deep  fearch  after  fcience. 

Vol.  VII.  1 O 
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Yet  knowledge  is  not  to  be  blamed,  it  being 
good  in  itfelf,  and  ordained  by  God  ; but  a good 
confidence' and  a virtuous  life  is  always  to  be  pre- 
ferred before  it. 

5.  O If  men  bellowed  as  much  labour  in  the 
•rooting  out  of  vices,  as  they  do  in  moving  of  quef- 
tioris,  there  would  not  be  fo  great  wickednefs, 
nor  fo  much  hurt  done  in  the.  world  ! 

* Surely  at  the  day  of  judgment  w-e  fhall  not  be 
examined  what  we  have  read,  but  what  we  have 
done  : not  how  well  we  have  fpoken,  but  how 
religioufly  we  have  lived. 

* Tell  me,  where  are  now  all  thofe  doflors 
and  mailers  with  whom  thou  wall  well  acquaint- 
ed whilfl  they  lived  and  flourilhed  in  learning  ? 

Now  others  poflefs  their  preferments,  and  per- 
haps fcarce  ever  think  of  them.  In  their  life- 
time they  feemed  foroething,  but  now  they  are 
not  fpoken  of. 

6.  O how  quickly  doth  the  glory  of  the  world 
pafs  away ! O that  their  life  had  been  anfwera- 
ble  to  their  learning  ! then  had  their  lludy  been 
to  good  purpofe. 

How  many  perilh  in  this  world,  becaufe  thev 
rather  chufe  to  be  great  than  humble  ? There- 
fore they  become  vain  in  their  imaginations. 

* He  is  truly  great,  that  is  great  in  love. 

He  is-truly  great  that  is  little  in  his  own  eyes, 
.and  that  maketh  no  account  of  any  height  of  ho- 
nour. 


* He 
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* He  is  truly  wife,  that  account eth  all  earthly 
things  as  dung,  that  he  may  win  Child. 

* And  he  is  truly  learned,  that  doth  the  will 
of  God,  and  forfaketh  his  own  will. 


C H A P.  IV. 

Of  prudence  in  our  a chons. 

WE  mull  not  give  ear  to  every  faying  or 
fuggeftion,.  but  warily  and  leifurely  .pon- 
der things  according  to  the  will  of  God. 

But  alas  ! fuch  is  our  weaknefs,  that  we  often 
more  eafily  believe  and  fpeak  evil  of  others  than 
good. 

Good  men  do  not  eafily  give  .credit  to  every 
thing  one  tells  them ; becaufe  they  know  human 
frailty  is  prone  to  evil,  and  very  fubjeft  to  -fail 
in  words. 

It  is  great  wifdom  not  to  be  rafh  in  thy 
proceedings,  nor  to  {laud  ftifly  in  thine  own 
opinion. 

It  is  wifdom  not  to  believe  every  thing  which 
thou  beared,  nor  prefently  to  relate  again  to 
others  what  thou  haft  heard,  or  doft  believe. 

Confult  with,  a wife  and  confcientious  man, 
and  feek  to  be  i n ft r lifted  by  a better  than  thvfelf, 
rather  than  to  follow  thine  own  inventions. 

* A good  life  maketh  a man  wife  according 
to  God,  and  giveth  him  experience  in  many 
things.  O 2 The 
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The  humbler  one  is,  and  more  refigned  unt« 
God,  the  more  prudent  and  contented  fhall  he 
be  in  all  things. 


CHAP.  V. 

Of  reading  the  holy  fcriptures. 

TRUTH,  not  eloquence,  is  to  be  fought  for 
in  holy  fcripture. 

-  *  * All  fcripture  is  to  be  read  by  the  fame  fpirit 
wherewith  it  was  written. 

We  ought  to  read  plain  and  devout  books  as 
willingly  as  high  and  profound  ones. 

Let  not  the  authority  of  the  writer,  whether 
he  be  of  great  or  fmall  learning,  but  the  love  of 
pure  truth,  draw  thee  to  read. 

* Search  not  who  fpake  this,  but  mark  what 
is  fpoken. 

2.  Men  pafs  away  ; but  the  truth  of  the  Lord 
temaineth  for  ever. 

God  fpeaks  unto  us  fundry  ways,  without  re- 
fpeft  of  perfons. 

Our  own  curiofity  often  hindereth  us  in  read- 
ing the  fcriptures,  when  we  will  examine  and 
difcufs  that  which  we  fhould  rather  pafs  over 
.without  more  ado. 

If  thoU  defire  to  profit,  read  humbly,  fimplyr, 
and  faithfully. 

Enquire 


[ V7  ] 

inquire  willingly,  and  hear  with  filence  the 
words  of  holy  men  : diflike  not  the  parables  of 
the  elders*  for  they  are  not  fpoken  without 
eaufe. 


CHAP.  VL 

Of  avoiding  vain  hopes  and  pride* 

HE  is  vain  that  putteth  his  trufl:  in  man  or 
creatures. 

Be  not  afhamed  to  fer ve  others  for  the  love  of 
Jefus  Chrifl ; nor  to  be  efteemed  poor  in  this 
world. 

Prefume  not  upon  thyfelf,  but  place  thy  hope 
in  God. 

* Do  what  lieth  in  thy  power,  and  God  will 
aflift  thy  good-will. 

* Truft  not  in  thy  knowledge,  nor  in  any  liv- 
ing creature  ; but  rather  in  the  grace  of  God  ; 
who  helpeth  the  humble,  and  humbleth  the 
proud. 

2.  Glory  not  in  wealth,  nor  in  friends  ; but 
in  God,  who  giveth  all  things,  and  defireth  to 
give  thee  himfelf  above  all. 

Value  not  thyfelf  for  the  ftrength  or  beauty 
of  thy  body,  which  is  fpoiled  and  disfigured  with, 
a little  ficknefs. 

Pride  not  thyfelf  in  thy  natural  gifts  or  wit, 
left  thereby  thou  difoleafe  God. 

°3 
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-g.  Effeerrt  not  thyfdf  better  than  othersj  left 
in  the  fight  of  God  thou  be  accounted  worfe 
than  they. 

Be  not  proud  of  thy  good  works  : for  the 
judgment  of  God  is  far  different  from  the  judg- 
ment of  men. 

If  there  be  any  good  in  thee,  believe  that 
there  is  much  more  m others. 

It  hurts  thee  not,  if  thou  thinkeft  thvfelf  worfe 
than  all  men:  but  it  hurts  thee  much,  to  prefer 
thyfdf  before  any  one  man. 

* The  humble  enjoy  continual  peace ; but  in 
the  heart  of  the  proud  is  envy  and  frequent  in- 
dignation. 

O 


CHAP.  vir. 

Thai  too  much,  familiarity  is-  to  he  fiunned. 

LAY  not  thy  heart  open  to  every  one  ; but 
treat  of  thy  affairs  with  the  wife  and  fuch 
as  fear  God. 

Converfe  not  much  with  young  people  and 
grangers. 

o 

Flatter  not  the  rich ; neither  do  thou  appear 
willingly  before  great  perfons. 

Keep  company  with  the  humble  and  fimple, 
with  the  devout  and  virtuous  ; and  confer  with 
them  of  thofe  things  that  may  edify. 

Be  not  familiar  with  any  woman  ; but  in  ge- 
neral commend  all  good  women  to  God. 


Defire 
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fiefire  to  be  familiar  with  God  alone,  and  his’ 
angels,  and  fly  the  knowledge  of  men. 

W e mull  have  charity  towards  all  ; but  fami- 
liarity with  all  is  not  expedient. 


CHAP.  VIII. 

Of  avoiding  fuperfuity  of  words. 

F LY  the  tumult  of  the  world  as  much  as  thou* * 
canfl: 

For  we  are  quickly  defiled  and  enthralled  with' 
Vanity. 

I could  wilh  that  I had  oftentimes  held  my 
peace,  and  that  I had  not  been  in  company. 

* Why  arewe  fo  fond  of  converfation,  when 
notwithflanding  we  feldom  return  to  filence  with- 
out hurt  of  eonfcience  ? 

* We  willingly  talk  of  thofe  things  which  we 
moft  love  or  defire,  or  of  thofe  which  we  feel 
moft  contrary  and  troublefome  to  us. 

But  alas ! often  times  in  vain,  and  to  no  end  -r 
for  this  outward  comfort  doth  obftrufl  the  inward 
confolation. 

Therefore  we  mull  watch  and  pray,  left  our 
time  pafs  away  idly. 

2.  If  it  be  lawful  and  expedient  for  thee  to 
fpeak,  fpeak  thofe  things  that  may  edify. 

However,  devout  converfation  upon  fpiritual 
fubje&s,  doth  greatly  further  our  fpiritual  growth, 
O 4 efpe- 
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efpecially  where  pcrfons  of  on?  mind  and  fpirit 
are  joined' together  in  God. 


CHAP.  IX. 

The  obtaining  of  peace , and  zeal  for  improvement. 

*A  AT" ^ miSht  enj°7  muc^  peace,  if  we  would 

» * not  bufy  ourfelves  with  the  words  and 
ieeds  of  others,  in  which  we  have  no  concern. 

How  can  he  live  long  in  peace,  that  meddles 
with  the  cares  of  others,  and  little  or  feldcm  re- 
colletleth  himfelf  within  his  own  bread  ? • 

• Bleffed  are  the  fingle-hearted,  for  they  dial! 
enjoy  much  peace. 

2.  Yve  are  too  much  taken  up, with  our  own 
paffions,  and  too  foUicitousfor  tranfnory  things. 

We  are  not  inflamed  with,  a fervent  defire  to 
grow  better  every  day  j and  therefore  we  remain 
«eld  and  indifferent. 

3.  If  we  were  dead  imfo  ourfelves,  and  dif- 
entfa^ed  from  low  affeftions,  then  we  fhould  re- 
lilh  divine  things*. 

But  when  any  adverfity  befalleth  us,  we  turn 
ourfelves-  to  human  -comforts. 

4.  If  we  would  endeavour,  like  men  of  cou- 
rage, to  ftand  in  the  battle,  we  fhould  furely 
feel  the  affifta nee  of  God  from  heaven  : 

* For  Ire  fumifhes  us  with  oceaftcns  of  driving, 
that  we  may  conquer. 


If 
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If  we  place  ouf  progrefs  in  religion,  only  in 
outward  observances,  our  devotion  will  quickly 
be  at  an  end. 

But  let  us  lay  the  axe  to  the  root,  that  being 
freed  from  paffions,  we  may  find  reft  to  our  fouls. 


CHAP.  X. 

Of  the  ufefulnefs  of  adverfity. 

IT  is  good  that  we  have  fometimes  troubles 
and  crofTes;  for  they  often  make  a man  enter 
into  himfelf,  and  confider  that  he  ought  not  to 
place  his  truft  in  any  worldly  thing.  • 

It  is  good  that  we  be  fometimes  contradi&ed ; 
and  that  men  think  ill  of  us : and  this,  although 
“we  do,  and  intend  well. 

For  then  we  more  diligently  feek  God  for  our 
inward  witnefs,  when  outwardly  we  are  contemn-' 
ed  by  men. 

# 2.  Wherefore  a man  fhould  fettle  himfelf 
fo  fully  in  God,  that  he  need  not  feek  comforts 
of  men. 

When  a man  is  afflifted,  tempted,  or  trou- 
bled with  evil  thoughts  ; then  he  underflandeth 
better  the  great  need  he  hath  of  God. 

g.  So  tong  as  we  live  in  this  world,  we  can- 
not be  without  temptation. 

Hence  it  is  written  in  Job ,.  The  life  of  man 
is.  a warfare  upon  earth. 

Every  one  therefore  ought  to  take  care  as  to 
bis  own  temptations,  and  to  watch  in  prayer, 
O £ kf> 
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left  he  be  deceived  by  the  devil  j who  never 
fleepeth,  but  goeth  about  feeking  whom  he  may 
devour. 

4.  Temptations  are  often  very  profitable  to 
men,  though  they  be  troublefome  and  grievous: 
for  in  them  a man  is  humbled,  purified,  and- 
inftr  lifted. 

All  the  faints  have  paffed  through,  and  pro- 
fited by  many  tribulations  and  temptations : 

And  they  that  could  not  bear  temptations,  be- 
came reprobates  and  fell  away. 

* There  is  no  place  fo  fecret,  where  there  are 
no  temptations. 

5.  There  is  no  man  that  is  altogether  fecure 
from  temptations  wbilft  he  liveth. 

* When  one  temptation  goeth  away,  another 
cometh;  and  we  ftiall  ever  have  fomething  to 
fuft'er. 

Many  feek  to  fly  temptations,  and  fall  more 
grivoufly  into  them. 

By  flight  alone,  we  cannot  overcome,  but 
by  patience  and  humility  we  conquer  all  our 
enemies. 

6.  He  that  only  avoideth  them  outwardly,  and 
doth  not  pluck  them  up  by  the  roots,  fhall  pro- 
fit little  ; yea,  temptations  will  foon  return  unto 
him,  and  he  fhall  feel  them  worfe  than  before. 

* By  patience  (through  God’s  help)  thou  fhalt 
more  eafily  overcome,  than  by  harfli  and  difqut- 
eting  efforts  in  thy  own  ftrength. 


Often 
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Often  take  counfel  in  temptations ; and  deal 
not  roughly  with  him  that  is  tempted. 

* 7.  The  beginning  of  temptation  is  incon- 
flancy  of  mind,  and  little  confidence  in  God. 

* For  as  a Ihip  without  a rudder  is  tolled  to  and  . 

fro  with  the  waves  ; fo  the  man. that  is  negligent 
is  many  ways  tempted.  ) 

Fire  trieth  iron,  and  temptation  a juft  man.- 

* We  know  not  often  what  we  are  able  to  do; 
but  temptations  fhew  us  what  we  aTe. 

* We  mull  be  watchful,  efpecially  in  the  be- 
ginning of  the  temptation  ; for  the  enemy  is  then, 
more  eafily  overcome,  if  he  be  not  fuffered  to 
enter  the  door  of  your  hearts,  but  be  refilled 
without  the  gate  at  his  firfl  knock. 

Wherefore  one  faid,  “ Withlland  the  begin* - 
“ ning ; for  an  after-remedy  comes  too  late.1’ 

*'Firll  there  occurreth  to  the  mind  a fimple- 
evil  thought;  then  a llrong  imagination ; after- 
wards delight ; and  laflly  confent; 

And  fo  by  little  and  little  our  malicious- enemy 
getteth  entrance,  whilft  he  is  not  refilled  in  the 
beginning. 

And  the  longer  one  is  Hack  in  refilling,  the 
weaker  he  becomes  daily,  and  the  enemy  Itronger 
againlthim. 

* 8.  Some  fuffer  the  greatelf  temptation  in  the 
beginning  of  their  converfion  ; others  in  the  lat- 
ter end; 

* Others  again  are  much  troubled  almoft’ 
throughout  their  life. 
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Sortie  are  but  {lightly  tempted  according  to  the 
wifdom  which  weigheth  the  ftates-  of  men, 
and  ordereth  all  things  for  the  good  of  his  elett . 

9»  We  ought  therefore,  when  we  are  tempted, 
fo  much  the  more  fervently  to  pray  unto  God, 
who  furely  will  give  with  the  temptation  a way  to- 
efcape,  that  we  may  be  able  to  bear  it. 

Let  us  therefore  humble  ourfelves  under  the 
hand  of  God  in  all  temptations  and  tribulations; 
for  he  will  exalt  the  humble  in  fpirit. 

to.  In  temptations  and  affli£lions  man  is  proved 
how  much  he  hath  profited. 

Neither  is  it  any  fuch  great  thing  if  a man  be 
devout  and  fervent,  when  he  feeleth  no  affliction;' 
but  if  in  time  of  adverfity  be  bear  himlelf  patient- 
ly, there  is  hope  then  of  great  proficiency. 

Some  are  kept  from  great  temptations,  and  are 
overcome  in  fmall  ones  ; that  being  humbled, 
they  may  never  truft  themfelves  in  great  matters,, 
who  are  baffled  in  fo  fmall  things. 


G H A P.  XL 

OJ avoiding  rajk  Judgment. 

TURN  thine  eyes  nnto  thvfelf,  and  beware 
thou  judge  pot  the  deeds  of  other  men. 

In  judging  of  others  a man  laboureth  in  vain, 
often  erretb,  and  eafily  finneth  r but  in  judging 

and 
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and  examining  himfelf  he  always  laboureth  fruit- 
fully. 

We  often  judge  of  things  according  as  we 
fancy  them  : for  affeftion  b ereaves  us  eafily  of  a 
right  judgment. 

If  God  were  always  our  defire,  we  fliould  not 
Be  fo  much  troubled  when  our  inclinations  are 
oppofed. 

2.  But  oftentimes  fomething  lurks  within, 
which  draweth  us  after  it. 

Many  fecretly  feek  themfelves  in  their  a&ions, 
but  know  it  not. 

They  live  in  peace  of  mind,  when  things  are 
done  according  to  their  will ; but  if  things  fuc* 
ceed  otherwife  than  they  defire,  they  are  llraight* 
way  troubled. 

Diverfity  of  inclinations  and  opinions  often 
eaufe  diflentions  between  religious  perfons,  be* 
tween  friends  and  countrymen. 

3.  An  old  cuftom  is  hardly  broken,  and  no 
man  is  willing  to  be  led  farther  than  himfelf 
ean  fee. 

If  thou  doll  more  rely  upon  thine  own  reafon, 
than  upon  Jefus  Chrift,  late,  if  ever,  {halt  thou 
become  illuminated. 


CHAP.  XII. 

Of  works  done  out  of  charity . 

THE  outward  work,  without  charity,  profit- 
eth  nothing ; but  whatsoever  is  done  out 

of 
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of  charity,  be  it  never  fo  little  and  contemptible 
in  the  fight  of  the  world,  is  wholly  fruitful. 

* For  God  weigheth  more  with  how  much 
love  one  worketh,  than  how  much  he  doth. 

* He  doth  much  that  loveth  much. 

2.  He  doth  much,  that  doth  a thing  well. 

He  doth  well,  that  ferveth  his  neighbour,  and 
not  his  own  will. 

Often  it  feemeth  to  be  charity,  and  it  is  rather 
carnality;  becaufe  natural  inclination,  felf-willr 
hope  of  reward,  and  defire  of  their  own  interefl, 
are  motives  that  men  are  rarely  free  from. 

3.  He  that  hath  true  and  perfect  charity,  feek- 
eth  himfelf  in  nothing  ; but  onlv  aefireth  in  all 
things  that  God  fhould  be  exalted. 

He  envieth  none,  becaufe  he  feeketh  not  his 
own  fatisfa&ion  ; neither  rejoiceth  in  himfelf, 
but  chufes  God  only  for  his  portion. 

He  attributeth  nothing  that  is  good  to  any, 
man,  but  wholly  referetli  it  unto  God,  from 
whom,  as  from  the  fountain,  all  things  proceed  ^ 
in  whom  finally  all  the  faints  refi. 

O that  we  had  but  one  fpark  of  true  charity, 
we  would  certainly  difcern  that  all  earthly  things 
are  full  of  vanity ! 


CHAP; 
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C H A P.  XIII. 

OJ  bearing  with  the  defers  of  others . 

rT',HOSE  things  that  a man  cannot  amend  ia 
-**  himfelf,  or  in  others,  he  ought  to  fuffer  pa- 
tiently, until  God  orders  things  otherwife. 

* Think,  that  perhaps  it  is  better  To  for  thy  trial 
and  patience, 

* 2.  If  one  that  is  once  or  twice  warned  will 
not  give  over,  contend  not  with  him;  but  com- 
mit all  to  God,  that  his  will  may  be  done,  and 
his  name  honoured  in  all  his  fervants,.  who  well 
knoweth  how  to  turn  evil  into  good. 

^ Study  to  be  patient  in  hearing  with  the  defends 
and  infirmities  of  others,  of  what  fort  foever  they 
be ; for  that  thou  thyfelf  alfo  hall  many,  which 
mull  be  buffered  by  others. 

* If  thou  canft  not  make  thyfelf  fuch  a one  as 
thou  wotridft,  how  canft  thou  expett  to  have  ano- 
ther in  all  things  to  thy  liking  ? 

We  would  willingly  have  others  perfeft,  and 
yet  we  amend  not  our  own  faults. 

We  would  have  others  exaffly  correfted,  and 
will  not  be  corrected  ourfelves. 

The  liberty  of  others  difpleafeth  us,  and  yet  we 
will  not  have  our  defires  denied. 

Thus  it  appears,  how  feldom  we  weigh  our 
neighbour  in  the  fame  balance  with  ourfelves. 

3*  ^ 
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3-  If  all  men  wereperfeft,  what  fhould  we  have 


* But  now  God  hath  thus  ordered  it.  that  we 
may  learn  to  bear  one  another’s  burdens  : for  no 
man  is  without  fault : no  man  but  hath  his  bur- 
den ; no  man  is  felf-fufficient ; no  man  has  wif- 
dom  enough  for  himfelf : but  we  ought  to  bear 
with  one  another,  comfort,  help,  indru£,  and 
admonilh  one  another. 

*Occafions  of  adverfity  bed  difcover  how  great 
virtue  each  one  hath : 

* For  occafions  make  not  a man  frail,  but  fhew 
what  he  is. 


CHAP.  XIV. 

Of  the  examples  of  the  holy  Fathers . 
ONSIDER  the  lively  examples  of  the  hofy 


fathers,  in  whom  true  religion  flione,  and 
thou  lhalt  fee  how  little  it  is  and  alrnod  nothing, 
which  we  do  now. 

Alas ! what  is  our  life,  if  it  be  compared  to 
theirs  ? 

Tbefe  faints  and  friends  of  Chrift,  ferved  the 
Lord  in  hunger  and  third,  in  cold  and  nakednefs, 
in  labour  and  wearinefs,  in  watchings  and  fad- 
ings, in  perfecutions,  and  many  reproaches. 

2.  O how  many  and  grievous  tribulations  dif- 
fered the  apodles,  martyrs,  confeffors,  virgins, 

and 


to  differ  of  our  neighbour  for  God  l 
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and  all  the  reft  that  would  follow  the  fteps  of 

Ckrijl ! 

They  hated  their  lives  in  this  world,  that  they 
might  poffefs  their  fouls  in  everlafting  life  ! 

O how  drift  and  felf-renounclng  a life  led  thofe 
holy  fathers  in  the  wildemefs  1 How  long  and 
grievous  temptations  differed  they  1 Kow  often 
were  they  affaulted  by  the  enemy  ! What  fre- 
quent and  fervent  prayers  offered  they  to  God! 
How  rigorous  an  abftinence  did  they  daily  ufe! 
How  great  zeal  and  care  had  they  of  their  fpiritual 
proficiency  ! How  ftrong  a combat  had  they  for 
the  overcoming  of  their  lufts  1 How  pure  and 
upright  an  intention  did  they  preferve  unto  God  ! 

All  the  day  they  laboured,  and  fpent  part  of 
the  night  in  prayer  ; although,  even  while  they 
laboured,  they  did  not  ceafe  from  mental  prayer. 

3.  They  fpent  all  their  time  ufefully  : all  their 
hours  of  devotion  feemed  fhort  r and,  by  reafon 
of  the  great  fweetnefs  they  felt  in  contemplation, 
they  forgot  the  necefiity  of  corporal  refrefhments. 

They  renounced  all  riches,  dignities,  honours, 
friends  and  kinsfolk ; they  defired  to  have  no- 
thing of  the  world : they  took  no  more  of  any 
thing  than  was  neceffary  for  the  fuftenance  of 
life. 

They  were  poor  in  earthly  things,  but  rich  in 
grace. 

Outwardly  they  wanted,  but  inwardly  wer® 
lefrefhed  with  divine  confolation. 

4.  They 
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4.  They  were  Grangers  to  the  world,  bnfv 
friends  to  God. 

They  feemed  to  themfelves  as  nothing,  and 
were  defpifed  by  the  world  : but  they  were  pre- 
cious in  the  eyes  of  God. 

T hey  were  grounded  in  humility,  walked  in- 
love  and  patience,  and  therefore  profited  daily  in 
fpirit. 

* Help  me,  O Lord  God,  in  thy- holy  fervice, 
and  grant  that  I may  now  this  day  begin  per- 
feftly  ; for  that  which  I have  done  hitherto  is 
nothing. 

O 

Much  diligence  is  neceffary  to  him  that  will 
profit  much. 

If  he  that  firmly  purpofeth  often  faileth,  whaf 
ffial!  he  do  that  feldom,  or  feebly  purpofeth  any 
thing  ? 

It  may  fall  out  fundrv  ways  that  we  break  our 
refolution,  and  a little  omifiion  of  fpiritual  exer- 
cifes  feldom  pafies  without  fome  lofs. 

The  purpofe  of  juft  men  depends  not  fo  much 
upon  their  own  wifdom,  as  upon  the  grace  of 
God,  on  whom  they  always  rely  in  whatfoever 
they  take  in  hand. 

* For  man  doth  propofe,  but  God  doth  dif- 
pofe  ; neidier  is  the  way  of  man  in  himfelf. 

<5<  If  any  accuftomed  exercife  be  fometimes- 
omitted,  either  for  fome  aft  of  piety,  or  profit  to 
thy  brother,  it  may  eafily  afterwards  be  recover- 
ed again. 


But 
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But  to  omit  it  out  of  flotb,  or  carelefThefs,  ip 
Very  blameable,  and  will  be  found  pernicious. 

We  mull  diligently  fearqh  into,  and  regulate 
both  the  outward  and  inward  man  ; becaufe  both 
contribute  to  our  advancement. 

Gird  thy  loins  like  a man  againft  the  affaults  of 
the  devil  ; bridle  thy  appetite,  and  thou  fhalt  the 
more  eafily  bridle  all  the  motions  of  the  flefh. 

* B-e  thou  at  no  time  idle  altogether;  but  ei- 
ther reading,  or  writing,  or  praying,  or  meditat- 
ing, or  endeaVouring  fomething  for  the  public 
good. 

Bleffed  is  that  fervant  wham , when  his  Lord 
cometh,  he Jhall  find  watching  : verily,  I fay  unto 
you.  He  Jhall  mdke  him  ruler  over  all  his  goods. 


CHAP.  XV. 

Of  the  love  offolitude  and  fierce. 

SEEK  a convenient  time  to  retire  into  thyfelf. 
Meddle  not  with  curiofities. 

Read  fuch  things  as  may  rather  yield  compunc- 
tion of  heart,  than  bufy  thy  head. 

If  thou  wilt  withdraw  thyfelf  from  fuperfluous 
talk  and  ufelefs  vi fits,  as  alfo  from  hearkening  af- 
ter news  and  rumours,  thou  fhalt  find  fufficient 
leifure  to  meditate  on  good  things. 

* 2.  One  faid,  “ As  often  as  I have  been 
among  men,  I returned  let's  a man  and  this  we 

oftem 
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©ft en  find  true,  when  we  have  been  long  i n company. 

It  is  eafier  not  to  fpeak  at  all,  titan  not  to  fpeak 
more  than  we  fhoukf. 

It  is  eafier  to  keep  at  home,  than  to  be  fuffi- 
ciently  upon  our  guard  when  we  are  abroad. 

He  therefore,  that  intends  to  attain  to  inward 
and  fpiritua!  things,  muii  with  Jefus  retire  from- 
the  multitude. 

N-o  man  fafely  goes  abroad,  but  he  who  is  wil- 
ling  to  flay  at  home. 

No  man  can  fpeak  fafely,  but  he  who  is  wil- 
ling to  hold  his  peace. 

No  man  ruleth  fafelv,  but  he  that  is  willing  to- 

V ' O 

b e ruled. 

* No  man  fafely  command's,  but  he  that  hath 
learned  readily  to  obey'. 

No  man  fafely  rejoiceth,  unlefshe  hath  within, 
him  the  tellimony  of  a good  confcience  : 

* And  yet  the  fecurity  of  the  faints  was  always- 
full  of  the  fear  of  God. 

Neither  were  they  lefs  careful  and  humble  in 
ihemfelves,  becaufe  they  fhone  outwardly  with 
grace  and  great  virtues. 

Thofe  have  often  through  confidence  in  them- 
felves  fallen  into  the  greatefl  dangers,  who  have 
been  in  the  greateft  efteem  among  men. 

* Wherefore  it  is  more  profitable  to  many, 
not  to  be  altogether  free  from  temptations,  left 
they  fhould  be  too  fecure,  left  they  fhould  be  puf- 
fed up  with  pride,  or  too  freely  incline  to  world- 
ly comforts. 

* G 
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* O how  good  a conference  would  he  keep, 
•that  would  never  feek  after  tranfitory  joy,  nor  en- 
-tangle  himfelf  with  the  things  of  this  world  ! 

IO  how  great  peace  and  quietnefs  would  hepof- 
fefs,  that  would  cut  off  all  vain  folicitude,  and 
think  only  upon  divine  things,  and  fuch  as  are 
^profitable  for  his  foul ! 

If  thou  defireft  compunftion  of  heart  enter 
into  thy  clofet,  and  fhut  out  the  tumults  of  the 
world,  according  to  the  advice  of  the  Pfalmift, 
(iv.  4 .)  Commune  with  your  own  heart , and  in  your 
. own  chamber , and  be  Jiill. 

In  thy  clofet  thou  fhalt  find  what  abroad  thou 
often  lofeft. 

The  more  thou  frequented  thy  clofet,  the  more 
thou  wilt  like  it ; the  lefs  thou  comeft  thereunto, 
the  more  thou  wilt  loath  it. 

If,  in  the  beginning  of  thy  converfion,  thou 
paffeft  much  time  in  it,  it  will  afterward  be  to 
\ 'thee  a dear  friend  and  pleafant  comfort. 

4.  In  filence  and  in  itillnefs  a religious  foul  pro- 
fited:, and  learnetli  the  hidden  truths  of  holy 
fcriprures. 

There  fhe  findeth  rivers  of  tears,  and  may  be 
!i  fo  much  the  more  familiar  with  her. Creator,  by 
i how  much  the  farther  off  file  liveth  from  all 
i worldly  tumult. 

5.  Why  art  thou  defirous  to  fee  that  which  is 
-unlawful  for  thee  to  enjoy  ? For  the  wqrid  paffcth 
t away,  and  the  defire  thereof. 

Our  finful  defires  draw  us  to  rove  abroad  : but 
when  the  time  is  paffed,  what  carrieft  tnou  home 

with 
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with  thee,  but  a burdened  confidence,  and  a dif- 
fipated  heart ! 

A merry  going  out  often  bringeth  a mournful 
return,  and  a joyful  evening  a fad  morning. 

So  all  carnal  joys  enter  pleafantly,  but  in  the 
end  bite  and  fting  to  death. 

What  canlt  thou  fee  elfewhere,  which  thou 
canft  not  fee  here  ? Behold  the  heaven  and  the 
earth,  and  all  the  elements ; for  of  thefe  are  all 
tilings  created. 

6.  What  canft  thou  fee  any  where,  that  can 
long  continue  under  the  fun  ? 

Thou  thinkeft  perhaps  to  fatisfy  thyfelf,  but 
thou  canft  never  attain  it. 

Shouldft  thou  fee  all  the  things  of  this  world, 
what  were  it  but  a vain  fight  ? 

Lift  up  thine  eyes  to  God  in  the  higheft,  and 
pray  to  him  to  pardon  all  thy  fins. 

* Leave  vain  things  to  the  vain,  but  be  thou 
intent  upon  thofe  things  which  God  comrnandeth 
thee. 

Shut  thy  door  upon  thee,  and  call  unto  thee 
Jejus  thy  beloved. 

Stay  with  him  in  thy  clofet;  for  thou  (halt 
not  find  Co  great  peace  any  where  elfe. 

Hadft  thou  not  gone  abroad,  and  harkened  to 
idle  rumours,  thou  mighteft  the  better  have  re- 
mained in  peace  : but  fo  long  as  thou  delighted 
to  hear  novelties,  thou  muft  endure  trouble  of 
heart. 


CHAP. 
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CHAP.  XVl. 

Of  compun&ion  of  heart. 

IF  thou  wilt  make  any  progrefs,  keep  thyfelf  in 
the  fear  of  God,  and  ufe  not  too  much  li- 
berty. 

Keep  all  thy  fenfes  under  difcipline,  and  give 
not  thyfelf  over  to  trifling  mirth. 

-2.  The  levity  of  our  minds,  and  want  of  con- 
cern for  our  faults,  make  us  lofe  the  fenfe  of  our 
inward  ftate,  and  often  laugh  when  we  have 
, caufe  to  weep. 

There  is  no  true  liberty,  nor  right  gladnefs,  but 
in  the  fear  of  God,  and  a good  confidence. 

Happy  is  he,  that  can  avoid  all  diftrading  im- 
pediments, and  recoiled;  hiinfelf  in  holy  com- 
pundion. 

Happy  is  he,  that  can  abandon  all  that  may  de- 
file or  burthen  his  confidence. 

Refill  manfully  : one  Gufiom  overcometh  ano- 
ther. 

3.  Bufy  not  thyfelf  in  matters  which  appertain 
to  others:  neither  trouble  thyfelf  with  the  affairs 
.of  thy  betters. 

Still  have  an  eye  to  thyfelf  firft,  and  be.  fure 
to  admonifii  thyfelf  before  any  of  thy  friends. 

If  thou  haft  not  the  favour  of  men,  be  not 
grieved  at  it ; but  grieve  that  thou  doft  not  carry 
thyfelf  fo  warily  and  circumfpedly  as  becometh 
the  fervant  of  God. 

* It 


c 33S  ] 

* It  is  often  better  and  fafer  that  a man  hatis 
not  many  confolatiorts'  in  {his  life,  efpecially 
worldly  ones.  But  that  we  have  not  at  all,  or 
feldom,  divine  confolations,  is  our  own  fault, 
becaufe  we  do  not  altogether  forfake  vain  com- 
forts. 

4.  Didft:  thou  oftner  think  of  thy  death,  than 
of  thv  living  long,  there  is  no  queftion  but  thou 
wouldft  be  more  zealous  to  amend. 

I believe  thou  wouldft  willingly  undergo  any 
labour,  or  borrow,  or  aufterify,  if  thou  didft  con- 
sider within  thyfelf  the  pains  of  a future  ftate. 

But  becaufe  thefe  things  enter  not  into  tire 
heart,  and  we  ftill  love  the  things  of  the  world, 
therefore  we  remain  cold  and  flothful. 

* Miferablc  thou  art,  wherefoever  thou  be,  or 
wliitherfoever  thou  turneft,  unlefs  thou  turn  thy- 
felf to  God. 

* Who  is  in  the  beft  cafe  ? He  who  can  buffer 
fomethingfor  God. 

O brother,  quit  not  thy  hope  of  profiting  in 
fpiritual  things : there  is  yet  time,  the  hour  is 
not  yet  paft. 

Why  wilt  thou  defer  thy  good  purpofe  ? 

* Arife,  begin  this  inft'ant,  and  fay.  Now  is 
the  time  to  be  doing,  now  is  the  time  to  be  ftriv- 
inff,  now  is  the  time  to  amend. 

But  unlefs  thou  doft  violence  to  thyfelf,  thou 
(halt  never  get  the  vi&ory  over  fin. 
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CHAP.  XVII. 

Of  the  meditation  of  death. 

THIS  life  will  Toon  be  at  an  end  : confider 
therefore  how  thy  affairs  Hand  as  to  tire 

next. 

Man  is  here  to-day;  to-morrow  he  is  gone. 
When  he  is  out  of  fight,  he  is  foon  for- 
gotten. 

- Thou  fhouldeft  fo  order  thyfelf  in  all  thy 
thoughts  and  all  thy  abtions,  as  if  thou  wert  to 
die  to-day. 

Had  ft  thou  a clear  confcience,  thou  wouldfl 
not  fear  death. 

It  were  better  to  avoid  fin,  than  to  fly  death. 

If  thou  art  not  prepared  to-day,  how  wilt  thou 
be  to-morrow  ? 

To-morrow  is  uncertain,  and  how  knowefl: 
thou  that  thou  lhalt  live  till  to-morrow  ? 

2.  What  availeth  to  live  long,  when  we  are  fo 
little  the  better  ? 

Alas ! long  life  doth  not  always  mend  us ; but 
often  increafeth  guilt. 

* O that  we  had  fpent  but  one  day  well  in  this 
world  ! 

i ..  , 

3.  When  it  is  morning,  think  thou  mayff  die 
before  nisht. . 

When  evening  comes,  dare  not  to  promifc 
thyfelf  the  next  morning. 

Vo  L.' VII'.  P 
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Be  therefore  always  in  readinefs  ; and  fo  live, 
4'hat  death  may  never  take  thee  unprepared. 

Many  die  fuddenly,  and  when  they  look  not 
for  it ; for  in  Jack  an  hour  as  you  think  not  the 
Son  oj  man  cometh.  Matt.  xxiv.  44. 

When  that  lalt  hour  fhall  come,  thou  wilt  have 
a far  different  opinion  of  thy  whole  life. 

* 4.  How  wife  and  happy  is  he,  that  labourelli 
to  be  fuch  in  his  life,  as  he  would  wifh  to  be  found 
at  the  hour  of  his  death  1 

* Whilft  thou  art  in  health,  thou  mayft  do  much 
good  ,;  but  when  thou  art  fick,  I know  not  what 
thou  wilt  be  able  to  do. 

* dew  by  ficknefs  grow  better  ; and  they  who 
travel  much  are  feldom  fanffified. 

* r).  Truft  not  in  friends  and  kindred,  nei- 
ther put  off  the  care  of  thy  foul  till  hereafter; 
for  men  will  fooner  forget  thee,  than  thou  art 
aware  of. 

If  thou  art  not  careful  fox  thyfelf  now,  who 
will  be  careful  for  thee  hereafter  ! 

The  time  prefent  is  very  precious ; now  is  the 
day  of  falvation,  now  is  the  acceptable  time. 

* But  alas ! that  thou  fhouldfl  fpend  thy  time 
no  better  here,  where  thou  mighteft  purchafe 
life  eternal  ! The  time  will  come  when  thou  fhalt 
defire  one  day  or  hour  to  amend  in,  and  I cannot 
fav  it  will  be  granted  thee. 

6.  Ah  fool,  why  dolt  thou  think  to  live  long, 
when  thou  canfi  not  promife  to  thyfelf  one  day! 

How  many  have  been  deceived,  and  fudden- 
ly fnatched  away  ? How 
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How  often  doft  thou  hear,  fuch  a man  is 
flain,  another  is  drowned,  a third  has  broke  his 
neck  with  a fall ; this  man  died  eating,  and  that 
jflaying  ? 

One  perilhed  by  fire,  another  by  fword,  an- 
other of  the  plague,  another  was  flain  by  thieves: 
thus  death  is  the  end  of  all,  and  man’s  life  fud- 
denly  palfeth  away,  like  a fhadow. 

* 7.  Who  fhall  remember  thee  when  thou  art 
dead  ? Do,  do  now,  my  beloved,  whatfoever 
thou  art  able  to  do  : for  thou  knoweft  not  when 
thou  {halt  die,  nor  yet  what  fhall  be  after  thy 
death. 

Now,  while  thou  haft  time,  lay  up  for  thyfelf 
everlafting  riches. 

Think  on  nothing  but  the  falvation  of  thy  foul, 
care  for  nothing  but  the  things  of  God. 

8.  Keep  thyfelf  as  a ftranger  and  pilgrim 
upon  earth,  who  hath  nothing  to  do  with  the  af- 
fairs of  this  world. 

* Keep  thy  heart  free,  and  lifted  up  to  God, 
becaufe  thou  haft  here  no  abiding  city. 

* Send  thither  thy  daily  prayers  and  fighs  and 
tears,  that  alter  death  thy  Spirit  may  happily  pafs 
to  the  .Lord.  Amen.. 


' •>-  1 

? * 


CHAT. 


I 340  ] 


CHAP.  XVIIL 

Of  judgment  and  the  punifhment  of  fins. 

IN  all  things  remember  the  end,  and  how  thou 
wilt  be  able  to  Hand  before  that  fevere  Judge, 
from  whom  nothing  is  hid  : who  is  not  pacified 
with  gifts,  nor  admitteth  any  excufes;  but  will 
judge  according  to  right. 

O wretched  and  foolifh  finner,  who  fometimes 
fearefi  the  countenance  of  an  angry  man  ! What 
anfwer  wilt  thou  make  to  God,  who  knoweth  all 
thy  wickednefs  ? 

Why  doll;  thou  not  provide  for  thyfelf  againft 
that  great  day  of  judgment,  when  no  man  can 
excufe  or  anfwer  for  another,  but  ever)’  one 
fhall  have  enough  to  anfwer  for  himfelf? 

2.  What  is  it  which  that  infernal  fire  feeds 
upon  but  thy  fins  P 

The  more  thou  -fparefl:  thyfelf  now,  and  £u I- 
loweft  the  flefh,  Co  much  the  more  hereafter  fitall 
be  thy  puniihment,  and  thou  ftoweft  up  greater 
fuel  for  the  flame. 

* In  what  thing  a man  hath  finned,  -in  the 
fame  fhall  he  be  punilhed. 

There  is  no  quiet,  no  comfort  for  the  damned 
there:  here  we  have  fome  intermifiion  of  our 
labours,  and  enjoy  the  comfort  of  our  friends. 

Be  now  folicitous  and  forrowful  becaufe  of  thy 
fins,  that  at  the  day  of  judgment  thou  mayeft  be 
fecure  with  the  blefied. 


For 
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For  then  fhall  the  righteous  Hand  with  great 
boldnefs  before  fuch  as  have  vexed  and  oppreffed 
them. 

Then  fhall  he  Hand  to  judge,  who  doth  now 
humbly  fubmit  himfelf  to  the  judgment  of  others. 

Then  fhall  the  poor  and  humble  have  great 
confidence,  but  the  proud  fhall  he  compaffed  wuh 
fear  on  every  fide. 

3.  Then  will  it  appear,  that  he  was  wife  in 
this  world,  who  had  learned  to  be  a fool  and 
defpifed  for  Chri/l’s  fake. 

Then  fhall  every  affliflion,  patiently  undergone, 
delight  us  ; and  tire  mouth  of  iniquity  fhall  be 
flopped.  > 

Then  fhall  the  devout  rejoice,  and  the  pro? 
fane  mourn. 

Then  (hall  he  more  rejoice  that  hath  morti- 
fied his  flefh,  than  he  that  hath  abounded  in  all 
pleafure. 

Then  fhall  the  poor  attire  fhine  glorioufly, 
and  the  precious  robes  appear  vile. 

4.  Suppofe  thou  hadft  hitherto  lived  always 
in  honour  and  delights,  what  would  this  avail 
thee,  if  thou  wert  to  die  this  inflant  P 

All  therefore  is  vanity,  but  to  love  God,  and 
fej've  him  only. 

For  he  that  loveth  God  with  all  his  heart, 
is  neither  afraid  of  death,  nor  judgment,  nor 
hell. 

* 3 
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CHAP.  XIX. 

Of  the  zealous  amendment  of  our  whole  life. 

*TT7  HEN  one  that  was  in  great  anxiety  of 

» * mind,  often  wavering  between  fear  and 
hope,  once  humbly  proffrated  himfclf  in  prayer, 
and  faid,  O if  I knew  that  I fhould  perfevere  f 
He  prefently  heard  within  him  an  anrwer  from 
God,  which  faid,  If  thou  didft  know  it,  what 
wouldft  thou  do?  Do  what  thou  wouldft  do  then, 
and  thou  fhalt  be  fafe. 

And  being  herewith  comforted  and  flrength- 
ened,  he  committed  himfelf  wholly  to  the  will 
of  God,  and  his  anxiety  ceafed  : 

Neither  had  he  any  mind  to  fearch  eurioufly 
farther  what  fhould  befall  him ; but  rather  la- 
boured to  underfland  what  was  the  perfcdt  and 
acceptable  w'ill  of  God,  for  the  beginning  and 
accomplifhing  every  good  work. 

2.  Hope  in  the  Lord,  and  do  good,  faith  the 
prophet,  and  inhabit  the  land,  and  thou  fhalt  be 
led. 

One  thing  there  is  that  draw'eth  many  back 
from  a fpiritual  progrefs,  and  diligent  amend- 
ment ; the  dread  of  the  difficulty,  or  labour  of 
the  combat. 

But  they  improve  mofl  that  endeavour  moft  to 
•vercome  thole  things,  which  are  grievous  and 
contrary  to  them. 


For 
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For  there  a man  improveth  more,  and  obtain- 
eth  greater  grace,  where 'he  more  overcometh 
himfelf  and  mortifie.th  himfelf  in  fpirit. 

3.  Gather  fome  profit  to  thy  foil]  wherefoever 
thou  be  ; To  if  thou  feed  or  heareft  of  any  good 
examples,  dir  up  thyfelf  to  the  imitation  thereof. 

But  if  thou  feed  any  thing  worthy  of  reproof, 
beware  thou  dod  not  the  fame.  And,  if  at  any 
time  thou  had  done  it,  labour  quickly  to  amend 
it. 

4.  Be  mindful  of  the  profefifion  thou  had 
made,  and  have  always  before  thine  eyes  the 
remembrance  of  thy  Saviour  crucified. 

Thou  had  good  caufe  to  be  afhamed,  look- 
ing upon  the  life  of  Jefus  Chrid,  feeing  thou  had 
as  yet  no  more  endeavoured  to  conform  thyfelf 
unto  him,  though  thou  had  walked  a long  time 
in  the  way  of  God. 

A religious  perfon  that  exercifeth  himfelf  fe- 
rioufly  and  devoutly  in  the  mod  holy  life  and 
pafiion  of  our  Lord,  fhail  there  abundantly  find 
whatfoever  is  necefTary  and  profitable  for  him ; 
neither  {hall  he  need  feek  any  better  thing  out 
©f  Jefus. 

* O if  Jefus  crucified  would  come  into  our 
hearts,  how  quickly  and  fully  fhould  we  be  in- 
drufled  in  all  truth  ! 
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An  Extrafl  of  the 


CHRISTIAN  PATTERN: 


Or,  a treatife  on  the  imitation  cfChrift.  Writ- 
ten in  Latin  by  Thomas  a Kempis. 


BOOK  II. 


CHAP.  I. 


Of  the  inward  life. 


H E kingdom  of  God  is  within  you,  faith 


the  Lord.  Turn  thee  with  thy  whole  heart 
unto  the  Lord,  and  forfake  this  wretched  world, 
«,nd  thy  foul  fhall  find  refl. 

Learn  to  defpife  exterior  things,  and  to  give 
ibyfdf  to  the  interior,  and  thou  lhalt  perceive 
the  kingdom  of  God  to  come  into  thee. 

For  the  kingdom  of  God,  is  righteoufnefs, 
and  peace,  and  joy  in  the  Hoi)-  Gboft. 

2.  O faithful  foul,  make  ready  thy  heart  for 
the  Bridegroom,  that  he  may  vouchfafe  to  come 
unto  thee,  and  dwell  within  thee  ? 

For  he  faith,  If  any  man  love  me,  he  will 
keep  my  words,  and  we  will  come  unto  hiru,  and 
will  make  our  abode  with  him. 


Give 
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Give  therefore  admittance  unto  Chrift,  and 
deny  entrance  to  all  others. 

When  thou  haft  Chrift  thou  art  rich,  and  he 
will  fufh.ce  thee.  He  will  be  thy  faithful  helper 
in  all  things,  fo  as  thou  (halt  not  need  to  trull 
in  men. 

* For  men  are  Toon  changed,  and  quickly  fail ; 
but  Chrift  remaineth  for  ever,  and  is  with  us  even 
unto  the  end. 

3.  We  ought  not  to  put  truft  in  man,  frail 
and  mortal  as  he  is,  though  he  be  friendly  and 
ferviceable  : nor  fhould  we  be  grieved,  although 
he  crofs  and  oppofe  us. 

* They,  that  to-day  take  thy  part,  to-morrow 
may  be  againft  thee,  and  fo  on  the  contrary;  they 
often  turn  like  the  wind. 

* Put  thy  whole  truft  in  God,  let  him  be  thy 
fear  and  thy  love  : he  will  anfwer  for  thee,  and 
do  in  all  things  what  is  beft. 

Thou  haft  not  here  an  abiding  city;  and  whcre- 
foever  thou  be,  thou  art  a ftranger  and  pilgrim  : 
neither  fhalt  thou  ever  have  reft,  unlefs  thou  be 
intimately  united  unto  Chrift. 

* 4.  Why  doll  thou  here  gaze  about,  lince 
this  is  not  the  place  of  thy  reft  ? In  heaven 
ought  to  be  thy  dwelling,  and  all  earthly  things 
are  to  be  looked  upon  as  they  forward  thy  jour- 
ney thither. 

* All  things  pafs  away,  and  tliou  together  with 
them. 

P 5 * Beware . * 
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* Beware  thou  cleave  not  unto  them,  left  thou 
be  entangled  and  perilh. 

Let  thy  thoughts  be  on  the  higheft,  and  thy 
prayer  dire&ed  unto  Chrift,  without  ceafing. 

If  thou  canft  not  contemplate  on  high  and 
heavenly  things  ; reft  thyfelf  in  the  paflion  of 
Chrift,  and  dwell  willingly  in  his  holy  wounds. 

For  if  thou  fly  devoutly  unto  the  Lord  Jefus, 
thou  {halt  feel  great  comfort  in  tribulation,  nei- 
ther wilt  thou  regard  being  defpifed  of  men, 
but  wilt  eafily  bear  words  of  detraction. 

5.  Chrift  was  alfo  defpifed  of  men  and  in  his 
greateft  neceflity  forfaken  hy  his  acquaintance 
and  friends. 

* Chrift  chofe  to  fuffer  and  be  defpifed;  and 
dareft  thou  complain  of  any  thing  ? 

Chrift  had  adverfaries  and  flanderers  ; and  wilt 
thou  have  all  men  thy  friends  and  benefaflors  ? 

How  fhall  thy  patience  be  crowned,  if  no  ad- 
vcrfity  happen  unto  thee  ? 

* If  thou  wilt  fuffer  nothing,  how  wilt  thou  be 
the  friend  of  Chrift  ? 

Suffer  with  Chrift,  and  for  Chrift,  if  thou  de- 
fireft  to  reign  with  Chrift. 

* 6.  If  thou  hadft  but  once  entered  into  Jefus, 
then  wouldeft  thou  not  be  careful  about  thine 
owm  advantage  or  difadvantage  ; but  wouldft  ra- 
ther rejoice  at  flanders  caft  upon  thee  ; for  the 
love  of  Jefus  maketh  a man  defpife  himfeJf. 

A lover  of  Jefus,  a true  inward  Chriftian,  free 

from. 
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from  inordinate  aflfeftions,  can  freely  turn  him- 
felf  to  God,  and  lift  himfelf  above  liimfelf. 

7.  He  that  relilhes  all  things  as  they  are,  and 
not  as  they  are  efieemed,  is  truly  wife,  and 
taught  by  God. 

He  that  can  live  inwardly,  and  make  frnall 
reckoning  of  outward  things,  neither  required! 
places,  nor  attendeth  times,  for  the  exercife  of 
his  devotion. 

* An  interior  man  foon  recolledleth.  himfelf, 
becaufe  he  is  never  wholly  intent  upon  outward 
things. 

He  is  not  hindered  by  outward  labour  or  bufi— 
nefs  ; but  as  things  fall  out,  fo  he  fuketh  him- 
felf unto  them. 

He  that  hath  well  ordered  and  difpofed  all 
things  within,  careth  not  for  the  perverfe  carriage 
of  men. 

* So  much  is  a man  hindered  and  difira&etf, 
by  how  much  he  cleaveth  to  outward  things. 

8.  If  all  went  well  with  thee,  and  if  thou  wert 
well  purified,  all  things  would,  tend  to  thy  good. 

But  therefore  many  things  difpleafe  and  trou- 
ble thee,  becaufe  thou  art  not  yet  dead  unto  thy- 
felf,  nor  fepatated  from  all  earthly  tilings. 

* Nothing  fo  defiled!  and  entangi'eth  die  heart 
q{  nran t as  the  impure  love  of.  creatures. 
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chap.  n. 

OJ  humble  fubmijjion. 

MIND  not  much  who  is  with  thee,  or  who 
is  again!!  thee : but  endeavour  and  take- 
care  that  God  may  be  with  thee  in  every  thing 
thou  doll. 

Keep  a good  confcience,  and  God  will  defend 
thee. 

For  whom  God  will  help,  no  man  can  hurt. 

If  thou  canft  hold  thy  peace  and  fuffer,  with- 
out doubt  thou  fhalt  fee  the  falvation  of  the  Lord- 
He  knoweth  the  time  and  manner  how  to  de- 
liver thee,  and  therefore  thou  oughtefl  to  refign 
thy  Leif  unto  him. 

It  belongs  to  God  to  help,  and  deliver  from  all 
fhame. 

It  is  often  profitable  for  the  keeping  us  hum- 
ble, that  others  know  and  reprehend  our  faults. 

2.  When  a man  humbleth  himfelf  for  his 
faults,  he  eaftly  pacifieth  thofe  that  are  offended 
with  him. 

God  protefleth  and  delivereth  the  humble  : 
unto  the  humble  man  he  inclineth  himfelf ; unto 
the  humble  he  giveth  great  grace  ; and  after  his 
humiliation  he  raifeth  him  unto  glory. 

Unto  the  humble  he  revealeth  his  fecrets,  and 
v fweetly  draweth  him  unto  himfelf. 
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The  humble  perfon  .though  he  fuffer  fhame,  is 
yet  in  peace  ; for  that  he  refteth  in  God,  and  not 
in  the  world. 

* Do  not  think  that  thou  haft  profited  any- 
thing, unlefs  thou  eftecm  thyfelf  inferior  to  all. 


CHAP.  III. 

Of  a good  and  peaceable  man. 

FIRST  keep  tkyfelf  in  peace,  and  then  mayft 
thou  pacify  others. 

A peaceable  man  doth  more  good  than  a learn- 
ed one. 

A paftionate  man  turneth  good  into  evil,  and 
eafily  believeth  the  worft. 

A peaceable  man  turneth  all  things  into  good. 

He  that  is  in  peace,  is  not  fufpicious  of  any  : 

But  he  that  is  difcontented,  is  neither  quiet 
himfelf,  norfuffereth  others  to  be  quiet. 

He  often  fpeaketh  that  which  he  ought  not  to 
fpeak,  and  omitteth  that  which  he  ought  to  do. 

He  confidereth  what  others  are  bound  to  do  ; 
and  negle£ls  that  which  he  is  bound  to  do  him- 
felf. 

* Firft  therefore  have  a careful  zeal  over  thy- 
felf, and  then  fhew  thyfelf  zealous  for  thy  neigh- 
bour’s good. 

2.  Thou  knoweft  well  how  to  excufe  thine 
own  deeds,  and  thou  wilt  not  receive  the  excufes 
of  others.  ' 


It 
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It  were  more  juft  to  accufe  thvfelf,  and  ex- 
cufe  thy  brother. 

If  thou  wilt  be  borne  with,  bear  alfo  with  ano- 
ther. 

Behold,  how  far  thou  art  yet  from  true  chari- 
ty and  humility,  which  knoweth  not  how  to  be 
angry  with  any,  but  one’s  felf.  It  is  no  great 
matter  to  live  peaceable  with  the  good  and  tren- 
tle  ; for  every  one  willingly  enjoy eth  peace,  and 
loveth  thofe  that  are  of  his  own  mind  : 

But  to  be  able  to  live  peaceably  with  unquiet 
and  perverfe  men,  or  w'ith  the  disorderly,  or  fuch 
as  crofs  us,  is  a great  grace. 

3.  Some  there  are  that  keep  themfelves  in 
peace,  and  are  in  peace  alfo  with  others. 

And  there  are  fome,  that  neither  are  in  peace 
themfelves,  nor  fuller  others  to  be  in  peace ; who 
are  troublefome  to  others,  but  always  more  trou- 
blefome  to  themfelves  ; 

And  others  there  are,  that  keep  themfelves  in 
peace,  and  labour  to  bring  others  unto  peace. 

* Our  whole  peace  in  this  life  confilleth  ra- 
ther in  bumble fujfering,  than  in  not  feeling  ad- 
verfilies. 

* He  that  knows  beft  how  to  fuffer,  will  heft- 
keep  himfelf  in  peace.  He  is  a conqueror  of 
himfelf,  a lord  of  the  world,  a friend  of  Chrift, 
and  an  heir  of  heaven. 


CHAP. 
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C H A P.  IV. 

Of  a pure  mind , and fmpk  intention. 

* COMPLICITY  and  purity,  are  the  two  wings 

O by  which  a man  is  lifted  up  above  all  earth- 
ly things. 

* Simplicity  is  in  the  intention  ; purity  in  the 
affe&ion  r fimplicity  tends  to  God ; purity  ap- 
prehends and  taftes  him. 

* No  good  aftion  will  hinder  thee,  if  thou  be 
inwardly  free  from  inordinate  affe£lion. 

If  thou  intend  and  feek  nothing  but  the  will  of 
God,  and  the  good  of  thy  neighbour,  thou  fhalt 
enjoy  internal  liberty. 

* If  thy  heart  was  right,  then  every  creature 
would  be  a looking-glafs  of  life,  and  a book  of 
holy  do£irine. 

There  is  no  creature  fo  little  and  abjeft,  that 
reprefents  not  the  goodnefs  of  God. 

2.  If  thou  wert  inwardly  pure,  thou  wouldft 
fee  and  underltand  all  things  without  any  impe- 
diment. 

A pure  heart  penetrateth  heaven  and  hell. 

Such  as  every  one  is  inwardly,  fo  he  judgeth 
outwardly. 

If  there  be  joy  in  the  world,  furely  a man  of  a 
pure  heart  pofTefTeth  it.  And  if  there  be  any 
where  tribulation  and  affliftion,  an  evil  confer- 
ence feels  it. 
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* As  iron  put  into  the  fire  lofeth  its  ruff,  and 
becometh  all  bright  like  fire;  fo  he,  that  wholly 
turneth  himfelf  unto  God,  is  purified  from  all 
Jlothfulnefs,  and  is  changed  into  the  likenefs  of 
God. 

3.  When  a man  beginneth  to  grow  lukewarm, 
then  he  is  afraid  of  a little  labour  : 

But  when  he  once  beginneth  to  overcome 
himfelf,  then  he  efleemeth  thofe  things  light, 
which  before  feemed  grievous  unto  him. 


CHAP.  V. 

Of  the  confi deration  of  one's  felf 

WE  flrould  not  trull  too  much  to  ourfelves, 
becaufe  we  have  often  neither  grace 
nor  underflanding. 

There  is  but  little  light  in  us,  and  that  we  quick- 
ly lofe  by  negligence. 

We  reprehend  fmall  things  in  others,  and 
pafs  over  greater  in  ourfelves. 

We  quickly  feel  and  weigh  what  we  fuffer 
from  others,  but  we  mind  not  what  others  fuffer 
from  us. 

He  that  rightly  confiders  his  own  work,  will 
find  little  caufeto  judge  hardly  of  another. 

2.  The  inward  Chriflian  prefereth  the  care  of 
himfelf  before  all  other  cares. 
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* He  that  diligently  attendeth  unto  himfelf, 
eafily  holds  his  peace  concerning  others. 

Thou  wilt  never  be  inwardly  religious,  unlefs 
thou  pafs  over  other  men’s  matters,  and  look  efpe- 
cially  to  thyfelf. 

If  thou  attend  wholly  unto  God  and  thyfelf, 
thou  wilt  be  little  moved  with  whatfoever  thou 
fee: ft  abroad. 

Where  art  thou,  when  thou  art  not  with  thy- 
felf P And  when  thou  haft  run  over  all,  what  haft 
thou  profited,  if  thou  baft  negletfed  thyfelf? 

If  thou  defireft  peace  of  mind,  thou  mull  re- 
ject all  other  cares,  and  look  only  to  thyfelf. 

3.  Thou  fir  alt  profit  much,  if  thou  keep  thy- 
felf free  from  all  temporal  cares. 

Thou  flialt  greatly  fail,  if  thou  elleem  any 
thing  of  this  world. 

* Let  nothing  be  great,  nothing  high,  nothing 
pleafing  to  thee,  but  only  God  himfelf,  or  that 
which  is  of  God. 

* Efteem  all  comfort  vain,  which  proceedeth 
from  any  creature. 

* A foul  that  loveth  God,  defpifeth  all  things 
but  God. 

* God  alone,  who  is  everlafting,  immenfe, 
filling  all  things,  is  the  comfort  <?f  the  foul,  and 
the  true  joy  of  the  heart. 


The  End  of  the  Seventh  Volume. 
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irpon  the  madnefs,  danger,  and  folly  of  too  much 
temperance,  abftinence,  mortification  and  feve- 
rity  of  life!  To  the  world  afleep,  infenfible,  and 
carelefs,  not  only  of  the  purity  and  perfe&ion, 
but  of  the  firft  principles  of  the  gofpel,  h- 
holdly  and  .rafhly  approaches  all  appearances  c 
holinefs,  that  are  uncommon  and  extraordinar 
To  no  part  of  the  world  does  he  reprefent  < r 
propofe  the  ptrftHwn  of  the  gofpel,  or  recom- 
.mend  it  as  that,  which  deferves  all  that  they  can 
do,  or  fuffer  for  the  lake  of  it. 

This,  therefore,  I am  obliged  to  point  out, 
as  a fundamental  defeEl  in  the  Doftor’s  difcourfe, 
and  fuch  as  render's  it  an  evil  temptation , a dan- 
gerousfnare , and  fatal  delufion  to  all  thofe  who  do 
•not  read  it  with  a full,  and  thorough  difiike. 

10.  * Coldnefs,  indifference,  and  a lifelefs, 
outward  compliance  with  the  duties  of  religion: 
a flavery,  to  eafe,  foftnefs,  and  fenfual  pleafures: 
a criminal  conformity  to  the  fpirit,  fafhions,  and 
corruptions  of  the  world;  unmortified  pafiions ; 
conniving  at  a favourite  fin;  deep  roots  of  pride, 
partiality,  and  felf-love:  an  unawakened  con- 
fidence; an  infenfibilitv  of  their  corrupt,  unre- 
formed, unregenerate  ftate  : a pronenefs  to  be 
content  and  fatisfied  with  poor  beginnings,  names 
and  appearances  of  virtue;  is  perhaps  the  ftate 
of  more  than  two  thirds  of  thofe  that  are  looked 
upon  to  be  the  religious  amongft  us. 

Now  the  Doftor  s difcourfe  has  a direfil  and 
natural  fitnefs  to  lull  all  thefe  people  afleep,  to 
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fupprefs  all  ftirring  and  intentions  of  amend- 
ment  to  keep  up  and  nourifh  every  diforder  <>‘ 
their  hearts,  to  increafe  their  blindnefs,  and 
awaken  nothing  in  them,  but  a hurtful  zeal  to 
cenfure  and  condemn  all  tliofe  that  are  endea- 
vouring to  pracdife  the  uncommon  piety  of  the 
gcfpel. 

There  is  fcarce  a reader  amongft  this  number 
of  people,  whether  he  be  layman  or  clergyman, 
but  will  find  this  efreft  from  the  Doctor's  in- 
ftrudlions  ; he  will  begin  to  take  JreJh  comfort 
in  his  ftate,  to  think  himfclfi  happy  for  having 
had  no  afpirings  after  high  improvements  in 
piety  ; he  will  not  only  be  content  with  his  cor- 
ruptions, but  be  fixed  and  hardened  againft  all 
inward  and  outward  calls  to  a folid  piety  ; he  will 
approve  of  the  deadnefs  and  infenfibility  of  his 
own  heart,  and  acquiefce  in  it,  as  his  juft  fecu- 
ritv,  from  the  fin  and  folly  and  danger  of  being 
righteous  over-much. 

11.  Again,  others  there  are,  I make  no  doubt 
in  all  parts  of  the  kingdom,  both  amongft  clergy 
and  lair v,  men  and  women,  rich  and  poor, 
whore  conferences  are  greatly  awakened,  who 
fee  the  general  apottacy  from  the  religion  of  the 
gofpel,  whofe  fouls  are  wanting- nn J wifh’mg  no- 
thing fo  much,  as  to  know  how  all  that  they  are,  all 
that  they  have,  and  all  that  they  do,  may  be  ore 
continual  facrifice,  and  fervice  oflove  unto  God  ; 
to  know  how,  and  in  what  manner,  and  to  what 
extent,  and  by  what  means,  they  may  and  ought 
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